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From the Daily Chronicle of August 30, 1894* 

COUNT TOLSTOY AND HIS TRANSLATORS 

THE EDITOR OF THE DAILY CHRONICLE 

Sir, —I kindly request you to insert in your paper the following advertise¬ 
ment : Latterly the greater part of my works are not published in Russia, 
but are coming out as translations in foreign tongues. The right of trans¬ 
lation I freely accord, without exception, to everyone who would like to 
undertake the trouble of translating. But being eager to have my ideas 
spread, I also wish them to be correctly interpreted. Yet it often occurs that, 
firstly, translators translate either from incorrect manuscripts or from bad 
translations in some foreign tongue; secondly, it comes for sometimes that 
the translators are so deficient in the Russian language, as well as the one 
in which they translate, that they completely misinterpret the original; and 
thirdly, that the editors sometimes uniting several articles ad libitum under 
one title, substitute their own for mine, excluding whole passages which does 
not please them or do not answer their purposes, declaring such mutilated 
editions to be the only ones sanctioned by the author. I therefore think 
proper to make known for those who would like to read a true version of my 
works that I henceforward shall mark out among other translations those 
which I consider to be correct, by making a notice that the same translations 
have been done from genuine texts and with my consent. — With true 
regard, yours truly, LEO TOLSTOY. 

11-23 August 1894 

From the Daily Chronicle of August 31, 1894 

“ Apropos of Count Tolstoy’s interesting letter in our issue of yesterday, 
we have authority for stating that the Count has already begun to apply his 
new method with regard to translations from his works. One of the ablest 
of English scholars in Russia is at present engaged, with the Count’s express 
sanction and under his superintendence, in rendering into English from the 
Russian MS. a work which the Count regards as of great importance. We 
have no authority to indicate its nature further than to state that it is of a 
theological character, and likely to be of world-wide interest. The work of 
translation, we understand, is no easy task, owing partly to the subject, and 
partly to the style of the original. . There are certain terminologies used in 
it, the precise translation of which is at once difficult and essential.” 

From the Daily Chronicle of January 4, 1895 

“The reply which Count Tolstoy has addressed to the critics of his last 
book, The Kingdom of God Within Us, is, we hear, to be followed before 
long by the publication of the translation of the important work which so 
long ago as August 30 last we informed our readers was in preparation, and 
which, it was then hoped, would have been published by the end of the year 
just past. The translation has been carefully made by one of our ablest 
Russian scholars, under the written authorisation of the Count, and has (the 
translator avers) given as much trouble—such are the difficulties of render¬ 
ing the original into equivalent English—as an original work would.” 





* See preceding page. 
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TRANSLATOR’S NOTE 


It is at Count Tolstoy’s express wish that I have 
undertaken the translation of his book on the Gospels. 
Though written nearly eighteen years ago, about the 
same time as his Confession, which may be regarded 
as an introduction to the present work, it was published 
for the first time this autumn. Unfortunately, owing 
to the impossibility of its being published in Russia, 
the Genevan edition is disfigured by numerous typo¬ 
graphical mistakes. I have taken the greatest pains 
to avoid errors of this kind, and to provide the 
English reader with a faithful and trustworthy render¬ 
ing of the Russian original. 

THE TRANSLATOR. 

September 21, 1894. 
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PREFACE 


Reason without faith had already brought me to despair 
and to a denial of life, but when I once really examined into 
the life of humanity, I became convinced that despair cannot 
be the destiny of men, and that people have lived, and are 
now living, by faith. I saw around me people who, having 
this faith, derived from it an idea of life that gave them 
strength to live and strength to die in peace and in joy. I 
could not explain to myself by mere reason this idea. I 
tried to arrange my life after the lives of those who believe, 
tried to become one with them, to fulfil the same rules of 
life and laws of conduct, imagining that in this way the 
idea of life woidd be revealed to me also. The more closely 
I came into communion with the people, lived their life, and 
fulfilled all the outward religious ceremonies they are accus¬ 
tomed to observe, the more strongly I felt two antagonistic 
forces struggling within me. On the one hand, a full and 
complete idea of life, which even death cannot destroy, grew 
upon me; on the other hand, I discovered much that is 
false in this outward confession and worship of God. I 
perceived that the people, through their ignorance and vjant 
of leisure or inclination for reflection, may be unable to 
discover what is false ; but that it is impossible for me not 
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to do so, or, having once discovered the falsehood, to shut my 
eyes to its existence, as many educated believers advised me. 
The longer I continued to live according to the creed and 
rites of the believers, the more glaring and patent the false¬ 
hood became, and I felt the absolute necessity of finding out 
where and at what point in their creed falsehood ceases and 
truth begins. I no longer doubted that the true meaning of 
life is to be found in the teaching of Christ. My spiritual 
unrest at last grew so intense that I could not knowingly 
close my eyes to its existence, as I had done before, but was 
compelled to inquire into and examine the religious doctrines 
I wished to adopt. 

At first I sought counsel and a solution of my difficulties 
from priests, monks, bishops, and learned theologians. But 
I often noticed in them a want of frankness, and still more 
frequently flagrant self-contradictions in their explanations 
and interpretations. Moreover, they one and all referred 
me to holy fathers, to catechisms, and to theology. I 
accordingly began to study theological works, and the final 
result of my studies was a conviction that the creed pro¬ 
fessed and taught by our bishops is neither true nor moral. 
In the authorised teaching of the Orthodox Church I found 
nothing concerning life, or its aim and meaning, but a 
number of dogmas laid down and insisted upon, which 
reason and common sense must reject, inasmuch as they are 
altogether incomprehensible and opposed to morality. Nor 
could I help perceiving that the teaching of theology is 
directed, not to give us any explanation of the meaning of 
life, or any instruction concerning life, but simply to main¬ 
tain a certain number of incomprehensible and unnecessary 
dogmatic propositions, and to condemn all those who refuse 
to accept them. The fact that this teaching has for its 
principdl object the condemnation of other creeds naturally 
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# induced me to turn my attention to these other creeds. And 
these creeds I found to be essentially the same as the ortho¬ 
dox creed that so sharply condemned them. Some, it is 
true, seemed to be more foolish, and others less absurd; but 
they all alike affirm incomprehensible propositions that have 
nothing to do with life; and by their rabid condemnation 
of one another the brotherhood of men, the cardinal doc¬ 
trine and the very foundation of Christ's teaching, is 
practically destroyed. 

I was thus brought to the conclusion that there is no 
Church. All believing Christians alike call themselves true 
Christians, and deny the title to others. All these separate 
and distinct sects usurp to themselves the exclusive title of 
the Church , affirming that theirs is the only true Church, 
from which the rest have fallen away, whilst they alone 
have remained faithful to the true creed. Nor is there one 
of these different sects that has the sense to see that the 
particular creed they profess is not necessarily the true 
faith, merely because it has long remained unchanged and 
unaltered; but that, in reality, they call it the true faith 
simply because they happen either to have been born within 
its pale, or to have chosen it for themselves, and that all the 
other sects claim exactly the same prerogative for their 
faith. It is therefore evident that there never was, and 
never can be, one Church; since there are many thousand 
Churches, each anathematising all the others, and each 
asserting itself to be the one true Church. Each declares 
precisely the same thing: “ We are the one, true, catholic, holy, 
apostolic Church ; we alone have the true Scriptures ; Jesus 
Christ is the Head of our Church, the Holy Spirit is its 
guide; and by apostolic succession it has handed down to 
us the true teaching of Christ.” 

If we take a branch of a widely-spreading bush, we may 

b 
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with perfect truth and consistency declare that one branch 
proceeds from another, that the branches are derived from 
the trunk, and the trunk from the root, so that each branch 
springs from one common root; but we cannot make this 
affirmation exclusively of any one particular branch. For 
they are all equally the outgrowth of one and the same 
root. To believe that any one branch is the only true 
branch were absurd ; yet this is what all the Churches assert. 
For though there are, in truth, many thousand different 
faiths, each condemns all the others, and each claims to be 
the one true faith. Catholics, Lutherans, Protestants, 
Calvinists, Shakers, Mormons, Orthodox Greeks, Old Believers, 
Sects with Priests, Sects without Priests, Baptists, Gospel- 
Eunuchs, Spiritual Wrestlers, etc., all make the same claim 
for their peculiar creed, each placidly assuming that it alone 
is the true faith, the teaching of the Holy Spirit revealed 
through Christ, and that all other faiths are heretical and 
false. And all know that it is so; and each sect, whilst 
holding up its faith as the only true faith, knows that 
other sects as like to itself as one crab is like to another, in 
their turn claim that they alone possess the true faith, and 
brand every other sect as heretical. For more than eighteen 
hundred years the Churches have been practising this decep¬ 
tion, cheating themselves and others. 

In worldly affairs and business matters men are sharp 
enough to see the cunningest pitfalls laid in their path to 
entrap them, and will avoid them; but millions of people 
have for eighteen hundred years and more contentedly lived 
on with their eyes shut, and allowed themselves to be taken 
in by this cheat. Nor is this true only of Europe; but 
even in America, where a new order of things has been 
established, men, as it were, have agreed to keep on the old 
lie ; and there, too, each petty sect proclaims its creed to be 
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the one true faith, and coolly ignores the fact that all the 
other sects do exactly the same thing. 

But this is not all. For a long number of years free¬ 
thinkers have ridiculed this absurdity, and have exercised 
their wit in exposing the folly of all such claims. They 
have easily proved that the whole Christian faith, with all 
its offshoots and branches, has long been played out, and 
that the time has come for the establishment of a new and 
fuller faith; and some have even drawn up a programme of 
the new belief; but no one has cared to listen to them, and 
men have preferred to keep on believing each in his own 
particular form of the Christian faith. Thus Catholics, 
Lutherans, Dissidents, Mormons, and the Orthodox Church of 
Russia, in which I thought to find salvation , one and all have 
persisted in their adherence to the old creed. How is this 
to be explained ? Why do not men throw off the old teach¬ 
ing ? To this question there is but one answer. The 
teaching of Christ is good for men, without which it were 
impossible for them to live, and therefore dear to them. 
But, it may be asked, why have those who believe in the 
teaching of Christ split themselves up into different sects, the 
number of sects increasing every year ; and why do they so 
loudly and so clamorously judge and condemn each other, 
instead of uniting in one common creed ? The answer to 
this is equally simple and plain. The cause of dissension 
and schism among Christians is the doctrine concerning the 
Church, according to which Christ established one true Church, 
that from its very nature is holy and infallible, and whose 
mission it is to teach others. Were it not for this doctrine 
concerning the Church, there could be no dissension among 
Christians. Each Christian Church, that is, each Christian 
confession, is undoubtedly an outcome of the teaching of 
Christ; but not one of them is the only outcome, and all the 
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confessions have the same basis and foundation. They all 
have grown up from the same seed, and that which unites 
them and is common to them all is this seed from which 
they have sprung. And therefore to understand aright the 
teaching of Christ, it is not necessary to learn it by trying 
to trace it backward from the branch to the trunk; nor is it 
either necessary or profitable to study it scientifically, that is, 
to trace it upward from its foundation, from the trunk to 
its branches. In neither of these ways can we obtain a true 
idea of the teaching of Christ. This idea can only be 
gained by a knowledge of that same seed from which they 
all spring, and that same fruit, to produce which they all 
live. They have all sprung from the life and acts of 
Christ, and they all live to reproduce the acts of Christ, 
that is, to produce good works. And only in such works 
does the bond of real unity consist. 

It was my search after the meaning of life, my endeavour 
to discover the path of life, how to live, that brought me to 
the faith. And when I saw the rich fruits the lives of 
those professing the teaching of Christ bore, I joined myself 
to them. And such people who carried out in the works of 
their lives the teaching of Christ, I found both among 
orthodox believers and among Catholics, Lutherans, and 
Dissenters of every sect, from which it is evident that the 
general idea of life, as laid down by the teaching of Christ, 
is not to be found in the dogmas of any particular confes¬ 
sion, but in something that is common to all confessions. I 
found good people, not in one, but in all Churches and sects, 
and saw how they were all guided in their lives by one and 
the same idea, that had its foundation in the teaching of 
Christ. I found all these different sects to be agreed in 
their belief as to what is good, what is evil, and how we 
must live. And they all declared this belief to be the 
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teaching of Christ. However their creeds might differ, they 
had one and the same basis. and accordingly it is in that 
common basis we can alone find the truth. It is this truth 
I now wish to discover. And this truth will be found, 
not in those dogmatic interpretations of Christ's revelation 
that have divided Christians into so many thousand sects, 
but rather in the very first revelation of Christ himself. This 
first revelation—the words of Christ himself—is to be 
found in the Gospels. And it was for this reason I began 
to study the Gospels. 

I know that, according to the teaching of the Church, the 
meaning of Christ's words is to be found, not in the Gospels 
alone, but in the writings and traditions preserved and 
handed down to us by the Church. But, I presume, after 
what has been already said, this sophistical idea that the 
Scriptures, which serve as the foundation of my creed, must 
not be studied and examined, because their true interpreta¬ 
tion belongs to the Church alone, can have no authority or 
influence with reasonable men; the more so, as the inter¬ 
pretation favoured by one Church is entirely different to the 
interpretation sanctioned by the other Churches, and all the 
holy Churches contradict and condemn one another. And 
if the Church forbids us to read and to explain the Scrip¬ 
tures for ourselves, it is only a proof that the Church feels 
uneasy as to the truth of its own interpretation. 

God has revealed his truth to man. I am a man, and 
have, therefore, not only the right, but am bound to avail 
myself of his revelation, and to receive it direct from him, 
without the interference of any intermediate agent. If it 
be God who speaks in these books, he knows the weakness of 
my understanding, and vnll speak to me in such a way that 
his words cannot lead me into error , The argument that 
the Church cannot allow individuals to interpret the Scrip- 
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lures for themselves lest they should fall into error, is an 
unauthorised assumption that can have neither sense nor 
meaning for me. It could only have sense or meaning, 
were the interpretation authorised by the Church a,n intellig¬ 
ible interpretation, or if there were but one Church and 
therefore but one interpretation. But as it is, the dogmatic 
teaching of the Church about the Son of God, a God who is 
three in one and one in three, a virgin who gives birth to a 
child without losing her virginity, the body and blood of 
God which is eaten and drunk under the shape of bread 
and wine,—these and such like doctrines outrage common 
sense, and even if we could accept one interpretation, it is 
simply impossible to accept a thousand conflicting arid con¬ 
tradictory interpretations. On the contrary, what vie 
require, and ivhat we must have, is an interpretation which 
cdl will agree to accept. And this agreement can only 
be ensured when the interpretation is both reasonable and 
intelligible. In spite of unessential differences, we shall all 
agree to accept what is reasonable. If the revelation be a 
true revelation, it will not fear the light of reason, but will 
court inquiry and investigation. But if the revelation be 
manifestly foolish and incomprehensible, it is better for us 
to have nothing to do with it. It is true, God is omni¬ 
potent ; but there is one thing he cannot do, and that is, 
talk foolishly. And to give men a revelation which it is 
impossible for them to understand, would be to talk 
foolishly. 

By revelation 1 understand that which discovers to the 
human reason something transcending its highest capacity, 
the will of God, a truth beyond the unaided attainment of 
reason. I call that revelation which gives an answer to 
the question, What meaning has life ?—a question reason 
cannot solve, and the inability to answer which brought me 
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to despair, and tempted me to commit suicide. The answer 
given by revelation must be intelligible and not contrary to 
the laws of reason, as would be, for example, the assertion 
that an infinite number is an equal, or an unequal, num¬ 
ber. The answer must not be in conflict with reason, because 
I can have no faith in such an answer ; and it must there¬ 
fore be neither unintelligible nor arbitrary, but an answer 
as necessarily acceptable to the human understanding as the 
conception of infinity is recognised and acknowledged by 
every man who is able to count. 

The answer must solve my question, What meaning has 
my life 1 If it does not answer that question, I have no 
need of it at all. The answer must be such that, though in 
its essential nature unattainable, even as God is unattain¬ 
able, none the less all the logical deductions drawn from it 
respond to my reasonable demand that the meaning given to 
my life solve all the problems of my life. The answer 
must be not only rational and clear, but also true ; that is, 
an answer in which I believe with all my sold, and in the 
truth of which I am compelled to believe, even as I am 
obliged to believe in the existence of infinity. 

Revelation cannot be founded on vjhat the Church 
understands by faith; that is, belief in something that is 
to be told me. Faith is the result of the incontrovertible 
truthfulness of a revelation that completely satisfies the 
understanding. 

Faith, according to the teaching of the Church, is some¬ 
thing enforced on the soul of man by promises of a reward 
if he consents beforehand to believe, and threatenings of 
punishment if he refuses to believe. 

As I understand it, faith is the belief that the founda¬ 
tion on which every act of the understanding is based is a 
true foundation. Faith is the knowledge of a revelation, 
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without which it is impossible to live and to think. 
Revelation discovers to us what man by his mere reason 
cannot attain to; but at the same time, makes known so 
much as mankind can comprehend of the origin of all things 
hidden in infinity. Such, in my opinion, must be the 
nature of a revelation capable of provoking faith, and it is 
a revelation of this kind I look for in the words of Christ; 
and I therefore turn to them with the expectation that they 
will satisfy the strictest requirements of a rational and 
critical investigation. 

I do not read the Old Testament, because the question is 
not what was the faith of the Jews, but in what consists the 
faith of Christ, wherein men find a meaning that enables 
them to live. The Hebrew Scriptures may be employed to 
explain to us the form in which Christianity was first 
expressed; but we cannot recognise the continued, descent of 
faith from the days of Adam to our own time, since down 
to the age of Christ the faith of the Jews was local and 
national. The faith of the Jews is for us a foreign faith, 
and can interest us only in the same way as, for example, 
the faith of the Brahmins. The Christian faith is the 
faith by which we live. To study the faith of the Jews in 
order to understand Christianity, is as though we were to 
study the quality of a candle before it is lighted, in order 
to understand the nature of the light that proceeds from the 
candle when burning. All that we can say on this point is 
that the quality and character of the light may depend on 
the character and quality of the candle, just as the form in 
which the teaching of the New Testament is conveyed may 
depend on its connection with Judaism ; but the light it can 
give us is no explanation why it is produced by this, and 
not by that candle. The mistake made by the Church in 
claiming for the books of the Old Testament the same kind 
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of inspiration it claims for those of the New Testament, is 
made patent to the dullest intelligence by the fact that the 
claim, though made in words, has never been made in reality, 
and has further led the Church into flagrant self-contra¬ 
dictions, from which it never could have freed, itself, suppos¬ 
ing a Church ever judged it necessary to be bound by the 
laws of common sense. And therefore I put aside the 
writings of the Old Testament, consisting of twenty-seven 
books, all of which, according to the Church, are inspired 
works. In reality this traditional claim to inspiration, if 
once accepted, cannot be limited to twenty-seven or to any 
particular number of books, since God’s revelation is not 
to be counted by pages and letters. 

To assert that God's revelation is confined within a 
hundred and eighty-five pages is the same as to assert that 
the soul of a particular individual weighs six hundred 
pounds, or that the light from a lamp is equal to that of 
seven candles, four to a pound. 

Revelation found its first expression in the souls of men, 
and they transmitted its message to others, who in their 
turn wrote it down. Among these writings we know that 
there are more than a hundred Gospels and Epistles which 
have never been recognised and accepted by the Church. 
From among them all the Church chose twenty-seven books, 
and declared, them to be canonical. But it need scarcely be 
said that in some of these books the old traditions are better 
and more accurately recorded than in the others. The 
Church was therefore obliged to draw a separating line, and 
to mark off the books which it claimed to be inspired. It is, 
however, plain that the Church could never draw a strict 
line of demarcation betiveen the absolutely true and the 
absolutely false. Tradition shades off from white to black, 
from truth to falsehood; and wherever the line was to be 
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with 'perfect truth and consistency declare that one branch 
proceeds from another, that the branches are derived from 
the trunk, and the trunk from the root, so that each branch 
springs from one common root; but we cannot make this 
affirmation exclusively of any one particular branch. For 
they are all equally the outgrowth of one and the same 
root. To believe that any one branch is the only true 
branch were absurd ; yet this is what all the Churches assert. 
For though there are, in truth, many thousand different 
faiths, each condemns all the others, and each claims to be 
the one true faith. Catholics, Lutherans, Protestants, 
Calvinists, Shakers, Mormons, Orthodox Greeks, Old Believers, 
Sects with Priests, Sects without Priests, Baptists, Gospel- 
Eunuchs, Spiritual Wrestlers, etc., all make the same claim 
for their pecidiar creed, each placidly assuming that it alone 
is the true faith, the teaching of the Holy Spirit revealed 
through Christ, and that all other faiths are heretical and 
false. And all know that it is so; and each sect, whilst 
holding up its faith as the only true faith, knows that 
other sects as like to itself as one crab is like to another, in 
their turn claim that they alone possess the true faith, and 
brand every other sect as heretical. For more than eighteen 
hundred years the Churches have been practising this decep¬ 
tion, cheating themselves and others. 

In worldly affairs and business matters men are sharp 
enough to see the cunningest pitfalls laid in their path to 
entrap them, and will avoid them; but millions of people 
have for eighteen hundred years and more contentedly lived 
on with their eyes shut, and allowed themselves to be taken 
in by this cheat. Nor is this true only of Europe; but 
even in America, where a new order of things has been 
established, men, as it were, have agreed to keep on the old 
lie ; and there, too, each petty sect proclaims its creed to be 
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the one true faith, and coolly ignores the fact that all the 
other sects do exactly the same thing. 

But this is not all. For a long number of years free¬ 
thinkers have ridiculed this absurdity, and have exercised 
their wit in exposing the folly of all such claims. They 
have easily proved that the whole Christian faith, with all 
its offshoots and branches, has long been played out, and 
that the time has come for the establishment of a new and 
fidler faith ; and some have even drawn up a programme of 
the new belief; but no one has cared to listen to them, and 
men have preferred to keep on believing each in his own 
particular form of the Christian faith. Thus Catholics, 
Lutherans, Dissidents, Mormons, and the Orthodox Church of 
Russia, in which I thought to find salvation, one and all have 
persisted in their adherence to the old creed. How is this 
to be explained ? Why do not men throw off the old teach¬ 
ing ? To this question there is but one answer. The 
teaching of Christ is good for men, without which it were 
impossible for them to live, and therefore dear to them. 
But, it may be asked, why have those who believe in the 
teaching of Christ split themselves up into different sects, the 
number of sects increasing every year; and why do they so 
loudly and so clamorously judge and condemn each other, 
instead of uniting in one common creed ? The answer to 
this is equally simple and plain. The cause of dissension 
a,nd schism among Christians is the doctrine concerning the 
Church, according to which Christ established one true Church, 
that from its very nature is holy and infallible, and whose 
mission it is to teach others. Were it not for this doctrine 
concerning the Church, there could be no dissension among 
Christians. Each Christian Church, that is, each Christian 
confession, is undoubtedly an outcome of the teaching of 
Christ; but not one of them is the only outcome, and all the 
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confessions have the same basis and foundation. They all 
have grown up from the same seed, and that which unites 
them and is common to them all is this seed from which 
they have sprung. And therefore to understand aright the 
teaching of Christ, it is not necessary to learn it by trying 
to trace it backward from the branch to the trunk; nor is it 
either necessary or profitable to study it scientifically, that is, 
to trace it upward from its foundation, from the trunk to 
its branches. In neither of these ways can we obtain a true 
idea of the teaching of Christ. This idea can only be 
gained by a knowledge of that same seed from which they 
all spring, and that same fruit, to produce which they all 
live. They have all sprung from the life and acts of 
Christ, and they all live to reproduce the acts of Christ, 
that is, to produce good works. And only in such works 
does the bond of real unity consist. 

It was my search after the meaning of life, my endeavour 
to discover the path of life, how to live, that brought me to 
the faith. And when I scew the rich fruits the lives of 
those professing the teaching of Christ bore, I joined myself 
to them. And such people who carried out in the works of 
their lives the teaching of Christ, I found both among 
orthodox believers and among Catholics, Lutherans, and 
Dissenters of every sect, from which it is evident that the 
general idea of life, as laid down by the teaching of Christ, 
is not to be found in the dogmas of any particular confes¬ 
sion, but in something that is common to all confessions. I 
found good people, not in one, but in all Churches and sects, 
and saw how they were all guided in their lives by one and 
the same idea, that had its foundation in the teaching of 
Christ. I found all these different sects to be agreed in 
their belief as to what is good, vihat is evil, and how we 
must live. And they all declared this belief to be the 
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teaching of Christ. However their creeds might differ, they 
had one and the same basis, and accordingly it is in that 
common basis wc can alone find the truth. It is this truth 
I now wish to discover. And this truth will be found, 
not in those dogmatic interpretations of Christ's revelation 
that have divided Christians into so many thousand sects, 
but rather in the very first revelation of Christ himself. This 
first revelation—the words of Christ himself—is to be 
found in the Gospels. And it was for this reason I began 
to study the Gospels. 

I know that, according to the teaching of the Church, the 
meaning of Christ's words is to be found, not in the Gospels 
alone, but in the writings and traditions preserved and 
handed down to us by the Church. But, I presume, after 
what has been already said, this sophistical idea that the 
Scriptures, which serve as the foundation of my creed, must 
not be studied and examined, because their true interpreta¬ 
tion belongs to the Church alone, can have no authority or 
influence with reasonable men; the more so, as the inter¬ 
pretation favoured by one Church is entirely different to the 
interpretation sanctioned by the other Churches, and all the 
holy Churches contradict and condemn one another. And 
if the Church forbids us to read and to explain the Scrip¬ 
tures for ourselves, it is only a proof that the Church feels 
uneasy as to the truth of its own interpretation. 

God has revealed his truth to man. I am a man, and 
have, therefore, not only the right, but am bound to avail 
myself of his revelation, and to receive it direct from him, 
without the interference of any intermediate agent. If it 
be God who speaks in these books, he knows the weakness of 
my understanding, and vnll speak to me in such a way that 
his words cannot lead me into error , The argument that 
the Church cannot allow individuals to interpret the Scrip- 
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lures for themselves lest they should fall into error, is an 
unauthorised assumption that can have neither sense nor 
meaning for me. It could only have sense or meaning, 
were the interpretation authorised by the Church an intellig¬ 
ible interpretation, or if there were but one Church and 
therefore but one interpretation. But as it is, the dogmatic 
teaching of the Church about the Son of God, a God who is 
three in one and one in three, a virgin who gives birth to a 
child without losing her virginity, the body and blood of 
God which is eaten and drunk under the shape of bread 
and wine,—these and such like doctrines outrage common 
sense, and even if we could accept one interpretation, it is 
simply impossible to accept a thousand conflicting and con¬ 
tradictory interpretations. On the contrary, what we 
require, and what we must have, is an interpretation which 
all vnll agree to accept. And this agreement can only 
be ensured when the interpretation is both reasonable and 
intelligible. In spite of unessential differences, we shall all 
agree to accept what is reasonable. If the revelation be a 
true revelation, it will not fear the light of reason, but will 
court inquiry and investigation. But if the revelation be 
manifestly foolish and incomprehensible, it is better for us 
to have nothing to do with it. It is true, God is omni¬ 
potent ; but there is one thing he cannot do, and that is, 
talk foolishly. And to give men a revelation which it is 
impossible for them to understand, would be to talk 
foolishly. 

By revelation 1 understand that which discovers to the 
human reason something transcending its highest capacity, 
the will of God, a truth beyond the unaided attainment of 
reason. I call that revelation which gives an answer to 
the question, What meaning has life ?—a question reason 
cannot solve, and the inability to answer which brought me 
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to despair, and tempted me to commit suicide. The answer 
given by revelation must be intelligible and not contrary to 
the laws of reason, as would be, for example, the assertion 
that an infinite number is an egual, or an unequal, num¬ 
ber. The answer must not be in conflict with reason, because 
I can have no faith in such an answer ; and it must there¬ 
fore be neither unintelligible nor arbitrary, but an answer 
as necessarily acceptable to the human understanding as the 
conception of infinity is recognised and acknowledged by 
every man who is able to count. 

The answer must solve my question, What meaning has 
my life 1 If it does not answer that question, I have no 
need of it at all. The answer must be such that, though in 
its essential nature unattainable, even as God is unattain¬ 
able, none the less all the logical deductions drawn from it 
respond to my reasonable demand that the meaning given to 
my life solve all the problems of my life. The answer 
must be not only rational and clear, but also true ; that is, 
an answer in which I believe with all my sold, and in the 
truth of which I am compelled to believe, even as I am 
obliged to believe in the existence of infinity. 

Revelation cannot be founded on vjhat the Church 
understands by faith; that is, belief in something that is 
to be told me. Faith is the result of the incontrovertible 
truthfidness of a revelation that completely satisfies the 
understanding. 

Faith, according to the teaching of the Church, is some¬ 
thing enforced on the soul of man by promises of a reward 
if he consents beforehand to believe, and threatenings of 
punishment if he refuses to believe. 

As I understand it, faith is the belief that the founda¬ 
tion on which every act of the understanding is based is a 
true foundation. Faith is the knowledge of a revelation, 
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without which it is impossible to live and to think. 
Revelation discovers to us what man by his mere reason 
cannot attain to; but at the same time, makes known so 
much as mankind can comprehend of the origin of all things 
hidden in infinity. Such, in my opinion, must be the 
nature of a revelation capable of provoking faith, and it is 
a revelation of this kind I look for in the words of Christ; 
and I therefore turn to them with the expectation that they 
will satisfy the strictest reguirements of a rational and 
critical investigation. 

I do not read the Old Testament, because the question is 
not what was the faith of the Jews, but in what consists the 
faith of Christ, wherein men find a meaning that enables 
them to live. The Hebrew Scriptures may be employed to 
explain to its the form in which Christianity was first 
expressed; but we cannot recognise the continued, descent of 
faith from the days of Adam to our own time, since down 
to the age of Christ the faith of the Jews was local and 
national. The faith of the Jews is for us a foreign faith, 
and can interest us only in the same way as, for example, 
the faith of the Brahmins. The Christian faith is the 
faith by which we live. To study the faith of the Jews in 
order to understand Christianity, is as though we were to 
study the quality of a candle before it is lighted, in order 
to understand the nature of the light that proceeds from the 
candle when burning. All that we can say on this point is 
that the quality and character of the light may depend on 
the character and quality of the candle, just as the form in 
which the teaching of the New Testament is conveyed may 
depend on its connection with Judaism ; but the light it can 
give us is no explanation why it is produced by this, and 
not by that candle. The mistake made by the Church in 
claiming for the books of the Old Testament the same kind 
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of inspiration it claims for those of the New Testament, is 
made patent to the dullest intelligence by the fact that the 
claim, though made in words, has never been made in reality, 
and has further led the Church into flagrant self-contra¬ 
dictions, from which it never coidd have freed, itself, suppos¬ 
ing a Church ever judged it necessary to be bound by the 
laws of common sense. And therefore I put aside the 
writings of the Old Testament, consisting of twenty-seven 
books, all of which, according to the Church, are inspired 
works. In reality this traditional claim to inspiration, if 
once accepted, cannot be limited to twenty-seven or to any 
particular number of books, since God's revelation is not 
to be counted by pages and letters. 

To assert that God's revelation is confined vnthin a 
hundred and eighty-five pages is the same as to assert that 
the soul of a particxdar individual weighs six hundred 
pounds, or that the light from a lamp is egual to that of 
seven candles, four to a pound. 

Revelation found its first expression in the souls of men, 
and they transmitted its message to others, who in their 
turn wrote it down. Among these writings we know that 
there are more than a hundred Gospels and Epistles which 
have never been recognised and accepted by the Church. 
From among them all the Church chose twenty-seven books, 
and declared them to be canonical. But it need scarcely be 
said that in some of these books the old traditions are better 
and more accurately recorded than in the others. The 
Church was therefore obliged to draw a separating line, and 
to mark off the books which it claimed to be inspired. It is, 
however, plain that the Church could never draw a strict 
line of demarcation between the absolutely true and the 
absolutely false. Tradition shades off from white to black, 
from truth to falsehood; and wherever the line was to be 



XXVI 


PREFACE 


drawn, it was necessary that it should marie off sharply the 
black from the white. And this is what the Church did 
when it detached tradition by calling certain books canonical 
and others apocryphal. We cannot but admire the delicacy 
and skill luith which the Church fulfilled its task. The 
Church has made its selection so well that the newest critics 
are agreed that no addition can be made to the canon. 
The more we criticise and examine, the more convinced we 
must be that all that is trustworthy and necessary is included 
in the canonised books of the Church. 

Nor is this all. As if to correct the mistake into which 
it coidd not but fall when attempting to draw the line 
between truth and tradition, the Church gave its sanction to 
some of the traditions contained in the apocryphal books. 

All that could be done was done admirably. But in 
making its selection of books the Church committed one great 
fault. Wishing to give greater force to its rejection of the 
books it refused to acknowledge, and at the same time greater 
authority to those it accepted, the Church declared all the 
canonical books to be infallible. They were all affirmed to 
have been inspired by the Holy Spirit, and their every word 
was guaranteed to be true. By this gratuitous assumption 
the Church only harmed and undermined the credit of the 
books it accepted. By comprehending in one and the same 
sphere of tradition both the white, the bright, and the grey, 
that is, doctrines more or less pure, and stamping it all 
with the seal of infallibility, the Church deprived itself of 
the right to harmonise the Scriptures, to exclude the untrue, 
or to explain and interpret the sacred books, to do which is 
its bounden duty. But this the Church has never done. 

All in those books is declared to be equally holy and sacred: 
the miracles, the Acts of the Apostles, the opinion of Paul 
as to the use of wine, or the ravings of the writer of the 
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Apocalypse. The consequence is that, though written some 
eighteen hundred years ago, these books still lie before us in 
the same rude, unharmonised, faulty, and contradictory 
form as when they were first edited. Having once declared 
that every word of the Scriptures is holy truth, the Church 
has tried to bring into accord, to explain away, and to 
clear up flagrant contradictions, and has done all it could 
to give something like a meaning to what in reality is 
without sense or meaning. But this first mistake was a 
fatal one. For having declared all to be holy truth, it ivas 
necessary to justify all in these books, and in so doing the 
Church fell into irreconcilable contradictions, and, worst of 
all, not seldom taught what is untrue. But though in 
theory the Church accepted all, it was in reality obliged to 
reject some of the books. Such books as the Apocalypse in 
its entirety, and the Acts of the Apostles in part, contain 
much that is not only unedifying, but much that is directly 
pernicious. There is no doubt that Luke introduced into 
his narrative a number of miracles with the aim of con¬ 
firming the faith of believers, and we may suppose many to 
have been strengthened in faith by reading his book ; but it 
is impossible to name a work more calcidated to undermine 
the faith of a modern reader. A candle may be necessary 
and useful where it is dark. But where there is light we 
have no need of a candle to see the light. The Christian 
miracles are like a candle which men put into our hands 
that we may see the light. If there be light, the light is 
visible in itself and of itself; but if there be no light, then 
it is the candle brought in that alone gives light. 

To read these twenty-seven books from the first to the 
last, taking every word to be holy truth, as the Church reads 
them, is, then, useless, and even harmful, and can only lead 
us to what it has already led the Church, to a denial of 
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reason and common sense. In order to understand what is 
written in the Scriptures, and its application to the Christian 
faith, we must first of all ask ourselves which of the twenty- 
seven books claiming to be Holy Scripture are most essential 
and important, and then begin our study with the more 
important ones. There can be no doubt that the four 
Gospels belong to this class. All the sacred books written 
before them may be regarded as historical helps for compre¬ 
hending the Gospels ; all written after them are but explana¬ 
tions of the Gospels. And therefore it is not necessary, as 
the Churches vainly try to do, to bring all these books into 
harmony and agreement; indeed, I am convinced that the 
attempt to do this has, more than anything else, caused the 
Church to preach incomprehensible dogmas. All we have to 
do is to select from these four Gospels, which the Church 
rightly teaches us contain the highest and most essential 
revealed truths, the fundamental principles of Christ’s teach¬ 
ing, without endeavouring to bring them into unison with 
the other books. And if I do not attempt this , it is not 
because I do not wish such harmony to be demonstrated, but 
because I fear being led incautiously to adopt some of those 
errors with which the other books abound. 

I have to seek in these books, first, what is intelligible to 
me, because no one can believe what is unintelligible to 
him, and unintelligible knowledge is nothing better than 
ignorance ; secondly, I have to find in them an answer to 
my question, What am I, and what is God ? and, thirdly, 
I have to discover in them the one central foundation of all 
revelation. And therefore those portions which are wholly 
or partially unintelligible I read, not ivith the desire to get 
them to agree with preconceived ideas, but with the object of 
making them agree with those portions that are perfectly 
clear, and with the one elementary underlying doctrine. By 
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reading the Scriptures and what has been written about 
them, not once but many times, I have come to the conclusion 
that all Christian teaching is to be found in the four 
Gospels, and that the books of the Old Testament can only 
serve as materials for an explanation of the form which the 
teaching of Christ took, but, if studied with any other 
purpose, will only obscure and pervert its meaning. In the ( 
Epistles of John and James, which were written to clear up 1 
the dijficidties of certain individual believers, we may find ; 
the teaching of Christ treated from a fresh point of view, \ 
but we shall find nothing new in them. Unfortunately, in 
these Epistles, and still oftcner in those of Paid, we come 
across expressions and glosses that may easily mislead the 
reader, and even give a false meaning to the words of 
Christ. The Acts of the Apostles, as also several of the 
Epistles of Paul, not only have nothing in common with the 
Gospels and the Epistles of Peter, John, and James, but are 
often in fiat contradiction to them. The Apocalypse, \ 
though coiled the Book of Revelations, in reality reveals | 
nothing. The most important thing for us is that the 
Gospels, though written at different periods, form a complete 
exposition of Christ's teaching; and all the other books are 
merely explanations of them. I have read the Scriptures in 
Greek and in the version aidhorised by the Russian Church, 
and have myself retranslated them, here and there depart¬ 
ing from the translations already existing when the Church 
first authoritatively fixed the canon; my aim having been 
to give the general meaning, and at the same time adhere to 
the strict meaning of the original. The more I studied the 
Gospels, the more I perceived the necessity of harmonising 
the four Gospels into one, since they all relate, though from 
different standpoints, the same events, and they all set forth 
the same doctrine. The new theory of our modern exegetists, 
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that the Gospel according to John is essentially a theological 
work, and should therefore be treated apart , does not concern 
me, since my task is, not to write ah historical, a philo¬ 
sophical, or a theological commentary, but to discover the 
meaning of Christ's teaching. This is set forth in all the 
four Gospels, and consequently, if they all set forth one and 
the same revealed truth, each will be found to confirm and 
explain the other three. And therefore, in my study of 
these books, I have 'always sought to make one common 
Gospel out of the four Gospels, including in this way the 
Gospel according to John. Many attempts have already 
been made to harmonise the Gospels, but the writers I am 
acquainted with, such as Arnolde de Vence, Reuss , Farrar, 
Grechoulevitch, have all adopted the historical method. Not 
to one of them do I think the preference can be given, so far 
as their historical treatment of the subject is concerned, and 
they may all be deemed equally satisfactory as doctrinal 
expositors. For my own part, I have completely refrained 
from touching on the historical signification of the Gospels, 
and have confined myself entirely to their doctrinal teach¬ 
ing. By making this the basis of our method of harmonis¬ 
ing the Gospels, we secure one great advantage in being able 
to regard their teaching as a circle, all the parts of which 
equally define one another, so that it is quite immaterial 
from which point we start. In adopting this mode of 
studying the Gospels, in which the historical events in the 
life of Christ are so intimately connected with his teaching, 
historical sequence seemed to me to be a thing of no import¬ 
ance, and for this reason it was immaterial to me luhich 
version of the Gospels I selected as the basis of my inquiries. 
I first chose two of the newest versions, those by Grechoule¬ 
vitch and Reuss, both of whom have availed themselves and 
made use of the labours of their predecessors ; but as Reuss 
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has excluded John from the synoptic Gospels, I found 
GrechoulevitcKs version more suitable for my purpose , and 
therefore selected his as the foundation of my work. I 
have throughout collated his version until that of Reuss, and 
have rejected both whenever I believed the meaning and 
bearing of the original Gospels justified me in so doing. 




INTRODUCTION 


I. The Annunciation of True Happiness made by 
Jesus Christ 


Evecyyt'A/ov 1 xotrx MurOctlov. 2 
Evccyyihiov xotrce Mccpxov. 
Evctyyk'Kiov xu.ro. Aovxccv. 
Evuyy'iKiov xoctoc ’Iuuvvyiv. 

Mark i. 1 : ’Ap%y tov evuyyt’Kiov 
’Irioov Xp«rTov, 3 viov tov Usov . 4 


The annunciation of true hap¬ 
piness according to Matthew, 
Mark, Luke, John. 

The beginning of the annuncia¬ 
tion of true happiness made by 
Jesus Christ, son of God. 


1. The word evayyekLov, applied exclusively to the 
books of the New Testament, is made up of the two 
words ev and ayyeXiov. Ev signifies well , good , tndy ; 
d<yye\iov signifies, not so much the announcement made, 
as the act itself of announcing; and the whole word is 
therefore to be translated, annunciation of true happiness. 


2. The words Kara MarOalov, etc., show that the 
annunciation of true happiness was made known after , or 
according to, the verbal or written narrative, or according 
to information or traditions communicated by Matthew, 
Mark, Luke, John; and as it is quite uncertain in what 
way the evangelists themselves transmitted their testi¬ 
mony, and it is not said that they themselves wrote 
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these books, the preposition Kara must be translated 
according to. In whatever way they were originally 
composed, the subject-matter of these books was com¬ 
municated by Matthew, Mark, Luke, John. 

3. The word X/oao-to? signifies The Anointed One , and 
has its origin in the Jewish ceremonial law. But so far 
as the subject-matter of the annunciation is concerned, 
the word is of no importance, and may be rendered in¬ 
differently, The Anointed One , or Christ. I prefer the 
latter interpretation, since the phrase Anointed One has 
in our Church language acquired another and narrower 
meaning. 

4. The name or title Son of God has been given by 
the Church exclusively to Jesus Christ; but it is never 
used in the Gospels in this restricted sense, being applied 
indiscriminately to all human creatures. Thus, when 
speaking to a multitude of people, Jesus Christ says— 

Matt. v. 16: Let your light so shine before men, 
that they may see your good works, and glorify your 
heavenly Father. 

Matt. v. 45 : Be ye sons of your heavenly Father : 
for he lets his sun rise on the good and on the evil, 
and he lets his rain fall on the righteous and the un¬ 
righteous. 

Luke vi. 36 : Be ye merciful, even as your Father is 
merciful. 

Matt. vi. 1 : Take heed that you give not your 
alms before men, that they may see you: for so you 
shall receive no reward from your heavenly Father. 

Matt. vi. 4 : Let thine alms be given in secret: and 
thy Father , who sees in secret, shall reward thee openly. 
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Matt. v. 48: Be therefore perfect, even as your 
heavenly Father is perfect. 

Matt. vi. 6 : But thou, when thou prayest, retire into 
thy room, and, having shut thy door, pray to thy Father 
in secret; and thy Father, who sees in secret, shall reward 
thee openly. 

Matt. vi. 8 : Be not like unto them: for your Father 
knows whereof you have need, even before you ask 
him. 

Matt. vi. 14: For if you forgive men their trespasses, 
even so will your heavenly Father forgive you. 

There are numerous other passages in the Gospels in 
which men are named sons of God. But more than this, 
in the Gospel according to Luke we find a passage from 
which we can learn that not only are all human creatures 
to be comprehended in this term, sons of God, but that 
Jesus Christ himself was son of God, not in any excep¬ 
tional signification of the term, but simply because, like ! 
all other creatures, he came from God, and was therefore 
son of God. In this passage (iii. 38) Luke is tracing 
the lineage of Jesus by the mother’s side, and expressly 
tells us that Jesus was the son of Enos, the son of Seth, 
the son of Adam, the son of God. And thus the words, 
Jesus Christ, son of God, designate the person by whom 
the annunciation is made. This person is named, as he 
was called by people, Jesus ; besides which he is entitled 
the Christ, that is, the chosen of God, and also son of God. 

This title defines the subject of the book. It tells us 
that in the book we shall find the annunciation of true 
human happiness. It is necessary to keep this title well 
in mind, that we may be able to distinguish the more 
essential from the less important parts of the book; for, 
since the subject of the book is the annunciation of true 
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human happiness, all that defines this happiness forms 
a portion of the annunciation itself, and all the rest, 
which is not written with that direct intention, is less 
essential. 

And so the full title of the book will be— 

“The annunciation of true happiness made by Jesus 
Christ, son of God.” 


II. Object with which the Gospels were Written 


John XX. 31 : T avra. Bs ytypcnr- 

Tflif, <W maTSVaYITt 077 o' ’1 YI<T0V; iOTIV 

o' XpHJTOg o vio; rov QeoVy 1 xoti hoi 

Tt<JTtVOVTi$ £o>V)V iy/lTl tV TU OVO/ACCTI 
UVTOV. 2 


This has been written, that 
you may believe that Jesus Christ 
is the son of God ; and, believing 
this, may obtain life through his 
being the son of God. 


1 . In many texts, instead of otl 6 ’Itjctovs ecrriv 6 
Xpurros 6 vios rov Oeov, we read, otl 6 ’Irjcrov ? 6 Xpunos 
ecrriv 6 uto? rov 6eov. I prefer the second reading as 
being more intelligible. 


2. The literal translation of the words, ev ra> ovopban 
avrov, in his name , is an example of the many phrases to 
which, whilst translating them literally, we give an 
arbitrary and very often unintelligible signification. The 
Hebrew word answering to ovopa signifies not a name , 
but the person himself; the individual ; that which he is ; 
and therefore the phrase, have life in his name , must 
be understood to mean, that life is given through and 
by the entity of him who is son of God. 

Luke i. 1: ’'ETretlvivep ?roA*oi I Inasmuch as many have already 
inrX'Upnooiu di/ccTu^etaSeii t(Yjyn(nv \ undertaken to relate in order the 
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Kip'l TWV TTSTThYipotPopYlftil/aV tV V)ptlv 
Trpxy/xxTUv, 

2 : K ctOag Taptboaxv qpitv o l 
Ctpxij; XVT0 7TTX/ KXl VKYlpiTOlt yiVll- 
(AiVOl TOV Xo'yoy. 1 

3 : ”EOo|: KBCptoi, / 7!0ipY)K0'h0U- 
6yikoti oLvudiu nxatv xx.pi/5us, xxd- 
e%ijs, <ro/ ypou]/xi,xpxTiaTS ©£0(p/?i£’ 2 

4: "lux inyvu; 7r$pl osv x.xty>- 
XV&yi; Koyuw ryu xatyxkux'j. 


things that have taken place 
amongst us, 

As eye-witnesses and ministers 
of the teaching have handed 
them down to us. 

It has been good to me, since 
I have known all these things 
from the beginning, to Avrite fully 
of them, excellent Theophilus ; 

In order that you may knoAv 
the very truth concerning those 
doctrines wherein you have been 
instructed. 


1 . The words, avToirraL real vTrrjpeTai yevofievoc rov 
X 070 U, have been incorrectly translated in the Slavonic 
Version, eye-witnesses and servants of the Word ; and in the 
German Version, Diener des Wortcs. Aoyov in this sen¬ 
tence cannot mean word, for we cannot be eye-witnesses 
of a word. The translation in the Vulgate, viderunt et 
ministri sermonis, is more correct. Here the word \6jov 
cannot signify anything else than the preaching of the 
doctrine, or of wisdom . 


2. The introduction to the Gospel according to Luke 
is addressed personally to Theophilus, and, of course, 
does not come within the doctrinal portion of the 
book. 

In the preface it is said that men will have life 
through their belief that Jesus Christ was son of God. 
Just as by the words, annunciation of happiness, a par¬ 
ticular and higher happiness is meant than people 
ordinarily understand by that word, so by the term 
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life we must evidently understand something different 
to what is generally called life. This other life is 
gained through the belief that there is a son of- 
God, and we thus learn how closely the annunciation 
itself of happiness is connected with the sonship to 
God. 

The verses in which Luke speaks of those who wrote 
before him, and of the reason why he thought it well 
to compose his own narrative, have nothing to do with 
the doctrinal portion of the book, and may therefore 
be omitted in my exposition, or, if included, must be 
regarded of secondary importance. 

And so the full meaning of these verses from Luke 
will be— 

“ This annunciation of true happiness has been written, 
that all who believe that Jesus Christ was son of God 
may obtain life through the belief that there is a son of 
God.” 


III. The Intelligence of Life 

John i. 1: ’Ev 1 dpffl 2 %v 3 o I The beginning of all things was 
Xoyo?. 4 I made the intelligence of life. 

In order to understand the necessity of explaining 
the first and following verses of the first chapter of 
John’s Gospel, we must have a clear idea of the worth 
of the ordinarily accepted version. The orthodox ver¬ 
sion of the first verse gives no meaning whatever : In 
the beginning was the Word. This is no translation of 
the idea, but of the words. It gives no meaning, and 
each separate word has to be understood in a mystic 
and arbitrary sense. To discover the true signification 
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of these terms, we must discard altogether the Church’s 
gloss, and analyse each word. 

1. The preposition iv signifies residence in something ; 
with a verb of motion it signifies transposition and 
residence in something. 

2. ’Apxy signifies, not only a definite and radical 
commencement, but also the formation of all things ; and, 
therefore, I translate the word, the beginning of all things. 

3. *Hv, from the verb et/n, signifies, not only existence, 
but also change ; and may, indeed must, often be trans¬ 
lated, was made, became. 

4. ^0709 has eleven different meanings: (1) a word', 

(2) a discourse ; (3) a conversation ; (4) a report ; (5) 
eloquence ; (6) reason, the faculty by which men are 

distinguished from animals’, (7) reasoning, an opinion, 
a doctrine (the same as sermo in the Vulgate); (8) an 
antecedent cause, the ground for thinking ; (9) an ac¬ 
count ; (10) respect, esteem’, (11) relation (\0709 iyevero 
7 rpo<?), to be in relation with someone. Give a pupil, 
who knows Greek but is ignorant of the teaching of the 
Church, this first verse of John’s Gospel to translate, 
and, if he wants to make an intelligible translation of 
the passage, he will reject all but the sixth, seventh, 
eighth, and eleventh of these renderings, since not one of 
them harmonises with what follows. The remaining 
four terms, if used as equivalents for the word \0709, 
are suited to render the meaning of the original sen¬ 
tence, but none of them taken separately is adequate or 
sufficient. 
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Reason is the faculty by which men think. 

Reasoning is this faculty in action. 

Correlation is that which gives material for reasoning. 

Cause is one of the forms of thought. 

Each of these terms defines one particular point in 
the act of thinking, A 0709 is evidently used in this 
passage in the widest and most general signification. 
I have preferred to translate the word \0y09 by the 
term intelligence, because it combines all the four sig¬ 
nifications of the word Xoyo 9 . This translation is, 
moreover, justified by the expression made use of 
by the same writer in the opening lines of the First 
Epistle of John, where we read, irepl tov \ 6 yov rr}<; 
£0)779. Now it is evident this can only be translated, 
concerning the intelligence of the life. By adding these 
words, rr]<i far}?, the writer has made his meaning 
clear and definite. And this is why I have translated 
the word A0709, intelligence , because I find such a 
translation to be precise and clear; but I do not 
reject the other translations. Whether we employ the 
word reason, or wisdom,, or even the term word in its 
widest signification, or whether we leave the word logos 
altogether untranslated, the meaning of the passage will 
remain the same. 

And so I translate the first sentence of the first verse 
thus— 

“ The beginning of all things was made the intelligence 
of life.” 

This gives us an intelligible meaning of the idea, if 
we bear in mind the title, the annunciation of true 
happiness made by Jesus Christ— 
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“ The intelligence of life was made the beginning of all 
things through the annunciation of Jesus Christ.” 

John i. I: 1 Kul o' 7u>yo? w xooV 2 I And the intelligence of life 
Toy Otov? | took the place of God. 

1. In the orthodox version, the second sentence of this 
verse is still more hopelessly unintelligible than the 
first. If we would discover its meaning, we must first 
turn our attention to the word God. The word God 
serves as a definition of what the logos is. It is there¬ 
fore necessary to know what the author understands by 
the word God. This is indicated to us in the eighteenth 
verse of this same chapter, and in the First Epistle of 
John (iv. 12) it is said: “No man has at any time seen 
God.” In order that the reader may not attribute to 
the word God an idea which the writer does not con¬ 
nect with it, we must remember how the writer under¬ 
stands this word. Only by definitely showing what we 
are to understand, and what we are not to understand, 
by the word God , can we make clear the meaning of 
these first verses. 

2. The preposition 7iywith the accusative signifies : 
(1) to; (2) toiuards; (3) near, in, on, besides, more than 
(with dative); (4) for, on account of; (5) in reference to ; 
(6) in comparison with; (7) on a level with, in relation 
to; (8) against, opposite; (9 ) on occasion; (10) at the time 
of; (11) nearly, about. Its original and simplest meaning 
is to. 

3. If we translate the words, iTpos top 6eov, literally, 
to God , they will have no meaning. They will be equally 



lo THE ANNUNCIATION OF TRUE HAPPINESS 

meaningless if translated, with God, apud Beum, bei Gott ; 
and this translation is further faulty, inasmuch as the 
preposition n rpo? with an accusative never means apud ; 
and I have purposely transcribed all the meanings of 
7 rpo? followed by an accusative, to show that it can 
never be translated by the word vjith. Apud signifies 
before, at, near, by the side of. The only justification 
for this translation is that tt/jo? with the accusative, 
though very rarely, signifies the same as it does with the 
dative, near, by the side of\ and apud has also sometimes 
this meaning. But, passing over the fact that in a 
thousand cases 7 rpo? will not more than once bear the 
meaning of near, by the side of ; even if we allow that 
7 rpo? in this passage signifies apud, the meaning of the 
whole proposition will be, the A. 070 ? was near God, and not 
vnth God. And if we adopt the orthodox translation, 
there is no other way of getting out of the difficulty. 

The orthodox translation, with God, has received a 
mystic interpretation, and the Church has adopted it, 
quite forgetting that this is not so much a translation as 
a gloss upon the passage. But as I always try to find 
some meaning in the book I happen to be reading, I 
cannot allow myself to give words an arbitrary meaning, 
and consequently must either reject these words as being 
altogether unintelligible, or find a meaning for them that 
will not violate the laws of the Greek language, and will 
at the same time be conformable to common sense. In 
order to make the whole sentence intelligible, we may 
understand A .0709 in the sense of word, or wisdom, and 
give to the preposition 7 rpo? the meaning it often has in 
Greek, relative to, in relation to. In this way we may 
here simply translate 7 rpo? by the genitive case without 
any preposition : “ And the intelligence of life became the 
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intelligence of God.” But if we adopt this translation, 
the natural meaning of the preposition nrpcs is lost. 
But we may give to the word X070? the meaning of 
reasoning (reason in action), which is always directed to 
something, and then the preposition 7rpo? can be trans¬ 
lated in its first and direct signification, to ; and we shall 
translate the sentence thus : “ Reasoning was, or began to 
be, directed to God.” In this case we have to add the 
word directed ; for otherwise our translation will have no 
meaning. But we may also give to the word 7rpo? the 
idea of equality, the exchange of one thing by another. 
This signification we generally express by the word like, 
equally , or in comparison with. Thus we say : “ Oxen do 
not work like (equally with) horses.” “He reverences him 
like (equally with) a father.” “ In this town there is good 
equally with all other towns.” And then the third trans¬ 
lation of the verse will be: “ The beginning of all things 
was intelligence of life, and intelligence of life took the 
place of (became like) God.” 

The first two translations have nearly one and the 
same meaning, but they are neither of them quite 
accurate. In the first, the meaning of the words 77-po? 
t ov Oeov, which are twice repeated, and are therefore 
evidently necessary to express the idea, is ignored; and 
in the second, to find a meaning for the preposition 7qoo?, 
a new word, directed, is arbitrarily introduced. 

The third translation expresses the same idea, and has 
the advantage of rendering 7rpo? by means of a correspond¬ 
ing preposition, and does not add anything to the original. 

A careful examination and analysis of these four pro¬ 
positions, in which we have the same preposition 7rpo?, 
will enable us to decide which of them is to be preferred. 
The four propositions are the following:— 
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1 . In the beginning was the Xoyo9; or, The Xoyo9 was 
made the beginning. 

2. The X0709 was directed to God; or, The X0709 
became directed to God. 

3 . The X0709 was God; or, The X0709 became God. 

4 . In the beginning the X0709 was 737)09 rov 6 eov ; or, 
The beginning was the Xo'709 777)09 tod 6 eov. 

In all the three translations, one portion of the idea is 
clear and the other portion not clear. Thus, the first 
proposition is clear : “ In the beginning was, or, the begin¬ 
ning was, or, the beginning was made, the intelligence of 
life.” The third is equally clear: “ The intelligence of life 
was, or became, God.” 

All the three translations, and the orthodox translation, 
agree with the idea conveyed in the first proposition : that 
in the beginning was the intelligence of life, or, the begin¬ 
ning was made the intelligence of life, and with the idea 
conveyed in the third proposition: that the intelligence 
of life was, or became, God. 

The leading idea, then, is this: “ In the beginning was, 
or, the beginning was made, the intelligence of life, and 
it was, or became, God.” And the second statement is a 
necessary deduction from the first. 

The second proposition explains this idea, in what way 
the intelligence of life was, or became, God; and the 
fourth preposition simply repeats the first and second. 
It is said that it became God by being directed to God. 
The three significations of 777)09 bring us to the same 
conclusion. “ The intelligence of life was, or became, the 
intelligence of God.” “ It was, or became, directed to God.” 
“ It was, or became, equal to, or took the place of, God.” 

The first two translations come to one and the same 
thing, namely, that intelligence is that which expresses 
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God,” means: “The intelligence of life expresses God.” “The 
intelligence of life was directed to God, and became God,” 
also means: “ The intelligence of life mingled with God, 
expressed God.” And this translation includes the idea 
conveyed by the other first two translations. We have 
only to substitute for the somewhat awkward expression, 
equally with, the word, in place of, and we at once get a 
full, comprehensive, and literal translation, in which we 
even preserve the grammatical cases of the original: “And 
the intelligence of life took the place of God.” 


John i. 1 : Kai 0so; %v 6 Xoyo;. 1 


And the intelligence of life 
became God. 


2 : Oi no; tji/ 2 h dpx,7i wpo; rov 
6iov . 


It became the beginning of all 
things in place of God. 


1 . According to the construction of the Greek lan¬ 
guage, X070? is the subject of the verb rjv, because the 
article 6 stands before it; and deos is the predicate, 
because it has no article before it. 


2 . The verb elvau , besides signifying to be, to live, to 
exist, also means to proceed from, to be made, to become. 
If it is said that in the beginning was the intelligence of 
life, the X070?; and it is further said that it was directed 
to God, or, was with God, or, was in place of God; we 
cannot possibly affirm that it was God. For if it be 
God, it cannot be in any relation to him. And therefore 
in this place we must translate rjv, not by the word was, 
but by the word became. And the two verses thus 
translated will have a definite meaning. The idea of 
God is presupposed, and only the source of that idea is 
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here spoken of. We are thus here told that, according 
to the annunciation made by Jesus Christ, the intelligence 
of life became the beginning of all things. And the 
intelligence of life, according to the teaching of Jesus 
Christ, replaced the idea of God, or became one with it. 

If it were necessary to adduce any argument in favour 
of this interpretation of these two verses, we might refer 
to the eighteenth verse, which directly affirms that no one 
has known God, but that the son was made manifest in 
the X0709; as well as to the following verses, in which 
we are told that all was born of the X070?, and that 
without the X070? nothing was born. This and the 
subsequent development of the idea all supports the 
same interpretation. 

And so the meaning of these two verses will be— 

“According to the annunciation of true happiness made 
by Jesus Christ, the intelligence of life is the foundation 
and beginning of all things. The intelligence of life 
took the place of God, and became God. And this, 
according to the annunciation of Jesus Christ, became 
the foundation and beginning of all things, in place of God.” 

John i. 3 : Uxvtx 3/’ avrov 1 And all was begotten through 
eytvtro , 2 x.al x&pig 3 avrov 4 eyevsro intelligence of life ; and without 
ovle ev 0 5 yiyovtv. 6 intelligence of life was nothing 

begotten of that which was born 
and lives. 

1. The words SC avrov signify by means of it, through 
it, and cannot be translated by the ablative case. AC avrov 
does not mean by itself, but through, or by means of it. 
I have therefore so translated it, and replaced the pro¬ 
noun by the word for which it is substituted. 
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2 . In its original and simple signification, the word 
iyivETo means ivcts begotten. The lexicons give the five 
following renderings of yCyveaOai: (1) to be born ; (2) i to 
become ; ( 3 ) to be, to exist; ( 4 ) to be often ; ( 5 ) to be busied 
with something. The verb has no other signification. It 
does not admit of being translated, as in the Vulgate, by 
the words facta sunt, or, as in Luther’s Bible, by the 
word gemacht. In the Vulgate we read, omnia per ipsum 
facta sunt, and in Luther’s Bible, cdle Dinge sind diirch 
dasselbe gemacht. In the Slavonic Version it is translated 
to be ; but owing to the implied explanation in the imme¬ 
diately following phrase, that all was created by him, 
the word to be is understood in the same sense as facta 
in the Vulgate, and gemacht in Luther’s Bible, that is to 
say, in the sense of created. I translate the word in its 
original simple meaning, in which is included the idea of 
to become and to be. There is no need to justify my 
departure from the ordinary versions; on the contrary, 
these earlier translators are bound to give a reason for 
their departure from the original. No justification can 
be offered for this arbitrary translation of the word 
iyevero by facta sunt and gemacht ; but an explanation 
can be found in the interpretation given to the passage 
by the Church. According to the Church interpretation, 
the \ 6 yos is the second Person in the Trinity, to whom is 
attributed the creation of the world. And, consequently, 
in the Vulgate yiyvopai is translated into Latin by 
fio, though the two verbs do not at all correspond. 
In Luther’s Bible, the participle gemacht, which corre¬ 
sponds with one of the meanings of fio, when used 
actively, is employed in a sense entirely different to that 
of the word employed in the original. 

The following is the gloss put on this passage by the 



16 THE ANNUNCIATION OF TRUE HAPPINESS 

Archimandrite Michael in his Commentary on the Four 
Gospels :— 

“All is derived through Him; all has derived its 
existence through Him; all has been created by Him 
(John i. 3 ). The Apostle Paul, developing this idea of 
the creation of everything by the Word, thus explains 
the signification of all. All that is in the heavens; all 
that is on the earth; all that is visible and invisible; 
principalities, powers, dominions, authorities; all is 
created by Him and for Him (Col. i. 16 ). This means 
that in the whole sphere of created things, neither in the 
heavens nor on the earth, neither in the spiritual nor 
in the natural world, is there a being or a thing but 
received its existence through Him. Consequently, the 
Word is the Creator of the world, and, consequently, the 
Word is God. The turn of the phrase, through Him, or, 
by Him, does not imply that the Word is not the inde¬ 
pendent Creator of the world, the original active cause of 
creation, or that God created the world by the Word, as 
an artist works with his instruments. The same form 
of speech is used by the Apostle Paul (1 Cor. i. 9 and 
xii. 8, 11) when speaking of the first original inde¬ 
pendent cause. And in the passage before us the same 
form is used, that none may think the Son not to have 
been born. By this form of speech the relation of the 
Son to the Father is shown; God the Father, who is 
invisible, and dwelleth in the inaccessible light, being 
revealed to us and acting in the Son, who is therefore 
the image of the invisible God. The Son never acts 
separately or distinctly from the Father, and the creative 
activity of the Son is one with the creative activity of 
the Father, and the will of the Father is one with the 
will of the Son (John v. 19 , 20 ). 1 Without Him was not 
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anything made that was made.’ In these words we have 
the complete repetition and explanation of what has gone 
before concerning the creative activity of the Word. In 
the created world, but only in the created world,— 

‘ that was made,’—all has been created by Him. But 
that we may not imagine that, if all was made by Him, 
the Holy Spirit was also created by Him, the evangelist 
has added the words, * that was made.’ For the Holy 
Spirit is not a created being. ‘ I am not frightened,’ 
writes Chrysostom, ‘ when it is said that all was brought 
into being through the Son,’ as though under this word 
all must be also included the Holy Spirit. For the 
evangelist does not say all, but all that v:cts made. And 
therefore it was not through the Son that the Father, or 
all that had the beginning of life, received life. 

3 . The original ordinary meaning of the word 
is without, and I have so translated it. 

4 . For the sake of making the passage clear I have 
replaced the pronoun by the word for which it is substi* 
tuted. 

5 . In translating the relative pronoun o, as is gener* 
ally necessary, I have prefixed the words of that. 

6 . Te<yovev is the perfect, and cannot, therefore, be 
correctly translated was. The perfect in Greek signifies 
was and is. For this reason it must be translated, was 
horn and lives. 

John i. 4 : ’ Ei/ 1 xvtu £uvi i In it was the power of life, 
kxI i) £&iyi yiv to (pug 2 tuv dv- I and the life became the light of 
dpuTruv. I men. 
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5 : K a,\ to (pug iv ty> oKozict . So that the light shines in the 
(pottvu , Kut 7) aKOTtot otvzo ov darkness,' and the darkness does 
Kxzthoc/iev. 3 | not extinguish it. 

1 . ’Ev, besides its signification of in, has also the 
meaning of in the power of ; thus, iv <tol, in your power. 
’ Ev avro) far) rjv therefore means, in it was the power of 
life , the possibility of life. 

2 . as is evident from the whole context, signifies 
The true intelligence of life. Compare John xii. 36 : 
“ Whilst the light is with you, believe ye in the light, and 
be sons of the light.” 

3 . KaTaXa/j,/ 3 dv€Lv: to seize; to take; to encounter; 
to comprehend; to take up; to receive; to hold; to ex¬ 
tinguish ,—is here used in the sense of, to extinguish. 

It was said before that the intelligence of life became 
the beginning of all things. It is now said that only 
this intelligence gives life, and without it there can be 
no life. Life consists only in the intelligence of life. 
The fourth verse confirms this, and says : “ Life is in the 
power of reason.” Only the intelligence of life renders 
life possible. True life is the life which is illumined by 
the light of reason. Light is true life, light gives light, 
and there is no darkness in it. In the same way, 
intelligence of life gives life, in which there is no 
death. 

All that has become truly living has become so 
through the intelligence of life. True life, according 
to the annunciation of Jesus Christ, consists alone in the 
intelligence of life. Or, to put it in another way : “ Light 
is the intelligence of men, and became the true life of 
men. In the same way as light is true existence, dark- 
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ness is the absence of light. And darkness cannot 
extinguish light.” 

John i. 6: 5 E ytvsTo oivtipairo :' There was a man sent from 
Tajoa 6sov, ovopia. God, whose name was John. 

xvtu ’Iuetvvn;. 

7 : Outos qhdiv si; pcupTvpixv , 1 1 He came for a testimony, to 

hoc pcoipTvpvioi] wspi tov Quto;, 'iva. show the light of reason, that all 
7TXV7S; ntoTiuouai <b’ otvTov. might believe in the light of 

reason. 

8 : O vk vjv iKsivo; to (Du;, He was not the light, but he 

fox pcapTvp'/iff'/j Trspl tov (poTo;. 2 came only that he might show 

the light of reason. 

1 . H [xapTvpla, evidence, proof, testimony. 

2 . These verses abruptly interrupt the train of thought 
on the signification of light, and enter into details con¬ 
cerning John the Baptist. They do not in anyway 
confirm or contradict the fundamental idea, and for this 
reason do not come within the province of my commen¬ 
tary, and may be passed over. 

John i. 9 : r Hi/ 1 to <pu; to It became the actual light, the 

0n/di/, 2 0 (Duri^fi vxutoc oivQpurov, very light that lights every man 
spWfAsvoy si; tov x.6<tuov. that comes into the world. 

10 : ’Ei/ t a y,6optu fo, kol\ 6 x. 00 - It appeared in the world, and 
poo; 0 / ai/Tot 3 sysviTo, xxi 6 Koopio; the world was begotten through 
it ; but the world did not acknow¬ 
ledge it. 

It appeared in separate indi¬ 
viduals, and they did not receive 
it into themselves. 


CCVTGV OVX. S'/VO). 


11 : El j tx. 1 did 4 }jA0£, kxi oi 

10101 CCVTOV OV ‘Trxps'hx/iov. 5 
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But all they who comprehended 
it, to them all it gave the possi¬ 
bility of becoming sons of God 
through belief in his being. 

And these were conceived, not 
6tki'yxxTog oxpxog, ovle ix OeXy/xciTos J of blood and of fleshly desire, and 
civdpoc, max’ ix 6tov iyti/vv)hociv. lx of the carnal desire of man, but 
I were begotten of God. 

1 . *Hv signifies here, as in previous passages, not so 
much was, as became,. 

2 . 'AXrjdivos does not mean true, but the very, actual. 

3 . Aid must again be translated through , and has the 
same meaning as in the foregoing passage. 'Eyevero 
signifies was begotten. 

4 . Td i'Sia signifies separate,, special, and is evidently 
used in opposition to the world in general. The light 
was both in the whole world and in separate individuals. 
I have therefore added the word men to the word 
i'Sio 9, separate. 

5 . IlapaXafiftaveiv signifies to receive, or take, into 
one's self. 

6 . Aap( 3 dveLv, to receive, and most commonly, to 
understand. 

7 . f H ifavala signifies the permission, liberty, right, 
possibility, to do a thing. This word, from another point 
of view, expresses the same idea as is expressed by the 
preposition kv in the phrase, iv avrp fag y v - “ In it was 


12 : "0(ro/ Be «Xa/3oj/ 6 uvtov , e'B&i- 
xtv xvTOtg e£o vototv 7 TtKVU dtov 
ytviadxt , 8 to 7g moTtvovoiu tig to 

OVO/XX OIVTOV . 9 

13 : O? 10 ovx e£ xi/xx tu>v, ot>Be ix 
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the power to give life, and therefore they who were 
begotten in it received the power.” 

8 . Though yLyveaOai signifies to be begotten, it may in 
this place be translated, to be, or to become. 

9 . For the second time we have the phrase ovopa 
avTov, and both times it is preceded by the verb to 
believe: to believe in his name. " Ovo/ia in English 
is rendered a name, but in Hebrew it signifies the person 
himself. To combine both these ideas, we must translate 
it thus: in his entity, in the meaning and significance of 
his being. 

10 . Ol, which relates to the pronoun Tot?, though not 
in agreement with it, is to be translated, as well as they. 

11 . Fewdeiv signifies to conceive, to bring forth. It is 
said that the life of the world is like light in darkness. 
The light shines in darkness, but the darkness does not 
contain it. The living principle lives in the world, but 
the world does not contain it in itself. And now, con¬ 
tinuing the discourse concerning the intelligence of life, 
it is said that it is the light which illumines every man, 
the very light of life, which is revealed to every man; so 
that the intelligence of life is diffused over the whole 
world, in the world which lives by it; but the world 
does not know this, does not know that in it resides the 
strength, the foundation, the power of life. The intelli¬ 
gence of life is in separate individuals, and the separate 
individuals have not received and adopted it in them¬ 
selves, have not understood that life exists only in it, or 
that the intelligence of life exists in its own production 
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—in its son. But the son has not recognised his 
Father. 

Neither the whole of humanity, nor the majority of 
people taken separately, have understood that they live 
only in and by the intelligence of life; and their life, like 
the light that appears in darkness, but flickers to be 
finally extinguished. 

Life appeared in the midst of death, and was again 
swallowed up in death. But to those who understood 
the meaning of life, was given the possibility, through 
faith in their origin, to make themselves sons of it. 
The twelfth verse, which on a first reading strikes us 
as being so incoherent and confused, but which is so 
precise and clear, if we interpret it correctly, requires 
no alteration or addition to make it intelligible, and 
all we have to do is to substitute for the participle 
TrLa-TevovaLv the verbal substantive which expresses 
exactly the same idea. After having said that life to 
men is like light in darkness, and that life manifests 
itself and is then swallowed up in death, the evangelist 
continues: But notwithstanding that it is so, the intelli¬ 
gence of life gives men the possibility of becoming its 
sons, and in this way alone can they escape death. In 
the twelfth verse it is said that the intelligence of life 
gives men the possibility of becoming sons of God. To 
understand what is meant by this expression, a clear 
and detailed explanation of which is given in the con¬ 
versation with Nicodemus (John iii. 3-21), we must 
keep in mind what has been said before. 

Intelligence is God: consequently, to become a son of 
God is to become a son of intelligence, to comprehend 
the meaning of life. 

What is meant by a son ? In the third verse it is 
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said, that all that has been begotten has been begotten 
through intelligence of life. That which is begotten is 
a son, and therefore we are all sons of intelligence. 
What, then, is meant by being a son of intelligence ? 
To this question the fourth verse supplies an answer. 
It tells us that life is in the power of reason. And 
therefore there are two kinds of sonship of intelligence : 
one natural, for we are all sons of intelligence; the 
other dependent on our will, on our acknowledg¬ 
ment that life is only in the true intelligence of 
life. This twofold sonship has its counterpart in the 
sonship of the flesh. Every man, whether he will or 
not, is the son of his father, and every man is free to 
recognise, or not to recognise, his father. And there¬ 
fore, “ to become a son of intelligence ” means, “ to under¬ 
stand that life is in the power of reason.” This same 
truth is set forth in the ninth, tenth, and eleventh 
verses. It is there said that men did not recognise 
that all life exists in the intelligence of life. And 
in the twelfth verse it is declared that, notwithstanding 
this, by believing in the true meaning of life, men can 
become the full sons of intelligence, since all proceed, 
not from the carnal desire of man and the blood of 
woman, but from intelligence. 

We have but to acknowledge and believe this, to 
become the sons of intelligence by origin and con¬ 
fession. 

And so the meaning of these verses will be— 

“ Intelligence was in all men. It was in that which 
it had produced; all men live only in that they are 
begotten by intelligence. But men would not acknow¬ 
ledge their Father, and did not live in him; imagining 
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that they had their origin elsewhere than in him (vers. 
10, 11 ), But to every man, who understands this to 
be the source of his life, has been given by intelligence 
the possibility through this belief of becoming a son of 
God, who is Intelligence (ver. 12). And therefore all 
are begotten and live, not from the carnal desire of man 
and the blood of woman, but from God, who is Intelli¬ 
gence (ver. 13 ). In Jesus Christ was revealed the full 
and complete intelligence of life.” 

John i. 14: K xl o Xoyoff a *P% And the intelligence of life 
tyivero' ku. 1 iax.iiuuatv 1 tu vuAv, was joined to the flesh, and took 
x.otl eOiotou/ueOu rvjv otvTov, up its abode with us, and we 

lo^otv a; 3 ptouoysvovg* napec 5 acknowledged its teaching as 
Trurpos, irKypY ); 3 xdtpnos 7 kxi the teaching of him who is of 
d^Yihtap. 8 the same nature and cometli 

from the Father, the full and 
complete teaching of service to 
God in truth and in deed. 

1 . 2 kt]v 6 (l> : I set up a tent; I make a dwelling; I 
begin to live; I take up my abode. 

2 . Ao%a, derived from So/ceoo, signifies Ansicht, view, 
opinion, doctrine. Ao%a, in this passage, cannot be 
translated by the word rumour, or by the word glory. 

3 . must not be here translated however, but 
in that. Owing to the turn of the sentence, it will 
be better to translate it by the word as, in the sense 
of in that. 

4 . Movoyevgs, besides signifying born the only-be¬ 
gotten, the sole offspring, also means, of the same nature, 
race , quality; eines Geschlectes. Movos in compound 
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words of this kind does not mean only, but the same ; 
of which we have many examples: as povo^povo^, 
simultaneous, of the same time ; fiovoXoyos, of the same 
stature. In the Gospel according to John, besides the 
present passage, the word occurs in three places— 

John i. 18 : No one has seen God at any time; 
the son, who is of the same nature, and who is in the 
bosom of the Father, has revealed him. 

John iii. 16 : God so loved the world, that he gave 
his only son, vjJio is of the same nature, that everyone 
who believes in him may not perish, but may have 
everlasting life. 

John iii. 18 : He who believes in him shall not be 
condemned; but he who does not believe is already 
condemned, because he has not faith in the son of 
God, who is of the same nature. 

In all these four passages the word is used in the 
same meaning, in the sense of, one and the same nature. 

5 . I11 many passages in the Gospel according to 
John, prepositions are used in the sense of a predicate. 
In the first verse of this chapter 737)09 is so used, just 
as in this verse 7 rapa is employed. It signifies coming, 
or proceeding from, in the same way as rrapa Oeov signi¬ 
fies coming from God. 

6 . Instead of 'irXrjpg^ some copies read 7 r\ypr) in the 
accusative, referring to ho%av and not to Xoyo9. It 
signifies complete, full, finished. The genitive cases 
'X<ipLTo<; and akyOeias may depend on TrXgpTj or on 
8o%av. I11 either case the meaning will be the same. 
Whether we understand that the intelligence of life, 
which the doctrine gives us, is complete, or that the 
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doctrine of the intelligence of life is complete and full, 
I prefer to connect the word 'ir\r}pr)$ with Boga, and 
not with X070?, since in the oldest version, which I 
follow, stands after, and is, as it were intentionally, 
repeated. 

7 . Xapis signifies: ( 1 ) charm ; ( 2 ) pleasantness; ( 3 ) 
amiability; ( 4 ) benevolence; ( 5 ) gratitude; (6) all that calls 
forth gratitude, benefaction; (7) sacrifice, offering one's self 
in sacrifice; (8) worship, culte. In this place I translate 

worship, because in the sixteenth verse it is said: 
Christ gave us x“P LV ^ VTL X ( *P l ' ro '>> one X“P LV ^ or an °ther. 
For the x^P LV or worship according to the law of Moses, 
the law of service, Christ gave us his x ( *P LV ’ service to 
God in a holy life according to his teaching. 

8 . 'AXrjPeia signifies truth, verity, actuality, reality. 
To express the first two significations of the word, truth 
is an adequate rendering; but to express actuality, 
reedity, it is necessary to employ a periphrase, and 
to translate it as I have done, in truth and in 
deed. 

Adopting the canonical construction of the words, 
namely, “ And the Word became flesh, and dwelt among 
us, filled with grace and glory; and we beheld His glory, 
as the glory of the Only-begotten of the Father,” the 
translation of this verse will be— 

“And the intelligence of life was instilled in us, 
the intelligence of life devoted to God in truth and 
in deed; and we received its teaching as the teaching of 
him who comes from the Father, and is of the same 
nature.” 
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John i. 15 : ’laotuyyc pcxpTvpth John bears witness of him, and 
Ktpi ocvtov, kx'i xinpoiys hiyuu' Outos | cries, and says: This is he of 
y,v ou siz'ov' 0 iiziao) pnov kp%opttuo;, whom I spoke, lie who came after 
iUTrpoadi'j piou ytyousu’ on 7rpono; me—lie was begotten before me; 
pt.fiv qu. because he was the first. 


The fifteenth verse, relating to John the Baptist, can¬ 
not but strike us as being altogether out of place, and 
violating the sequence, not only of thought, but also of 
words. In the fourteenth verse the subject is the full 
doctrine of service to God; in the sixteenth verse the 
same word, Tf\r}pr)<$, in the form of the substantive 
7r\iipa)/j.a, connects the further exposition of service to 
God; and then suddenly, in the midst of the exposition, 
we come across a verse concerning the testimony of John 
the Baptist, which has no connection whatever with 
what goes before or what follows. This verse does not 
form a part of the exposition, and may be passed over 
as not coming within the province of my inquiry. 


John i. 16 : Kxl sk tov Tr^qpa- 
piUTo; 1 uvto v qpisi; Tzoe-VTi; i’kxjio- 
ku\ %oipiv dun 3 xxpno;. 


And from its fulfilment we 
have all attained to service to 
God (in truth), in place of service 
to God (by the law). 


1 . IIXrjputpLa signifies fulness, repletion, accomplish¬ 
ment, fulfilment. I translate it by the word fulfilment, 
because all this passage, referring to the significance of 
the teaching of Jesus Christ in relation to the law of 
Moses, is evidently in close connection with, and serves, 
as it were, as an explanation of, the seventeenth verse of 
the fifth chapter of the Gospel according to Matthew, 
where the same word, irkrjpcopa, is used in the sense of 
fulfilment. 
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2. Aa/iftdveiv signifies to receive, to understand ; that 
is, to take into one’s self, iv aol \anfidveiv. 

3. ' Avtl has the exact signification of the Latin pre¬ 
position pro and the English for, for grace. The trans¬ 
lation of the preposition dvri by uber in German, Gnade 
iiber Gnade, ox by sur and aprds in French, grace sur grace, 
or aprbs grcice, as Reuss translates it, cannot in anyway 
be defended. 


John i. 17 : "Ori 1 o vofiog 

Maasa; sh66n‘ q *J cchqdeiot 

Iyivov XptoToij syeve to . 2 


Because the law was given by 
Moses. Service to God in truth 
and in deed came through Jesus 
Christ. 


1 . "On is found in the earliest copies, and signifies 
because, for. 

2. In my translation of the sixteenth and seventeenth 
verses I have departed from the generally received 
version. This departure is required by the laws of 
language, as well as for clearness of thought; and to 
show the connection of the verses with what goes before, 
and to preserve the sequence of idea. Just as in the 
case of the accepted translation of the words, Xoyos, 
word ; yiyvo/iai, create ; so now with the words, Botja, 
glory ; novoyevris, only-begotten ; dvri, upon ; a>?, as ; %apt?, 
grace ; and \a/i(3dveiv, to receive ,—it is the ordinary 
translation, and not my departure from it, that stands in 
need of justification. 

Nothing but the desire to bring the words into accord 
with an already established opinion could have induced 
translators to give an interpretation of this passage 
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which neither corresponds with the original nor gives 
any clear or definite sense. A6%a signifies opinion, 
dogma , doctrine, creed ; and only in rare cases has it 
the meaning of glory, especially in the sense vulgarly 
attributed to the word glory. 

The Church translation of the word Bo%a in this place 
is glory ; but this word glory conveys no clear meaning 
to the mind, unless we remember that the Church employs 
it here in its true original meaning, doctrine, creed. 
When, therefore, it says: “We saw His glory, as the glory 
of the only-begotten Son,” the word glory must be under¬ 
stood in this particular sense. The Church often employs 
Soga in this signification; as, for example, opOg Bo^a, 
orthodoxy. I have therefore substituted the word teach¬ 
ing ; but am willing to retain the usual reading, provided 
the word glory be taken in the sense of creed, teaching. 
My translation of the word povoyevg 9 , of one nature, is 
confirmed by the version given by Origen, who reads: 
dXydu i? povoyevys «<? 7 repl 7 Tarpon ; truly of the same 
nature in that He is from the Father. Ildpa 7 rarpo? is 
intended to serve as an explanation of the meaning of 
povoyevr)<s, exactly the same being from the Father. 

Xdpis is translated by the word gratia, grace, Gnade. 
Gratia and grace signify charm ; but these words are not 
here employed in this sense, but in the sense they after¬ 
wards came to have. And so the word Gnade, which 
signifies favour, must not be understood in this sense, but 
in another sense the word acquired later. But if we 
understand the word in the sense applied to it 

by the Church, we shall find that this meaning is alto¬ 
gether inapplicable in the phrase, x ( * , P LV ^ VTl X ( *'P lT0< >, 
occurring in the sixteenth verse. 

Grace for grace signifies that the grace of the earlier 
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covenant has been exchanged for the grace of the new 
covenant; but this interpretation is opposed to the teach¬ 
ing of the Church, and the orthodox have been obliged to 
change the meaning of the preposition dvrl, on which 
depends the whole sentence, and have arbitrarily trans¬ 
lated it, fiber, sur, aprds. 

By this manipulation the passage is made to bear the 
required meaning, namely, that from Christ we received 
a fuller grace. But this perversion of the language only 
renders the explanation of the entire passage, and par¬ 
ticularly of the sixteenth verse, still more difficult. It is 
there said, that from this fulness we received grace for 
grace ; and these words, we are told, mean that from Jesus 
Christ we received an addition to the grace received from 
Moses. But immediately afterwards we read that the 
law was given by Moses, and that grace and truth were 
given by Jesus Christ; from which, adopting this explana¬ 
tion, we can only conclude that grace and truth are put 
in opposition to the law of Moses. 

The difficulty in translating this passage arises from 
the statement made in the fourteenth verse, that the 
intelligence of life was joined to the flesh, and that we 
acknowledged its teaching—or glory—as the teaching of 
him who comes from, and is of the same nature as, the 
Father, being filled, according to the Church interpreta¬ 
tion, with and truth. Whatever meaning may be 

given to the word one thing is already clear, the 

Aoyo? was filled with and truth. 

But in the sixteenth verse, beginning with the word 
on, it is said: “Wherefore, from the fulness of Jesus 
Christ we received 9 , in place of, or for, x^pis ” ; but 
nothing is said of truth, whilst it has already been 
affirmed that he was Christ, and was full of and 
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truth. And again, in the seventeenth verse, we read that 
%apis and truth came through Jesus Christ. If it were 
not for the sixteenth verse, we might understand the 
whole to mean : “ The \0709 was full of x^P l<i aQ d truth ” ; 
though the idea is somewhat awkwardly expressed, since, 
instead of its being said, “ He taught us, or gave us, 
and truth,” it is said, “He was full of and truth”; and 
then the statement made in the sixteenth verse, that the 
law was given by Moses, and and truth were given 

by Jesus Christ, becomes quite plain. But the fifteenth 
verse, standing as it does between the fourteenth and 
sixteenth, instead of making the connection between the 
fourteenth and seventeenth verses clearer, completely 
destroys it. And even if we translate uvtl by on, which 
we have no authority for doing, and understand under 
the first grace the law of Moses, we shall not be able to 
explain why, in the seventeenth verse, it is said that 
grace and truth were given through Jesus Christ. In 
that case the expression, a fuller grace, and not grace and 
truth, would have been employed. To give a coherent 
meaning to this passage, we must translate service 

to God, and dXgdeia, in deed, by deeds. The passage 
will then read : “ Which was given to us by Jesus Christ, 
since from his perfection we received a glad, free, living 
service to God, in place of an outward, formal service to 
God. The law was given by Moses, but service to God, 
fulfilled in deed, was given us by Jesus Christ.” 

In the preceding verses we have been told how the 
intelligence of life was made manifest in the world and 
in men : that men, by recognising the true intelligence 
of life to be the foundation of their life, were enabled to 
make themselves sons of God, and to retain within them¬ 
selves the intelligence of life; and now we read how 
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this was accomplished in the world. It is said that the 
intelligence of life joined itself to the flesh, was revealed 
in the flesh, lived with us. These words in connection 
with the seventeenth verse, where it is said that the new 
teaching was given by Jesus Christ, cannot be understood 
otherwise than as relating to Jesus Christ. 

The teaching consists in the acknowledgment of one’s 
self to be the son of God, or of one nature with him, 
which, as was said above, alone gives true life. These 
words, according to all that has gone before, signify that 
the foundation of Jesus Christ’s teaching is, that life 
comes from the intelligence of life, and is of one nature 
with him. It is further said that this teaching is the 
full, complete teaching of service to God in deed. This 
teaching is full and complete, in that it unites service to 
God according to the law, with service to God in deed. 
That this is the true meaning of the passage, we have 
confirmatory evidence in all the subsequent doctrinal 
teaching in the Gospels; as, for instance, in John, con¬ 
cerning the relation of the Father to the son; and in 
Matthew and the other evangelists, the declaration that 
Christ came, not to abolish, but to fulfil the law. In 
the fourteenth verse it is said that the teaching of Jesus 
Christ, who comes from, and is of the same nature as, the 
Father, is the full and complete teaching of service to 
God in deed. 

And so the meaning of these verses will be as 
follows:— 

“In Jesus Christ the intelligence of life became one 
with life, and was with us; and we received the teaching 
that life proceeds from the intelligence of life, and is of 
one nature with him, even as a son proceeds from the 
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father, and is of the same nature with him ; we received the 
full teaching of service to God in deed, because through 
its fulfilment by Jesus Christ we have all attained to the 
new service of God in place of the old service to God; 
since the law was given by Moses, and service to God in 
deed has come through Jesus Christ.” 


IY. In what the Intelligence of Life, as revealed 
in Jesus Christ, consisted 


John i. 18 : Qiov ovosh; iapa.x.t 1 
576J7T0TS' 6 ftovoyevvi; vice, o 6)1/ 2 ti: s 

70V KO’hKOV^ 70V 7ZX7p6;, SKtho; 

S^rr/VJOUTO . 5 


No one lias conceived God, and 
no one ever will conceive him : 
the son, who is of the same 
nature, and is in the bosom of the 
Father, has shown the way. 


1 . 'Opaeiv, to see , to have a complete conception of. 
The verb is in the perfect tense, and ovheis ecopane 
signifies, no one has conceived , or ever will conceive. 


2 . ”/2 v is more correctly translated by means of a 
gerund, for it signifies, being in the Father , he alone shoivs 
the way. 


3. Els signifies movement towards something ; els, 
and not iv, is used to show that by 6 cov els is meant, 
that he, who always is in the Father, and is, as it were, 
yearning to be in the heart, in the heart’s core, of the 
Father, shows the way. 

4. KoXttov, breast, bosom. To be in one’s breast, or 
bosom, or heart, signifies, that one thing has entered 
within another , is contained by another , is found within it. 

3 
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5. ^E^rjyeadaL signifies to narrate , to conduct , to show 
the way. 

The words, “No one has ever seen (conceived) God,” 
besides their ordinary meaning, have also a special signifi¬ 
cation, in opposition to the Jewish material conception of 
God appearing on the heights of Sinai, or in the burning 
bush. If there could be the least doubt as to the direct 
and precise meaning of the first verse, that the intelli¬ 
gence of life became God, in the eighteenth verse it is 
expressly declared in words that admit of no misunder¬ 
standing that we cannot speak of a God whom we do not 
comprehend; that there is not, and cannot be, any other 
God than he who revealed himself as son of God, 
the intelligence of life, since the idea of life includes in 
itself the idea of its comprehension. No one has ever 
seen and conceived God: only the son, who is of one 
nature, and dwells in the bosom of the Father, has shown 
the way. 

The son signifies “ life,” “ living man ”; as is said in the 
third verse, “ All that has been begotten, has been begotten 
through intelligence of life ”; and it is further said in the 
fourth verse, “ In it was the power of life ”; whilst, finally, 
in the twelfth and thirteenth verses we read, “ The sons 
of God are they who acknowledge that they have been 
begotten through intelligence of life.” 

“ Son of one nature ” signifies, “ such as the father.” 
“Being in the bosom of the father” signifies that life, living 
man, being in the bosom of the father, that is, life in 
accordance with the true intelligence of life, becoming one 
with him, shows the way to him, but does not reveal him. 


And so the meaning of the verse will be as follows :— 
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“ No one has ever seen, or conceived, God ; and no one 
ever will see, or conceive, God: only life in accordance 
with the true intelligence of life has shown the way to 
him.” 


V. Recapitulation 

THE ANNUNCIATION OF TRUE HAPPINESS MADE BY 
JESUS CHRIST, SON OF GOD 

This annunciation was written that men might believe 
Jesus Christ to be son of God, and that by this faith 
they might receive life. No one has ever comprehended 
God, and no one will ever comprehend him. All that 
we know of God, we know in so far as we possess a true 
intelligence of life. And for this reason the intelligence 
of life is the true beginning of all things. What we 
term God is the intelligence of life, which is the begin¬ 
ning of all things, and which is the true God. 

Without the intelligence of life there can be nothing. 
All has been produced from it. In it is the power of 
life. In the same way as the whole variety of things 
exist for us, because there * is light, all the varieties of 
life, and life itself, exist, because there is the intelligence 
of life. It is the beginning of all. 

Life does not include all in the world. Life manifests 
itself in the world, as light in the midst of darkness. 
The light illumines so long as it burns, and the darkness 
does not retain the light, but remains darkness. So life 
manifests itself in the world in the midst of death, and 
death does not retain life, but remains death. 

The source of life, the intelligence of life, was in all 
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the world, and in every living man. But living men, 
living only in so far as they had the true intelligence of 
life, did not understand that they had been produced and 
were begotten through the intelligence of life. 

They did not understand that the intelligence of life 
gave them the possibility to become one with it, so that 
they should live, not in the flesh, but in the intelligence 
of life. By understanding this, and by their belief in 
their sonship to intelligence, or the comprehension of life, 
men were able to have true life. But men did not 
understand this, and their life in the world was like 
light in darkness. 

No one has ever comprehended, and no one ever will 
comprehend God, the cause of all causes. Only life in 
accordance with the true intelligence of life has shown 
the way to him. 

And thus Jesus Christ, living in the midst of us, 
revealed in the flesh the true intelligence of life; for his 
own life proceeded from it, was of one nature with it, 
even as a son proceeds from the father, and is of one 
nature with him. 

And, looking on his life, we understood the full 
teaching of service to God in deed, and, in consequence of 
its perfection, have received the new service to God in 
place of the old service. The law was given by Moses, 
but the service to God in deed has come through Jesus 
Christ. No one has ever seen, or ever will see God: 
only life in accordance with the true intelligence of life 
has shown the way to him. 



CHAPTER I 

Incarnation of the Intelligence of Life 

I. THE BIRTH OF JESUS CHRIST 

Luke i. 5-25. In these verses are related the mir¬ 
aculous events that accompanied the birth of John the 
Baptist. 

These events have nothing in common with the 
teaching of Jesus Christ, and the annunciation of true 
happiness made by him. They do not even relate 
to Jesus Christ, and therefore, whatever meaning and 
signification may be given to them, they have no bearing 
on our view r s as to the teaching of Jesus Christ. 


Luke i. 26-79. These verses record the miraculous 
events that preceded and accompanied the birth of 
Jesus Christ, and have to do with wonderful incidents 
that are altogether foreign to the teaching of Jesus 
Christ. 

Matt. i. 1—17 and Luke iii. 23-38. In these verses 
are set forth the two genealogies of Jesus Christ. 
Even if these tables of descent could be brought into 
harmony, one with the other, they would still have no 
reference to Christ’s teaching, and however we may 
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understand them, can neither add to, nor take from, nor 
in any way affect his teaching, and, consequently, all 
the passages here referred to may be passed over. 


Matt. i. 18: Tot Be ’ I yi<jov Xpto tov 
7] y&vvYiiu; ovToig vjv. MvYioTevQetoYig 
yxp Tijf ptYirpog xvtov 'M.xptxg tu 
' latjviip, irplv ij avvt\6iiv xvTOvg , 
tvptdri \v yxoTpi 'iyfivax ex Uvsvpcx- 
TOg xytov. 1 

19 : 'laov}® Be o oivvip xvTVjg, 

ZlXXlOg OJV, XXI fX'/j Oi’huv XVTYjV 
ttoc purityfxxTtoxt, ifiovhvjdyi \x6px 
xvo'hvoxi xvTqv. 

20 : T xvtx Be' xvtov evdvptYi- 
Oivrog, /Boy, xyyeMg Kvptov xxt ’ 
ovxp s(pa,vYi xvtu, heyav’' Ioxrqip viog 
A«/3iB, poy QofiviOrig Kxpx’hxfistv 
Mxpioi/x Tvjv yvvxlxx oov’ to yxp 
ev otvTfi yevvr\6ev ex Uvev/xxTOg eoTiv 
xytov. 

21 : T s£&Tctt Be y/o//, xxl xxKeoag 
to ovopxx xvtov’ lyoovv’ xvTOg yoip 
OOMJil TOV ~KXOV XVTOV X7T0 TOW XfXXp- 
TIOIV XVTUV. 

24 : AteyepQstg Be' 6 ’ I cu<rvi<p xtto 
tov vvrvov, eirowoev ag TTpooerx^ev 
xvtu 6 xyyiKog Kvptov , xxi Txp- 
eX«/Be rv\v yvvxlxx xvtov. 

25 : K xi ovx eytvuoxev xvt yjv, 

sag OV iTiXi TOV v’lOV XVTV}g TOV 
rnrpuTOTOxov’ xxl exxKeve to ovopxx 

XVTOV , 'iflffOVV. 


The birth of Jesus Christ was 
after this fashion. When his 
mother, Mary, was betrothed 
to Joseph, before he went in 
unto her, she became big with 
child. 

Joseph, her husband, was a 
just man, and did not wish to 
expose her, and thought to send 
her away privately. 

But whilst he was thinking to 
do this, he saw an angel, sent by 
God, appear to him in a dream, 
who said to him : Fear not to 
take unto thee Mary thy wife ; 
for that which shall be born of her 
shall be born of the Holy Spirit. 

And she shall bear a son, and 
thou shalt call him Jesus, which 
signifies the Saviour; for he shall 
save his people from their sins. 

And Joseph, having awaked 
from his sleep, did as the angel 
had commanded him, and took 
her to him to be his wife. 

And he did not know her, 
until she had borne her first son, 
and called him, Jesus. 
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1. The words, of the Holy Spirit , in this passage 
signify the higher birth, the same that, as we learn 
from the conversation with Nicodemus, is common to 
all men (see Chap. III. section 4). 

In the twenty-second and twenty-third verses it is 
declared that in the birth of Christ a certain prophecy 
was fulfilled. The application of the prophecy is in the 
highest degree far-fetched, and not only fails to support, 
but actually contradicts, the writer’s argument. 

The meaning of the verses will be as follows:— 

“ There was a virgin named Mary. The virgin was 
with child, but it was not known by whom. Her be¬ 
trothed husband took pity on her, and, concealing her 
shame, received her into his house. From her and the 
unknown father was born a son. The name Jesus was 
given to the boy. And this Jesus is the intelligence of 
life revealed in the flesh. And he showed men the way 
to God, whom no man has ever seen or ever will see. 
And this Jesus is the same Jesus, son of God, who has 
given to the world the teaching of which John speaks, 
and which is set forth in the Gospels.” 

Luke ii. 1—21, ii. 22—38, ii. 39 ; Matt. ii. 1-12, ii. 
13-23. In these passages is described the birth of 
Jesus Christ and his wanderings with his mother, which 
wanderings were accompanied with miraculous events 
and portents. There is nothing in them referring to the 
teaching of Christ, or even to events that could have any 
influence on him. The only explanation that can be 
given of these passages is to be found in the legends 
that, at all times and in all ages, have gathered around 
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the childhood of men who became celebrated and famous 
after death. The intention and aim of their inventors is 
to give importance to the individual by connecting his 
name with predictions and miracles. The stereotyped 
tone of these passages, reminding us of many similar 
apocryphal legends connected with other religions, strikes 
us by its incongruity with the other portions of the same 
books. It is impossible for anyone, who has once really 
understood the meaning of the introductory verses to 
the Gospel of John, to give the least credit to any of 
these fabulous stories. By accepting one we necessarily 
exclude the other. He who has once grasped the mean¬ 
ing of the doctrine, that the son of God is the intelligence 
of life, as is set forth in that Gospel, is compelled to 
regard all this narrative of the events supposed to have 
preceded the births of John and J§sus, as well as the 
whole story of Christ’s birth and the events immediately 
following, as unintelligible and, what is more important, 
as superfluous and noxious fables. For if we attribute 
any meaning to, or acknowledge the possibility of, Christ’s 
miraculous birth from a virgin and the Holy Spirit, we 
thereby prove that we have not yet learned the meaning 
of the intelligence of life being joined to the flesh. 

The sole object of all these alleged miracles is to justify 
and excuse the low and humble birth of Jesus Christ. It 
has been said that Jesus Christ is the true intelligence of 
life, and that he alone has revealed to us God. And this 
same Jesus was born of a virgin in circumstances that 
are counted by men to be shameful. All these passages, 
then, are designed to be a justification of, from a human 
point of view, this shameful birth. The shameful birth, 
and the ignorance of Jesus as to who was his father in 
the flesh, form the one trait in these verses that has any 
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signification as far as the subsequent teaching of Jesus 
Christ is concerned. 


II. THE CHILDHOOD OF JESUS CHRIST 


Luke ii. 40: To os' ■r«<B/oi/ nvtgocvs, 

XUi SKpotTOtlOUTO ‘TTVtVfAXTI, TT^TflpOV- 

pitvov iro(pi'oig‘ Koti y,dpig 

OtVTO. 

41: Kotl hropevovro oi yovei; ctvrov 
xotT* hog tig ' lepovoxhvjy, rfi sopr* 

TOV 7T0C<JX,CA. 

42 : K xi ors sytvsro huv BaBsxet, 
dvxfixvruv uvtuv si; ’ Ispooohvux 
xxrd ro s do; rijg eoprij;' 

43: Kxi Tihsiuaa.'JTOiv rdg vifttpxg, 

iV TU V7T0<TTpS<pStV XVTOVg , VTTSfittVSV 
Inoov; 6 noil; sv ' lspovo&'hijcc,’ x,xi 
ovk syva I uo'/j(f) xxl i] ftviTYip xvtov. 


44 : Coptic xvts; Bs xvtov iv rji 
ovvobi'x shot/, fatiov ijpctpxg o'BoV xxl 
civs^rtTOW xvtov sv r oig ovyysvsai 
xxi iv to i; yvaoToig. 

45 : K«i f.ivj svpovTsg xvtov , virs- 
< iTpr^/xv tig 'Ispovox^pc. £ yirot/vrs; 

XVTOV. 

46 : K atl iysvsro, pisff ijpospx; 
rptig svpov xvtov sv tu ispu, xxOtfy- 


The boy grew in stature and 
in spirit, and wisdom increased 
within him, and the grace of God 
was upon him. 

And his parents went every 
year to Jerusalem, to keep the 
feast of the passover. 

And when Jesus was twelve 
years old, his parents came to 
Jerusalem, according to their 
custom, to keep the feast. 

And when the feast was over, 
and they were already preparing 
to go home, the boy Jesus re¬ 
mained behind at Jerusalem. 
And Joseph and the mother of 
Jesus did not remark it. 

They thought that he was with 
his companions, and they had 
made a day’s journey, when they 
began to seek for him among 
their relations and acquaintances. 

And they did not find him, 
and returned to Jerusalem to look 
for him. 

And on the third day they 
found him in the temple, sitting 
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pitVOV tV pi'tiJOJ TUV hi^XOXX'XUV, xxi 
dxOVOVTX XVTUV, XXI i'TTtpUTUVTX 
XVTOVg. 

47 : 'E^/ffTXvro Be irxvTtg o i 
xxovovTtg xvtov eiri rj5 ovvtoti xxi 
Txig x7roxpt<rsoiv xvtov. 

48 : Kxi itiovTSg xvtov t^tir'Kx- 
yyioxv’ xxi 7rpog xvtov ij pit}T/ip xvtov 
thre‘ Ttxvov, ri kiroi'yaxg v\piiv ovTug; 
/Bov o 7rxTiip oov xxyu ohvvLspavoi 
e^riTOvpctv at. 


49 : Kxi tWt irpog xvToijg’ Tt or/ 
l^fiTihi pt,t; ovx rihtm on tv TOig 
TOV TTXTpOS piov Bs? uvxi pit; 

50 : Kxi xvroi ov ovvyxxv to 
pqpix, o t’hxKwtv xvrolg. 

51 : Kxi xxTtfivi pitT xvrav, xxi 
VjhOtv tig Nx^xptT" xxi qv v%otxg<iq- 
pavog xvToig. Kxi tj pitjTYip xvtov 
d/trqpt/ ttxvtx rat ptjpcxTX txvtx tv 
r>5 xxpoicf. xvTVjg. 

52 : Kxi ’I Yiirovg ’Kpotxo'KTt ootptct 
xxi faixtap, xxi %xpiTt Trxpx 6tu 
xxi xvdpuTroig. 


among the teachers, asking them 
questions, and listening to them. 

And all that heard him were 
astonished at his wisdom and 
speech. 

His parents, when they saw 
him, were astonished, and his 
mother said to him : “ Son, why 
hast thou done this to us ? Be¬ 
hold, thy father and I — with 
grief we have been looking for 
thee.” 

And he said unto them : “Why 
do you look for me ? Do you not, 
then, know that I must be in my 
Father’s house ? ” 

And they did not understand 
what he spake to them. 

And he came to them, and 
went with them to Nazareth. 
And he was obedient to them. 
And his mother laid up all his 
words in her heart. 

And Jesus grew in stature and 
in wisdom, and in favour with 
God and man. 


As all these verses have been translated without any 
essential departure from the ordinary version accepted 
by the Church, there is no need to make any com¬ 
mentary upon them. 
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Luke iii. 23 : Kul ctvrog ijv 6 
iyaovg coast stuiu Tpidocovra oc.p%6- 
ptsvog, civ, a; ivopii^tro, viog ’I aayi<p, 
tou Hx/. 


And Jesus was about thirty- 
years of age, and was believed to 
be the son of Joseph. 


The above verse, the twenty-third of the third chapter 
of Luke, has been inserted here to preserve the continuity 
of the narrative. The verses relating to John the 
Baptist will be inserted in their proper place. 

The meaning of these verses will be as follows:— 

“ Concerning the childhood of Jesus Christ, it is only 
related that he grew up without a father, waxed strong 
in mind, and was gifted with a wisdom beyond his years. 
It was thus made evident that God loved him. Only 
one detail connected with his childhood is related, 
namely, how he was lost whilst Mary and Joseph were 
keeping the Passover at Jerusalem, and how they found 
him in the temple, sitting with the teachers. He was 
listening to them, and asking them questions; and all 
were astonished at his wisdom. His mother began to 
reproach him for having left them, and told him how 
they had looked for him. And he said to her: ‘Why did 
you look for me ? Do you not, then, know where to look 
for any son—in the house of his father ? You know, I 
have no father in the flesh ; for God is my Father. The 
temple is the house of God. If you had looked for me 
in the temple, in the house of my Father, you would 
have found me.’ ” 

This narrative, besides showing us the extraordinary 
wisdom of Jesus in his childhood, further reveals to 
us with marvellous clearness the natural sequence of 
thought, by which the wise lost child, seeing around 
him children, each one of whom had his father in the 
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flesh, knew that he himself had no father in the flesh, 
and thus claimed God, the beginning of all things, to be 
his Father. 

The doctrine that God is the Father of all things is 
taught in the Jewish books. Thus we read in the 
prophet Malachi (ii. 10): “Have we not all of us one 
Father ? Has not, then, one God created us all ? ” 


III. JOHN THE BAPTIST 


Mark i. 4: ’E yevsro 'ladivvyig 

fionTTl^UV 1 iV T fl epYlftU, KUt KYip- 
VatJOVJ /30t7TT/0/4fli [KiTXVoict$ 2 f ig 3 
oLQiatv oepcupTiuv^ 


John appeared in the wilder¬ 
ness, and exhorted the people to 
wash themselves in sign of a 
change of life and of emancipa¬ 
tion from error. 


1. signifies I bathe, I wash. I prefer either 
of these common expressions to the word baptize , because 
the Church has attached to the word baptism the idea of 
a sacrament; and secondly, because this word does not 
imply the action itself which is expressed by the verb 
ftaiTTL^eLv. 

2. Meravola literally signifies a change of mind, a 
change of opinion. The word repentance would give 
the true meaning, if the Church had not assigned a 
special and restricted signification to the term repentance. 
Meravoia rather implies renovation ; but we must under¬ 
stand the word, not so much in the sense of repentance 
as in the sense of spiritual change. 

3. I translate the preposition et?, in sign of; a signi- 
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fication it often has. The ordinary translation, for, is 
out of place here. 


4. 'Apapria signifies sin, but not in the sense of a 
religious or moral sin, but rather in the sense of a 
mistake, a fault. I have translated it error. 


Matt. iii. 4 : Avt og le 6 ’ la- 
awri: sl%s to tviv/xot xvtov ccto 
T piX^V KXfAVj’hOV, XXI v 'hsppox- 

Ttvnu TTSpl TY1V OG<pVV XVTOV' 9) %£ 
Tpotpvi xvtov vju xxpihig xxl ptsTu 
xypiov . 1 


And John wore a dress of 
camel hair ; and he was girded 
with a leathern strap. And he 
fed on locusts and herbs. 


1. Scientific writers suppose that by the term wild 
honey, is to be understood the gum or bark of trees. To 
make the verse intelligible, and to express the strictness 
of the fast. I have used the word herbs. 


Mark i. 1: ’ Ap%q tov ivxyyihlov 

’I Yicov XpiOTOV, VIOV TOV OiOV. 1 

2: 'ILg yiypotTTXi ev TOig orpottij- 
Toug' ’ iSoy, iyu xtogts'^'Ko) tod 
xyysXov y.ov orpo wpoaonrov gov, og 

XXT OtOX.SVOC.GH T^V oboD GOV SflTpOuSiD 


The beginning of the annun¬ 
ciation of happiness made by 
Jesus Christ, son of God, 

was even as had been written by 
the prophets : “ Behold, I send 
my messenger ; that he may pre¬ 
pare me the way ” (Mai. iii. 1). 


1. To connect the words, the beginning of the annun¬ 
ciation of happiness, with the words, as had been written 
by the prophets, we must introduce the words, was even ; 
that is to say, “ The appearance of John the Baptist was, 
according to the words of the prophets, the beginning 
of the annunciation of true happiness.” 
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Mark i. 3 : <&auYj (Souvrog tv rri A voice crieth to you : Prepare 
tjovifAp ’ Erot ux(txts rqv ociov Kvptov a way for the Lord in the wilder- 
tvhixg vonirt rxg rpifiovg xvtou’ 1 ness; make his path easy(Isa.xl.3); 

Luke iii. 5 : Tlxtrx (pxpxyg That every hollow may be made 
n’hypaSviotTcu, xxi ttuv opog x.xl level, and that every hillock and 
fiovvdg TXTtivaOviotToii' nxl itsTxi hill may be made low, that all 
rx <tko? net tig ti/dttxv, xxl xi the crooked ways may be made 
Tpxyfiixt tig olovg \tixg' straight, and the hills be made a 

smooth road (Isa. xl. 4); 

6 : K xi d\ptrxt 'xxax ootp%, to And all the world shall behold 
ffurtipiov toD 6eav. salvation from God (Isa. xl. 5). 

1. For the changes made in the punctuation, and 
consequent change in the general idea, of this passage, 
I am indebted to Les PropMtes, by M. Eeuss, whose 
translation from the Hebrew runs as follows:— 

A voice cries : 

Prepare the road of the Eternal One through the desert! 
Make level a way across the land for our God ! 

Let every hollow be raised, 

Let every mountain, every hill be lowered, 

Let every rough place be changed into a plain, 

And let the steep ridges be turned into valleys; 

That the glory of the Eternal One may appear, 

And that all men and women may together behold it! 

It is the mouth of the Eternal One that hath spoken. 

Matt. iii. 1 ; Luke iii. 1. In these verses are related 
events which do not refer either to Jesus Christ or to 
the subject-matter of his teaching. 

Matt. iii. 2: "Hyym 1 yxp tj\ (And John said:) Bethink your- 
fixtn’Ktix tuv wpxvav? selves ; for the heavenly kingdom 

' has already come. 
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1. ''Hyyuce is in the perfect tense, and therefore 
signifies something already accomplished and being now 
accomplished. The verb signifies to come near. In the 
perfect tense it implies that the kingdom of God has 
already come so near that it cannot approach nearer. 
And, in truth, according to all the prophecies, the 
kingdom of God was in the future, and was approaching. 
Now, it has come quite near. And therefore tfyyitce 
must in this place be translated, has already come. 

2. 'H fiacnXeia twv ovpavwv, the heavenly kingdom. 
The Church has given an arbitrary signification to 
these words. They really signify, “ a kingdom made up 
of believers.” Jesus Christ is its king. It is plain that 
John the Baptist, who preached before Jesus came, 
could not speak of this kingdom. For those to whom 
they were addressed, these words, when spoken by 
John the Baptist, must have borne a different meaning 
to what they had, when spoken by Jesus Christ. To 
all Jews the heavenly kingdom meant the advent 
of God into the world, and his rule over the peoples of 
the earth. The prophecies of Isaiah, Jeremiah, Joel, 
Zechariah, and Malachi are filled with predictions of its 
establishment. The peculiarity of John the Baptist’s 
preaching, distinguishing it from that of the prophets, 
consists in that, whilst the other prophets spoke in¬ 
definitely of the coming kingdom of God, John the 
Baptist declared this kingdom to have already come, 
and its establishment to have been already accomplished. 
Almost all the prophets predicted external miraculous 
and terrible events that were to accompany its estab¬ 
lishment, and Jeremiah is the only one of them who 
foretold the reign of God in men as being accompanied, 
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not with external manifestations, but with the spiritual 
inward union between God and men; and therefore the 
assurances of John the Baptist, that the heavenly kingdom 
had already come, notwithstanding that there had been 
no strange terrible signs and portents, must be understood 
as applying to the kingdom of God within us, the estab¬ 
lishment of which had been prophesied by Jeremiah. 


IV. THE BAPTISM AND PKEACHING OF JOHN 


Matt. iii. 5 : Tore i^t'TroptvtTo 
vpog xutov ' lepooohv/xx, kxI -nousa. 
Jot ihetlety x.xi t:x<jx i] wepixapog 

TOV ’lopluVOV" 

6: Kai efiocKTi^ovTO et/ru’Ioplxvy 
V7r’ uvtov, i^opco^oyovpcsuot rxg 
xfixpn'xg uvtuv. 

Luke iii. 7 : "Eheyeu ovv Tciig 

SK'TOpSVO'UtUOiS 6'x,^0tS 1 fOXVTlff^VJVXi 

V7r xvtov' TsvvTjpcxrx iy l ihvavj i 


And tlie people came to John 
from Jerusalem, and from the 
villages round about the Jordan, 
and from the whole land of 
Judea. 

And he washed in the Jordan 
all those who acknowledged and 
confessed their errors. 

And he said to the people : 0 
ye race of serpents ! 


1. In Matt. iii. 7 it is said that the words immedi¬ 
ately following were addressed only to the Pharisees and 
Sadducees. Luke relates that they were spoken to all 
the people. As there is nothing in the words applying 
exclusively to the Pharisees and Sadducees, Luke’s 
version is to be preferred. 

2. It is a popular belief that serpents have a presenti¬ 
ment of fire, and crawl away from places about to become 
a prey to the flames. 
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Luke iii. 7 : Tig vph Who lias taught you to flee 

(pvyslv ocno rij; (XiKhovaqg opyqg ; 1 from the approaching will of 
God? 


1. 1 0/^' signifies temperament, expression of will. I 
have translated it, the will of God. 

Luke iii. 8 : II oiqactTt ovu xotp- 1 Bring forth, therefore, fruits 
xovg oL^lovg 1 rijg ptiTotvoiu.g‘ | suitable to the change of life. 

1. w -4fto5, with a genitive case, signifies worthy of 
something, such as ; and perhaps is best translated, 
suitable to. 

The words, serving as a continuation of the eighth 
verse, and relating how the Jews claim Abraham to be 
their father, concern exclusively the Jews, and convey 
no instruction for us; besides which, they interrupt the 
discourse on the tree and its fruits, and for this reason 
may be passed over. 


Luke iii. 9 : ”HB >7 os xccl q ec^ivq 
Trpog tvju pi^ocv tojv Itvlpav xelroti' 
7 ?otv ovu hsv^pov pcq iroidvv xupirov 

X.X\OV 6KX07ZTfTCCl XCtl 61$ TTVp 
(ictKhiTXt. 

10 : K oil STrqpoiTuv uvtov oi o'xfioi, 
"hiyovTig' T i ovv nroiquopcsv-, 

11 : 'Avroxpi&slg 'b.tyu xvrolg’ 
'O ‘iyfiiv \i>o y,iro)vctg, pisToshoTa rw 
poq exovri' xxi 6 t%cov fipapionot, 
ofcot'ag TToairu. 


The axe is already laid to the 
root of the tree ; and, if the tree 
does not bring forth good fruit, 
the tree shall be cut down for 
firewood, and be burned. 

And the people asked him : 
What must we do ? 

He answered them and said : 
He who has two garments, let 
him give to him who has not; 
and he who has bread, let him 
also do the same. 


4 
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12 : r H ?Aou Be xxl Tt'huvxt 1 Then came to his washing, the 
fiotTntaQyvou' xxl dVov vpog xvtov' tax-collectors, and said to him : 
A/BaraatAe, t/ 7 rott]oopcev; Teacher, what shall we do ? 

1. TeXdovrj? signifies tax-collector. The taxes were 
leased out by the collectors. 

Luke iii. 13 : O tit dVe irpog John said to them : Extort not 
xvrovg" M^Bev TThtov 'xa.pai. to B/at- more than is due to you. 

TtTxypdvov vpiiv irpxaatTt. 

14 : ’’EvYipuTou Be uvtgv xxi And the soldiers asked : What 
tjTooiTivGpiei/oi, htyovrsg’ K xl iipcslg shall we do ? And he said : Do 
ri Koiyao/xiii; xxi tine vrpog eevrovg" not oppress anyone, and do not 
'M.vibtvx (itctffe/jyiTz, pcnde ouxotpxvTt}- lie against anyone. And he con- 
fftjre’ xxi dpjteioOt to 7g oipovtotg tent with your condition in life. 

V(XG>V. 

The fifteenth verse, in which John declares that a 
stronger than he has come into the world, is made by 
Luke to serve as an answer to the supposition that he 
was the Christ. But these words are a direct continua¬ 
tion of the discourse concerning the making ready a path 
for him who is to come, and do not in anyway touch 
the question, was he the Christ, or not ? He does not 
say a word as to whether he was, or was not, the Christ. 
For this reason the verse has been omitted. 

Luke iii. 18 : IIoAAaa ptiv ovv xxi And addressing the people, he 
iTtpx %xpxxx’huv evYiyythi^tTo rov announced to them many other 
A xov. things concerning true happiness. 

Matt. iii. 11: ’E ya plv And he turned to the people, 

vpcxg tv vlxrt, tig pctrxvoixv’ 6 Be and said : I wash you with water, 
oirtaa ptov ipy,6pctvog ia%vpoTsp6g ptov in sign of a change of life ; hut 
tijTiv, ov ovx tipil ixxvbg tx vivo- he is come who is stronger than 
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titjfiaiTx (ixoTxoxi’ xvto; vpoxg I, and in comparison with whom 

fixmiau iv HviVfixTt ’ Ayt'a xxi I am worth notliing. 

wpL 

Mark i. 8 : ’E ya pdv ifixmiox I wash you with water, but he 
vpxg iv vlonr xvt og Se fixvriau shall purify you with spirit and 
vptxg iv Hvivpcxri A yiu. 2 fire. 

1. Bairrl^Qy, besides signifying I wash, has also the 
meaning I purify, and the general turn of the passage 
requires that we should here understand the word 
(BcLiTTL^a) in the sense of I purify. 

2. IIvevpaTL 'A<yL(p. In many versions we find the 
word holy introduced, not only in this passage, but 
wherever the Spirit is spoken of. In Mark the words 
and fire are omitted, though they occur in Luke and 
Matthew. The meaning of the verse is : “As a master 
purifies his thrashing-floor with fire, so shall he, who 
is stronger in spirit, purify you.” 

Matt. iii. 12 : Ov to mvov iv t>j His shovel is in his hand, and 
■ys 1 pi xvtov, kocI hxxxdxpul rqv he will purify his thrashing- 
x\uvx ccvrov , k oti ovvu^u t ov otTov floor. The wheat he will gather 
xi> tov tig ryv ctwoOvjXYiv, to It xyv- together, and the chaff he will 
pov XXTXXXVOil %vpi cLo(3i<JTp>. bum. 

13 : Tort KxpxylvsTou 6 ’T/iuot? And Jesus was purified by 
oLto Trig V x'KiKxixg irri tov } lop- John. 

Zxvyiv rrpog tov ’laxvviqv, tov (ixw- 

TKjdijVXl V7T XVTOV. 

16: Kxi (SxKTioSdg 6 'lvoovg, And, having been washed, 
dvii3n tvdvg xto tov vhxrog' Jesus immediately Avent up from 

the water. 


The fourteenth and fifteenth verses are not altogether 
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intelligible, and, if we attribute to them the meaning 
traditionally assigned to them, have no bearing on the 
teaching of John. 

In the latter portion of the sixteenth verse we have 
the story of a miraculous event, which is at once un¬ 
natural and incomprehensible. It conveys no instruc¬ 
tion to us, but, on the contrary, tends to obscure the 
, teaching of Christ. In what way the numerous miracles 
j introduced into their narratives by the evangelists obscure 
I Christ’s teaching, will be explained in another place. 


V. GENERAL IDEA OF THE TEACHING OF JOHN 

In what consisted the teaching of John ? It is gener¬ 
ally said that we know nothing, or very little, of what 
John taught. And, in truth, if we suppose that John 
only declared the coming of the heavenly kingdom, which 
Jesus taught, or that he merely prophesied, like the 
earlier prophets, the advent of God, we shall find nothing 
new or important in the teaching of John. But if we 
will only cease to look on the written word as a kind of 
fairy tale, in which we are always finding miracles and 
prophecies, the preaching of John at once obtains a deep 
significance. Church commentators are fond of repre¬ 
senting him as the forerunner of the Christ; whilst 
freethinkers picture him as one of those progressive 
poets, called prophets, who at all times have flourished 
among the Jews, and whose chief mission it was to 
preach general moral truths. But if we will only give 
ourselves the trouble to understand the words lying 
before us in their simple natural meaning, and read 
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them without any preconceived notions, the preaching 
of John will at once be found to be of supreme and 
immediate significance. 

It was declared by John that the kingdom of heaven 
was near at hand. Not one of the prophets had ever 
spoken thus. They all declared that God would come 
and make himself king, and rule over his people ; but 
they contented themselves with vaguely predicting that 
this would be, and never specified the time. John, on 
the contrary, said : “ Behold, the kingdom of heaven is at 
hand ! ” The peculiarity of his preaching, then, consisted 
in that he affirmed the kingdom of God to be quite near 
at hand ; that, indeed, it was already come. We gather 
that Jesus Christ, at least, understood his words to mean 
this from the expression he uses in Luke xvi. 16:“ the 
law and the prophets up to John.” After John, the 
kingdom of God is proclaimed, and every man takes it 
by violence. 

This, then, must be the idea, the meaning, of John’s 
preaching. Never before had a prophet predicted this. 
All the previous prophets, with the single exception of 
Jeremiah (xxxi. 31), had foretold the extraordinary 
events that were to accompany the advent of God: 
persecutions, famines, cold, plagues, earthquakes, wars, 
and the triumph of the flesh. John foretold none 
of these things. He only taught that no man can 
escape God’s will, that all that is unnecessary will be 
destroyed and wiped out, and that all that is necessary 
will be preserved and will remain. His only exhortation 
was : “ Live the new life ! ” This constitutes the leading 
peculiarity of his preaching, and forms its chief and 
principal theme. “ I wash you with water; but that 
which must purify you and completely renew you is the 
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spirit, that is, something unseen, that is not of the flesh.” 
John said: “ Till now, the prophets have told you that 
the kingdom of heaven will come; but I tell you, it is 
already come. That you may enter it, you must live the 
new life, and cast off the errors of the old life. I can 
only purify you outwardly; the spirit within you can 
alone purify you.” This is the teaching to which Jesus 
Christ listened. “ The kingdom of God is come, but 
before we can enter it, we must be purified by the spirit 
within us.” 

And, in this way, filled with the spirit, Jesus Christ 
goes into the wilderness, that he may be tried and 
proved in the spirit. 


VI. TEMPTATION OF JESUS IN THE WILDERNESS 


Luke iv. 1: ’ Iwovg cis IIvevpcxTog 
' Ay tov Tir'hvjpYig VTSarps-^/iu xtto rot 
lopZxvov' xxl tjyero iv T(p UvevpiXTi 
sig rqv spnfiov. 1 


Then Jesus, filled with the 
spirit, went up from Jordan into 
the wilderness. 


2: H/xipXg TStTOXpXKOVTX, 7THpx- 
fyf&SVOS V7T0 tov <h«/3oAov. 2 


And the tempter tried him. 


1. In Luke it is said, /cal rjyero iv to> Tlveuparc els 
rrj v eprj/jLov, but in the oldest copies we read, iv tt) 
ipTjfjbw; from which it is plain that Jesus, being in the 
same spirit in which he was when he went up from 
Jordan, spent forty days in the wilderness. It is true 
that in Matthew it is said, av^Qrj et ? . . . vi to tov 
7rv€vp.aTo<t, He was carried by the spirit ; and in Mark 
we read, kcu to 7 rvevpca i/c/3dWe avrov et? t rjv epryiov, 
The spirit brought him into the wilderness. Luke recon- 
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ciles the two versions, and says, He was filled with the 
spirit, and in this spirit he spent forty days in the 
wilderness. 

2. Hta/3o\o? I translate the tempter, to preserve the 
true meaning of the word, as distinct from the generally 
received idea of the devil. 


Mark i. 13 : K x\ tju sks7 Iv ty> 
epvjfta q/Kspxg TSaoxpxKoi/rx, nsipx- 
^o/xsvog vno rov Ixtxvx’ kxi qv 
ustx ruv 6y\pia>v’ 

Luke iv. 2 : K xi cvk sQxysv 
oi/fa'v SU T Otis P 01 *? SKSIVXig’ 
KXI OVUTShitrOeiOU!/ XVTUV , VOTZpOV 

snsivxus. 

Matt. iv. 2 : K xi VYitrrsvtrxg 
vi/xipxg TiaaxpxKOVTx kxi vvxrxg 
TtaaxpxKOVTX, varspou snsivxus. 

3 : Kttf irpOGlK&UV XVTU 6 ntt- 
px^uv, sinsv’ E/ viog si tov Usov, 
sins iux oi T^idoi ovtoi xproi 
ysvuvTxt. 

4 : ' O os xnoKpidsig,sins’ Tsypxn- 
txi’ Ovk in xpru pcova tyas-TXi 
oivdpanog, xKbi snl nxvri pyi/xxTi 1 
SKnopsvopcsva Hix oropiXTOg 6sov. 


And Jesus was in this wilder¬ 
ness forty days, and eat nothing, 
and was -weakened by long fast¬ 
ing. 


And the tempter came to him, 
and said : If thou be son of God, 
command that these stones be¬ 
come bread. 

And he, answering, said : It is 
written, Man lives not by bread, 
but by all that comes from the 
mouth of God (comes in the 
spirit). 


1. I omit the word pypan, since it is not found in the 
Hebrew text. These words are taken from Deut. viii. 3, 
and the context explains their meaning, as may be seen 
from the following translation :— 
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“ Kemember the path by which the Eternal One led you 
through the wilderness for forty years, that he might 
humble you, try you, and know whether you observed 
his commandments. He humbled you, and tormented 
you with hunger, and fed you with manna of which 
neither you nor your fathers knew, that he might teach 
you how man lives, not by bread alone, but by all that 
proceeds from the mouth of God. Your garments did 
not wear out all these forty years, and your feet did not 
swell. Know, then, that your eternal God watched over 
you, even as a father watches over his son” (Deut. viii. 2-5). 


Luke iv. 9 : K u\ ijyuysv uvtov 
slg ' lspovauKvipo, kuI earnasv uvtov 
sari to arrspvytov rov Upov, Kul SIOTSV 
ctvTip’ E l 0 viog el tov 6sov, (luht 
aSUVTOV SVTSvOsV KUTU’ 

10 : r sypuarrui yap' “Or/ ro7g 
HyythOig UVTOV SVTt'hs'lTUl arspl aov, 
tov Ziu(pvhu%ut as' 

11 : K u\ oTi earl y,upuv upovai as, 
/KqaroTS arpoaKo-ij/tig arpog hidov tov 
arobu aov. 

12 : K#< oiaroKpidelg, elarev uvtu 
6 ’I) taovg" “Ot / 1 si'pviTUi' Ovk sk- 
arstpuasig 2 Kvpiov tov Osov aov . 


The tempter brought Jesus 
Christ to Jerusalem, and placed 
him on a wing of the temple, 
and said to him: If thou be son of 
God, cast thyself down from hence: 

For it is written, that he has 
commanded his messengers to 
watch over and take care of thee: 

And that they shall bear thee 
in their hands, lest thou should st 
dash thy foot against a stone 
(Ps. xci. 11, 12). 

And Jesus answered him and 
said : Therefore it is said, Thou 
shalt not mistrust thy God (Deut. 
vi. 16). 


1. In Luke we have here the word ort, because ,; and 
Jesus says, “ I do not throw myself down, because it is 
written : ‘ Thou shalt not tempt the Lord.’ ” 


2. ’ EtcireipaaeiA ? signifies literally, shalt question by 
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torture ; but in connection with the passage in Exodus 
(xvii. 2, 7) from which it is taken, it signifies here: 
shalt mistrust :— 

“ The people began to murmur against Moses, because 
there was no water. And Moses addressed himself to 
the Lord. And the Lord bade him come near the rock 
in Horeb, and smite it with his rod, so that water might 
come out of it, and the people might drink. And he 
called the name of the place Massah-Meribah, because 
the people mistrusted the Lord, saying, Is Jehovah for 
us or against us ? ” 


Luke iv. 5: K ui uvuyuyuv uvtov 
6 '6iu&o'hog tig opog vyJ/y'Kov, ihu%tv 
uvtu Kuoug rug (iuat’Ksiug rijf 
oixov/xtvrig 1 iv OTty/ty xpovov’ 

6 : K ui threv uvtu 6 B/«/3oXo;' 
2o< }juau tjjv t^ovatuv tuvtyiv 
UTUCTUV XUl T5JI/ %6%UV UVTUV' 0Ti 
i,U0t 'KUpuhi'hotUl, xui U iUV Qi’hU, 
li^u/xi uvryu. 


And the tempter led him up 
to the top of a high mountain, 
and showed him all the king¬ 
doms of the world in the twink¬ 
ling of an eye. 

And he said to him : I w’ill 
give thee all this sovereignty 
and their glory, for they have 
been given over to me, and to 
whom I will I give them. 


1. OtKovfievo ?, inhabited. The word earth is under¬ 
stood, and we must translate, all the peoples living on the 
earth. 


Luke iv. 7 : 2y OVV iUV 7TpO<7XV- 
VY107IS tVUTTfOV fXOV, iOTUl (JOV 17UVTU. 

8 : Kui uiroxpiQtig uvtu eWeu 6 
’I Yiaovg' "T iruys okiou fxov, 2 u- 
Tuvu' 1 yiypwKTUi yup' Upoaxv- 
vqoug K vpioo top dtov aov , xui 
uvtu fxovu \uTptvaug.' 2 


If thou wilt worship me, all 
shall be thine. 

Then Jesus answered and said: 
Avaunt, (evil spirit,) enemy: for 
it is written, Honour thy God, 
and work for him alone (Deut. 
vi. 13). 
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1. Satan: a word having a definite meaning. In 
Hebrew it signifies an enemy, and I have so trans¬ 
lated it. 


2. Aarpevco, I work for hire. The meaning of this 
word, very seldom used, and only once employed in this 
sense, is of great importance. It does not mean I serve, 
or I work, in our sense of the word ; but I work for a 
reward ; that is, “ I work unwillingly, with effort; not for 
the sake of the work itself, but with some other aim.” 


Luke iv. 13 : K xi avvTi’hkaxg 
TcecvTO. 'xupotfjf&ou 6 B'/«/3oXo g, d7reoTYi 

CtVTOV olxpi KOltpOV. 

Matt. iv. 11: K xl foov, dlyyeXoi 1 

TpooYi^Qo’j, xxl ^inKovovv XVTU. 


Then the tempter departed 
from him for a while, 

And the power of God came 
upon him, and served him. 


1. As by the word ayyeXos is understood a messenger, 
God’s messenger, I have translated it, the 'power of God. 


Luke iv. 14: K ett viriffTpeij/ev 6 And Jesus returned in power 
’Iwovs iv fij duvxfiei tov HvsvpcocTog of spirit to Galilee. 
elg Tijv IT 'ethiKetietv' 


The whole story of the Temptation is particularly 
deserving of attention, inasmuch as it has always been 
a stumbling-block to Church commentators: the very 
idea of God being tempted by God is an inherent diffi¬ 
culty in the narrative, from which there is no escape. 

I transcribe at length, and word for word, the Archi¬ 
mandrite Michael’s commentary on this episode in the 
life of Christ:— 
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“ Then. Immediately after the Holy Spirit had de¬ 
scended upon Him at His baptism, and not sometime 
after, as certain commentators would have us believe. 

“ Spirit. By the word spirit is here meant, not the 
spirit of Jesus Himself, or the tempting spirit, but the 
Holy Spirit that had descended upon Jesus. 

“ Into the wilderness. Tradition points out as the place 
of temptation a wilderness, called the Forty Days’ 
Wilderness, lying to the west of Jericho; a wild and 
weird spot, in which savage beasts and rude brigands 
have their haunts. It is sometimes called the Wilder¬ 
ness of Jericho. 

“ To be tempted. To tempt , in general, signifies to try, to 
prove. In a more restricted sense, to tempt signifies to 
allure, to dispose people to something bad by presenting 
to them the good side of a bad thing, and thereby 
proving the moral strength of the person tried. Here 
the word signifies, to try whether in truth Jesus was 
the Christ, to try Him by tempting Him to sinful 
acts. 

“ By the devil. The word devil properly signifies an 
apostate, an adversary, an enemy. In the Scriptures the 
word is used in a definite sense, and signifies the fallen 
angel, who did not persevere in good, who is the enemy 
of all that is good, the evil being, the enemy to good, and, 
in particular, the enemy to man’s salvation. In what 
form he presented himself to the Saviour we are not told 
by the evangelists. It may be, he did not appear in a 
rude sensible form, and indeed his subsequent acts are 
scarcely consistent with such an idea; but there can be 
no doubt that it was not, as some have supposed, a mere 
personification of the tempting thoughts of the Lord 
Himself. On the contrary, whatever form it may have 
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assumed, it was a real and actual appearance of the Evil 
Spirit who was permitted to tempt the Saviour. 

“ After He had fasted. For forty days, or for forty 
nights, He had refrained from all nourishment, and had 
eaten nothing all that time. Examples of fasts lasting 
as long are given in the Old Testament. Thus, for 
instance, the prophet Elijah fasted forty days, and Moses 
also fasted the same number of days. Christ fasted, not 
that it was necessary for Him to do so, but He fasted 
forty days for our instruction, and did not exceed that 
number of days, lest by excessive and superhuman 
abstinence He should cast a doubt on the reality of His 
incarnation. Had He fasted longer, many might have 
made the unnatural prolongation of His fast serve as an 
argument against the reality of His assumption of our flesh. 

“ And He afterwards felt ahungered. After the forty 
days were ended, He began to feel the need for nourish¬ 
ment, thereby manifesting His human nature. 

“ And there came to Him. When the Lord was 
exhausted with hunger, the tempter, profiting by the 
opportunity, came openly to Him. 

“ The tempter , that is, the devil. If Thou be the Son 
of God, that is, the Messiah, whom at His baptism God 
Himself named His beloved Son. The tempter, who 
had heard the voice testify from heaven, ‘ This is My 
beloved Son,’ and who had also heard the glorious 
testimony of John the Baptist, now suddenly beheld Him 
suffering from hunger. This led him to doubt. On 
the one hand, remembering what had been said of 
Jesus, he could not think Him to be a mere man; but, 
on the other hand, seeing Him hungry, he could not 
believe Him to be the Son of God. In this state of 
mind he addresses Him in ambiguous terms. 
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“ These stones : stones that probably were lying in the 
wilderness, in the place of Christ’s fast and temptation. 
The essential point in this temptation lies in the 
supposition that Christ would perform an unnecessary 
miracle merely to satisfy His bodily cravings; that is, 
make an unworthy use of His divine power, and thereby 
manifest a feeling of self-pride and antagonism to the 
will of God. He had only just been solemnly proclaimed 
the Son of God, and now an opportunity is afforded 
Him of proving to Himself His Godship by a miraculous 
act. He was hungry. If, then, He is in truth the 
Messiah, why need He suffer the pangs of hunger, when 
by one single word He can change stones into bread, and 
appease His hunger ? What sin can there be in 
converting stones into bread ? This sin : to listen to and 
obey the suggestion of the devil in anything, however 
harmless in itself. 

“ It is written , etc. Christ parries the first temptation 
in the same way as He later repels the second and 
third, by the word of God. He refutes the tempter 
with a text from Deut. viii. 3. Moses in this place 
says that God, to humble the Jewish people, plagued 
them with hunger, and then fed them with manna, that 
was before unknown to them or their fathers, in order to 
teach them that man lives not by bread alone, and that 
the true life of man is supported by other things, such 
as manna, and, in general, by all that the word of God 
shows to proceed from His mouth. And the Saviour, 
by quoting this text, would have the tempter understand 
that it is not necessary to perform a miracle and change 
stones into bread, but that hunger may be appeased by 
other means, by the command, by the word, or by an act 
of God. This is the direct and immediate lesson 
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conveyed by the text. But, of course, it also refers to 
the spiritual food with which the true believer is 
nourished, and which makes him forget the need of 
bodily food, so that for a while he feels no desire for it. 
This spiritual food is the word of God, His teaching, 
commandments, and statutes, the fulfilment of which 
forms the food of the spirit, and which is more necessary 
for the sustenance of the soul than material food for the 
body. Every word spoken by God, like food given to 
the hungry, sustains and supports the spiritual life of 
man. God is able to feed the hungry with His word 
alone. And therefore this is the meaning of Christ’s 
answer: ‘ I do not now stand in such need of bread that 
I should work a miracle to get it. Life depends on the 
will of God. God is able to support it, not by bread 
alone, but by everything He wills to employ as food. 
And thus the word of God, His commandments and His 
law, which men must obey, is a spiritual food of such a 
nature that it makes man forget bodily hunger, and he 
who feeds on the word does not feel the need of bodily 
food.’ 

“ Takes Him and places Him. This does not mean that 
the devil carried Jesus through the air, or that he 
compelled Him to follow him against His will, or that 
he worked any kind of wonder. There is nothing to 
make us think that the devil had such power or 
authority; and the word takes does not in anyway 
require us to accept one or the other of these 
explanations. It simply means that he conducted, or 
accompanied, Jesus, who went with him, not against His 
will, or because He was constrained to do so. The 
devil, when tempting the Lord to throw Himself from 
the summit of the temple, quotes a text from the 
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Psalms, declaring that, if He be in truth the Son of God, 
no danger can befall Him. For, if help is promised 
from God to everyone who puts trust in Him, much 
more shall such help be given to the Son of God, whose 
angels shall preserve Him unharmed. The essential 

point in this temptation lies in the idea that he could 

awaken in Jesus the desire to compel God, as it were, to 
work a miracle on His behalf, and thus induce Him to 
act under the influence of a feeling of spiritual vanity, 
pride, and self-will. ‘ If Thou be the Son of God,’ the 
devil urges, ‘ God will do all things for Thee, and will 
work any miracle at Thy mere will.’ 

“ And He said to Mm, etc. To these tempting words 
the Lord again replies with a text from Deut. vi. 16 : 
Tempt not the Lord thy God. These words were 

spoken by Moses to the Israelites, warning them 

not to tempt Jehovah, as they had tempted Him at 
Massah, saying: ‘ Is the Lord truly with us or not ? ’ and 
when the people clamoured for a miraculous supply of 
water. Thus the meaning of Christ’s answer is: ‘We 
must not ask or expect God to work a miracle merely to 
satisfy our capricious will. It is true, God helps all 
those who fear Him, and has promised to work miracles 
on their behalf, but only to save them from real danger, 
and not merely to satisfy their idle desire.’ And in this 
way the tempter, when he dared to pervert the meaning 
of God’s word, is confuted and put to shame by 
another text that gives the true interpretation of the 
words he had cunningly misquoted and misapplied. 

“ A very Mgh mountain. We do not positively know 
which mountain is here spoken of. The words evidently 
refer to some lofty peak of a chain of mountains from 
which the greater part of Palestine could be seen. They 
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are generally supposed to refer to a certain peak that 
rises above all the mountains of Arabia, and from which 
are visible the land of Gilead and Jericho, the countries 
of the Amorites and Moabites, as well as the valley of 
the Jordan, and the whole region of the Dead Sea. This 
mountain is still called the Mount of Temptation. In 
the same way, Moses, before his death, ascended Mount 
ISTebo, and the Lord showed him the whole of the 
Promised Land, from Gilead unto Dan, all the land of 
Ephraim, Manasseh, and Judah, as far as to the shores 
of the Western Sea, and the south, the valley of Jericho, 
the city of palm trees, unto Zoar. From this we learn 
that there were mountains from which the greater part 
of the land of Palestine and its neighbouring provinces 
were visible. 

“ All the kingdoms of the earth. We must suppose that 
the tempter showed them to Christ in some orderly, but 
to us incomprehensible, manner; and this supposition is 
confirmed by the words of Luke, in the twinkling of an 
eye , that is to say, in a vision. 

“ All this I will give to Thee . The tempter usurps to 
himself authority over all these kingdoms, as if they 
belonged to him, and as though he had the right to give 
rule over them to whom he would, a right and a power 
belonging to God alone. It is true, the heathen, for a 
time, were under the rule of Satan, and the corrupted 
inhabitants of Palestine were subject to his authority; 
but, none the less, in these words of the devil is 
expressed a proud and false claim to a power that 
belongs alone to God, the Creator and Ruler of the 
universe, and in whose hands are all the kingdoms of 
the earth. 

“ Fall down and worship me. Claiming to himself 
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power and rule over the world, which properly belongs 
to God alone, the tempter demands that worship should 
be paid him in his quality as God: that is, he claims a 
religious worship in which should he expressed complete 
obedience and fullest homage. The temptation really con¬ 
sists in the suggestion that, in place of accomplishing His 
great work of ransoming men by His death on the cross, 
and establishing the universal and eternal kingdom of 
God, Christ should assume and take upon Himself kingly 
authority over the whole world. In a word, the tempta¬ 
tion is directed to make Christ renounce his mission of 
redeeming and ransoming the human race as their 
Saviour and Messiah. 

“ Then He says to him , etc. As with the first and second, 
so with the third temptation, which is of a bolder and 
more insolent character than the other two, our Lord 
once more confutes the tempter with the words of 
Scripture, and, at the same time, by the mighty power 
of His speech, compels him to cease tempting any 
further : ‘ Get thee hence, Satan ! ’ It is written in Deut. 
vi. 13 how Moses exhorted the people of Israel not to 
follow after the gods of the nations living around them; 
that is, they were not to worship the gods of the 
heathen: ‘For thou shalt worship and bow down before 
Jehovah, the true God, and before none other.’” 

Such is the orthodox gloss on the story of the Temp¬ 
tation. I shall now, by way of contrast, transcribe 
at full length, and word for word, the commentary of 
Reuss, the venerable writer of the Tubingen school of 
Theologians:— 

“ The subject-matter of this famous passage, which 
more than any other episode in the Saviour’s career has 
5 
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exercised the wit and learning of our commentators, is 
known under the name of the Story of the Temptation. 
This name, however, scarcely corresponds with the exact 
nature of the event related. For, whilst the second 
evangelist speaks but vaguely of a temptation that lasted 
forty days, the first of the evangelists confines himself 
to the detailed relation of three separate temptations, 
which took place after the forty days had already passed. 
Lastly, Luke combines these two narratives, and adopts 
them both. 

“ These textual variations do not, however, touch the 
essential portion of the story. The same may be said of 
certain other differences which we shall notice in pass¬ 
ing, without attributing to them any real importance. 
Thus, Matthew alone says that the temptation was the 
reason why Jesus retired into the wilderness, the Spirit 
wishing that he should be tempted. The savage beasts, 
which are mentioned only by Mark, serve to give the 
idea of solitude in a more picturesque manner; nor are 
we obliged to believe in the reality of these fierce beasts. 
From the first two evangelists we gather that Jesus 
retired to a lonely spot, where he remained forty days, 
in order to give himself up to meditation, as the popular 
and ordinary interpretation would imply, on his future 
ministry. The text of Luke’s Gospel, as corrected by 
the ancient manuscripts, on the contrary, presupposes a 
long and agitated sojourn, without any interval of repose, 
and troubled by frequent assaults on the part of the 
tempter. There is, moreover, this remarkable dis¬ 
crepancy : the three separate temptations do not follow 
one another in the same order in the two Gospels relat¬ 
ing them. All the commentators agree in preferring the 
narrative given by Matthew; and their reasons for doing 
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so are logically and psychologically so well founded that 
we are not called upon to treat of them at length. We 
shall only remark that they cease to have any absolute 
worth the instant we admit the historical reality of the 
facts themselves^ Lastly, there is a difference in the 
concluding sections of the three narratives. Matthew 
gives us to understand that the tempter, having been 
repulsed with disdain, abandoned his purpose once for 
all: Luke, on the contrary, insinuates that he later 
returned to his task. This writer was, doubtless, think¬ 
ing of the struggle he had to maintain during the whole 
of his ministry, or of his subsequent sufferings and 
death. Matthew adds that the vanquished fiend was 
immediately replaced by attendant angels, who, it may be 
deemed, were sent either to minister to his necessities, 
or to render homage to his holy victory. Mark also 
speaks of angels, but he would seem to imply that they 
waited on Jesus during the whole of his sojourn in the 
wilderness, keeping him company, and ministering to 
his wants, all which naturally excludes the idea con¬ 
veyed by the other writers, of his fasting and hungering. 

“ All these differences, we repeat, touch only the 
accessory details. We have now to turn our attention 
to the fundamental trait in this story, which is unique 
in its kind, and has no parallel either in the Gospels or 
in the whole Bible history. But, first of all, we must 
clearly understand what meaning we ought to attach to 
the word tempt. In biblical language, in the Old and 
New Testaments, this word is employed in three different 
senses. Firstly, a man is said to tempt God when he 
desires to provoke, by a prayer of impatience, some mani¬ 
festation of God’s power, as, for example, a miracle; and 
as such a desire has always for its source a lack of con- 
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fidence or a want of resignation to His will, the Scrip¬ 
tures uniformly declare it to be a sin. Secondly, God is 
said to tempt men when He puts their faith to proof by 
means of a calamity, plague, or misfortune of any kind; 
but as in this case both the means employed and the end 
pursued are equally beneficial, the apostles evidently con¬ 
cluded the term to be misapplied (Jas. i. 13), and in a 
later age the word was in this sense constantly replaced 
by the less objectionable term to try or to 'prove. Thirdly, 
a man is said to tempt another, when he tries to seduce 
him to the commission of some bad act. Now there can 
be no doubt that the facts related in the story of the 
Temptation do not fall under the first or third of these 
categories. The tempter does not seek to put the power 
of Jesus into action, and to force him to work a miracle 
for his own advantage: there is rather a moral conflict 
between the holy will of Christ and the perverse 
tendencies of the devil. This being generally admitted, 
we shall be able to show that the three writers intend to 
relate an objective and material fact: the encounter 
and dialogue between two distinct personages, one of 
whom was Satan himself, appearing in a visible form, 
in order to seduce and tempt Jesus to acts, the bare 
suggestion of which he repelled with energy and decision. 
First of all, when he has already miraculously passed a 
period of forty days without taking any nourishment 
whatever, and the physical necessities of his corporal 
frame once more make themselves felt, the devil suggests 
to him that he should satisfy and appease them by 
working a miracle. Jesus refuses to do so, bringing 
forward a passage from the Scriptures (Dent. viii. 3) 
which justifies him in maintaining his faith in God, 
and in hoping to find means of nourishment, even 
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when all ordinary resources have failed. ‘ God/ he says, 
‘ is able to nourish me in any way that may seem good to 
Him; He has but to speak, to command, and, without 
any call on my part to interfere, the ordinary nature of 
things can be changed/ It is equally erroneous to trans¬ 
late this passage: ‘ Man can live by all things (eatable) 
that have been created by God ’; or, ‘ I can nourish myself 
spiritually with the word of God, so as to have no need 
of material food/ In Luke’s narrative, as revised after 
the earliest manuscripts, we do not find this phrase, and 
the sentence interpolated in the ordinary copies, every 
word of God , gives no plausible sense. The second 
temptation consisted in inviting Jesus to expose himself 
to imminent danger by precipitating himself from the 
summit of a lofty edifice, in the belief and assurance that 
God would miraculously preserve him from hurt. We 
do not know what place the evangelists wish to describe 
under the term we have habituated ourselves to translate 
somewhat loosely as a pinnacle of the temple. It is 
doubtful whether they refer to the sanctuary itself, to 
the roof over which there was no ascent. The ter] 11 
probably refers to another edifice standing within the 
holy precincts on the eastern side, where Mount Moriah 
rose above the low valley of Kedron in the form of a 
steep, perpendicular wall. The tempter endeavours to 
persuade Jesus by recalling to him some words of the 
Psalmist (xci. 12), which he interprets literally. Jesus 
replies by quoting another text (Deut. vi. 16), which 
condemns every act of tempting God in the sense indi¬ 
cated above. Lastly, the devil brings him to a high 
mountain, from the summit of which he can see all the 
kingdoms of the earth and contemplate their grandeur, 
their power, and their wealth. All these he promises to 
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give him, on condition that he consents to serve the 
interests of their master and ruler, who is no other than 
himself. Jesus confutes him by simply invoking the 
fundamental principle of revealed religion, which forbids 
every ambitious desire. We cannot help remarking how 
the most seductive of the three temptations is overcome 
with the least effort and the sternest decision. 

“ There is something peculiar in the concrete form of 
these three temptations, particularly the second, the 
reason for which is not easily apparent. But essentially 
they are not without parallels in Gfospel history. They 
recall to us the scene in Gethsemane, where Jesus said: 
‘ Thinkest thou that I cannot now pray to my Father, 
and he shall presently give me more than twelve legions 
of angels ? ’ or the scene at Golgotha, when the people 
cried out: ‘If he be the son of God, let him come down 
from the cross’; or the words spoken by Jesus to the 
Pharisees: ‘ This generation seeks after a sign; but no 
sign shall be given it, save the sight of the prophet 
Jonas ’; or, lastly, the answer he made to the people 
when they wished to proclaim him their king; * My 
kingdom is not of this world.’ But none the less the 
story of the Temptation, as handed down and interpreted 
by the evangelists, presents insurmountable difficulties, 
which it is our duty to point out. 

“We shall not dwell on those difficulties which concern 
the mere framework of the story ; such as, for example, 
the question under what form the devil appeared, how 
Jesus was transported from the wilderness to the temple, 
from the temple to the summit of the mountain, and 
thence back again to the wilderness; where is to be 
found a mountain sufficiently high to allow a man to 
take in at a single glance from its summit all the king- 
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doms of the earth; or other like questions which may 
come within the province of a commentator on the letter 
of the Scriptures, but which are mere trifles in comparison 
with the difficulties confronting the theologian. The 
latter is justified in asking at the outset whether Jesus 
recognised the devil. Whatever answer we choose to 
give,—the text positively declares that he did, — the 
idea of his being divine is considerably weakened; since, 
either he, who is God, did not recognise the being he 
had come on earth to destroy, or else he did know him, 
and yet, all the while, put himself, or found himself, 
in his power. But it seems to us impossible that the 
devil could have power over the son of God in a physical 
sense, and still less possible that the son of God would 
give him power and authority over himself in a moral 
sense, by consenting to follow the devil whither he chose 
to lead him, and entering into a kind of relationship 
with him in carrying out his design and purpose. I 11 
general, the idea of God being tempted in this sense is 
contrary to the most elementary notions of any religion 
worthy of being called a religion; and, nevertheless, the 
Scriptures themselves assert that the temptation was 
the end and aim of Jesus Christ’s sojourn in the wilder¬ 
ness. It follows from all that has just been said that 
the story of the Temptation, as presented to us in the 
Gospels, is incompatible with the orthodox formula and 
conception of the divinity of Christ. We must further 
add that this conclusion is mainly justified by the devil 
being represented as proposing to Christ that he should 
adore him. Now, according to the teaching of the 
Church, Christ, that is to say, the second Person in the 
Trinity, is the creator of the devil, being the creator of 
all that exists. The devil, of course, knows this better 
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than anybody else. The claim to be adored by Christ is, 
therefore, not only a blasphemy, but it is an inconceiv¬ 
able stupidity. But the evangelists did not wish to 
write absurdities. They, consequently, represent Jesus 
being tempted as man, but triumphing over his tempter 
without hesitation or effort, in the completest and most 
decisive manner. 

“ But even from this point of view, which, we repeat, 
is the view adopted by the evangelists, there are still 
serious difficulties that cannot be explained away. For 
even when we would escape the difficulties arising from 
our presumptive belief in the divine nature of Christ, our 
religious sentiment still refuses to admit that the tempta¬ 
tion—that is to say, provocation to evil—could have 
exercised upon him any influence, however transitory or 
provisional, though it presented itself to his mind only 
in the shape of a question or hypothesis to be resolved. 

" In truth, if evil were able, we will not say to obscure 
for an instant the moral lucidity of his'mind, or furtively 
to influence his moral conscience, but, so to speak, merely 
to pass like a shadow before his eyes, and detract, but 
for a moment, his attention, the idea of his absolute 
holiness, which is an indispensable article of the Chris¬ 
tian faith, is brought into doubt, or, to speak more strictly, 
is directly compromised. This is so true, that even some 
of the ancient fathers of the Church taught that the scene 
on the temple and on the mountain could not have been 
real facts; since, were they such, we should be obliged to 
admit that Jesus had yielded to temptation up to a 
certain point, without resisting at the decisive moment. 
Modern writers have gone further, and, denying the 
objective external reality of the whole story, have pre¬ 
ferred to recognise in it nothing more than an internal 
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subjective incident, an evolution of the mind of Jesus, a 
perplexed contemplation of the aim and instruments of 
his ministry, a purely psychical drama. But it were 
easy to prove that this unnatural interpretation, which, 
to begin with, is in absolute contradiction to the text, 
does not in anyway clear up the difficulty in question. 
On the contrary, if we substitute for the personality of 
the devil, the subjective thoughts of Christ, whether they 
be the products of a dream, or a vision, or a spiritual 
struggle, we do but affirm the presence in his moral 
nature of an element of feebleness, which is the less 
likely to reassure us, the more unusual the object of 
the temptation is represented to have been. In this 
respect, at least, it may be said that the ridiculous 
interpretation of rationalistic commentators, who repre¬ 
sent the devil as an emissary of the Sanhedrim, better 
preserves the integrity of the character of Jesus. A 
large number of German theologians, despairing of ever 
being able to bring the Gospel narrative into accord with 
an orthodox appreciation of the person and divinity of 
Jesus, and convinced that not one of the various manipu¬ 
lations of the historical record hitherto attempted by 
different commentators can completely escape shocking 
our religious instincts, would have us accept the follow¬ 
ing specious interpretation : — ‘ What the evangelists 
describe as an historical fact had its origin in a parable 
related by Jesus to his disciples with the design of 
making them understand the difference between a false 
erroneous conception of the Messianic work, and the 
powers given to him who was to accomplish it, and his 
own, the true conception of it.’—The devil, the wilder¬ 
ness, the temple, and the mountain form the framework 
of the imaginary history; and at the same time we are 
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no longer confronted by the inevitable contradiction as to 
the forty days spent in the wilderness, and the two 
days, which, according to John, intervened between the 
marriage-feast at Cana and his sojourn on the banks of 
the Jordan. It has with reason been objected that, if 
we adopt this view, it will be the sole example of a 
parable into which Jesus has introduced himself by 
name, and, moreover, that it must have been ill under¬ 
stood by his hearers to have come down to us in its 
present form. 

“ This is quite true ; but, in any case, unless we plainly 
declare it to be nothing else than a myth, we must admit 
the story to have been originally drawn up and put to¬ 
gether by Jesus himself, and to have been communicated 
to the disciples with a didactic purpose; so that, whether 
we regard it as a parable or not, it is the inner meaning 
of the story, its moral religious bearing, we have to seek. 
The opinion that may be passed on the historical acces¬ 
sories of the story is for every true Christian a thing of 
secondary importance. He will feel less interest in 
solving the questions we proposed at the commencement 
of our inquiry, than in learning how Jesus understood 
his mission, or rather, what means he intended not 
to employ in support of his ministry. His personal 
necessities, of which hunger is here but the individualised 
symbol, could not be to him a preoccupation, a care, or 
a directing motive of his acts. Equally impossible was 
it for him to secure vainglory among men by making 
a parade of the power that distinguished him from 
ordinary mortals; and he would naturally forbear mani¬ 
festing, merely for his own pleasure, and without any 
profit to others, the protecting power of the tie that 
united him to God: since he must have known the 
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difference between the healthy devotion of a man who 
sacrifices his life because he knows its value, and the 
rash folly of a man who endangers his life because he 
has no knowledge of its value and worth. Lastly, it 
was impossible that he could deceive himself as to the 
nature of the kingdom he was commissioned to found, or 
be ignorant that the worldly schemes and designs, into 
which the fantastic and superstitious hopes of his people 
were ready to lead him, so far from securing his true 
end, would make his mission to be the denial of God by 
the usurpation of an idolatrous homage, as despicable as 
it was blasphemous.” 

Keuss, like the Church, assumes that Satan is intro¬ 
duced into the story of the Temptation as an actual 
personage. But he gives no reason for this supposition. 
And it is in this supposition the whole error resides. 
From the entire context of the story it is evident that 
the writer, so far from representing under the name 
“ Satan ” an actual personage, does exactly the contrary. 
For if the writer had wished to represent a real being, 
he would have said something about his person, form, 
shape, and actions; whereas not a single word is said 
about his personality. The person of the tempter is 
alluded to only so far as is necessary for the full expression 
of Christ’s thoughts and feelings. We are not told how 
he came to him, how he conveyed him from one place 
to another, or how he finally disappeared. The writer 
speaks only of Jesus Christ and of the enemy that is in 
every man, the cause and origin of the spiritual struggle, 
without which we cannot conceive the idea of a living 
man. It is plain that the writer wishes to express the 
thoughts of Jesus Christ in the simplest manner. For 
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this purpose it is necessary that he should be made to 
speak, but only he. And the writer accordingly makes 
him speak with himself; and one voice he names, the 
voice of Jesus Christ, and the other, the devil, that is, 
the deceiver, or tempter. According to the interpretation 
of the Church, we are curtly told that we must in no 
wise suppose the devil to be a mere voice, but that we 
must look upon him as an actual Being,—though, as is 
usual with the Church when dogmatising, we are not 
informed why all this must be,—and most of us have 
accepted the theory without thinking; but why a man 
like Reuss has accepted it may require some explanation. 
To every man who keeps himself free from Church 
tradition, it will be clear that the words attributed to 
the tempter express the voice of the flesh , the adversary 
of the spiritual temper in which Jesus Christ found 
himself after the preaching of John. And this inter¬ 
pretation of the words, tempter, deceiver , Satan , which 
have all one and the same meaning, is supported by 
several convincing arguments. Firstly, the person of 
the tempter is introduced only so far as is necessary to 
interpret the spiritual struggle; nor does the writer add 
one single trait or characteristic of the tempter himself. 
Secondly, the words of the tempter express the voice of 
the flesh and nothing more. Thirdly, all the three 
temptations are identical with the ordinary inner 
wrestling of the spirit, common to the soul of every man. 
In what, then, consists this inner spiritual struggle ? 
Jesus is thirty years of age. He counts himself to be 
the son of God. This is all we know of him up to the 
period in his life when he comes to listen to the 
preaching of John. John preaches that the kingdom 
of God has come into the world, and that to enter it we 
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must be cleansed, not only by water, but by the spirit. 
John does not announce any outwardly striking order of 
things. There are not to be any outward signs of the 
advent of the heavenly kingdom. The only sign of its 
approach is a spiritual, and not a bodily manifestation,— 
purification by the spirit. Filled with this spirit, Jesus 
retires into the wilderness. His idea of his relation¬ 
ship to God is set forth in what has gone before. He 
counts God to be his Father; he is the son of God ; 
and that his Father may take up his abode in the 
world and in himself, he must find the spirit that is to 
purify the world, and by this spirit must he purify 
himself. And that he may try this spirit, he submits 
to temptation, separates himself from men, and with¬ 
draws into the solitude of the wilderness. In the 
wilderness he suffers from hunger. Together with the 
consciousness of his sonship to God and of his 
spirituality, is associated the human feeling of hunger 
and the human desire to eat. And the voice of the flesh 
says to him : “ If thou be the son of God, command that 
these stones be changed into bread.” If we understand 
these words as the Church understands them, that the 
devil, tempting the son of God, wished him to give a 
proof of his divinity, it is impossible to explain why 
Jesus Christ, if he could do it, did not change the 
stones into bread. He would then have given the best, 
simplest, shortest, and most convincing reply. If the 
words were designed to be a challenge to work a miracle, 
then Jesus Christ should have replied : “ I do not wish to 
perform a miracle ” ; or should at least have made an 
answer that had something to do with the question; 
but Jesus Christ does not say a word as to whether he 
wishes, or does not wish, to do what the devil proposed, 
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but speaks of something else; nor does his answer refer 
to the tempter or the temptation. Instead of this, he 
says: “Not alone by bread shall man live, but by 
everything that proceeds from God.” These words 
have nothing in common with the devil’s mention of 
bread, and refer to something entirely foreign to it. 
From the fact that Jesus not only does not make 
bread of stones, which it is plain he ought not to do, 
and does not in his reply assert its impossibility, but 
answers in a vague and general sense, we may conclude 
that the words, “ Command that these stones be changed 
into bread,” are to be understood, not in their literal 
meaning, but as addressed directly to a man, and not to 
God. If the words be regarded as addressed to a man, 
their meaning is simple and evident. These words will 
then signify: “ You wish for bread; then, take such 
measures that you will have bread, for you yourself see 
that bread is not to be obtained by mere words.” And 
Jesus answers, not the question, why does he not make 
bread of stones, but the idea underlying the tempter’s 
words: “ Do you yield to the requirements of the flesh ” ? 
And to this he answers: “ Man lives not by bread alone, 
but by the spirit.” The meaning of this quotation, taken 
apart from its context, is vague and general. To under¬ 
stand it more exactly, we must remember the peculiar 
circumstances under which the words were originally 
spoken. For when quoting these words from the 
Scriptures, Jesus Christ assuredly employed them in 
the sense they bear in the book of Moses (Deut. viii. 3) 
whence they are taken :— 

“ All the commandments which I command you this 
day, strive to fulfil, that you may live and multiply, and 
may enter into possession of the land which the Lord 
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promised with an oath to your fathers. And forget not 
all the way which the Lord your God led you these 
forty years through the wilderness, that he might 
humble you, and know whether you will keep in your 
heart his commandments or not. He humbled you, 
plagued you with hunger, and fed you with manna, 
which neither you nor your fathers had known before, 
that you might know that man lives not by bread alone, 
but by every word that proceeds out of the mouth of the 
Lord. Your garments did not wear out, nor did your 
feet swell, for all these forty years. And know in your 
heart that, even as a man chastens his son, so the Lord 
your God will chasten you. Therefore, observe the 
commandments of the Lord your God, and walk in his 
faith and fear. For the Lord your God shall bring you 
into a good land; a land flowing with water, with 
brooks of water and lakes that spring forth from valleys 
and hills ” (Deut. viii. 1-7). 

And so, in reply to the devil’s words about hunger, 
Jesus answers by recalling the story of the Israelites, 
who lived for forty years in the wilderness and did not 
perish, and bids him know that “ man does not live by 
bread, but by the will of God.” “ And as Israel put his 
trust in God, and God led him forth through the 
wilderness, so have I faith and hope in God,” answers 
Jesus. 

When Jesus had thus spoken, the devil takes him, 
carries him to the temple, and, once more repeating the 
words, “ If thou be the son of God,” bids him cast 
himself down. 

These words have cost orthodox commentators much 
trouble to explain. In reality, they present no difficulty. 
The voice of the flesh, speaking to Jesus, is named the 
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devil, and consequently these words signify : “ And in 
the spirit he was carried to the temple ”; or, “ And it 
seemed to him that he stood on a lofty pinnacle, and 
the voice of the flesh said to him,” repeating to him 
the words he had already employed: “ If thou be the 
son of God, cast thyself down.” 

If we adopt the Church interpretation, these words 
have no connection with what precedes, and signify 
nothing more than that the devil again challenges Jesus 
to the performance of a superfluous miracle. The words 
quoted from the ninetieth Psalm, to the effect that “ the 
angels will bear him up,” are also unconnected with 
what goes before, if we follow the Church interpretation, 
and the whole dialogue becomes meaningless and aimless. 
The incoherency and senselessness of the Church inter¬ 
pretation arise from a misconception of the first words: 
“ make bread of stones.” These are understood as a 
challenge to perform a miracle, whereas they are a 
simple assertion of the impossibility to have bread 
where there is none; and the succeeding words, “ cast 
thyself down,” are in the same way supposed to be a 
challenge to work a miracle. But these words are in 
their spiritual meaning evidently connected with the 
first. And this connection is emphasised and made 
still more patent by the second sentence commencing with 
the same words as the first: “ if thou be the son of God.” 

Moreover, in the second answer, the word on , because, 
which we find in the text of Luke, clearly shows that 
Jesus Christ’s answer is not directed to the words of the 
devil, “ cast thyself down,” but to his own refusal to 
throw himself down. As before in the first, and later 
in the third temptation, so now, Jesus Christ does not 
say, “ it is written,” but “ because it is written ” ; that is, 
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he says: “I do not east myself down, because it is 
written.” With his very first words, the voice of the 
flesh wishes to show Jesus the falseness of his con¬ 
viction that he is a spiritual being, the son of God. 
“ Thou sayest thou art the son of God, thou hast come 
into the wilderness, and thinkest to free thyself from 
all carnal wants and desires. But carnal desires still 
torment thee. Here thou canst not satisfy them by 
changing stones into bread; and so thou liadst better go 
where thou canst find wherewith to make bread, or 
provide thyself with a stock, and bring it with thee, 
and eat of it, like other folk.” 

This is what the voice of the flesh said in the first 
temptation. And in answer, Jesus Christ recalled the 
history of Israel in the wilderness, and said : “ Bor forty 
years the Israelites sojourned in the wilderness without 
bread, and were nourished, and were kept alive, because 
God willed it so. It follows, then, that men live not by 
bread, but by the will of God.” 

Then the voice of the flesh, representing to him that 
he was standing on a height, said to him: “ If it be so, 
and if, being the son of God, thou hast no need to 
trouble thyself about bread, prove it by casting thyself 
down. Thou hast said, that everything is ordered, not 
by the care or labour of man, but by the will of God. 
This is true, and in the Psalms of David it is written: 
‘ They shall hold thee up in their hands, and let no evil 
come near thee.’ Therefore, why dost thou suffer ? Throw 
thyself down. No evil shall come near thee, since angels 
guard and watch over thee.” 

Directly we give their true meaning to the first words 
of the tempter, and understand them to be, not a 
challenge to work a miracle, but a simple assertion of 
6 
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the impossibility of having bread where there is none, 
these words in their turn become consequent and in¬ 
telligible. The words spoken by the devil, “ cast thyself 
down,” are based on the trust Jesus professes in God ; 
and in the following words from the Psalmist it is argued 
that, if a man is resigned to the will of God and lives by 
it, he cannot suffer, since angels watch over him. The 
devil, therefore, reasons, firstly, that, if a man believes 
he lives by the will of God, and not by his own care or 
labour, he need take no thought of his life ; and secondly, 
that for the believer there can be no deprivation and 
suffering, no hunger and thirst; that he need only cast 
himself down, surrendering himself to the will of God, 
and angels will keep him unharmed. That it is the 
wish of the devil to imply that Jesus Christ even 
now could save himself from hunger, if he only 
believed in the will of God, by casting himself down 
from the pinnacle of the temple, is evident from the 
words of the tempter, and is further confirmed by the 
answer Jesus Christ makes concerning the temptation of 
Jehovah by the Israelites at Massah. In the words, 
“ cast thyself down,” the voice of the flesh argues, not 
only that Jesus is in error in supposing that man lives, 
not by bread, but by the will of God, but that Jesus 
Christ himself does not believe it, inasmuch as he re¬ 
fuses to throw himself down. If he believed life to be 
dependent on the will of God, and not on bread made 
by man, or on man’s care and labour, he would not now 
in his hunger be careful for his safety; whereas he 
suffers hunger and still does not surrender himself all 
trustingly to the will of God. To all this Jesus answers 
by refusing to cast himself down; “ for it is written: 

‘ Tempt not the Lord thy God.’ ” 
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Jesus Christ once more answers in words taken from 
the books of Moses, and cites the story how the Israelites 
murmured for water at Massah-Meribah (Ex. xvii. 2—7):— 

“ And the people reproached Moses, and cried : ‘ Give 
us water to drink.’ And Moses said to them : ‘ Why do 
you reproach me ? Why tempt the Lord ? ’ And the 
people thirsted for water, and they murmured against 
Moses, saying: ‘ Why hast thou brought us out from 
Egypt to slay us, and our children, and our cattle, with 
thirst ? ’ And Moses called upon the Lord, and said: 
‘ What shall I do with this people ? They are almost 
ready to stone me.’ And the Lord said to Moses: ‘ Go 
before the people, and take with thee some of the elders 
of Israel; and thy rod, with which thou didst smite the 
river, take with thee in thy hand, and go. And, behold, 
I will stand before thee on the rock in Horeb, and thou 
shalt strike the rock, and water shall flow out of it, and 
the people shall have to drink.’ And Moses did so in 
sight of the elders of Israel. And he called the place 
‘Massah and Meribah’ (temptation and murmuring); because 
the children of Israel had murmured, and because they had 
tempted the Lord, saying: ‘Is the Lord with us, or not ?’” 

By this single reference to the story of the Israelites 
in the wilderness, Jesus answers both the arguments of 
the devil. When the voice of the flesh declares that he 
does not believe in God if he takes thought or care for 
himself, he answers: “ Thou shalt not tempt the Lord 
thy God.” And when the voice of the flesh says that, 
if he believed in God, he would throw himself down 
from the temple, surrender himself to the care of 
angels, and thus free himself from hunger, he answers 
that he murmurs against no one in that he is hungry, 
as the Israelites murmured against Moses at Massah. 
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He has not lost trust in God, and therefore it is not 
necessary that he should prove God’s love, and he can 
easily endure his actual state. The third temptation is 
the logical outcome of the first two. The first two begin 
with the words: “ If thou be the son of God.” The 
third does not commence with any such words. The 
voice of the flesh without any preamble says to Jesus, 
after he has been shown all the kingdoms of the world, 
that is, how men live: “ If thou wilt worship me, I will 
give thee all this.” From the absence of the introduc¬ 
tory phrase, “ If thou be the son of God,” as well as 
from the whole turn of speech, which is no longer argu¬ 
mentative, but assumes that the man to whom it is 
addressed has been already convicted of error, we can see 
how closely connected this passage is with what has gone 
before, if only the preceding passages be understood in 
their natural sense. 

At first the voice of the flesh argues and says: “ If 
thou be the son of God and a spirit, thou needst not 
hunger, or, if thou hungerest, thou canst of thine own 
will change these stones into bread, and satisfy thy 
desire. But if thou hungerest, and canst not make 
bread of these stones, then thou art not the son of God, 
and thou art no spirit. But thou sayest that thou art 
the son of God in the sense that thou trustest in God. 
And this is also untrue ; for if thou really trustest in God, 
as a son has trust in his father, thou wilt not endure the 
pangs of hunger, but wilt trust thyself to the power of 
God, and be not anxious for thy life; whereas thou art, 
forsooth, afraid to throw thyself down from this pinnacle.” 

To this Jesus Christ answers, that it is not fitting he 
should demand anything from God. 

We shall later explain what Jesus meant by these 
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words : it is enough for the moment to point out that 
the devil did not understand their meaning. 

The devil reasons in this way: “ If thou wishest to 
eat, provide thyself with bread. If it were true that 
thou submittest in all to the will of God, thou wouldst 
take no care for thyself; but thou dost take care for 
thyself, and therefore it is not true.” And the voice of 
the flesh triumphantly continues: “ If thou dost not 
wish to provide food for thyself, then take no care for 
thy life; but this thou dost when thou refusest to cast 
thyself from the pinnacle: and if thou takest care for 
thyself, why not provide food for thy nourishment ? ” 
The voice of the flesh, as it were, forced Jesus to acknow¬ 
ledge its power, and that we must all live the life of the 
flesh, and therefore it says to him: “ All thy trust in 
God, and all thy hopes in him, are mere words; in 
reality, thou hast not thrown off, and wilt never throw 
off, the flesh. Thou wert, and art, a son of the flesh, 
even as all men are. And if thou art a son of the flesh, 
honour the flesh, and serve it. I am the spirit of the 
flesh.” And he shows Jesus the kingdoms of the world. 
“ Thou seest what I will give thee, on condition that 
thou servest me. Honour me, serve me, and all this 
shall be thine.” 

To this Jesus again answers in words taken from the 
books of Moses (Deut. vi. 13): “ Fear the Lord thy God, 
and serve him, and swear by his name.” 

These words were spoken to the Israelites at a time 
when they were enjoying all carnal blessings, and when 
there was therefore a fear lest they should forget God 
and forget to serve him alone. 

The voice of the flesh is hushed, and the power of God 
enables Jesus Christ to withstand the temptation. 
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All that was necessary to be said has been said. 
Church commentators like to interpret this passage as 
representing the victory of Jesus over the devil. How¬ 
ever we interpret it, there is, in truth, no question of 
any victory; and we can equally regard the devil or 
Jesus Christ as victorious. Neither on the one side nor 
on the other is there victory; there is nothing beyond 
the exposition of two radically opposed views or princi¬ 
ples of life. And it clearly sets forth which principle 
was rejected and which principle was acknowledged by 
Jesus Christ. Both these expositions are striking, since 
all the philosophical systems, moral theories, religious 
creeds, and intellectual departures in life throughout the 
different periods in the history of the world, are funda¬ 
mentally reflections of one or the other of these two 
views of life. In every serious debate on the meaning 
of life or on religion, in every spiritual struggle of the 
individual man, we find a reflection and repetition of the 
arguments advanced and refuted in this dialogue between 
the devil and Jesus, this controversy between the voice 
of the flesh and the voice of the spirit. 

What we call materialism is nothing more than the 
inevitable deduction drawn from the argument of the 
devil; and what we call asceticism is the inevitable 
deduction drawn from the first answer made by Christ, 
that man does not live by bread. 

The pessimistic teaching of philosophers like Schopen¬ 
hauer or Hartmann is a development of the second 
argument used by the devil. If we put it into simple 
language, the argument will be of the following im¬ 
port :— 

Devil. Thou are the son of God, but art hungry. 
Bread is not to be got by words. Whether a man talk 
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about God or not, his stomach asks for bread. If thou 
wilt live, work, and provide thyself with bread. 

Jesus. Man lives not by bread, but by God. Life 
gives to man not that which is carnal, but its opposite, 
the spirit. 

Devil. But if life gives not that which is carnal, then 
man is free from the flesh and all its requirements. And 
if thou art thus free, then throw thyself down from 
this pinnacle; for angels shall hold thee up. Subdue 
thy flesh, or slay it at once. 

Jesus. Carnal life is from God; and therefore we 
must neither murmur at it, nor lose our trust in it. 

Devil. Thou sayest, “Wherefore need I bread ? ” but at 
the same time sufferest hunger. Thou sayest, “ Life is 
from God and is in the spirit ”; but at the same time 
thou takest care for thy flesh. All this, then, is mere 
talk. The world did not begin with thee, and the world 
will not end with thee. Look around on men; they 
lived before, and live now, in providing themselves with 
bread; and they lay it up, not for a day, or for a year, 
but for years; and not only bread, but all man has need 
of. And they take care that none shall slay them, pro¬ 
tect themselves from harm, and see that none do them 
wrong. Live, then, like them. If thou wishest to eat, 
labour and work. If thou pitiest thy body, see that 
thou take care for thyself. Honour the flesh, work for 
the flesh, and thou shalt live, and it shall reward thee. 

Jesus. Man lives not in the flesh, but in God. In 
the life that comes from God we must have full and 
constant trust. In that life we must honour God alone, 
and serve him alone. 

In the argument employed by the devil, that is, the 
argument of the flesh, all is true and incontrovertible 



INCARNATION OF THE 


88 

from his particular point of view. And in the same 
way, the argument employed by Jesus is equally true 
and incontrovertible, if we regard the question from his 
point of view. The difference consists in this. The 
argument of Jesus Christ includes within itself the 
argument of the flesh. Jesus Christ accepts the argu¬ 
ment of the flesh, and takes it as the foundation of his 
own argument. On the contrary, the argument of the 
flesh does not include within itself the argument of Jesus 
Christ, and is based on a false understanding of Christ’s 
point of view. The misconception of Christ by the 
devil begins with the question and answer in the second 
temptation. The devil says: “ If thou sayest thou canst 
live without bread, which is necessary to life, thou canst 
renounce all thy carnal life, cut thyself off from it, and 
cast thyself down from a height in order to destroy that 
life." 

Jesus answers: “ If I renounce bread, I do not thereby 
renounce God; but if I throw myself down from the 
temple, I thereby renounce God. For life is from God, 
and life is the manifestation of God within me, in my 
flesh. Consequently, to renounce life, to lose trust in 
it, shows that I have lost trust in God. And this is 
why a man may renounce all in the name of God 
except life, since life is the manifestation of the God¬ 
head.” 

But the devil does not wish to understand this, and, 
imagining his reasoning to be true and well founded, 
continues: “ How is it thou mayst renounce bread, 
which is necessary to life, and mayst not renounce life 
itself ? This is irrational and illogical; for if one may 
not renounce life, neither may one renounce anything 
that is necessary to life.” And from this he argues : 
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“ If thou mayst not cast thyself down from this pinnacle, 
but must take thought and care for thyself, so must 
thou take care for thyself in everything, and provide 
thyself with bread.” 

Jesus answers that we cannot compare bread with 
life, and that there is an impassable superiority in the 
one over the other. And the argument employed by 
Jesus leads exactly to the opposite conclusion. 

The flesh says: “ I have implanted within thee the 
idea of the necessity of observing my laws. And if thou 
thinkest that thou canst renounce any of the carnal 
desires, as, for example, hunger when thou wishest to 
eat, do not therefore imagine that thou canst escape me. 
If thou abstainest from satisfying a desire, thou sacrifices! 
one for the others, and that only for a time, but none 
the less thou livest in obedience to the laws of the flesh. 
Thou sacrifieest one desire for the sake of the others, 
but the flesh itself thou dost not sacrifice ; and for this 
reason thou dost not escape me, but wilt, like all men, 
ever serve me, and me alone.” 

And this undoubted truth Jesus adopts as the founda¬ 
tion of his reasoning, and, acknowledging in his first 
words its truth, examines it from another point of view. 
He asks himself “What is this necessity within me to 
obey the flesh, this carnal desire, and this inner struggle 
with the desire ? ” And he answers : “ This is the con¬ 
sciousness of life within me.” “What, then, is this con¬ 
sciousness of life ? The flesh is not life ? What, then, 
is life ? ” “ Life is something unknown, but something 

unlike to the flesh, something quite different to the flesh.” 
“ What is it, then ? ” “ It is something proceeding from 

another source.” And, therefore, whilst acknowledging 
the truth of the first proposition, that there is flesh and 
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that there is the necessity of observing its laws, he 
argues to himself, that nevertheless all he knows of the 
flesh and its desires, he knows only because there is life 
within him; and this life is not from the flesh, but from 
another source, which is in opposition to the flesh, and 
is called God. Man lives, consequently, not because he 
eats bread, but because there is life within him. And 
this life proceeds from something else, from God. To 
the second proposition made by the flesh, that, in spite 
of all this, we do not escape the flesh, that all the same 
we live only in so far as from a feeling of self-preserva¬ 
tion we obey the flesh, Jesus Christ in reply develops 
the argument from his point of view, namely, that he 
takes,care of his life, not for the sake of the flesh, but 
because it is from God, and because life is a manifesta¬ 
tion of God. And therefore in respect to the first con¬ 
clusion, that we must serve the flesh, he is at complete 
variance with the tempter, and declares we must serve 
only the spiritual source of life, that is, God. Jesus 
says: “ Therefore we must serve ( Xarpeveiv ), not the 
flesh, but God alone.” The word Xarpeveiv signifies to 
work for hire , at forced work for wages , and is used here 
not without reason. And we must take care to under¬ 
stand the real meaning of this word. 

Jesus says: “ It is true, I shall always be in the 
power of the flesh, which will always make felt its 
desires; but, besides the voice of the flesh, I know also 
the voice of God, which is free and independent of the 
flesh. And, therefore, in these temptations in the 
wilderness, as in all human life, the voice of the flesh 
and the voice of God will be in opposition, and I must, 
like a workman looking for hire, work for the one or for 
the other. Two voices call to me, propose to me to 
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work for the one or for the other; and, in reply to such 
contradictory proposals, I will strive to serve God, and 
expect my reward from him, that is, if in the struggle 
I only choose the service of God.” 

And the spirit wins the victory over the flesh, and 
Jesus finds this spirit, which shall cleanse and purify 
him, so that the kingdom of heaven may approach. It 
is in the consciousness of this spirit that Jesus Christ 
returns from the wilderness. 

If we give to these two words, “ God ” and “ Life,” the 
meaning we have already assigned them, the words of 
Jesus Christ will become still clearer. To the first 
speech of the devil about bread, Jesus Christ says: 
“ Man lives not by bread, but by intelligence.” And to 
the devil’s proposal, that he should throw himself down, 
he answers: “ I cannot lose my trust in intelligence, 
and intelligence is always with me. It gives me life, 
and life is the light of intelligence; how then can I 
doubt intelligence and tempt it ? And, therefore, I can 
serve only that which is the source of my life, and is 
my life itself. I honour intelligence alone, and serve it 
alone.” Besides the spiritual signification of this passage 
in confirmation of the development of his teaching in 
Christ himself, it has also an expository signification 
in Christ’s recognition and consciousness of God as 
intelligence. 

In the beginning of this story of the Temptation, 
Jesus speaks of the Hebrew God, the Creator of all 
things, a Being apart from and outside of man, pre¬ 
eminently a bodily God. 

“ Thou canst make bread,” says the tempter. And 
answering, though indirectly, Christ affirms that God is 
not exclusively a bodily God. “ Man lives not by bread 
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alone, but by God.” The words, “cast thyself down,” 
that is, “ if thou mayst deprive thyself of bread, thou 
mayst also deprive thyself of life,” express a doubt 
that God is the source of life, and imply that life is not 
from God, and is in our power. And Christ, in answer, 
says: “ All is in my power, except life; for life itself is 
from God. Life is the manifestation of God, life in 
God.” 

Thus, though from a different starting-point, we arrive 
at the Same conclusion that has already been set forth : 
that life is the light of the world, and the light is 
Intelligence, and Intelligence is that which men call God ; 
the beginning of all things. 

In the third temptation the whole argument is trans¬ 
ferred from the spiritual to the material sphere, and it is 
said : “ Thy reasoning cannot be just, since all the world 
lives otherwise.” 

In reply to this, Christ repeats his conception of God 
as a spiritual, not a bodily being. He says: “ Sur¬ 
rounded by blessings which I owe to Intelligence, I 
ought to honour my God alone, and serve him only.” 
It must also be remarked that, in the further develop¬ 
ment of his teaching, this conception of God and of 
man’s relationship to God is worked out on the same 
line of thought. We must not forget that it was in 
answer to the question, “ By what does man live, by bread 
or by God ? ” that Jesus for the first time expounded his 
doctrine as to the meaning of God and man, and that on 
many later occasions, when Jesus wished to define the 
true relations of man to God, he pursued the same train 
of thought, and made the same comparison, and the same 
reference to bread, as being the simplest and easiest 
mode of explaining his doctrine. 
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We shall, farther on, have an opportunity of pointing 
out how all the passages in which bread, food, or wine is 
spoken of, are in harmony and accord with the place of 
which we have been treating. 


VII. VISIT TO THE MARRIAGE FEAST AT CANA 
(JOHN II. l-ll) 

The story of this visit to Cana, in Galilee, an event 
of which we have such a detailed description in the 
Gospels, is most instructive as an example of the harm 
done by accepting the mere letter of the Bible story 
as inspired revelation. The main incident in itself 
presents nothing extraordinary or instructive, from 
whatever point of view we choose to consider it. If we 
look on it as a miracle, the miracle is meaningless; to 
consider it a mere trick were to insult Christ; as a 
picture of daily life, the narrative possesses no value. 


Matt. xiv. 3-5 ; Mark vi. 17-20; Luke iii. 19, 20; 
Matt. iv. 12; Mark i. 14; John iv. 1, 2; John 
iv. 44—54; Luke v. 1—10; Matt. iv. 19, 20; Mark 
i. 17, 18. 

In the passages above referred to we find events 
described that have no bearing on the teaching of 
Christ. 
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VIII. THE FIRST PREACHING OF JESUS 


Matt. iv. 17: ’A 7f6 tots vjp^eno 

6 ’Itfffoyj KYipvtJcruy 

Mark i. 14: To svctyyshiov Ttjg 
fiuffi'Ksiots tov Osoir 

15: Kent ‘Ksyuv" Oti TST’K^paTcii 
6 xotipog, xoti jjyyix.su i) fixeihsix 

TOV 6sOV‘ fiSTXVOSlTS xcti TKJTSVSTS 

su tu svotyythito. 


From that time forth Jesus 
began to proclaim 

The kingdom of God ; 

And said : The time has ar¬ 
rived, and the kingdom of God 
has already come: change your 
[lives and believe in the annun- 
| ciation of true happiness. 


It is only said that, having seen Jesus Christ, John 
cried out: “ He cometh after me, but he was before 
me ”; but he does not say whether he was the Christ. 
And therefore in this place, as also in subsequent 
passages referring to signs that were given to prove 
that Jesus was the Christ, we must distinguish the 
signs themselves from the teaching with which they 
are often connected. Whether Jesus, whose teaching 
has spread over the larger half of the world, was from 
the Jewish point of view the Messiah whom they ex¬ 
pected, or not, is a question with which the teaching of 
Christ is not concerned. 

To the Jews who embraced Christianity it might be a 
question of importance, and we can easily understand 
how the meaning of certain passages in the Gospels has 
been forced in the attempt to make them prove that 
Jesus was the Christ, that is, the Anointed One. In 
the same way as David and Saul were anointed, it was 
imagined Christ was anointed by John. 

To us, who are not of the Jewish faith, and in no way 
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bound by the Jewish law, the testimony of John, that 
Jesus was the true Messiah sent by God, even if it ever 
were given, is, of course, quite superfluous and un¬ 
necessary. 

John i. 19-34; Matt. iii. 16, 17 ; Mark i. 10, 11 ; 
Luke iii. 21, 22. In these passages we find assertions 
and proofs that Jesus Christ is the son of God. For 
us, who are not Jews, it is a matter of no importance 
whether Jesus was son of God or not, in the Jewish 
acceptation of the term. If there were no other proofs 
of his sonship to God than that of a voice heard we 
know not by whom eighteen hundred years ago, this 
legend would probably convince no one of his election 
and sonship. All who understand the truth of Jesus 
and his sonship to God, as already explained in this 
chapter, must hold the legend of the dove and the 
voice from heaven to be, to say the least, puerile and 
unconvincing. 


IX. THE FIRST DISCIPLES 


John i. 35: T>5 sTxvpiov nvxhiv 

UOTVIX.U 6 ’laxvir/i;, xxl ix tojv 

/XOC0YITCdV XVTOV 6v0, 

36: Kai l/xfiT^t-^/Xi 1 rw ’Iyioov 

7Ttpl'7TXT0VVTl, ’ktytt" ” l5fc 6 XfAVOg 
TOV 0SOU. 


And again John met Jesus, 


And said of him : This is the 
lamb of God. 


1 . EfifiXeylras tm ’Itjgov TrepnrarovvTi, he saw Jesus 
coming towards him. We must understand from these 
words that Jesus and John again met, when the former 
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was on his way to Galilee. The word ttuXlv shows this. 
In general, events are described in John’s Gospel very 
briefly, but it does not follow that nothing happened 
beyond what is related. Like a man relating a well- 
known story, the evangelist recalls only the more 
prominent and salient points in the narrative. It is 
plain that Jesus met John, and spake to him, and that 
after the conversation John said: “He is the lamb 
appointed by God.” These last words sum up briefly 
and clearly all that John actually said. 

The two disciples of John, 
when they heard these words, 
went after Jesus. 

Jesus turned round, saw that 
they came after him, and said to 
them: 

What do you seek ? They said: 
Rabbi (which means Master), 
where dost thou live ? 


John 1 . 37: K ou tjko voav uvtov oi 
Bvo fta.0YiTcil AatXo vvtos, «j*oAo- 
v&Yiactv t<u 'lyiffov. 

38 : l,rpoi<pi\g Be 6 'lyioovg, kuI 

dictvaptvos ecvTOvg ecKoTiOvdovurus, 
'heyet eivTots’ 

38 : T/ £» min; 01 Be ihrov 
ctvru’ c I*oft/3/3/ (o Tieyeret/ kp/AYiu- 
tvoutvov. A/Bflf<7X«AeL ttov utvsic : 1 ' 


1. TIov fieveis; where dost thou live ? The words of 
the disciples, the answer made by Jesus Christ, “ Come, 
and see where I live,” and the statement that the 
disciples went and saw where he lived, evidently imply 
more than is actually related. The Evangelist John 
merely records the more important parts of the dialogue; 
but the meaning of the whole passage evidently is, that 
the disciples wished to join him, to hear his teaching, 
and it may be to see his life; and he invited them to go 
with him; and they saw his life, and heard his teaching, 
and were convinced that he taught the truth. 
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John i. 39 : AtystxvTo'tg''' Ep-fcaQs 
xxi i'hsre' r H ’Kdovxxl sllou nov fxsvst' 

XXl TTCip' XVTU ifXSIVXV TJJ V VjUSpXV 

sxitvyv' apoe, tie ijv ag Zsxxtyi. 

40 : ' Hv ’Aspects 6 xhthtpog 
2 Ifxavog UtTpov, tig sx rau 5t/o 
tuu cxxovo xvt uv —expo, ’ laxi/i/ov, 
xxi cxx.o'hovQYioexvTav xvra. 

41 : E vpioxtt ovTOg Trpurog r 6v 
xhs’hQov top i'hov 2/ptavx, xxi 
"hkyst aura" Evptjxx/xev rov Me<7- 
OtXV (o lent fXi6tp[XYiUtV0fXiV0V } 6 

Xptarog). 

42 : K cxl qyxysv xvtov irpog t ov 
’ hierovv. ’E [xfihtyxg 3e xvtu 6 
’I wovg, tWs’ 2w si 1l(xav 6 viog 
’Iavx' ov xhijtiqoij Kn<pxg, o ep/xsv- 
svstxi, lUrpog. 

Mark i. 19 : K«< npofixg ixs'tdsv 
ohtyov, ethsv ’lxxa/3ov tov tov 
Zs(iihxiov, xxi ’I axvvyv, tov «<hX- 
(£ov xvtov, xxi xvrovg iv ra 
TThola xXTxpri^ovTxg rex 5/Vr vx. 

20 : K xi tiidsag sxxhsosv xvrovg’ 
xxi xCpivTsg tov orxTtpx xvtuv 
Zsfishxiov ev ru or'Koicp pxiTX rau 
fxtaduTav, xnviKQov oortoa xvtov. 

John i. 43 : Tri 'rtxvpiov ydsh- 
notv 6 ’ Iyjoovg t^s'Kds'iv tig ryu 
Yx'kihxixv' xxi svptoxet 0>fanr7rov, 
xxi ’ktyst xvtu' ’ Axofoovdu fxot. 

44 : T Rv Se o ^’htTirog xtvo 


He said to them : Come and 
see. They went and saw where 
he lived, and they spent the day 
with him. 

One of these two was Andrew, 
the brother of Simon Peter. 


He sought out his brother 
Simon, and said : We have found 
the Messiah (which signifies the 
Lord’s chosen one). 


And he brought him to Jesus. 
Jesus looked on him, and said : 
Thou art Simon, the son of Jona: 
thou shalt be called Cephas, 
which signifies a stone. 

And going on a little farther 
from thence he saw James, the 
son of Zebedee, and his brother 
John. They .were in a boat 
mending nets. 

And he immediately called 
them. And they left their father 
Zebedee^ with his workmen, in 
the boat. \ t > r , 

Then already before he went 
into Galilee, Jesus met also 
Philip, and said : Follow me. 


Philip was of Bethsaida, of 
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EnSoxi^x, ex tv)S orohsag ’AvTipeou 
xxi Tlerpov. 

45 : E vpiaxei Qihnrirog tov Nos- 
Oxvxqh, xxi heyn xvtu‘ "Ov ey- 
px-^/e M aoqg w tu vopta, xxi oi 
irpo<pi)TXi, evpvixxpcsv, ’lyoovv tov 
viov tov ’hueryfi tov xtto Na t^xper. 

46 : Kxi ehrev xvtu NxDxvxqh’ 
’Ex N x^xptr Svvxtxi Tl xyxdov 
tivxt; A eyei xvtu ^ihiornog’ ‘'Epjcov 
xxi the. 

47 : EfSsi/ 1 o ’lyaovg tov Nx0x- 
VX^h IpXfifliVOV KpOg x-jtov , xxi 
heyei 7repi xvtov' "Ids, xhyidxg 
’IjpxYi’KtTYi; ev u Bo'Xoj ovx eon. 

1. ElSev signifies here, m 

49 : 3 Aicexpidti N xdxvxvih xxi 
"heyei xvru’ 'Pae/3/3 1, ov eT 6 viog 
tov Oeov, 1 ov et 6 (ixmhsvg rov 
’lopxqh. 


the same village as Peter and 
Andrew. 

Philip sought out Nathanael, 
and said to him : We have found 
him of whom Moses wrote in 
the law, namely, Jesus of Naza¬ 
reth. , >. 

And Nathanael said to him: 
Is it possible that anything good 
can come out of Nazareth ? 
Philip said : Come (thyself and 
'thou wilt' see. 

When Nathanael came towards 
him, and Jesus met him, he said 
of him : Behold, in truth, a man 
in whom there is no guile. UJ "' 

t, came up to. 

And Nathanael said to him : 
Thou art the son of God, thou 
art the king of Israel. 


The forty-eighth verse of the first chapter of John 
refers to some past incident well known to the writer; 
but the reference has no meaning for us, since we do 
not know what took place under the sycamore tree 
when Jesus first saw Nathanael, and I have therefore 
omitted it. 

1. From the declaration here made by Nathanael that 
Jesus is the son of God, the title that Jesus Christ 
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claimed for himself in the wilderness, and king of 
Israel, a title implying that, as John had preached, the 
kingdom of God had come with Christ, we may suppose 
that John had spoken and conversed much with his 
first disciples. Nathanael understood the meaning of 
his preaching, and therefore said: “ Verily, thou art 
the son of God, and thou art the king of Israel.” 
The fiftieth verse has been omitted, since it is the con¬ 
tinuation of a conversation about something unknown to 
us that took place under the sycamore tree. 


51 : K oil "hiyu eit>Tu‘ Aftyi/ ccur,u 
"Kiyco vpiiv, a.'z olpTi oipsaOs tov 
ovpxvov xvgayorec, x.xl to i/g ayyeA- 
ov; tou 6tou xvxfictivovTOLg xctl 
KOCTOtfSuluOVTBt; S7TI TOV u'lOV TOU 
XvdpL I7T0V. 1 


And he said : Know what is of 
more import than this, for I tell 
you the truth : know now, that 
heaven shall be opened, and the 
powe rs of God shall descend on 
the son of man and ascend from 
him to heaven. 


1. T/o? tov avdpcoTrov, son of man, both from the 
context and from its ordinary use, signifies, and cannot 
signify anything else, man, in the sense of the human 
nature and qualities common to us all. In these words 
Jesus Christ teaches what he had learned in the 
wilderness. 


According to the ancient teaching, God is a separate 
being, existing apart from man. Heaven is the habitation 
of God, and God himself is hidden from man. Accord¬ 
ing to the teaching of Jesus Christ, heaven is unhidden 
from man. The union of God with man is established. 
Human life is from God, and God is for ever united 
with man; and therefore the power of God descends on 
the son of man. Man feels this power within him, and 
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by its recognition is raised to heaven. In this consists 
the coming of the kingdom of God, which John first 
preached and Jesus afterwards confirmed. 


X. THE PREACHING OF JESUS AT NAZARETH 


Luke iv. 16: K col tj'hStv tig rqv 
Na^atjOer, ov ijv rtOpctpcpitvog' xoti 
ti<sv\hdt kootoo to tiuGog oovtu, iv tjj 
vipotpet ruv oetfifiaiTCJV, tig ryv ovvx- 
yayvjv, xoii dvtoTYi xvooyvavctt. 

17: K etl ixthoGvi uvto j fii/ihiov 
’Hoxtov tov irpo(P*iTOv‘ xxi xvx- 
iTTV%ocg to /3//3X/Oi/, tvpt tov totfov 
ov ijv ytypxpcpoivov' 

18: I Ivtvpcec Kvpiov W i/xt, ov 
tvtxtv exptoe fts tvxyyt’ht^soGxi 
TrTuyfiig, xTtoTx'Kxt pot ixuxoGxt 
rovg ovvrtTptpopotvovg rqv xxph'xv , 
xripv^xt xiy.pt.x’huTOig cLQwiVy xxi 
rvQMtg xvx(5'Xt\ptv, xttoot tiXcn t£- 
Qpoovapttvovg iv xlptoti. 

19: Knpv^xt tvtetvTOV Kvpiov 

ItXTOV. 1 


And Jesus came to Nazareth, 
where he had been brought up. 
And he! went, according to his 
custom, on the holy day into the 
| synagogue, and began to read. 

And they gave him the book 
of the prophet Isaiah. And he 
opened it at the place where it is 
written: 

The spirit of the Everlasting 
is upon me, and he has called 
me to announce happiness to the 
broken - hearted, to proclaim 
liberty to those in bondage, light 
to the blind, and salvation and 
rest to the weary (Isa. lxi. 1). 

To announce to all the year of 
the Lord’s mercy (Isa. lxi. 2). 


1. In the verse in Isaiah from which these words 
are taken, the prophet speaks of the Lord’s vengeance. 
The passage in Isaiah reads thus: “ To proclaim the 
year of the Lord’s mere yMhe day of vengeance of our 
God.” I quote this to show that any text taken 
from the books of Moses, or from the prophets, must 
be understood in the sense put upon it by Jesus 
Christ. So here, he selects the well-known words 
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which express his thought, omitting those that are 
inconsistent with it. 


Luke iv. 20: K xi %Tv%xgTo /B//3- 

Xl'0V,X7T0^0V;TU VTTYlOiT9] IxxdlOt' XXI 
toovtuv tv ryj ovvxyuyr, oi 6<p6ct’h/xoi 
9)<TXV XTSVl'^OVTSg XVTU. 

21: ”H p%xto Si "htyuv orpog xii- 
rot?sr* "O ti ovtpospov ‘7rt7r'h9]po)TXt i] 
ypxtpvi xvtzi iv Toig miv vpouv. 

22 : K xi vrxvTsg tpoxprvpovv xvtq, 
xxi sdxvpcx^ov ski rolg \6yoig rijg 
%xpiTog to ig Ixoropivopotvoig lx rot 
VTopcxTog xvtov , xxi ‘sKsyov, Ov% 
out6; Iotiv 6 viog ’ luavjQ ; 

Mark vi. 3: Ovy, ovto; Ijtiv 
6 tIxtuv ; 

Matt. xiii. 55: Ou% ovrog IttTiv 6 
tov TtxTOvog viog; oi>x,i *1 poi)TY\p 
xvtov 'htytTXi Mxpixpo, xxi oi 
xht'hQoi xvtov ’Ixxaflog xxi ’I aoijg 
xxi 'lipouv xxi 'lovhxgi 

Luke iv. 23 : K xi sWs orpog 
xvtov:' Ylxvrug IpuTt pool tjjv 

7TXpx(3o’hYlV TXVTflV' ’IXTpi , 6tpX~ 
TtVaOV OSXVTOV' 

Matt. xiii. 57: Ovx soti irpo- 
<Pv)TTng xTtpoog , ti poq sv tyi irxTpihi 
XVTOV xxi Iv TY! o'lXlX XVTOV. 


And having closed the hook 
and given it to the clerk, he sat 
down. And the eyes of all were 
bent upon him. 

And he began to say to them : 
Now is fulfilled this scripture in 
your sight. 

And all were astonished at his 
gracious words, and said: Is not 
this the son of Joseph ? 


And is he not a carpenter ? 

And is not this a carpenter’s 
son? And is not his mother’s 
name Mary, and the names of 
his brethren, James, Joses, 
Simon, and Judas ? 

And he said to them: Of 
course, you will say: Physician, 
heal thyself. 

There is no prophet under¬ 
stood in his own country. 


The exact meaning of these allusions to a prophet 
having no honour in his own country, or to the necessity 
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of a physician healing himself, is not very clear. In 
any case, this passage, as generally understood, has 
nothing in common with the teaching of Christ, and 
may therefore be passed over. 


Matt. iv. 13 : K at xuruKiirav tyiv 
N x^upST, shOav > tXTuxYi<rsv sis Ka¬ 
rt spvaovpc tyiv rtotpadu'haaotav, sv 
opioig Za/iovhav y-ccl N sty Goths!pc. 

Mark i. 21: K oil tvdtas rots 
<jx(i(iaaiv sios'hOuv sig ovvxyayyjv, 
slfhxffKS. 

22. K otl s^srt'KviaaovTO s%\ rij 
^ihayfi civtov' ijv yap 'hihxaicav 
olvtovs 0)? s^ovtn'av iyjuv^ xxl ov% as 
oi ypetpiftctTsis. 


And Jesus went down from 
Nazareth to Capernaum. 


And straightway on the Sab¬ 
bath he went into the synagogue, 
and began to teach. 

And they were in raptures 
with his teaching, for he taught 
them freely, and not like the 
scribes. 


1. 72? e^ovalav signifies having freedom. 

’Etjovcria in its primary signification means freedom , 
and in this place must mean freedom , not power, 
because it is put in opposition to the teaching of the 
scribes. The scribes had power, and therefore we 
cannot understand the words as meaning, “ as one 
having authority, and not as the scribes,” since they 
had authority. The contrast between them and Christ 
consists in this : they had authority, and therefore were 
fettered in their teaching, but Jesus Christ taught freely. 
According to the teaching of the scribes, men were 
counted to be the slaves of God and not free creatures; 
but, according to the teaching of Jesus Christ, men are 
free. If we understand the words in this sense, the 
enthusiasm of the people is intelligible. Had Jesus 
Christ taught with authority, that is, peremptorily and 
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overbearingly, which the Pharisees and scribes could do 
better than he, the people would have had no reason to 
listen to him with delight. But in his teaching there 
was a different spirit. And this difference of spirit was 
shown in that he taught i^ovaiav eyav, freely, like 
a man who is free from all shackling restrictions. 


XI. Recapitulation 

Intelligence was incarnated in Jesus Christ. Jesus 
Christ announced to men true happiness. The birth of 
Jesus Christ happened in this wise. His mother, Mary, 
was betrothed to Joseph. But before they began to live 
together as man and wife, Mary was discovered to be big 
with child. Joseph was a good man, and did not wish 
to put her to shame, and received her into his house as 
his wife. But he did not know her until she had given 
birth to her first son, who was named Jesus. And the 
boy grew in stature, waxed strong in mind, and was 
intelligent beyond his years. 

Now, it happened that in his childhood, when he 
was already twelve years of age, Mary and Joseph 
went up to Jerusalem to keep the passover, and 
took the boy with them. When the feast was over, 
they set out for home, but forgot to see that the boy 
was with them. They afterwards remarked that he 
was not with them, and, thinking he had gone with 
some of his companions, began to ask after him of those 
they met on the road. But the boy was nowhere to 
be found, and they returned to Jerusalem to look for 
him. And on the third day they found the boy sitting 
in the temple with the teachers, asking them questions, 
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and listening to them. And all were astonished at 
his wisdom. 

His mother saw him, and said: “ What is this thou 
hast done to us? Behold, thy father and I have been 
sorrowing and looking for thee.” And he said to them: 
“ Where have you been looking for me ? Is it possible 
that you did not know that a son should be looked for 
in the house of his father ? ” And they did not under¬ 
stand his words. 

They did not understand that he, knowing that he 
had no father by the flesh, counted God alone to be 
his father. And after this Jesus lived with his 
mother, and obeyed her in all things, and grew in 
stature and in wisdom, and was in favour with God and 
man. 

And so he lived till he was thirty years of age. And 
all believed him to be the son of Joseph. 

This is how Jesus began to preach true happiness. 
The prophets had foretold that God would come into the 
world. Thus Malachi prophesied : “ My messenger shall 
go before, to prepare the way for me.” And the prophet 
Isaiah said: “ A voice cries to you: prepare a way for 
the Lord in the wilderness, make his path even, that 
there be neither valleys nor hills, neither high nor low. 
Then shall the Lord be in the midst of you, and all shall 
find salvation.” 

And the words of the prophets were fulfilled when in 
the time of Jesus Christ there appeared a new prophet, 
John. John lived in the desert of Judaea in the Jordan. 
John was dressed in camel-hair, and wore a leathern 
girdle. And he fed on the roots of trees and on herbs. 
He called the nations to a new life. And the people 
confessed their faults to him, and he washed them in 
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the Jordan, in sign of purification from their errors. He 
said to them all: “ Who has warned you that you can¬ 
not escape the will of God ? Therefore, live the new 
life. And if you will live the new life, let it be seen by 
your works that you are changed in spirit.” And John 
further declared: “ Till now, the prophets have said: 
God will come. I say unto you: God is already 
come.” He also said: “ I purify you with water, but 
he who comes after me is stronger than I am, and shall 
purify you in spirit. When he comes, he shall purify 
you, even as a master purifies his threshing-floor; the 
wheat he gathers together, but the chaff he burns. If a 
tree brings not forth good fruit, the tree shall be cut 
down, and be burned for firewood. And the axe is 
already laid to the root of the tree.” 

And the people asked him: “ What shall we do ? ” 
He answered: “ He who has two garments, let him give 
one to him who has none. And he who has food, let 
him give to him who has not any.” The tax-collectors 
came also to him, and asked: “ What shall we do ? ” 
And he said : “ Do wrong to no one. Do not cheat. Be 
content with what is paid you ” 

And he taught the people many other things concern¬ 
ing true happiness. 

Jesus was then thirty years of age. He came to the 
Jordan to John, and heard him preaching that God is 
come, that men must change their lives, that now they 
will be purified with water, but that they must also be 
purified in spirit, and that this is the sign that God has 
come to them. Jesus did not know his father in the 
flesh, and counted God alone to be his father. He had 
faith in the teaching of John. “ If it be true that God 
is my father, and that I am the son of God, what John 
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preaches is also true, and I need only to be purified in 
the spirit, and God will be within me.” 

And Jesus went into the wilderness to prove the 
truth of this, that he was the son of God, and that God 
would take up his abode in him. He withdrew into 
the desert, and, having sojourned there a long time 
without food or drink, was in the end ahungered. And 
doubt came upon him, and he said within himself: 
“ Thou sayest thou art a spirit, art the son of God, and 
that God will come upon thee; but thou art troubled 
because there is no bread, and God does not come upon 
thee: it cannot, then, be that thou art a spirit, or art 
the son of God.” But he mused to himself: “ My 
flesh longs for bread, because bread is necessary to life; 
but man does not live by bread, but by the spirit, by 
that which comes from God.” 

The pangs of hunger still continued to torment him. 
And now another doubt came over him, and he thought: 
“ Thou sayest thou art the son of God, and that God 
will come unto thee; but all the same thou sufferest, 
and canst not stay thy sufferings.” And it seemed to 
him that he was standing on the roof of the temple, 
and the idea came into his head: “If I am a spirit, and 
if I am the son of God, I shall not slay myself even 
though I throw myself down; for an invisible power 
will hold me up, protect me, and shield me from all 
harm. Why, then, should I not cast myself down ? 
Why not put an end to my sufferings from hunger ? ” 

But he reflected within himself : “ Why tempt God, 
merely that I may know whether he be with me or 
not ? If I tempt him, I do not believe in him, and he 
is not within me. The spirit of God gives me life, and 
the spirit of God is ever in my life. And therefore I 
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must not tempt him. I can refrain from eating, but 
I cannot kill myself, because I feel his spirit within 
me.” The pangs of hunger, however, still continued to 
torment him. And again the idea occurred to him : 
“ If I may not tempt God by throwing myself from the 
temple, neither may I tempt him by hungering when 
I wish to eat. I may not deprive myself of all the 
pleasures of the flesh. These are natural to all men.” 
And it seemed to him that he saw all the kingdoms of 
the earth, and how all their inhabitants lived and 
laboured for the flesh, awaiting their reward from it. 
And he thought: “ They work for the flesh, and it gives 
them all they have. If I work for it, I shall also have 
my reward from it.” But he said to himself: “ My 
God is not flesh, but spirit, in whom I live, whom I 
know to be ever within me, whom alone I honour, 
whom alone I fear, and from whom alone I await my 
reward.” 

Then the voice of tempting doubt was stilled, and the 
spirit stirred afresh within him, and he knew that God 
had come into him, and was ever with him; and know¬ 
ing this, he returned to Galilee in the power of the 
spirit. And henceforth he knew the power of the 
spirit, and began to proclaim the advent and presence of 
God. He said: “ The time has come; live the new 
life; believe in the annunciation of true happiness.” 

From the wilderness Jesus came to John, and remained 
awhile with him. 

When Jesus left John, John said of him: “ This is 
the true son of God, the chosen one of the Lord.” 
Hearing these words, two of John’s disciples left their 
former master, and went up to Jerusalem. Jesus saw 
them coming towards him, stopped them, and said: 
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“ What is it you seek ? ” And they answered: “ Master, 
we wish to be with thee, and to learn thy teaching.” 
He said: “ Come with me and I will teach you.” They 
went with him, stayed with him, and listened to his 
words the whole day. 

One of these disciples was named Andrew. And 
Andrew had a brother named Simon. After he had 
heard the words of Jesus, Andrew went to his brother 
Simon, and said to him: “We have found the chosen 
one of the Lord.” Andrew took Simon with him, and 
brought him to Jesus. And Simon was surnamed by 
Jesus, Peter, which signifies a stone; and both the 
brothers became disciples of Jesus. 

Before he came into Galilee, Jesus also met Philip, 
and bade him follow him. Philip was of Bethsaida, of 
the same village as Peter and Andrew. 

When Philip had seen Jesus, he went and sought out 
his brother Nathanael, and said to him : “We have found 
the chosen of the Lord, the Messiah, of whom Moses 
wrote, even Jesus, the son of Joseph of Nazareth.” 
Nathanael was astonished that the chosen of the Lord 
should be of one of the neighbouring villages, and said: 
“ My brother, is it possible that the chosen of the Lord 
can come out of Nazareth ? ” Philip answered : “ Come 
with me, and thyself shalt see and hear.” Nathanael 
consented, and went with his brother, and saw Jesus; 
and when he had heard his words, he said to Jesus: 
“ Yea, now I see it is true; thou art the son of God, and 
king of Israel.” 

Jesus said to him: “ Know that which is of higher 
import than this, know that even now the kingdom of 
heaven is come, and therefore I tell you the truth, that 
the powers of God shall descend on all men, and from 
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them shall go forth the power of God. From hence¬ 
forth God shall not dwell apart from men, but men shall 
be one, and united with God.” 

From the wilderness Jesus came to his native place, 
to Nazareth. And on the Sabbath, according to his 
wont, he went into the synagogue, and began to read. 
And they gave him the book of the prophet Isaiah. 
He opened it, and began to read in the place where it 
was written: “ The spirit of the Almighty is upon me; 
he has chosen me to proclaim happiness to the wretched, 
liberty to the captive, light to the blind, and salvation 
and rest to the weary; to proclaim to all the day of 
salvation, the reign of God’s mercy.” He then shut the 
book, gave it to the clerk, and sat down, whilst all 
waited for him to speak. And he said: “ To-day is 
this scripture fulfilled in your eyes. God is in the 
world. The kingdom of heaven is come; and all who 
are wretched and weary in heart, or in bondage, or blind, 
or forsaken, shall see salvation.” 

And many were astonished at his gracious words. 
But others said: “ This man is a carpenter, and the son 
of a carpenter. And his mother is named Mary, and 
his brothers, James, Simon, Judas, and Joses, we know 
them all; they are poor men, even such as we ourselves 
are.” And he said to them : “ You naturally think that 
when I say the wretched and weary shall cease from 
among men, I say what is untrue, seeing I have a father, 
mother, brothers all poor, and that I should make them 
rich and happy. If you think so, verily, you do not 
understand what I say. Moreover, every prophet is 
without honour in his own country.” 

And Jesus went to Capernaum, and on the Sab¬ 
bath came into the synagogue, and began to teach. 
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Now, all the people were astonished at his teaching, 
because his teaching was quite different to that of the 
scribes. For the scribes taught the law, and that we 
must all obey the law; but Jesus taught that we are all 
free. 



CHAPTER II 

The New Life : Rejection of the Jewish God 
i. general remarks 

The negative definition of God forms the subject of 
our second chapter. John said: “ When you are purified 
in spirit, the kingdom of God is already come.” Jesus 
Christ went into the wilderness, learned the power of the 
spirit, returned to the world, and declared God to be in 
the world, and his kingdom to be established. 

What is meant by the kingdom of God in the world, 
Jesus explained in his discourse at Nazareth in the 
words of Isaiah the prophet. The kingdom of God is 
happiness for the unhappy, salvation for the suffering, 
light for the blind, liberty for those in bondage. Jesus 
taught his disciples that henceforth, the kingdom of God 
being in the world, God will no longer be an inaccessible 
God, such as he was before, but that now he will be in 
union with his creatures. If, then, God be in the world 
and in union with his creatures, what kind of God is 
he ? Is he God the creator, dwelling afar in the 
heavens, appearing from time to time to the prophets, 
and giving his law to Moses, a revengeful, cruel, terrible 
God ? 

In this chapter, then, we have the definition, as given 
in 
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by Jesus, of what God is not. To understand this 
definition correctly, we must restore the true meaning of 
the words of Jesus Christ, since the Churches have done 
what they could to obscure their meaning. The true 
conclusion to be drawn from the words and acts of Jesus 
Christ recorded in this chapter, is that he denies all, 
absolutely all, the Jewish doctrine. This is so plain and 
positive that it seems impossible that it should be con¬ 
sidered necessary to prove it. Unfortunately, a strange 
fatality has forced the Churches, in opposition to all 
common sense, to try to combine in one common creed 
two absolutely contradictory and irreconcilable systems, 
Christianity and Judaism. Hence the supposed neces¬ 
sity of maintaining an absurdity and perverting the 
truth. We have no occasion to study, it will be enough 
if we just skim, the five books of Moses, in which all the 
acts of a man in some thousand varying and different 
circumstances are, down to the minutest detail, presented 
and defined, to be convinced that, in presence of such 
punctilious petty regulation of human conduct, there can 
be no possibility of developing or completing the teaching 
of the law. This might be possible, if it were once 
stated or allowed that all these laws and statutes were of 
human ordinance. But, on the contrary, it is plainly and 
positively asserted that all these legal directions as to 
how and when circumcision is to be practised, how and 
when the women and children of hostile tribes are to be 
massacred, or what restitution should be made for an ox 
unintentionally slain:—it is over and over again asserted 
that all these laws were given immediately by God 
himself. How can such laws be developed or perfected ? 
Only by new statutes more detailed and still more precise 
as to circumcision, lawful murder, and the rest. But if 
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once we accept the law as inspired by God, we thereby 
deny ourselves the right of adopting the teaching of 
Christ, or any teaching that departs, however slightly, 
from the law. Everything is defined and prescribed; 
there is nothing to preach. In presence of the Penta¬ 
teuch, the first word we speak will be a violation of and 
a departure from the Pentateuch. But the Church has 
tried to persuade itself, and to persuade others, that the 
Pentateuch and the Gospels are both from God; and to 
do this, it has shut its eyes to patent facts, and has 
played fast and loose with common sense. The Church 
has made this attempt to reconcile two irreconcilable 
things under the influence of the false teaching of Paul, 
which preceded a true knowledge of Christ’s doctrine, 
and according to which the teaching of Christ was under¬ 
stood to be a development and complement of the teach¬ 
ing of the Jews. Now, when once this was done, and 
the question was, not to understand the meaning of 
Christ’s teaching, but to reconcile Judaism and Chris¬ 
tianity, it was only natural that commentators should 
indulge in forced and mystic expositions, such as we find 
in Paul’s Epistle to the Hebrews, and such as for eighteen 
hundred years the so-called fathers and theologians of the 
Church have sought to impose upon us. What the result 
of such attempts must be we can imagine by supposing a 
writer to undertake the task of harmonising any one, 
say the tenth, of the volumes of the Codex of our Bussian 
laws with the social teaching of Proudhon. And, in 
truth, the task of reconciling our laws and the teaching 
of Proudhon would be much easier than any attempt to 
harmonise the teaching of the Pentateuch and the Gospels. 

Let us cite a few examples of the difficulties these 
orthodox theologians have to encounter. 

8 
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In the Gospels it is forbidden, not only to slay, but 
even to be angry with anyone. In the Pentateuch it is, 
kill, kill, kill, men, women, children, animals. 

In the Gospels riches are an evil. In the Pentateuch 
riches are a blessing, the greatest happiness, a reward for 
piety and goodness. 

In the Gospels purity of the body is insisted on: 
“ Thou shalt have but one wife.” In the Pentateuch the 
law is, take as many wives as you like. 

In the Gospels all men are brothers. In the Penta¬ 
teuch all not Jews are looked on as enemies, as Gentiles. 

In the Gospels there is no outward ceremonial worship 
of God. In the Pentateuch more than one half of the 
five books is taken up with a minute programme of cere¬ 
monial worship. 

And yet, in spite of all this, we are told that the 
teaching of the Gospels is a continuation and development 
of the teaching of the Pentateuch. 

Of the false, and necessarily false, interpretation of 
Christ’s teaching resulting from this futile attempt to 
reconcile Christianity and Judaism, in reference to other 
doctrines of the Gospels, we shall speak in the proper 
place; at present, we confine ourselves to ceremonial 
religion, against which Jesus preached and spoke. 

According to the teaching of the Church, we are to 
suppose that Christ’s condemnation of ablutions, and 
non-communion with the unclean; his denial that there 
are clean and unclean in the sight of God; his abrogation 
of fasts and of the sabbath, the chief covenant of the 
Jews; his discountenance of all sacrifices; his denial 
of the necessity of a temple made with hands; his judg¬ 
ment pronounced against Jerusalem, the holiest of all 
places in the eyes of the Jews; and lastly, his non- 
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recognition of God as an external being, and his concep¬ 
tion of God as solely a spirit whom we must worship in 
the spirit,—all this, according to the Church, does not 
concern us Christians, and is but the condemnation of 
certain excessive formalities practised and insisted on by 
the Pharisees. 

Now, passing over the fact that, if all this concerned 
the Pharisees, and no one else, an excessive and undue 
emphasis is given throughout the Gospels to what in that 
case is of very slight importance and interest, the idea 
that Jesus in all this was attacking, not the law of Moses, 
but merely the formalism of the Pharisees, must strike 
every man who can read and think as a forced, unnatural, 
and false interpretation of Christ’s teaching. 

Jesus, whilst condemning the law of the Pentateuch, 
of course, as will be readily understood, excepted those 
few truths which are to be found in what, for the most 
part, is a mass of extravagance and rubbish. Thus, for 
example, he retains and amplifies the law commanding 
a man to love his neighbour and to honour his father and 
mother. But because there are to be found some two or 
three phrases in the Pentateuch of which Jesus could 
approve, it does not follow that he developed and con¬ 
tinued the Mosaic law; any more than a man, because 
he is at variance with the opinions of another, is obliged 
to reject every word he may speak and every opinion he 
may hold. It was not with the Pharisees that Jesus 
contended, but with the whole Mosaic law, and in his 
rejection of ceremonial religion he censured and con¬ 
demned all that was included in the dogmatic faith of 
every grown-up Jew. 

Let us briefly sum up the law as laid down in the Penta¬ 
teuch regulating the worship of God by the Israelites:— 
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Of Purification— 

Lev. xvii. 7 : See that henceforth they offer not sacri¬ 
fices unto their idols, after whom they adulterously 
follow. 

8 : Say further to them : If any of the house of Israel, 
or any of the strangers within your gates, shall offer a 
burnt-offering, or a sacrifice, 

9 : And bring it not for dedication to the door of the 
tabernacle of the congregation, that man shall be cut off 
from amidst the people. 

Num. xix. 13 : Whosoever touches the dead body of a 
man, and does not cleanse himself, defiles the tabernacle 
of the Lord : let him be cut off from amidst the people of 
Israel; because the water of separation was not sprinkled 
upon him, he shall be unclean, and his uncleanness is 
still upon him. 

14 : This is the law: If a man dies in a tent, anyone 
coming into the tent, and all that is within the tent, 
shall be unclean for the space of seven days. 

15 : Every open vessel, that has no covering bound 
upon it, is unclean. 

16 : Whosoever touches the body of a man that has 
been slain by the sword, or a dead body, or a bone of a 
man, or a grave, shall be unclean for the space of seven 
days. 

17 : Let the unclean person take of the ashes of a 
burnt sin-offering, and let him pour on them running 
water in a vessel: 

18 : And let someone who is clean take hyssop, and 
dip it in the water, and sprinkle the tent, and all the 
vessels, and all who are in it, and him who has touched 
a bone, or one slain, or one dead, or a grave: 

19 : And let him who is clean sprinkle him who is 
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unclean on the third day and on the seventh day; and 
on the seventh day he shall purify himself, and wash his 
clothes and his body with water, and at even he shall 
be clean. 

20: If anyone be unclean and does not purify himself, 
he shall be cut off from amidst the people of Israel; for 
he has polluted the sanctuary of the Lord; the water of 
separation has not been sprinkled upon him, and he is 
unclean. 

21 : And this shall be a perpetual law for them: Let 
him who sprinkles the water of separation wash his 
clothes; and he who touches the water of separation 
shall be unclean until evening. 

22 : And all that the unclean man has touched shall 
be unclean, and the man himself shall be unclean until 
even. 

Of Fasts— 

Lev. xvi. 29 : And let this be a perpetual statute 
for you: in the seventh month, on the tenth day of the 
month, humble your souls, and do no work at all, 
whether it be one of your own country, or a stranger 
that is sojourning within your gates. 

Lev. xxiii. 27: Also on the tenth day of the 
seventh month let it be a day of atonement, and gather 
together in a holy assembly, and humble your souls, and 
bring your offerings to the Lord. 

Of the Sabbath— 

Ex. xxxi. 13: Speak thus to the sons of Israel: 
Observe my sabbaths, for they are a covenant between 
me and you, and your children’s children, that you may 
know that I, the Lord, do sanctify you. 

There is no occasion to quote the texts referring to 
sacrifices, since the greater part of the Pentateuch is 
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filled up with statutes and directions given by God 
himself, as to what sacrifices are to be made, and by 
whom they are to be offered. 

The same may be said of Jerusalem. Jerusalem is 
the city of the Lord. It is there that God dwells. 
From all the passages where God is spoken of, we see 
that God is represented, not as a spirit, but as an 
external separate being, with hands, eyes, and feet. And 
therefore when Jesus abolished all the rites of purifi¬ 
cation, fasts, sabbaths, and sacrifices, rejecting at the same 
time every idea of a bodily God worshipped in temples 
made with hands, he was not developing or continuing 
the Mosaic faith, but rejected it in its entirety, root and 
branch. 


II. ABROGATION OF THE LAW OF THE SABBATH 


Luke vi. 1: ’Eygj/gro Si ev <ru(3- 
(id-Tu dsi/TspoToara 'hiot.iroptvta&cti 
ainov 3/a tuv axopipoav’ kccI 
g'rATioi/ 0 / pcxdyirxi ecvrov rovg 
<TToc%voig, Teal qadtov, x^axovreg Totig 
Xspol. 

2 : T tveg Sirai/ (Potpicoii’mt 1 iiirov 
UVTo'li' T< TTOieiTB 0 OVK 
<xqiCiv iv rolg ox(S(iu.<jt; 


It happened that on a sabbath 
day he went through some 
corn fields. And his disciples 
plucked the ears, rubbed them in 
their hands, and eat of the seed. 


And some of the orthodox saw 
them, and said to them : Why do 
you that which it is forbidden to 
do on the sabbath day ? 


1. The word Pharisees I replace by the orthodox, 
because it implies exactly what we understand by our 
word orthodox. The Greek word $apL<jaio<$ is derived 
from the Hebrew parash, either in the sense of expounder, 
— e ^ 7 77 €T ^? vofxov ,—for which the Pharisees liked to 
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pass themselves off, or in the sense of a man who holds 
aloof from the crowd of unbelievers, and counts himself 
to be orthodox. Among the traits peculiar to the 
Pharisees, it may be noted that, besides the Holy 
Scriptures, they acknowledged as binding oral tradition, 
7 rapdSo^i<i, on whose authority a number of ceremonial 
rites were regarded as obligatory and of the greatest 
importance. They interpreted the Scriptures literally, 
and considered the due observance of ceremonial to be of 
higher import than the fulfilment of the moral law. 
They taught the dependence of man on God, but at the 
same time admitted to a certain extent his freedom of 
will. In all these points they are the exact counterparts 
of the orthodox of our own days. 

Luke vi. 3, 4; Matt. xii. 5. 

These verses contain an argument founded on the 
fact that David once eat of the shewbread to appease 
the pangs of hunger, and that the priests profane the 
sabbath. The argument can only be convincing for the 
Jews; for us its significance is considerably diminished 
by Christ’s reference to the words of the prophet: “ I 
will have mercy, and not sacrifice.” The only thing of 
importance in these verses, or at all applicable to our¬ 
selves, is this answer made by Christ. (See page 137.) 

Matt. xii. 6: A tyu le v t ulu, on But I say unto you : Here is 
tov upov piei^au ionv Zh. 1 that which is greater than a 

sanctuary made with hands. 

1. The words, on tov iepov fxei^cov ecrnv coSe, I 

translate, here is that which is greater than a sanctuary 
made with hands , because iepov signifies a dwelling for 
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God , God's house on earth, a sanctuary. It is not of 
the temple at Jerusalem that Christ here speaks, but the 
words refer to any sanctuary made with hands. 


Matt. xii. 7: E/ Bs lyvax-urt t/ 

hjTiv' "EAeoi/ dtha x.a,i ov Duoiotv, 
OVK XV XXTStilKXOXTi rovg xvxniovg. 


Mark ii. 27 : K xi eheyev xvro'ig' 
To oxfifixrov B/a i tov oivOpuTrov 
lytviTO , ovx, 6 oLvOpanog to 

auji^XTOV. 

28: v floTt jcvptog ioTiv o' viog tov 

dvOpUKOV 1 Kxi TOV (TOlfifioiTOV. 


And he said: If you only 
knew what this means, I desire 
mercy, and not sacrifice, then 
you would not judge the inno¬ 
cent. 

And he said to them: the 
sabbath is made for man, and 
not man for the sabbath. 


And therefore man is lord of 
the sabbath. 


r 0 vlo<t rov avOpooTTov, the son of man, in this passage 
cannot be understood in the sense of a Person in the 
Godhead, since it is said that the sabbath is made for 
man, and not man for the sabbath, and the argument 
therefore cannot refer to another person, to the Son of 
Man, in the sense of God. The son of man has here 
the meaning it always bears in the Gospels, and 
signifies man. 

The whole of this discourse, which had such a deep 
significance for those to whom it was first addressed, is 
of equal importance to us, if we would understand the 
real teaching of Jesus. In consequence of the false idea 
that Jesus handed on and perfected the law of Moses, 
this discourse is, for most commentators, nothing more 
than a dispute with certain Pharisees. 

But for the unprejudiced reader the passage is of the 
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very highest importance, since from it he learns how 
Jesus, the very first time his teaching came into conflict 
with the Mosaic ceremonial worship of God, emphatically 
denied that it was any longer binding on men. The 
sabbath was the seal of covenant between the Lord and 
his people. The non-observance of the sabbath was a 
capital offence. The sabbath ordinances were then, and 
still are, in full force, and a large portion of the Talmud 
is taken up with laws and instructions as to how the 
sabbath is to be kept. The sabbath is to Jews what 
the Eucharist is to Church people. Just as he who does 
not observe the sabbath is no Jew, so he who does not 
partake of the Eucharist is an apostate from orthodoxy, 
or Catholicism. To profane the sabbath and to profane 
the Eucharist are crimes equally heinous. 

And it was exactly this sabbath which Jesus 
proclaimed to be a vain ceremonial, an invention of men, 
declaring that man is of higher import than any 
outward sanctuary, and that we should understand this, 
if we only understood the meaning of those words: “ I 
desire mercy, and not sacrifice.” He therefore taught 
that it was unnecessary to observe the sabbath, which 
was regarded as the first and chief of religious duties. 
As we may suppose, orthodox commentators are careful 
to hide the true meaning of this passage. This is what 
we read in the Archimandrite Michael’s Commentary on 
the Four Gospels :— 

“ Moses commanded us to work six days, and forbade 
all ordinary work, save what was absolutely necessary, 
on the sabbath, or seventh day (Ex. xx. 10, xxxv. 
2, 3; Num. xv. 32-36). The elders, by their oral 
traditional teaching, extended the sphere of the sabbath 
law, and taught that not even good works, or works of 
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charity, might be performed on the sabbath. But it 
must not be forgotten that the Pharisees, in their 
opposition to the Saviour, were more punctilious in 
insisting on obedience to the sabbath law, where He and 
His disciples were in question, than in cases where they 
themselves might be concerned. Consequently, when 
they saw His disciples plucking ears of corn to appease 
their hunger, an act of necessity, they did not fail to 
bring it to the notice of Jesus, and at the same time to 
accuse them of violating the sabbath day. This, 
further, gave them an opportunity of reproaching Him 
with permitting His disciples to commit what the 
faithful regarded as an open violation of the law of 
Moses, a violation that was likely to lead others into 
sin.” 

It is in this way that the true meaning of the passage 
is hidden and glossed over. And these Church com¬ 
mentators are obliged to do so to justify the orthodox 
creed. 

The words spoken against the sabbath refer only to 
the outward ceremonial worship which the Church has 
established. But Jesus goes on to say: “ Here is that 
which is greater than a sanctuary.” The Church has 
manipulated the text and translated it: “ Here is one 
who is greater.” But even if we accept this translation, 
“ one who,” as is evident from what immediately follows, 
can only signify man. The Church commentators, 
however, would have us believe that Jesus is speaking of 
himself as God. 

“ In these words,” writes the Archimandrite, “ the 
Lord evidently refers to the greatness of His person as 
Lord of the temple. The temple, with all its sacred 
vessels, rites, ceremonies, sacrifices, was only an image or 
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type of the truth; but Christ is the truth itself, and 
consequently as much greater than the temple as truth is 
greater than its image or type. And, therefore, if it be 
allowed the priests and servants of the temple to 
perform these rites on the sabbath day without 
violating the law, still less guilty of its transgression are 
those who, being the servants of truth, from necessity 
plucked ears of corn and eat to the glory of God 011 the 
sabbath day.” 

By this interpretation Jesus is made the temple, and 
for that reason his disciples may eat on the sabbath 
day. The significance and meaning of Christ’s words 
are entirely lost if we accept such an interpretation. 

“ Having justified the conduct of His disciples,” 
continues the Archimandrite, “ by bringing forward 
analogous examples from Scripture, the Saviour declares 
to the Pharisees that the cause and origin of their 
unjust condemnation of His disciples is their ignorance 
of the true relation between traditional ceremonial law 
and the moral law. The Pharisees did not practise that 
love and charity to their neighbour which God demands 
of us through the mouth of His prophet (Hos. vi. 6); 
but they turned all their attention to sacrifices, rites, 
ceremonies, and traditional forms, which only hid from 
them the source of true love. If they had understood 
that sympathising love is higher than tradition and 
formal rites, higher even than sacrifice, they would not 
have judged the innocent for plucking ears of corn on 
the sabbath day to satisfy their hunger. For He who 
is greater than the temple is also greater than any law 
preserved in the temple; and He who is greater than 
any law on the sabbath is Himself Lord of the sabbath. 
He whose mission it was to change the sabbath of the 
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old covenant can even now bid His disciples throw off 
the bondage of the old covenant; for the time had come 
when they must all learn by the spirit, and when He 
who, having freed Himself from evil, yearns for the 
attainment of all that is good, must no longer be under 
bondage to the law.” 

Such an interpretation is directly opposed to the 
express declaration, as recorded by Mark, that the son of 
man is lord of the sabbath, and that the sabbath was 
made for man, and not man for the sabbath; for man 
having made, can also abrogate the sabbath. 


III. HEALING OF THE WOxMAN ON THE SABBATH DAY 


Luke xiii. 10 : r Hv Be h/huoxuv 
tv fuoe. tuv ovvuyuyuv tv r olg aufi- 
fiuot. 

11 : /Bov, yvvvi jjv vrvtvfxu 

tyOVOU dodtVilUg tTYI 'hiXOt, KUl 0X.TU, 

xui vjv ovyxvTTOvau , xui /xvi hvvu- 
fxevYi dvux,v\pui tig to vruvTt'htg. 

12 : ’ lhuv Be uutyiv 6 ’Inooi/g orpoo- 
Opavyioe, xui tTvrev uvtvi * Tvvoti, 
d'Kohthvou.i tv) s dodtvtfug aov. 

14 : ’ Avraxpidtlg Be 6 dpytovv- 
uyuyog , dyu.vctx.TUV on tu oujhfhuTU 
iGipuTTivotv 6 ’ Irjoovg, 'thtyt tu oyhu' 
iipcipul eiolv tv uig Be/ tpyu~ 
fyaOut' tv TuvTUig ouv epyopcevoi 
6ijQUTTtVtodi, KUl [XVI Vj/XtpU TOV 

aufifiuTOV. 


It happened that Jesus was 
teaching in a synagogue, and it 
was the sabbath day. 

And, behold, there was a woman 
there, and for eighteen years she 
had been possessed with an in¬ 
firmity. 

And Jesus saw her, and called 
her unto him, and said : Woman, 
be thou loosed from thy infirmity. 

And the ruler of the synagogue 
was angry that Jesus worked 
cures on the sabbath, and said to 
the people : There are. six days 
in the week wherein to work ; in 
these six days come and be cured, 
but not on the sabbath day. 


Luke xiv. 3, 4 : K ui dvroxpidtig 6 


And Jesus turned to the ortho- 
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’Iviaovg sjVs arpog rovg voptixovg xx\ 
<t>XplOXIOVg , 7\kyUV' E/ S'iGTt T U 
axfi/SxTU hpxTtvtiv; oi Be r,av- 
X*°<x- V - 

Luke xiii . 15 : Nartxpidyi ovv 
xvtu 6 Kvpiog, xxl uttsv'' T7roxpnXy 
iXXGTOg VfXUV TU OOtfifixTU GV 7\.Vil 
TOV &OVV XVTOV Vj T GV OVOV X7T0 Tjjff 
<pxTU/i;, xxi oiarxyxyuv voti^si ; 

16 : Txvtt/i’j Be, OuyxTtpx ’ Afipxxy. 
ovaxv, qv edyiasv 6 "Sxrxvxg iZov 
<$ixx xxl oxrt y styi, ovx sds/ T^vSvjvxt 

X7?0 TOV htCflOV TOVTOV TV) '/I.USOCf. TOV 
GXfipXTOV ; 

Luke xiv. 6: K xl ovx i'o%voxv 
xuTXvroKptdvii/xi xvtco arpog txvtx. 

Luke xiv. 5 : K xl dxoxpi6slg 
arpog xvrovg tTare’ Tt'vog vpxav ovog ij 
(iovg tig tppixp tfxareaeiTxi, xxl oi/x 
ivSiug XUXOKXOU XVTOV iV T>) '/l/xtpx 
TOV ax(i(ixT0V ; 

Matt. xii. 12 : n 6aa ovv hixQtpu 
xvdpwxog rtpo(ixTOV; uart t^tart 
rolg cxfifixai xxTiag aroitlv. 


dox and to tlie lawyers, and asked 
them : Is it lawful to help men 
on the sabbath day ? And they 
knew not what to say. 

And Jesus said to them : Hypo¬ 
crites ! will not each one of you 
on the sabbath day let loose his 
ass or his ox from the stall, and 
bring him out to drink ? 

How, then, not help this poor 
woman ? 


And they could not answer 
him this question. 

And he also said to them : If 
one of you have a sheep, and he 
falls into a pit, will you not 
straightway drag him out, even 
though it be the sabbath day ? 

And, behold, a man is of more 
value than a sheep. He said : 
therefore, may we do good on 
the sabbath. 


If there could be any doubt as to the ground on 
which Jesus Christ abolished the observance of the 
sabbath, the passage just quoted would be sufficient to 
clear up all difficulty on that point. Not on the 
authority of any pretended Godship did Jesus abolish 
the sabbath ; that is to say, outward ceremonial religion, 
but on the authority of common sense, the authority of 
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the true intelligence of life, which became the beginning 
and foundation of all things. He says : “ It is contrary 
to sense, if we say that we may drag a sheep out from a 
pit, but may not help or save a man, on the sabbath 
day. Of higher import than anything else is man and 
love to man. Every outward ceremonial rite can only 
hinder and blunt the fulfilment of the work of life, and 
for this reason ceremonial religion is not only unneces¬ 
sary, but is hurtful.” And he selected the observance of 
the sabbath, which was regarded as the first and most 
important of religious ceremonial duties, and bringing 
forward an example to show how it hinders the due 
fulfilment of good works, rejected and abolished it. It 
would seem impossible to mistake his teaching. But, as 
always, the Church has put its gloss upon it:— 

“ The Lord gives a plain and unanswerable example 
of the injustice of the traditional teaching of the elders 
that we must not do even a work of mercy on the 
sabbath day. If a man has one sheep—which will 
therefore be dearer to him than if he had a whole flock 
—and it falls into a pit on the sabbath day, and he 
thereby risks losing it for ever, will he not at once try 
and drag it out from the pit ? Of course he will, being 
moved partly by pity for the animal, and partly by care 
[of his own property. But a man is of more value than 
a sheep. If, then, we take pity on a dumb animal, and 
do good to it on the sabbath day, how much more are 
we bound to do good to and take pity on a human 
being—the image and likeness of God, to save whom, 
and to give everlasting life to whom, the Saviour was 
made man. The Pharisees could not doubt that we may 
do good works on the sabbath day; but so strong was 
the force of preconceived opinion, custom, and tradition, 
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that they were ready to deny what in their hearts and 
abstractly they acknowledged to be good and just. The 
Lord exposed their inconsistency.” 

“ The Lord exposed their inconsistency ” is a good 
phrase. But the Archimandrite, from whose Com¬ 
mentary the above passage is taken, forgets that the 
words of Jesus do not apply only to the sabbath, but to 
all ceremonial religion, of which sabbath observance is 
simply put forward as the most striking example. And 
though, of course, Jesus could not speak beforehand and 
directly of our church services, images, sacraments, and 
rites, for they were not then in existence, his words none 
the less apply to them. 

To speak against sabbath observance is the same 
thing as to speak against our observance of the Sunday, 
the waste of money on the candles we set up before 
images, the salaries we pay to priests, the extravagant 
embellishment and decoration of our churches, and all 
the care we take about external ceremonial religion, 
which must always hinder works of love for the simple 
reason that care for ceremonial religion is directed, not 
towards the help of living creatures, but towards some¬ 
thing that is dead; whereas works of love have for their 
exclusive object living creatures. No one can with truth 
allege that services, sacraments, litanies, and prayers do 
not prevent our doing good to others. They divert our 
activity from the living, from our fellow-creatures. 

We must not forget that, according to the teaching of 
Jesus, every act in our life should have for its aim a 
work of love to our neighbour. How, then, can an act 
that diverts our activity from love for others assist us in 
the fulfilment of his teaching ? To assert such a thing 
is the same as if a man were to declare that smoking 
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tobacco helps us to plough a field. It may be that 
smoking hinders us very little in this work, causes us to 
lose very little time, or even refreshes and enlivens us 
for the work. All this may be so; but we have no 
right to say that smoking in itself helps us to plough a 
field; and, if it in anyway affects our work, it will 
certainly be to delay and hinder it. 


IV. THE CALL OF MATTHEW 


Matt. ix. 9 : K xl Trxpxyuv 6 
’lwovg ixtUtv, sl'htv xv6pu7rov xxdv)- 

/XtV OV Ixi TO Ti'KUVtOV, MxtDxIoV 

"Xtyofxtvov, xxl "htyti xvru' ’A xo\- 
ovOti pot. K«i xvxoTxg vixo'hov6y\<jtv 

XVTU. 

10 : K XI SySViTO , OtVTOV XVXXilfXi- 
vov tv TYi oixtx, xxl /Boy, xoAXoi 
t t’huvat xcd oLpixprahol 1 t\66vTtg 
OVVCtVtKStVTO T:U ’Iyigou XXI roig 
/xxOyitxIs xvtov. 


Once on his way Jesus saw a 
man sitting and collecting taxes. 
The name of this man was 
Matthew. Jesus said unto him : 
Follow me. And he rose up and 
followed him. 

And Matthew prepared meat 
for Jesus. Now, it happened 
that, whilst Jesus was sitting in 
his house, there came also toll- 
gatherers and wanderers from the 
fold, who sat down with Jesus 
and his disciples. 


1 . 'AfAaprcdXoL, those in error. I prefer to translate 
dfiaprcoXoL thus rather than by the word sinners, because 
this term has acquired amongst us a peculiar and re¬ 
stricted meaning. The word ap,aprco\oL is here used in 
opposition to the word Pharisees, that is, people who 
count themselves to be orthodox, sole possessors of the 
true faith. We must therefore use the word which 
corresponds with the idea exactly opposed to Pharisees, 
and must understand, those in error, those who have gone 
astray from the fold. 
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V. ABROGATION OF OUTWARD CEREMONIES 

Matt. ix. 11 : K xl ihourtg 01 1 And when the orthodox saw 
this, they said to his disciples : 
Why does your teacher eat with 
toll-gatherers and those who have 
gone astray from the fold ? 

And Jesus heard this and said : 
Those who are in health have no 
need of a physician, but they 
who are ill. 

hxxlovg, x^tC x^xpruiKov; sig/xtTX- 
uoiot’j. 1 

Matt. ix. 13: HopivdivTig Be I wish to preach, not to the 
fA<x.&tTi t/ iaTiv "EXsov 6e*u, xxi ov orthodox, but to those who have 
dvaixv. gone astray from the fold. 

1. Having rejected the chief and foremost ceremonial 
rite among the Jews, that is to say, the sabbath, and 
having shown that its observance is incompatible with 
true teaching, Jesus proceeds to show that it is hurtful, 
inasmuch as it leads people to think that, if they only 
fulfil the outward rites of their religion, they have made 
good their claim to be regarded as righteous and just. 
And counting themselves to be such, they fanatically 
avoid all communication or intercourse with those who 
have gone astray from, or are without the fold. And 
once more Jesus repeats that, not sacrifice, but mercy is 
required of us. 

Mark vii. 1 : K xi ovyxyovTXi And there gathered around 
7rpog xvtov ol <bxptoxloi, xxt rivsg liim some of the orthodox and 
tuv rpxptjxxTiav, s’hHovTsg x7to certain of the scribes, who came 
' lepotrohv/xav. from Jerusalem : 

9 


(frxpuTXioi, Cittov roig pixdviTx'ig 
XVTOV' AlXTI pttTX T UV TihUVUV 
xxl xpxpTuhav eoQt'si 6 d/hxoxxXog 
vuuu; 

Mark ii. 17: K x\ xxovoxg o' 
’I Yioavg, ’hsyst xvTOig’ Ov xP iietv 
iyjovaiv 0 / layJovTig ixrpov, aAA oi 
xxxug e%ovrsg. Ovx v\k&ov xx'hkaxi 
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2 : Kxi /SoV reg Ttvxg tuv /xxQn- 
tuv xvtov xoivxlg %sp<il) tout eoTtv, 
xvixTOtg icdiovTXg oipTOvg, speifx- 
l]/XVTO. 

3 : 0/ ytxp <&«j otoxiot xxl xxvTSg 
o / ’ lovhxloi, ixv fxvi xvyfxvi vi\pcovTXt 
Txg %sipxg, ovx sodiovai, xpxTOVvTsg 
tyiv xxpxhootv tuv xpto(SvT;spav' 

4 : K xl xxo xyopxg, sect/ t UY) 
fixxTioavTXt, ovx la&lovoi' kui xKkx 
xoKhx sot tv X XXps7^x(i0V xpxTslv, 
(SxTTlOftOVg XOTYIplUV, xxl %S0T6JV, 
xxl y.x'Kxiuv, xxl xT^tvuv. 


5 : ‘'Exsnx sxspuTuotv xvtov o l 
Qxptoxht xxl oi YpxpcptXTStg’ Aixti 
ol /xx9yitx( aov ov xsptxxrovot xxtx 

T’/)V XXpxhoOlV TUV XpSofiVTtpUU , 
xKkx xvixTOtg x?.polv soDiovoi tov 
xprov; 

6 : 'O 5s xxoxptSslg, sTxsv xvToig' 
"Or/ xxhug xpostyqTtvosv 'H oxtxg 
xspl vpcuv tuv vxoxpnuv’ ug ysy- 
pxxTXt' O vTog 6 Aao? ro7g y,s'ihsoi 
(XS TlfXX, 7) §£ XXphiX XVTUV XOppU 
xxtyfil xx spxov. 

7 : yiXTYlV hi OS&OVTxl [XZ, hlhot- 
oxovTsg hthxoxxTu'xg, svTxhpxXTX 
xvQpuxuv. 

8 : ’A QsvTtg yxp ty^v svTOh’i)v tov 
6sov, xpxrslrs tyiv xxpxhootv tuv 
xv$puxuv, (ixxTtopxovg %sotuv xxl 


! And when they saw that his 
disciples eat bread with unclean, 
that is to say, unwashed hands, 
they began to murmur. 

Because they themselves do not 
eat, unless they have first washed 
their hands, according to the 
tradition of the elders. 

And also when they come from 
the market, they do not eat till 
they have first washed. And 
they observe many other like 
traditional customs, such as the 
washing of cups, dishes, pots, and 
pans. 

Then the orthodox and the 
scribes asked him : Why do your 
disciples not observe the tradi¬ 
tions of their forefathers, but eat 
bread with unwashed hands ? 


And he answered and said to 
them: Well did Isaiah speak of 
you, hypocrites, as it is written : 
These people honour me with 
their tongue, but their heart is 
far from me. 

In vain do they worship me, 
teaching the learning and com¬ 
mandments of men (Isa. xxix. 13). 

For you neglect the command¬ 
ment of God, and observe instead 
the commandment of men, the 
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'TTOT/IOIU’J, Kdl dKkd 77Xp6y.0tX TOl- 
XVTX TTOKhd 7701SITS. 

9 : K xl thtysv xvroi;’ KxXag 
xDsTsItS TYIV iwTOXojl/ TOV 6sOV, \vd 
TVjV 7Tdpdlo(riU VfdUV TYIptJOYITS. 

10 : Mcoaqg yxp tint' Ti\ux tov 
T dTspx oov Kdl tv\v yvjTspx oov' kxI, 

O KdKOkoyuv ordTSpd y) y/iTspx, 

ddVXTU TS’hSVTXTU. 

11 : 'T/dsig Asys ts‘ Exv tfoi) 
xydpairog tu 7 txt pi «j rp y-rcrpi 
Kop/Sxv (0 sot/, }>Zpoy), 0 ixv si, spcov 
utyih-fiQyl 

12 : Kdl OVKSTl oiQtSTS XVTOV 
ovbsv oro/ijox/ Tpi TTdTpl xvtov ij rij 
yrrrpi xvtov' 

13 : ’ Axvpovvrsg tov hoyov tov 
Qsov Trj orxpxboosi vyZ/v ji orxpsha- 
kxts' x.dl irdpoyoid to/xvtx TroAXae 

770/S/TS. 

14 : Kdl orpooKd'hsoxy.svog ttxvtx 
tov o%hov, tKsysv xi/Totg’ ’ Akovsts 
yov 7 rxvTsg kxI ovvis ts. 

15 : OyBsi/ sot/v ‘i^adey tov xvdpu- 
770V siooropsvo/dsvov si; xvtov, b i)vvx- 
Tdi xvtov ko/vuox/' xKKx tx ixirop- 

SVO/dSVX dir XVTOV, SKSIVX SOTl TX 
KO/VOVVTX TOV xvdp0)770v. 

16 : Ej" ti; sx,si utx xkovs/v, 

XKOVSTU. 


washing of cups and glasses, and 
many like things you do. 

And Jesus said to them : You 
have cunningly set aside the com¬ 
mandments of God, that you may 
observe your own traditions. 

Moses said to you: Honour 
thy father and thy mother : and, 
He who speaks ill of his father or 
mother, let him be put to death. 

But you have devised that if a 
man shall say: All by which 
thou miglitest be profited by me 
is corban, that is to say, a gift; 

Such a man you allow hence¬ 
forth to do nothing for his father 
or for his mother ; 

You thus destroy the word of 
the Lord by your traditions. And 
many such things you do. 


And he called the people to¬ 
gether, and said unto them: 
Hearken unto me, and under¬ 
stand. 

There is nothing that enters a 
man that can defile him. But 
what comes out of a man is that 
which defiles him. 


If any man have ears to hear, 
let him hear. 
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17 : K otl ots tioiihdtv tig oTxov dno 

TOV o'xfiov, tTTYIpUT6)V OIVTOV 01 fiOl&YI- 
Tcti ctirrov mpi rijg Trotpecfio^ijg. 

18 : K otl T^tyti etvroig' Olira xott 
v/xtig dovvtToi toTt; ov vot/Tt, or/ irdv 
to t%al)tv tioTroptvopotvov tig tov dvdpu- 
ttov, ov 'bvvciTcu oivtov xotvaaoit; 

19 : "Or/ ovx tioTtopivtTau oivtov 
tig rvjv xaphtav, aXX* tig tv\v xoiktoov' 
xot't tig tov dtythpuvoi txoroptvtTXt, 
xuQotpi^ov -7 ruVTOt TOC fipu/xotroo' 

20: "EAsyg Be’ "Or/ to tx tov 
dvdpUTTOV txTroptvofxtvov, txtlvo xoivoi 
TOV oiv0p6)7TOV. 

21 : "EoaQtv yoip, tx rqg xaphiag 
tuv bovOpuTrav, oi 3 lahoytcpooi oi xetxoi 
ixTTOptVOVTOt/, pto ty,tiai, iropvtiai, 
(povoi, 

22 : KMorai, ‘jrhtovt%iai, TrovYipiat, 
do'hog, dotKytia, otpQa’hfxog irovnpog, 
fthuotyviftta, V7rspYi<pavta, d(Ppo<rvv/i. 

23 : Tldvrx TaXna rot Trovvipd 
ttruOtv sxTTOpevtToti, xotl xoivoi tov 
dvGpurtov. 


And when he had gone into 
the house away from the people, 
his disciples asked him concern¬ 
ing the parable. 

And he said to them : Have 
you also not understood ? Do 
you not know that nothing that 
enters into a man from without 
can defile him ? 

For it enters not into the heart, 
but into the belly. And it goes 
out into the draught, purging 
every food : 

But what comes out of a man, 
is that which defiles a man. 


For from the heart come forth 
evil thoughts, fornication, obscen¬ 
ity, murder, 

Theft, covetousness, deceit, 
vileness, envy, calumny, pride, 
folly. 

All these evils come from 
within a man, and defile a man. 


In Luke there is the following account:— 


Luke xi. 37: ’Ev 3s ra hahijoai, 
iipuTct oivtov <&apioai6g Tig oorug 
dpioT^ayi Trap uvtu' Eiot'hSuv 3s 
dviirtatv. 


After this, one of the orthodox 
came to Jesus, and asked him to 
dine with him at his house. 
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38: 'O Bs fyctpiaulog ihav sduvyot- 
aev on ov orpuTOv i/SctorTtotiYi irpo tov 
O tpiGTOV. 

39 : Efurs Be o Kvpios ocpog olvtov. 
NDi/ vyslg o / <$?ctpi(joiioi to eiguOsv 

TOV GTOTYipiOV XOtl TOV VIVOIXOS XCtOotpl- 
£st£' to hi ioudtv vy.au ysyu 
otp^otyvis xotl Trouviptots. 

40: " AQpovss, ov% not'/iocis to 
i£,adiV, xctl to soadsv iizoiwi; 

41 : Tl?i7JU TOC. SVOVTOt BciTS i’KiYiy.O- 
gvvyiu’ xeti ih ov, votoTot xoidctpoi 
vyh sgtiu. 


And was astonished Avhen lie 
observed that Jesus did not wash 
before dinner. 

And Jesus said to him : You 
who are orthodox wash the out¬ 
side of your cups and dishes, but 
your inward parts are filled with 
ravening and injustice. 

Fools ! Did not he who has 
made the outside also make the 
inside % 

Be charitable in your hearts, 
and then you shall see that all 
will be clean. 


VI. ABROGATION OF THE OUTWARD TEMPLE 


John ii. 13 : K oil lyyitg tju to 

'TTXG'/CCt, TUU ’lovhotl'uu, XOtl d<A(Svi £ 1 $ 
' I ipoo6i.vy.Bi 6 1 Ir.oovc. 

14 : Kai svpsu sv tu itpa tovs 

'TtohOV'JTCtS (Soots TTpofSotTOt XOtl 

OrtpiGTipotS , XOtl TOVS XSpyatTlGTOtS 
■ftotOnyivovs. 

15 : K oil TottjGXS typatysKhiov 

ix GX,Olv(o)V) TOIUTXS i^tfiot^tV SX 
TOV ispov, TCI Tl 7 Cp 6 (SotTOt XOtl TOVS 
(Soots' XOtl Tu)V XOTShvfilGTGW S^iftiS 
to xipyot, xotl Tcig Tponrs^ots otvso- 
Tpsipe, 

TOt; TtpiGTSpOlS 


And the Jewish passover was 
nigh at hand. And Jesus went 
up to Jerusalem. 

And in the temple he saw men 
selling oxen, sheep, and doves, 
and money - changers sitting 
changing money. 

And he plaited a whip of 
! cords, and took it, and drave 
' out of the temple the sheep and 
oxen, and strewed on the floor 
the money of the money-changers, 
and overthrew the tables of the 
dove-sellers, 

And said : Take these things 


16 : K oil to lc 
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7TUhOVdI'J ClltiV' 1 ApXTi TOtUTOl iU- 
TiZdtV' (AVI VTOlUTt TOV OIXOV TOV 
TTOtTpog (AOV 01X0V SfATTOpiOV. 


lienee, ancl do not think that a 
house of merchandise can be the 
house of my Father. 


1. There ought to be a full stop after TreoXovaev, ancl 
before the word elirev we must place teat. Otherwise it 
is impossible to understand why Jesus spoke only to the 
dove-sellers when he said: “ Take these things hence.” 
It is plain that these words were addressed to all whom 
he drave out, and refer to all the things he overthrew. 


Mark xi. 16 : K oti ova viQtev hot 
rig hsvsyxvj oxevog <b« tov iepov. 

17 : K oil ebtoxaxs, Ag yav xv- 
Toig' Oi) yiypxTTTXt' "Oti 6 oixog 
(toy, oixog TpoiriVjCVig x’KYidviaiTou 
txoi TOtg Uvtaiv; VfAug Ss tKor/)- 
UOtTt 1 XVTOV dTCViKXlOV KydTUV. 2 


And he did not allow any pro¬ 
visions to be carried through the 
temple. 

And he ordered them and 
said : Is it not written: My 
house shall be called a house of 
prayer for all nations 1 But you 
count my house to be a den of 
robbers. 


1. ’ ETTOL^aare must here be translated, not you leave 
made , but you think , you consider , a house of merchandise 
can be the house of my Father. It is difficult to suppose 
that in the very discourse in which he declares a temple 
to be unnecessary, Jesus would call the temple the house 
of his Father. He rather would say: “ A house of 
merchandise cannot be called the house of God.” 


2. The words of the prophet Isaiah (lvi. 7) are here 
used in the same sense and with the same meaning as 
the words addressed in the following chapter to the 
Samaritan woman: “Take all this hence; for my house 
is not a house whither you bring sacrifices, but my 
house is the whole world, wherever people know the 
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true God.” The quotation immediately following from 
Jeremiah (vii. 11), “ and not a den of robbers,” confirms 
this interpretation, as will be seen, if we subjoin the 
entire passage: “ Believe not lying words when they 
say to you: ‘ Behold the temple of the Lord, here is the 
temple of the Everlasting.’ But if you shall amend your 
lives, judge one another truly; oppress not the stranger, 
the orphan, or widow; and shed not innocent blood in 
this place: then will I preserve you in the land of your 
fathers from generation to generation. But you believe 
in lying words, that will bring you to destruction. For 
what is it you do ? You rob and murder, commit forni¬ 
cation, lie, and serve Baal, and run after strange gods. 
And then you come to the house that is called after my 
name, and you say: * Now, we may without fear commit 
deeds of filth.’ How then ? Is my house a den of 
robbers ? ” (Jer. vii. 4-11). 


John ii. 18: ’ A^sKpifaijuv ovu I And the Jews began to answer 
(j'l ’ I ot/oaio/, kciI uttou ctvTu' Tt ffjj- i him and said: What proof of 
uiiov 1 hiKifvug vtfTtv, on ravrx ' authority and right do you give 
'rroiii;; us that you do such things ? 

1. Xrifielov : sign, token, a just proof. I have trans¬ 
lated it, proof of authority omcI right. 


19 : ’ A^tx.pid /1 6 ’ I r,aovg x.u.1 sine v 
ctvrolg’ AvacLTi row votov tovtov, 
xc&l ev Tpiaiv iiftepottg tyspu 1 uvtov. 


And Jesus answered them and 
said : Destroy this temple, and in 
three days I will revive it. 


1. ’Eyeipeiv never signifies, and cannot mean, to con¬ 
struct, to rear ; but it signifies to revive, and in this place 
this is its exact meaning, to awake something living to new 
life, and therefore we translate the word, I will awake 
it to new life. 
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The meaning of these verses is generally explained by 
referring us to the twenty-first and twenty-second verses, 
and we are told that the temple signifies the body of 
Christ, and the three days signify the time that elapsed 
between his death and resurrection. This is in the 
interpretation sanctioned by the Church. Such an inter¬ 
pretation cannot satisfy those who, like myself, look 
upon the story of the resurrection as a ridiculous fable 
that destroys all the teaching of Christ, as will be pointed 
out in its appropriate place. Jesus Christ, therefore, 
could not be referring here to his resurrection in the 
body, since, as just said, that is an idea antagonistic to, 
and destructive of, his whole teaching. This interpreta¬ 
tion is the later invention of men who themselves believed, 
and wished to make others believe, in the resurrection- 
myth. But the words which gave rise to this false inter¬ 
pretation were actually spoken, and, of course, had their 
particular meaning. 

But why, when speaking of his body, should Christ 
use the word temple ; and why, after having driven out 
from the temple the animals on sale for sacrifice, should 
he speak of the resurrection ? We have only to forget 
the false interpretation put on the passage by the Church, 
and the meaning of the words will at once become clear, 
and serve as a natural explanation of what goes before. 
Jesus drives out from the temple all that is necessary 
for offering up sacrifices, that is, for public prayer, as the 
Jews understood praying, and, recalling the words of 
Jeremiah, he says we should do good to others, and not 
assemble in the temple to offer up sacrifices. Immedi¬ 
ately after this, Jesus says, not conditionally, as is 
generally understood, but positively: “ Destroy this 
temple, and I will make it alive, will raise it up anew.” 
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He quotes from Isaiah and Jeremiah the passages de¬ 
claring that the house of God is the whole congregation 
of people, wherever the nations recognise God, and that it 
is not a den of robbers; and then he continues: “ Destroy 
this temple, and I will make for you a new living temple; 
I will teach and instruct you. And I will quickly make 
this living temple, because I have no need to build it up 
with hands. In three days, I will do what it took you 
forty-six years to do.” 

John ii. 20: EWov ovv oi The Jews said: Forty-six years 
’ I ovoccior 'TsaootpotKovrct kxi s| was this temple being built, and 
e-tutv QKolofiqOio 0 uotog ovrog, koci will you raise it up again in three 
c tv rptalv vipt&pottg syepslg olvtov ; days? 

Matt. xii. 6 : A iya oi vpciv, oti And Jesus said, to them : I tell 
-oi iipov pou^uv iurlv <ycis. 1 you, here is that which is greater 

than a sanctuary. 

7 : E/ os s yvufce/Ts rl la-rS If you only understood what 
5 EAsov 2 di'hoi Kxi ov 8 v(jiu.v. this means : I desire mercy, not 

sacrifice (service in churches). 

1. This verse, which occurs in the chapter relating 
how the disciples were blamed for gathering and eating 
wheat on the sabbath day, is quite out of place there, 
since there the subject of discourse is not the temple ; 
but Jesus is there represented as saying: “ Behold, here 
is that which is greater than a sanctuary.” In any case, 
the idea expressed in this verse, and repeated in Matt, 
ix. 13, is a direct answer to the quibble of the Jews, 
and sets forth the teaching of Christ about the temple. 

2. '’EXeov, fellow-feeling. I have translated it mercy 
(to one’s neighbour). 
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After these words follow vers. 21 and 22 of John ii., 
in which we have the writer’s fancy-explanation of Christ’s 
answer. 

John ii. 23: le vjv sv 'Iepo- And when he was at Jeru- 

ooXvpeo/g \v ru oracyoe ia rij eof/rf,, salem, during the feast of the 

Tro'h'hoi tTrioTtvaotv tig to ovopcoe passover, many believed in his 
eevTOv, OeapovuTsg oeinov Tee, ovipceiet teaching, accepting the proofs he 
a. iiroia. brought forth. 

24: A vto;os6 ’I wovg ovk sti'o- But Jesus did not commit 

TBvev koevTov ctvTols, lot to ott/Tov himself to them, because he 

ytvuoKtiv 'TavTcts ' 1 himself knew everything. 

25 : K eel oti ov xpeleev ujcsv, hoe And because he had no need 
rig peoeprvpvjoyi orepi tov dvdpuvov' that anybody should testify of a 
ccvTos ykp kyivucKi ri vjv h tu man, since he himself knew (all 
9 ivdpemq. that was in man. 

1. In many copies we find 7 ravra. 

Mark xi. 18: K«i ijxovoecu oi And they/ sought how they 
ypoepepeoerug Keel oi ccpyiepslg, Keel might destroy him ; for they 
k^vjTovv orug uvtou oeero’hkijovctv' feared him, because all the 
kcpofiovvTo yatp oeinov, oti oroeg 6 people marvelled at his teach- 
oyKog k^iT'KviaosTO eerl rp fodoexij ing. 
eevTOv. 

The following quotation from the Archimandrite 
Michael’s Commentary on the Four Gospels will serve to 
give us the Church’s interpretation of the expulsion of 
the sellers from the temple of Christ:— 

“ And He found in the temple ; that is, in the court¬ 
yard of the temple, called the courtyard of the 
Gentiles. 

“ A whip made of cords: a symbol of God’s anger at 
the desecration of the temple, and also a symbol of the 
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Lord’s power, who was filled with zeal for the purifica¬ 
tion of His heavenly Father’s house. 

“ £ Take these hence.' The doves were in cages or in 
baskets, and therefore the Lord, whilst driving out the 
dealers in animals, at the same time bids them take 
with them the baskets or cages of birds on sale for 
sacrifice. 

“ ‘ Make not My Father's house a house of merchandise.' 
Later, when for the last time the Lord came forth from 
the temple, He called it, not the house of His Father, 
but ‘your house’ (Matt, xxiii. 38), thereby announcing 
the abandonment of this temple by God. Now, how¬ 
ever, He calls it the house of His Father, for the opposi¬ 
tion of its servants to Christ and to God had not yet 
been openly manifested, and He still awaited the re¬ 
pentance of the people in the persons of their repre¬ 
sentatives. 

House of merchandise.' An expression less violent 
than the one used by the Saviour when a second time He 
purified the temple, on which occasion the Lord accused 
the Jews of having made the house of prayer ‘ a den of 
robbers’ (Matt. xxi. 13). The vehemence of the second 
as compared with the first of these expressions enables 
us to understand how worldly gain and interests having 
once crept into sacred things gradually corrupted the 
whole service of the temple, and transformed it into 
sacrilegious formalism. If it be asked how it happened 
that these sellers submitted so quietly to the will and 
word of the Lord, that at His command they abandoned 
their merchandise and quitted the temple with all their 
goods, we may remark: Firstly, their consciences natur¬ 
ally told them that they were not doing well in thus 
profaning the holy place, and therefore when the Lord 
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with power reminded them of their sin, their conscience 
spoke to them still more strongly, and forced them to 
obey His command without a murmur. Secondly, the 
fame of Jesus of Nazareth as a prophet and man of God 
had already spread among the people, and pilgrims from 
Galilee had already brought to Jerusalem news of the 
miracles He had performed in Galilee, and of the 
wondrous signs that had accompanied His baptism, 
whilst the testimony given by John must have been 
still fresh in the minds of the inhabitants of Jerusalem 
and the neighbouring places. Thirdly, the Lord on 
this occasion put forth His divine power, and thereby 
instantaneously overcame all human opposition. 

“ Then answered the Jevjs. It may be that by ‘ the 
Jews ’ we are to understand some of the sellers who had 
been driven out of the temple with their merchandise; 
but it is more probable that the words refer to the rulers 
of the temple, the priests and elders, who felt their 
authority to have been infringed by this arbitrary act on 
the part of a Galilsean and stranger. For, without 
doubt, the Lord by this act revealed Himself even to 
them in the quality of a prophet and special messenger 
from God; whilst the more thoughtful amongst them 
must have been struck by His calling the temple the 
house of His Father, and have had an uneasy suspicion 
that He was more than a prophet. And since Moses, 
Elijah, and the other great prophets had from time to 
time affirmed their high mission by working some extra¬ 
ordinary miracle, the Jews who surrounded the Saviour 
now demanded a sign from Him in witness that He had 
the authority and right to act as Lord of the temple and 
as the Son of God. 

“ And said to Him. ‘ Give us some sign that Thou art 
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the Son of God, and comest from God. For else, how 
can we know the Lord of this temple is Thy Father ? ’ 
Unable to recognise the sign He had already given them 
in His act of purifying the temple, and in the power He 
exercised over those who defiled the holy places with 
their merchandise, the Jews in their blindness demanded 
from the Lord another and more convincing proof of His 
power and authority. 

“ ‘ Destroy this temple.’ The imperative mood is fre¬ 
quently used in place of the future tense. The evan¬ 
gelist himself explains the meaning of these words when 
he tells us that the Lord spake of the temple of His 
body (ver. 21) ; that is, he spake of His death by violence. 
In the same way His words: ‘ And in three days I will 
raise it up again/ refer to His resurrection on the third 
day after His death, and are designed to instruct His 
disciples in the doctrine of the resurrection (ver. 22). 
And so, to the demand of the Jews that He would give 
them some sign that He had authority over the temple, 
the Lord replies by revealing to them the supreme 
miracle of the resurrection, the crowning testimony that 
He was in truth the Messiah. Thus, at the very outset 
of His mission on earth as Son of Man, the Lord fore¬ 
told the manner of His death and resurrection. 

“ ‘ I will raise it wp.’ In these words the Lord asserts 
His divine power, for no human being is able of his own 
will to raise his body from death. He does not say: 
‘ My Father will raise up.’ But He says : ‘ I will raise up.’ 
For He needed not the power of another, but it was by 
His own power that He rose from the dead.” 

I shall now transcribe from Eeuss his remarks on the 
passage we are considering:— 
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“ In opposition to the disciples who believe, we have 
for the first time the Jews who doubt, who do not under¬ 
stand, who refuse to believe. Far from being convinced 
by what they have just seen, they demand a sign, that 
is to say, some extraordinary and miraculous proof that 
Jesus has the authority to act as he had acted. There 
had been something imposing, even messianic, in his 
bearing and conduct towards the sellers in the temple, 
but they require a stronger proof and a distincter mani¬ 
festation of his power. The answer made by Jesus in 
reply to their demand has excited bitter controversy 
among the commentators. According to the evangelist, 
this is what we are to understand from Christ’s words: 
‘ Slay me, and on the third day I will rise from the dead.’ 
In other words, the resurrection of Jesus is here foretold 
by himself as being the most striking proof of his 
divine dignity. And such it has always been regarded, 
especially in the writings of the apostles, from whose 
point of view this discourse presents no difficulty, and is 
perfectly intelligible. If it be objected that Jesus could 
not have spoken thus at a moment when no danger 
threatened him, when no serious conflict had as yet 
arisen between him and the pharisaical party, we must 
not forget that our Gospel is not a record of the slow 
and gradual evolution of events and incidents, but that, 
on the contrary, from the first to the last line, we have 
brought before us the antagonism between the world and 
Christ, between light and darkness, and that Jesus is 
never represented as having need to learn little by little 
that he has enemies to contend with, dangers to 
encounter, and that eventually he may be put to death. 
From the beginning he knows all that will happen, 
inasmuch as his fate depends, not on the caprice of men, 
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but on the providential order of things designed before¬ 
hand. Nothing, therefore, can be more conformable to 
the spirit of our Gospel than the language here put into 
the mouth of the Saviour. The place, moreover, which 
the discourse occupies in the narrative is thoroughly 
natural. The scenes immediately concerning the dis¬ 
ciples have been related, and the story of the work of 
the prophet now commences, and here the writer antici¬ 
pates the chances of final success that lie before him. 
The world will be sought, but not gained over; it will 
be subdued, not by a voluntary submission, but by the 
condemnation it shall bring upon itself. It is thus the 
programme of the history of the world that we are about 
to read. These reflections will also meet the objection 
that the words of Jesus, as recorded and explained in the 
book before us, could not have been understood by the 
disciples any more than they were understood by the 
Jews. The same objection might be extended to nearly 
the whole teaching of the Saviour, for at the end of his 
career the disciples understood little more of the doctrines 
dealt of in this book than they did at the beginning. 
Jesus speaks, and the evangelist writes, for the Christian 
intelligence, and in no wise for the common Jewish 
people by whom he was surrounded. Nor must we 
lose sight of the circumstance that the evangelist him¬ 
self expressly adds that the Jews misunderstood the 
meaning of the words spoken on this occasion by Jesus, 
imagining they referred to the material temple, the con¬ 
struction of which had been begun under Herod. But 
there is scarcely an episode, we had almost said scarcely 
a line, in the story of his life, in which this inability to 
understand the meaning of his words is not to be noted. 
It is the living, concrete expression of the fundamental 
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article in the theological creed of the evangelist, that the 
world is incapable of accepting or comprehending the 
great truths revealed to it from heaven.” 

Now, in the two extracts I have just made there is a 
great deal said about why the scourge of whips was 
made and how it was used, but not a word as to what 
meaning we are to attach to a passage which, it must 
be remembered, is to be found in each of the four 
Gospels. According to the interpretation put upon it 
by all the Churches, it would seem to tell us little more 
than that on two separate occasions Christ took upon 
himself the police duty of preserving order and cleanli¬ 
ness in the temple; whilst what it teaches us is con¬ 
tained in two verses,—the twenty-first and twenty-second, 
which I passed over,—where we have, not the words of 
Christ, but the words of an evangelist. These verses are 
supposed to mean that Christ will rise from the grave 
on the third day after his death. In them he foretells 
his death and resurrection. But, we may ask, was it not 
possible to make the prophecy at a more appropriate 
time and in a more intelligible form ? For the incident 
here related has to do with neither the one nor the 
other. Christ came into the temple and cast out all 
that was necessary for its public services, in the same 
way as a man might come into one of our churches and 
cast out the host, the wine, the relics, the crosses, the 
altar-cloths, and all the other accessories of church 
worship. He is then asked what arj/ieiov he can give ? 
In no lexicon will the word crjfielov be found to signify 
a miracle; but let us allow that this is its true significa¬ 
tion here. What meaning is there in the demand made 
by the Jews ? A man has overthrown and cast out all 
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that is required for the celebration of services in the 
temple, and he is asked: “ What miracle wilt thou work, 
that thou doest such things ? ” The demand is, to say 
the least, unintelligible. The Jews might with reason 
have asked him why he did so, what he would put in 
the place of the things he cast forth, or what authority 
he had for thus acting. But with what propriety could 
they, instead of driving him forth, ask him: “ Work us a 
miracle ” ? And it is still stranger that in his reply he 
does not say “I will” or “I will not work you a miracle”; 
but instead of this he says: “ Destroy this temple, and in 
three days I will make you a new living temple.” If we 
accept the teaching of the Church, this means that the 
miracle he promises to work them shall be worked after 
his death; a miracle in which, when it was worked, 110 
Jew believed. And we are further told that the words 
which Jesus spake and this miracle, that is, the miracle 
he promised to perform after his death, convinced them 
all, and that many of the people believed in him. We 
have only to take off the spectacles through which the 
Church reads the Gospels, to perceive that this discourse 
between Christ and the Jews, thus interpreted, is nothing 
more than the talk of madmen. But if we will only 
reflect a minute, and study the words of the Gospel with 
the amount of attention we should give to a second-rate 
novel, the whole narrative at once becomes clear and 
rational. We must, however, take care not to think 
that we are reading the composition of a mad dreamer, 
but rather commence our study with the conviction that 
the words—declared by the Church to be a direct revela¬ 
tion from God—have a meaning, and a meaning that 
is of no little interest and import to us all. 

According to the teaching of John the Baptist, to 



146 


THE NEW LIFE 


know God, it is necessary to be purified in the spirit. 
In the wilderness Jesus was purified in the spirit, and, 
learning the power of the spirit, proclaimed the kingdom 
of God in men. He taught his disciples the oneness of 
God with man. 

The evangelist John teaches us that Christ’s first act 
was the so-called purification of the temple; in reality, 
the destruction of the temple, and no other than the 
temple of Jerusalem, which was counted to be the 
house of the Lord and the holy of holies. Jesus comes 
into the temple, and overthrows and destroys all that is 
required in the celebration of its religious services. Not 
to repeat what has already been shown in our chapter on 
God —namely, that no one has seen or ever will see God,— 
and that Jesus has given us a new service in place of 
the old service, Jesus himself in the temple declares, in 
the words of the prophets, that the house of God is the 
whole congregation of the peoples of the earth, and not 
a den of robbers. What this really means we can under¬ 
stand by imagining some of our Spirit-Wrestlers to come 
into one of our orthodox churches, and, pulling down the 
altars, to cry out: “ God is a spirit, and we must worship 
him in spirit and in our lives.” And the Scriptures 
teach this so plainly both in words and in practice, that 
we have nothing to add, nothing to dispute. They tell 
us most clearly, both in words and in practice: “ Your 
worship of God is a lie; you know not the true God, and 
your false worship of God is hurtful, and must be destroyed.” 
This is exactly what the words and acts of Jesus in the 
temple preach to us. He rejects the Jewish worship 
and the Jewish conception of God. And in reply to his 
words and acts the Jews demand of him: “ What autho- 
' rity hast thou to do this ? ” And he answers: “ My 
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authority is that your worship of God is a lie, and my 
living worship is the truth. My worship of God is a 
living worship, a worship in works of love.” And many 
believed in Jesus. The first thing Jesus preached was, 
then, the denial and rejection of the false visible God of 
the Jews. In the following chapter he teaches us that 
God is a spirit, and that we must worship him in our 
lives. And it is plain that, in order that men might 
believe in God as a spirit and might serve him, the 
false visible God and his false service must be denied 
and destroyed. And this is what Jesus did. It is 
impossible not to understand this. And if this passage 
has been misinterpreted by the Church, it is not from 
lack of understanding, but from over-wisdom. Such 
over-wise commentators are to be found in large numbers. 
And it is the Church that creates them by ordaining and 
sanctioning what Jesus has judged and condemned. And 
so in this case. Jesus denies a God-Creator and external 
God, and rejects all worship of God save worship in 
works of love. But the Church teaches that there is a 
God-Creator, and exists only to perform services and 
offer sacrifice. As an excuse for its existence, the Church 
is driven to sanction a false interpretation of the teaching 
of Christ. 

All who would understand the Gospel must therefore 
bear well in mind that Christ’s first act, before he began 
to preach, was the denial of an external God and the 
outward worship of God. The abrogation of the temple, 
as recorded by all the evangelists,—which is very seldom 
the case,—is a cleaning of the soil for sowing. Only 
after the rejection of the God hitherto served was it 
possible for Jesus to teach us about God, or how we are 
to serve him. 
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Indeed, the whole passage is but an exposition of the 
verse : “ No man has seen, or ever will see, God.” 


VII. DISCOURSE WITH THE SAMARITAN WOMAN 

John iv. 3: ’A<pijxg tyiv ’lot/- And Jesus left Judaea, and 
Ixixu, kccI xTyj^tie nahiv tig tyiv departed again into Galilee. 
Ya'h.i'Kxlxv. 

4 : ”E<h/ Se otvrov htpyjtadai ha And he was obliged to go 

r q; 'lapixptiag, through Samaria. 

5 : "Epxtrat ovu tig nohiv rijg And Jesus came to a Samaritan 

lapapuag ’htyoy.ivYiv ~v%xp, %‘hip- city, called Sycliar, near to the 
oiov tov %apiov 0 elaxsv 'Ixxa/3 place which Jacob gave to his 
’I<uff»j<p via uvrov. son Josej)h. 

6 : r Hi/ Se exsi Ttiyij tov ’Ixxafi. The well of Jacob was there. 

O ovv 'I/i^ovg, xsxomxxag ix rijg And Jesus was wearied with his 
olonroplxg , exa0e£eTo ovrag sirl rji journey, and sat down by the 
TYiyfi’ a pa vjv a<ni exTtj. 1 well. 

1. Some trifling details, such as the hour of day at 
which the incident took place, as well as one or two 
unimportant sayings attributed to the Samaritan woman, 
have been omitted in the translation, that the reader’s 
attention might be the better concentrated on the 
essential point of the narrative. 

John iv. 7: 11 Epxtrxi yvvq ix 7 % There came a woman of 
2 xptxpeixg xut’Kwxi vlap' ‘Ktyu Samaria to draw water. And 
xvtyi 6 'lyoovg’ Aog pool mtiv. Jesus said unto her : Give me to 

drink. 

8 : 0 / yap ptadyTal ainov an- For his disciples had gone 
ih-fikvhtaav tig rvjv iroXiv, ha rpo<px; away into the city to buy food. 
xyopxtram. 
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9 : A sysi 0vv xvtu {] yvvq i) 
'SctfiotpuTis' Hug ait 'lovZxlog uv 
Trap' ipcov muy xirelg, ovav\g yvvxt- 
xog 'S.xuxpstnlog; ov yxp avy- 
XpUUTX! 'lovlxloi '2otpCCtpSITOlt£. 

10: 'A~sxpl 6 -/i 'Iyioov; xxi sIttsv 
uvtyi' E/ vihsig T'/jv liuptxv tov 6 sov , 
xxi rig sgtiv 1 6 "hsyuv 001' A og (xoi 
Truly , av xv yityigxs xvtov, xxi 
sduxsv oiv Got vhup £uv. 

11 : A sysi xvtu it yvvv)’ Kt /pie, 
ovts xvr’kny.x 'iyjsig, xxi to tppsxp 
SOU (ix$V‘ TTodiV OVV S%Sig TO vlup 
TO &v; 


Ancl tlie woman of Samaria 
said unto him : How dost thou, 
being a Jew, ask drink of me, 
who am a Samaritan ? For the 
Jews have no intercourse with 
Samaritans. 

Jesus answered and said : If 
thou knewest the gift of God, 
and him who says to thee: Give 
me to drink : thou wouldst ask, 
and he would give thee spring- 
water. 

And the woman said to him : 
Thou hast no vessel, and the well 
is deep; whence canst thou draw 
spring-water ? 


1. The words, el j}de ^? rrjv Scopeav tov Oeov, tcai rt? 
i<mv , are to be understood to mean: “ If thou knewest 
in what is the gift of God, and what God is.” After the 
verb iariv a full stop should be placed, for Jesus then 


proceeds to tell the woman \ 

John iv . 12 : Mvj ov ixd^y si 
tov TrxTpog ijfcuv 'ixxufi, og sduxsv 
yj/xly to Qpsxp, xxi xvTog s | xvtov 
sttis, xxi oi vioi xvtov xxi tx 0ps,u- 

t UXTX XVTOV ; 

13 : ’A TrsxpitiYi 6 ’I noovg xxi sIttsv 
xvtyi Uxg 6 Trivav ix tov vlixTOg 
T0VT0V Sn^ffS/ TTXhlU' 

14 : "Og S’ xv 7 rty sx tov vlixTog 
ov syu Ougu xvtu, ov povi Sn^jjcrji 
s!g tov xiuvx' xKhx to v^up 0 S uou 


phat God is. 

Art thou, then, greater than 
our father Jacob? He gave us 
this well. And he himself, and 
his sons, and his cattle drank out 
of it. 

And Jesus answered and said: 
He who drinks of this water 
shall thirst again ; 

But he who drinks of the 
water which I will give shall 
never thirst. And the water I 
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uvtu, ysuvjosTott su uvtZ Tryiyy vduTog will give him shall be a well of 
otXhoptsv ov sig £avi u otiaviov. water in him springing up into 

everlasting life. 

The fifteenth, sixteenth, seventeenth, and eighteenth 
verses are of no importance. In them it is related that 
Christ divined that the woman had been married five 
times, and that the man with whom she was actually 
living was not her husband. These unnecessary details 
concerning the scandalous life of the woman only serve 
to weaken the effect of the narrative. 


John iv. 19: \syst otvTu> tj yvvvj' 
Kvpts, dsupa on TTpotpqTYig si ov. 

20 : 0 1 orotTSpsg qptuu iu tovtq tcj 
opet orpoosxvuYiootu' xetl vftstg "KsySTS 
or/ iu ' JtpooohvfAoig lonu 6 roorog 

07T0V list 7TpOOXVUStU. 

21 : Esyst airy 6 'Iyjoovg, Tvuott, 
viotsvoou ptot, on sp%SToti a pot , ots 
outs lu tu opsi tovtu outs su ’Ispo- 
ao’Kvy.otg TrpooxvuviosTS tm orciTpt. 

22 : 'Tj uetg orpooxvuttTS o ovx 
ot^xrs’ qptug orpooxvuovptsu o o/"B«- 

fXSU’ on 71 OUTYIplOt SX TUU 'lovhotlUU 

23 : 'AKfC spX'STott a pet, xetl uvu 

SOTIU , OTS oi OChYlOiVOl 0TpOG XV VYlT Clt 
7rp0OXVV71O0VOt TU 7T0tTpl h TUSV/XXTI 
xoti ocAYiQst'et’ xotl yoip 6 orotTVip 
rotovTOvg ^TjTsi Toitg TrpooxvvovvTotg 

OtVTOU. 


The woman said unto him : I 
perceive, Sir, that thou art a 
prophet. 

Our fathers worshipped God 
on this mountain, but you say 
that in Jerusalem is the place 
where men must worship. 

And Jesus said unto her: 
Woman, believe me, the time 
will come when you shall wor¬ 
ship the Father neither on this 
mountain nor in Jerusalem. 

You worship whom you know 
not, but we worship him whom 
we know. 


But the time will come, and 
has already come, when the true 
worshippers shall worship the 
Father in spirit and in works of 
love, for the Father requires such 
worshippers. 
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24: Hvsvpca 6 6sog’ Toy? 

/ 7rpo<rx.vuoZvTots ccutov su xvsvptXTt 
xotl xk^foix 1 Be/ npoaxvuuv. 


God is a spirit, and we must 
worship him in spirit and in 
works of love. 


25 : A tysi xinu> »j yvvvj' OfBat or/ 
M soviet; ep%STXt } 6 Ksyofievog Xpia- 
ro'j* orau SKtlvog, xvxyys’hsl 

ijulu tzxvtx. 


And the woman said unto 
him : I know that the Messiah, 
who is called the Lord’s Chosen, 
will come, and when he comes 
he will declare all things to us. 


1. 'A\r\Qela I have translated ivories of love . In 
many passages of the New Testament aXpQeia is used 
in the sense of deed , work , act. The word is here 
designed to show the opposition between an external 
ceremonial worship of God, and the worship of God in 
act, or works of love. If we adopt the ordinary transla¬ 
tion, spirit and truth , we have an empty pleonasm. 


John iv. 26: A iyei xvrij 0 And Jesus said unto her: I, 
’I wot/;’ ’Ey a si pi, 0 T^othav aot. ; who speak with thee, am he. 


With the exception of vers. 32-38, which will be 
duly translated in their proper place, the passage im¬ 
mediately following ver. 26 (vers. 27-42) gives certain 
details that possess no general interest. 

Jesus, whilst preaching the kingdom of God, which 
is the reign of love among men, traversed different 
villages and hamlets; and on one occasion, having come 
into Samaria, a land at enmity with the Jews, asked a 
Samaritan woman to give him some drink. The woman, 
on the plea that he was a Jew and she a Samaritan, 
refused him this simple act of humanity and love. 

Most commentators in explaining the passage have 
forgotten to notice this peculiar trait, the woman’s 
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refusal to give him water to drink, which none the less 
gives the key to the meaning of the whole story. 

The woman declares that Jews can have no inter¬ 
course with Samaritans, and for this reason refuses to 
give him to drink. Jesus then tells her that in so 
doing she deprives herself of the living water, the tie 
of love that joins man to man, and that which alone 
gives true life. He further explains to her that he 
not only counts it no defilement to receive drink from 
her, but that he is ready to teach her, in common with 
all mankind, the lesson of regeneration by which she 
can obtain real and true life. 

His answer to her objection that this he cannot do, 
since the Jews and Samaritans each have their own 
God or their own place of worship, as it were, at the 
same time announces the destruction of the temple. “ The 
time has already come,” he says, “ when we must 
worship God, not in this or in that place, but every¬ 
where ; since we must worship, not a God whom we do 
not know, but a God whom we know, even as a son 
knows his father.” That is to say, he repeats what has 
already been said, that no one knows God, but only the 
son has revealed him; as well as what is stated in the 
discourse with Nicodemus, that we speak that which we 
know and see, that only the son who came from heaven 
has revealed God. And in speaking of God he calls 
him “Father.” And once more is expressed the idea that 
the teaching of Jesus is to do good; and he declares 
that the Father seeks such worshippers everywhere, 
worshippers in works of love and in spirit, since God 
himself is a spirit. 
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VIII. JOHN’S TESTIMONY OF JESUS 


John iii. 22 : Ms t« nx yhOev 
o’I yoovg kxi 0 i fAotUvuotl xvtov slg 
T'/jw ’ lot iZxtxv yijv' kcci sks t ZiSTpifis 
[kst xvtuv, Kcti sfionrTt^su. 

23: ' Hy 2s kxi ’ laotvvYi; (Sctmi^av 
s y Aivuu syyvg tov 2a?is Ipc, on i'ihxTX 

toKKx VJV SKSt’ KXl TOtpSytVOVTO , 
kxi sfionnl^ovTo. 

24 : O vtu yxp ijy fisfihvipisvog sip 
T'/jy (pv'hoiKViu 0 ’laxvvYig. 

25: Eysvsro ovu ^tiTYioig sk tuv 
lKx6r t Tuv I uxvvov [kstx ’ lovtixtut/ 
7Tipl Kxdxpl<J[KOV. 

26 : K«< vfhQov irpog tov ’ \uxvvnv 

KXl sllTOV XVTU' ’ Pxfi/3l, Og '/JV ftSTX 

oov Tspxv tov ’io^Sayot', u ov ptspi- 
xprvpyKxg, fds ovrog (ixvTi^si^ kxi 

TXVTSg tp%0VTXt Kpog XVTOV. 

27 : ’ AnsKpitin ’ loixvvrig kxi thrsv' 
Oy hvvxrxi xuQpcoTrog ~hxpt.(&xvsiv 
ovlsv, sxv /kt) fi dsdopcsvov xvtu sk 
TOV ovpxuov. 

31: 'O oivuGsv spwpisvog, sttxvo) 

77XVTUV SOTl'v’ 6 UV SK Tijj yj?J, SK TVjg 

yqg son, kxi sk rqg y^g ’hx’h.sV 6 sk 
tov ovpxvov spxiusvog, s irxvu or xvtuv 
\otiv. 


After this Jesus came with liis 
disciples into the land of Judaea, 
and tarried there with them, and 
washed the people. 

And John washed them in 
Aenon, near to Salim, because 
there was much water there; 
and the people came, and were 
washed. 

For John had not yet been 
thrown into prison. 

And a controversy arose be¬ 
tween the disciples of John and 
certain of the Jews about purify¬ 
ing. 

And they came to John and 
said unto him: Master, lie who 
was with thee on the Jordan, and 
of whom thou gavest testimony, 
behold, he too washes the people, 
and all men come to him. 

And John said : No man can 
take anything to himself, except 
he be taught by God. 

He who is from above, is above 
all; but he who is of the earth, 
will be of the earth, and will 
speak of the earth. 
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34 : "Ov yxp xtsotuKsv 6 Oeog, rx i 
pqptxrx tov 6sov TixTisi. 

32 : K xl o iupxxt xxi qxovos, 
tovto pixpTupti' xxi rqv fcxprvpixv 
xvtov ov^slg hxpifixuei. 

33: 'O hxfiav XVTOV TVjV pcxp- 
Tvptxv, soQpxyiasv on 6 tisog x’hndvig 
SOT iv. 

34 : Ov yxp sx pterpov Tiibuaiu 6 
hog to orvivpix. 

35: O orxTTip xyxTx tov viov y 
xxl orxvTX ^axev sv rj? % st P l vtVTOV. 

36: 'O onoTsvav tig tov viov, tyjsi 

favjv XlOtVlOV' 6 3s xortlduv T(p viu, 
ovx 6\J/stxi ^avtv, 7) opyvj tov 

6sqv pctvsi tor xvtov. 


He whom God has taught, lie 
will speak even the words of God. 

And he who has attained and 
understood, will testify. And no 
man receives his testimony. 

And he who has received his 
testimony, he has set his seal to 
this, that God is true. 

For the spirit of God is not to 
be measured. 

For the Father loves the son, 
and has given all into liis power. 

He who believes in the son 
lives for ever ; but he who be¬ 
lieves not in the son, he is-against 
God. 


John had before preached that true purification is 
purification in the spirit. And now Jesus appeared and 
destroyed all outward forms, and preached purification 
without any temple, and even without water. And so 
there arose doubts as to what is true purification. And 
the disciples of John disputed with some of the Jews, 
and came to John to ask him. In general terms 
John declared what he had already said before, that 
the highest purification is purification in spirit, and 
that this cannot be transmitted by words. As to the 
question whether Jesus really spake the words of God, 
John answered that this no one can determine, that 
there can be no proofs as to what are the words of God. 
The one proof is that a man receives them. For it is 
not given us to measure the manifestations of the spirit. 
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IX. JESUS AT SIMON’S HOUSE, AND THE SINNER 


Luke vii. 37 : K«/ ilov, yvvv) sv 
T)j 'rohsi, jjt/? yjv ocpcxpTU'kog, tmy- 
vovax on xvxxtirxi tv ty\ oixi'x 
tov tf?xptax!ov , xopu'axax txhx- 
(ixoTpov ptvpov, 


38: K x'l azxax nzxpx Tovg Tohxg 
xvtov otiou, x’Kxlovax, ijp^XTO 
/3pg%t/V TOV? 7To3oi? CtVTOV TO/? 
hoixpvat, xxi TXig 0pi%t rij? xs<Qx- 
Xij? uvT'/ig s^spcxoos, xxl xxTStyiktt 
tov? arohxg xvtov , xxi ijXs/ips tu ptvpu. 

39: ’ l3o)i/ 3s 6 <bxpiaxtog 6 xx- 
>.t<sxg xvtov, thrsv tv sxvtu, Xs yav’ 
Ovrog, si ijv < 7rpo(p'/]TYig, tytvuaxtv 

XV Tig XXI TrOTXTY) Yj yVVYl, 5JT/? 

xtttstxi xvtov" on 6t.ixxpTUb.ig tan. 

40: Keel xToxpiStlg 6 'lvicovg, 
stirs 7rpog xvtov’ lipcuv, sy,u col ti 
siirslv. O 3s (p-/i<rl’ Eibxay.xKs, shre. 

41 : Avo xpsaCpsfoSTXi viaxv 3ee- 

VUOT'/j TIVl ■ o' 6 /? utySlht Z/jVXpiX 
ITSVTXXOIIX, 6 3s STSpOg ITiVTYjXOVTX. 

42 : M'/j syftVTuv 3s xvtuv xirooov- 
vxi, xpitpOTtpoig s-^xplaxTO. Ti? ovv 
xvtuv, sine, irhslov xvtov xyxirYjati; 


And behold a woman of the 
city, who was not of the faithful, 
having learned that Jesus was 
sitting within the house of one of 
the orthodox, came thither, and 
brought with her a pot of oint¬ 
ment. 

And standing behind him at 
his feet, she began to weep, and 
she washed his feet with her 
tears, and wiped them with the 
hairs of her head, and anointed 
them with the ointment. 

And when the orthodox Jew, 
who had invited him, saw this, 
he thought within himself : If he 
were the true teacher, he would 
know whoand what kind of woman 
it is that is touching him. 

And Jesus turned round and 
said to him: Simon, I have 
something to say unto thee. 
And he said : Master, say on. 

A certain householder had two 
debtors. The one owed him five 
hundred pence, the other fifty. 

And neither the one nor the 
other had wherewith to pay, and 
the householder forgave them 
both. Now, tell me, which of 
the two will love him most % 
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43: ’ A.Troxptdelg Be 0 2ifxav, eiarev. 
'Taro'hx/x/ixva, on p to ar'Ksiov e%- 
otpioct to. 'O Be sJarev xvtoi’ 'Opdag 
sxptvxg. 

44 : K xl GTpxQtls arpog Tqu yvvx- 
txx, tw li/iavi t(pYi' BAeVe/f txvtyiu 
t$v yvi/xixx; eiaq'hQov aov si; tyju 
oixixv , i/^ap sari rovg arohxg /xov ovx 
edoixxg’ xvtyi Be' to! g Zxxpvotu efipsfge 
/xov rovg orodxg, xxl TxJg 6pi%i TV)g 
xetpx'Afis xvtt); s^s/xx^s. 


45: Qi'hYtfxx pot ovx shuxx;'xinn 
Be', x(f> ijg sivii?it)oy, ov B/sA/tts xxtx- 
tyihovax /xov Tovg 7robxg. 


46: EA«/sj TVjv xstyx'hvtv /xov oi>x~ 
'fasiipxg' xvt /1 Be' /xvpa jjA stipe /xov 
TOtig arohxg. 


47 : Ov xxpiv, "hkyu aoi, oL<peavrxi 
xi x/xxprixi xvtyi g 01 ‘ aroKKxi' on 
viyxarYioe aro ~hv' a Be ohiyov xtpisTXt, 
ohiyov 6iyX7Tx. x 

48: ElVs Be' xvtyi’ ' AtyewvTxi aov 
xi x/xxprlxt. 


49 : K xi qp%xi/T0 oi avvxvxxsi/xsvot 
A systv sv exvToig’ Tig ovTog sutiv og 
xxl x/xxprixg xtyirpiv; 


| And Simon said: It cannot 
be other than the one to whom 
most was forgiven. And Jesus 
said : Thou hast judged rightly. 

And he pointed to the woman, 
and said to Simon: Behold I 
entered thy house, and thou 
gavest me no water wherewith 
to wash my feet. But she has 
washed my feet with her tears, 
and wiped them with the hairs 
of her head. 

Thou didst not kiss me when 
I entered into thy house; but 
she has not ceased to kiss my feet 
all this time. 

Thou didst not give me oil to 
anoint my head with ; but she 
has anointed my feet with costly 
ointment. 

Wherefore, I say unto thee, she 
has freed herself from her errors, 
and they are great, for she loves 
much. But he who loves little, 
to him little is forgiven. 

And he said unto her: Yea, 
thou art delivered from all thy 
errors. 

And they who were sitting 
with him began to say within 
themselves: Who is this that 
frees men from their errors ? 
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50: Eivs Bs irpos Tqv yvvctiya.' 

r H GTlGTig GOV GiG0)X.i G£ m voptvov iig 
sipqVYI’J. 


And he said to the woman: 
Thy faith has saved thee ; depart 
in peace. 


1 . I propose the following change in the text of the 
forty-seventh verse. "On, which now stands before the 
word rjyairrjcre, should be placed before \eyco crot. The 
sense of the whole verse will then be: “ Because I tell 
you her many sins are forgiven, she loves much. For 
he loves little, to whom little is forgiven.” 


The Pharisee was not pleased when he saw the sinful 
woman approach near to the teacher and touch him. 
Jesus said: “ Behold, a man had two debtors; the one 
he forgave a large debt, and the other he forgave a small 
debt. How was it possible that the debtor to whom 
he forgave much should not show and express greater 
gratitude ? Thou and this sinful woman, you are these 
two debtors; debtors to me, to the world, and to God. 
Thou reckonest that thou hast nothing to be pardoned, 
and thou hast given me no special proofs of love. She 
believes that she is guilty in the eyes of all, and before 
me, and before thee. And thou thinkest within thyself 
that she should not be allowed to touch me. But, 
behold, I have not driven her away; and even as I did 
not disdain to visit thee in thy house, neither do I 
disdain her; and for that she has declared her love to 
me. Because I have not reproached her with her sins, 
she has declared her love to me. Her sins are many, 
and therefore great is the love she declares. Thy sins 
are few, as thou thinkest, and little is the love thou 
sliowest, and little will therefore be pardoned thee. 
She believes that she is a sinner, and she is saved 
from her sins.” 
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X. PARABLE OF THE PUBLICAN AND PHARISEE ' 


Luke xviii. 10 : u AuSpavrot 3t/o 
xvsfiwxv si; to ispov orpoosv%xoQxr 
6 si; <t>xpioxio; } x,xl 6 srspo; rs- 

‘hu'jri;. 

11 : 'O <1 >xpioxio; ot xdsi; 7?po; 

SXVTOV TXVTX l 7Tp0(TYIV%ST0’ *0 0£<k, 

sv%xptoTo> oat , on ovx. sifil cloorsp 
oi Ao/7 rol to>v xvOpowav, xpirxys;, 
xhuot, /uo/xai, y zxi a; ovto; 6 
ts~Kmy\;. 

12 : Nyiotsvu) hi; tov oxfifixTOv, 
duahsKxru ttxvtx oox KTufixi. 

13: K ctl 6 rshwvYi; [zxzpodsv 
sotu; ovx, %0s7.sv ovBs tov; o(p0x7.- 
poov; si; tov ovpxvov sorxpxi' asAA.’ 
STV7TTSV si; to oTtjOo; xvTOv f >.syav' 
O 6so;, l7.XO $/]T/ [XOl TO) XtXXpT 0)7.0), 

14 : Asyo) v/xtv, kxts/Syi ovto; 
Oshixxiuposvo; si; tov oTxov xvtov , i] 
SKsivo;' or; 7rx; o v\]suv sxvtov 
TX 7rStVO)6i)OSTXl' o Se txttuvuv sxvtov 
v\po)QqosTXi. 


(And Jesus said unto them :) 
Two men went into the temple 
to pray. One was orthodox, and 
the other was an unbeliever. 

The orthodox worshipper 
thought much of himself, and 
prayed in these words : I thank 
thee, God, that I am not like 
other men, who are covetous, 
unjust, licentious ; nor even such 
as this unbeliever. 

I fast twice in the week, and 
give tithes of all that I possess. 

And the unbeliever stood afar 
off, and could not even raise his 
eyes to heaven, but often smote 
himself on the breast, and cried 
out: Lord, look down on me, 
who have gone astray. 

Behold, I say unto you : The 
unbeliever went away freed more 
of his errors than the orthodox 
worshipper. For he who exalts 
himself shall be abased ; and he 
who abases himself shall be 
exalted. 


The orthodox worshipper did not consider he had 
faults to be freed from, and therefore remained unfreed. 
The unorthodox worshipper, on the contrary, yearned to 
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be free from his errors and faults, and was consequently 
freed from them. 


Matt. ix. 14 : Tots Tpo<rsp%ovTeLt 
olvtu ot ptctdriTUi ’ ladvvov, XsyovTsg' 
Aiolti ii/xstg xoli 0i (poLpttrcttot vyiot- 
svopcsv TroAXa, oi Be' pcadriTctl aov ov 
vYiarsvovot; 

15 : K oli shrsv oiVTolg 0 ’ lnaovg’ 
Mjj Ovvolvtoli oi viol tov vvpctyavog 
tsvDsiv, e<?’ ooov t us t olvtuv sot tv 0 
vv/x(piog; sKsvoovtou Be i/jpcspou otccv 

OtTOLpOp 0L77 OLVTUV 0 WfltplOg, Keel 
TOT£ VYlVTSVOVLFtV. 


Tlien the disciples of John 
came to him and said : Why do 
we and they who observe the 
law fast often, and thy disciples 
fast not ? 

And Jesus said unto them: 
The guests at a wedding cannot 
mourn so long as the bridegroom 
is with them. But when the 
bridegroom is not with them, 
then shall they fast and mourn. 


These words concerning the bridegroom are not very 
clear, as no explanation is given as to whom we are 
to understand by the bridegroom. According to the 
parable of the Ten Virgins, we are to understand under 
the word bridegroom, life; and, if in the passage before 
us we give this meaning to the word, the sense of the 
whole passage will be: “We have nothing to mourn for, 
so long as a man has life; but we are to mourn only 
then, when life is not within him.” 


XI. PAYABLE OF THE NEW GARMENT AND THE 
NEW WINE 


Luke v. 36: ”EAtye Be' kccI ToLpot- 
/3 oAsjx / Trpog uvToi/g’ "Oti ovhsig Wt- 
fihYlflCC ipLOLTlOV XOLIVOV STtficcKKll 
stI ipiXTiov tolKcliov' si Be pLTjys, xol'i 
to xouvov aygi^st, kol'i tu Tcthauu ov 
(JV pLCpUVsi TO STt^hYtfAtC TO OLTO TOV 


No man will tear a piece off a 
new garment, to patch an old 
garment with the new ; for the 
new will tear, and the old piece 
does not go with the new. 


KOllVOV. 
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37 : K xi oudsig (i*KKsi oivov vsov And no man will pour new 
sig doxovg 'Trotkouovg' si Be pty ye, wine into old leather bottles; 
pti%et 6 vsog olvog rovg dtrxovg, xcti for the leather bottles will burst, 
etvrog ix-fcvdviasToU) xal oi doxol the wine will be spilled, and the 
d,7ro\ovvTou. leather bottles will be lost. 

38: ’A*Aot ohav vsov sig daxoi/g But new wine must be poured 
xouvovgphvrrtoV) xui d/xtyoTspotawry- into new leather bottles; and so 
povvroti. both will be preserved whole. 

The meaning of the thirty-ninth verse of this chapter 
is not at all clear. 

Luke iv. 33-37. These verses relating the expulsion 
of an unclean spirit, the spirit’s acknowledgment of 
Christ, and the evangelist’s renewed statement that the 
fame of Jesus had already spread abroad, may be omitted 
as unimportant. 

The same remark applies to the following passages: 
Luke iv. 38-41; Mark i. 35-39; Matt. viii. 18; 
Luke viii. 26-40; Luke v. 17-26; Mark v. 22-43; 
Matt. ix. 27-34. 


XII. THE PREACHING OF CHRIST 

Luke iv. 14: K«i tpypiYi YZtfKdt And his fame spread abroad 
xctff o’h'/ig Ttjg ‘repi^upov 7repi etvrov. all over the country. 

15 : K eti avrog iVihoLaxev iv raug And lie taught in their syna- 
avvetyuyotig avrav, lo%oi£6/xevog urn gogues, and was highly esteemed 
Trurnav. by all. 

42 : K eel y,\ 6 ov sag exvToZ’ xott And the people retained him, 
xoLTsiyfiv oivtov tov ,uyi yropsvstrOui that he should not depart from 
dir avrdv. them. 
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43 : ' O Be sins rrpo; xvrov;' “Or/ 
xxi rul; srspxt; 'nohsaiv svxyys’hi- 
oxo&xi ys Be/ ryv (ixaChsixv rov dsov" 
on si; rovro x'Ktorx'hyxi. 

Matt.iv. 14: “I vx n'h.iripudyropvOsv 
B/a ' Hffx/'ov rov irpotpyrav "hsyovro;' 

15 : Tij Zxfhov'huv xxi yy ~Ns(p6x- 
Ksifi, oBg'j/ 6x1xooyi;, nspxv rov ’I op- 
oxvov, Yx'ht'hxix ruv sQuay. 

16 : O Ixo; 6 xxOyysvo; sv 
oxorsi sFBg (pu; ysyx' xxi rol; 
xxQyysvot; sv y,o)pop xxi trxtx dxvx- 
rov , (pZ>; xvsrsi’hsv xvrol;. 

Matt. xii. 17 : "Ova; irMpudY, 
ro pydsv oix 'Hoxiov rov TTpopyrov, 
Asyo vro;' 

18 : ’ loot) o 7 txI; yov, ov riptnax‘ 
o oiyx7rnro; yov, si; ov svooxyosv y 
Jv^y yov' dyoa ro msvyx ,uov sir 
xvrov, xxi xpiotv rol; stivsorv onrxy- 
yshsi. 

19 : Ovx splasi, aids xpxvyxosi' 
ovos xxovou rt; sv rxi; tta xrstxi; 
ryv (pavyv xvrov, 

20 : K xhxyov ovvrsrptyysvov ov 
xxrsx^u, xxi "hlvov rvtpoysvov ov 
ofiiosi' sot; xv SK(Sxhy si; vlxo; ryv 
xpiotv. 

21 : Kxi sv rZ) ovoyxn xvrov 

S0VYI 'shTTLOVul. 


And lie said unto them: I 
must announce the true happi¬ 
ness to others also, for I have 
been appointed to this. 

And the word of the prophet 
Isaiah (ix. 1, 2) was fulfilled : 

In the land of the heathen 


The people walked in darkness, 
and the people saw a great light. 
To them who lived in the 
darkness of death, even to them 
a new light has shone forth. 

And so was fulfilled another 
saving of the prophet Isaiah (xlii. 
1-4) : 

Behold my child whom I love, 
my beloved, in whom my soul 
rejoices. I have put my spirit 
into him, so that he may pro¬ 
claim the truth to the nations : 

He shall neither strive nor cry, 
and his voice shall not be heard 
iu the streets : 

He shall neither break the 
bruised reed, nor quench the 
light when it is dim, so that the 
truth may triumph over the lie. 

And in him is the whole hope 
I of man. 
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Mark iii. 7 : K xl 6 'lwovg xvt- 
%&ip-/iae pinx tuu /xx^yitoiv xvtov 
T vpog Ttjv Qxkxvaxv' xxl Tvoihv 7V\^6og 
xtvq Tv\g T x'Kihxixg qxohov8iti<ixv 
xvtu, xxl xtvo rqg ^lovhxixg, 

8 : K xl xtvo ' lepoao’hvy.av, xxl 
xtv6 rqg ’ ihovfxxtxg, kx\ Tvspxv rov 
’ I ophxvov' xxl o i Tvspl Tvpov xxl 
'Zihaux, 7r’hy)6og ‘7V0kv, xxovaxureg 
otrx STTotet, vfhdov 'Kpug xvrov. 

Matt. ix. 35 : K xl 7vsptijysv o 
’Ijjo-ovff rxg ivoKsig Tvxcxg xxl rxg 
xufxxg, Z&xiixav h Txlg ovvxyayxlg 
xirvuv, xxl xTipwaav to svxyys>(ov 
Tijg fiXGt'hi'iXg. 


And then Jesus came to the 
places on the seashore, and multi¬ 
tudes followed him from Galilee, 
and from Judaea, 


And from Jerusalem, and from 
Idumaea, and from hey oncl J ordan; 
and the people of Tyre and Sidon 
came unto him. 


And he went through the 
cities and villages, proclaiming 
in the synagogues the annuncia¬ 
tion of the true happiness of the 
kingdom of God. 


XIII. RECAPITULATION 

To all men Jesus showed that their earlier worship 
of God was a lie, and that God must be worshipped in 
spirit and in love to one another. 

He happened once on a sabbath day to be passing- 
through a field with his disciples. And on their way 
his disciples plucked some ears of corn, rubbed them in 
their hands, and eat of the seed. 

When certain Pharisees and lawyers saw this, they 
said: “ It is not right to do such things on the sabbath. 
Ho work may be done on the sabbath. But you rub 
ears of corn in your hands.” Jesus heard them speak 
thus, and said unto them: “ If you only understood 
what was meant by these words, which God spake to 
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his prophet, ‘ I take delight in the love men bear to 
one another, and not in the sacrifices they bring to me,’ 
you would not judge the innocent. The sabbath was 
instituted, not by God, but by men, and therefore man 
is greater and of more import than the sabbath.” 

On another sabbath day it happened that, whilst 
Jesus was teaching in one of the synagogues, a sick 
woman came to him, and prayed him to help her. 

And Jesus began to cure her. Then the elder of 
the synagogue was angry with Jesus that he did so, and 
said to the people: “ It is written in the law: ‘ There 
are six days in the week wherein a man may work; 
but God has commanded there should no work be done 
on the sabbath day.’ ” Whereupon Jesus asked the 
lawyers and Pharisees: “Is it then, according to your 
law, wrong to help a man on the sabbath ?” And they 
did not know what answer to make. 

Then Jesus said: “ Does not each one of you loose 
his cattle from the stall and lead him to watering on 
the sabbath ? Or if a man’s sheep fall into a well, 
will he not run to drag him out, even though it be on 
the sabbath ? But a man is worth more than a sheep. 
And yet you say no help must be given to a man. 
Which, according to your law, is it right to do on the 
sabbath, good or evil, to save life or to destroy life ? We 
should always do good, nor must we refrain therefrom 
even on the sabbath.” 

Now, certain lawyers and Pharisees came to Jesus 
from Jerusalem. And they saw how both he and his 
disciples eat bread in common with unwashed hands. 
And the lawyers began to judge him for this, because 
they themselves strictly observed the old law concerning 
the washing of dishes, and would not eat or drink out 
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of an unwashed vessel. Also when they came from 
market they refused to eat till they had washed. The 
lawyers therefore asked him : “ Why do you not observe 
the traditions, and why do you eat bread with un¬ 
washed hands ? ” And he said to them : “ The prophet 
Isaiah spake truly of you. ‘ The Lord said to him: 
Inasmuch as this people serve me only in words, and 
honour me only with their tongue, whilst their heart is 
far from me, and their fear toward me is nothing more 
than the precepts of men, which they have learned by 
rote, I will therefore do a marvellous and extraordinary 
thing among this people. For the wisdom of their wise 
men shall perish, and the reason of their intelligent 
men shall be dimmed. Woe unto them who strive to 
hide their desires from the Everlasting, and whose deeds 
are done in darkness ! * And so you neglect that which 
is important in the law, the commandments of God, 
and observe only precepts of human invention, the 
washing of dishes. Moses said unto you : * Honour thy 
father and thy mother; and he who honours not his 
father and mother, let him be put to death.’ But you 
have devised that if a man say, ‘ I give to God that 
which my parents might have received from me,’ he is 
not bound to support his father and mother. And 
many like things you do.” And Jesus called all the 
people to him and said: “ Hearken and understand : 
Nothing entering into a man defiles him, but that 
which comes out of a man. Let there be but love 
and mercy in your souls, and all will be clean and pure 
within you.” 

When he returned home, his disciples asked him the 
meaning of these words. And he said: “ Can it be 
that you have not understood ? Do you not, then, 
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understand that what is merely outward, of the flesh, 
cannot defile a man, since it enters not into the soul, 
but into the belly. It enters into the belly, and is then 
cast out into the draught. But that which comes out 
of a man defiles him. For from the soul of man come 
forth fornication, ribaldry, murder, theft, covetousness, 
anger, deceit, insolence, envy, pride, and every ill. All 
that is evil comes forth from a man, and it is that alone 
which can defile him.” 

Jesus taught the people that a new life had begun, 
that God is in the world amongst us. This he taught 
them all; and he told his disciples that between man 
and God there is a close and constant communion. 
This he teaches us all. And all who heard him were 
astonished, because he taught not as the lawyers and 
scribes. For they taught the people that they must 
obey the laws of God, but he taught the people that 
they were free. 

After this the time of the Passover drew near, and 
Jesus came up to Jerusalem, and entered into the 
temple. 

In and near the entrances to the temple there stood 
for sale herds of cattle, cows, oxen, and sheep; there 
were also cages with doves; and the money-changers 
had their counters there. All this was necessary for 
the sacrifices that were offered up. The cattle were 
slaughtered and the doves were strangled for the temple, 
and money was given and exchanged. In this consisted 
the Jewish temple-service. 

When Jesus had come into the temple, he made a 
scourge of cords, and drove the cattle away, let loose 
all the doves, and overthrew the money-tables. And 
he commanded that none of these things should be 
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carried into the temple. He said: “ Behold, the prophet 
Isaiah told you: ‘ The house of the Lord is not the 
temple at Jerusalem, but Gods people throughout the 
whole world.’ And the prophet Jeremiah also said: 
‘ Believe not lying words, when they say: Behold the 
temple of the Lord, here is the temple of the Ever¬ 
lasting. Believe them not, but amend your lives; 
judge not falsely; oppress not the stranger, the widow, 
or the orphan; shed not innocent blood; and come not 
into the house called after the name of the Lord, saying: 
Now, we may without fear commit deeds of filth. 
Make not of my house a den of robbers.’ ” 

Then the Jews contended with him and said to him: 
“ If thou forbiddest our service and mode of worship, 
what service wilt thou give us in its place ? ” And 
Jesus, turning to them, said: “ Destroy this temple, and 
in three days I will raise a new living temple to the 
Lord.” And the Jews said: “ How wilt thou immedi¬ 
ately rear up a new temple, when this took forty-six 
years to build ? ” But Jesus said: “ I speak of that 
which is greater than the temple. Nor would you ask 
this, if you understood the meaning of these words of 
the prophet: * I, the Lord, take no delight in your 
sacrifices, but in the love of a man to his fellow-man.’ 
The living temple is the whole congregation of the 
nations of the world bound together by the tie of love.” 
And many of the people at Jerusalem believed in the 
words he spake. But he himself did not believe in 
that which is outward and external, since he knew all 
that is in the heart of man. Nor had he need that 
any should teach him concerning man, because he knew 
that the spirit of God is in man. And the elders and 
lawyers heard all these words, and sought how they 
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might destroy him; but they feared him, because all 
the people marvelled at his teaching. 

Then Jesus returned again from Judaea into Galilee. 
And he had to go through Samaria. He passed by 
Sychar, a Samaritan village that lies near to the place 
which Jacob gave Joseph his son. There is a well 
called the well of Jacob. Jesus was worn out with his 
journey, and sat down by this well. And his disciples 
had gone into the city to buy bread. 

Now, a woman of Sychar chanced to come to the 
well to draw water. Jesus asked her to give him to 
drink. But she answered him and said: “ How is it 
that thou askest drink of me, seeing that you Jews 
have no intercourse with us Samaritans ? ” And he 
said to her: “ If you only knew who I am, and what 
it is I teach, you would not speak thus; but you would 
give me to drink, and I would give you in return living 
water. He who drinks of this water will be thirsty 
again; but he who drinks of the water I give him shall 
have his thirst quenched for ever, and the water I give 
shall bring him to everlasting life.” The woman under¬ 
stood that he spake of something divine, and answered 
him: “ I perceive that thou art a prophet, and wishest 
to teach me; but how canst thou teach me the truth 
of God, seeing thou art a Jew and I am a Samaritan? 
Our people pray to God on this mountain, and you Jews 
say that men must worship God in Jerusalem. And 
therefore thou canst not teach me divine truth, since 
you worship one God and we worship another.” But 
Jesus said to her: “Believe me, woman, the time is 
near at hand when neither on this mountain nor in 
Jerusalem shall men pray to the Father. You pray to 
one whom you know not, but we pray to the Father, 
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whom it is impossible not to know. For the time will 
come, and has indeed already come, when the true 
worshippers will worship the Father in spirit and in 
works of love. And such worshippers the Father 

requires. For God is a spirit, and we must serve 

him in spirit and in works of love.” The woman 

did not altogether comprehend what he had said to 
her, but simply answered: “ I have heard that God’s 
messenger will come, even he who is named the 

Anointed, and he will tell us all things.” And Jesus 
said to her: “ I, who speak to thee, am he. Await 
nothing more.” 

After this Jesus came into the land of Judtea and 
lived there with his disciples. At the same time John 
was washing the people in the river Aenon, near to 
Salim: for John had not yet been cast into prison. And 
there arose between the disciples of John and the 
disciples of Jesus a dispute as to which was better: the 
washing in water by John, or the teaching of Jesus. 
And they came to John and said to him: “ Behold, thou 
washest with water, but Jesus only teaches, and all men 
follow after him. What dost thou say of him ? ” And 
John answered and said: “ No man can teach anything, 
unless he has been taught it by God. He who speaks 
of the earth, is earthly; but he who speaks of God, is of 
God. But we can give no proof whether the words he 
speaks be from God or not. For God is spirit, and a 
spirit cannot be proved or measured. Whoever receives 
the words of God thereby shows that he has comprehended 
God.” 

It happened that once on his way Jesus saw a man 
sitting, collecting taxes. And the name of the tax- 
collector was Matthew. Jesus spoke to him, and 
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Matthew understood him, was attracted by his teaching, 
and invited him to his house. And he prepared him a 
feast. 

When Jesus came to the house of Matthew, there 
came also some friends of Matthew, who were tax- 
collectors and people of loose lives. Jesus did not 
drive them away, but himself sat down, as well as 
his disciples. Now, when the lawyers and Pharisees 
saw this, they said to the disciples of Jesus: “ How 
is it that your Teacher feasts with tax-collectors and 
people of loose lives ? ” Jesus heard them say this, 
and answered: “ They who are in good health have 
no need of a physician, but only they who are ill. 
Wherefore I am not come to those who count them¬ 
selves righteous, who think that they live in the 
truth, but I am come to those who think they are 
living in sin.” 

And when he was sitting in the house of a leper named 
Simon, a woman of the town came to him; and she was 
a prostitute. She knew that Jesus was there, and came 
thither, and brought with her a box of ointment. And 
she knelt down at his feet weeping, and with her tears 
she washed his feet, and with the hairs of her head she 
dried them, and she anointed them with the ointment. 
When Simon saw this, he thought within himself: “ He 
can be no prophet; for if he were, he would know what 
kind of woman this is who is washing his feet, that she 
is a prostitute, and he would not let her touch him.” 
Jesus guessed the thoughts of Simon, and, turning to 
him said: “ I have something to say to thee, Simon.” 
And he answered : “ Say on.” And Jesus said : “ A man 
had two debtors ; one owed him five hundred pence, and 
the other owed him fifty. But neither the one nor the 



170 


THE NEW LIFE 


other was able to pay him. And he forgave them both. 
Now, which of the two, thinkest thou, will love him most, 
and be most attached to him ? ” And Simon answered : 
“ Of course, he who owed most.” Then Jesus pointed 
to the woman, and said: “ So is it with thee and with 
this woman. Thou countest thyself to be a small 
debtor, but she counts herself to be a large debtor. I 
came into thy house, and thou gavest me no water 
wherewith to wash my feet; but she has washed them 
with her tears, and has dried them with the hairs of her 
head. Thou didst not kiss me, but she kisses my feet; 
thou gavest me no oil to anoint my head with, but 
she anoints my feet with costly ointment. He who 
thinks he has nothing to be pardoned, he does not love. 
But he who believes he is guilty in much, he loves 
much. And if a man only loves, all is forgiven him.” 
And he said to her: “ Thy sins are pardoned thee.” 
Jesus also said: “All depends on this, what a man 
thinks of himself. He who thinks himself good, he 
will not be good; and he who thinks himself bad, he 
is good.” 

Then he spake to them this parable: “Two men once 
went into the temple to pray. The one was a Pharisee, 
the other was not of the faithful, and a sinner. The 
Pharisee prayed in these words: ‘ I thank thee, Lord, 
that I am not as other men. I am no miser, do not 
cheat, am not dissolute, or a sinner like this tax-collector. 
I fast twice in the week, and give tithes of all I possess.’ 
Now, the unbeliever stood afar off, and did not dare raise 
his eyes to heaven, but smote himself on the breast, and 
said : ‘ Lord, look down on me, who am worth nothing ! ’ 
And what happened ? More was forgiven to the un¬ 
believer than to the Pharisee. For everyone who exalts 
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himself shall be abased, and they who abase themselves 
shall be exalted.” 

After this the disciples of John came to Jesus and 
said: “ Why do we and they who observe the law fast 
much, whilst thou and thy disciples fast not ? ” And 
Jesus said to them: “No one mourns so long as the 
bridegroom is at the wedding-feast. Only when the 
bridegroom is no longer there do they mourn.” Where 
there is life we must not mourn. And Jesus further 
spake thus: “ No one tears a piece off a new garment to 
patch on to an old one; for the new cloth will rend it, 
and the old garment will not be repaired. For the same 
reason we cannot accept your fasts. Nor do men pour 
new wine into old leather bottles; for so the bottles will 
burst, and the wine will flow forth. But new wine must 
be placed into new leather bottles, and so both the wine 
and bottles will remain whole.” 

And the fame of Jesus spread, and he was glorified 
by all, so that the people kept him back, lest he should 
depart from among them. But he told them that he 
was come to announce happiness, not to one city, but to 
the whole world. And he went farther on through the 
towns on the seashore. And many of the people came 
to him from different cities. And he gave to them all 
his help. And he passed through the cities and 
villages; and everywhere he proclaimed the kingdom of 
God, and freed men from all their sufferings and vices. 
In this way was fulfilled in Jesus Christ the prophecy 
of Isaiah—• 

“ A people living in darkness and in the shadow of 
death saw the light; and he who has received this light 
shall do no violence or hurt to men, but shall be gentle 
and humble; and that he may bring truth into the world 
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to men, he shall neither strive nor cry, and his voice 
shall not be heard aloud; for he shall neither break the 
bruised reed, nor quench the fire that is dim. And in 
him is the whole hope of man.” 



CHAPTER III 
Tiie Kingdom of God 

I. TIIE TESTIMONY OF JESUS CONCERNING JOHN 

Matt. xi. 2 : '() os'Iaawng xkov- John, having heard in the 
not.' lv nil onTy.oyrnptif) spyot tov prison of the works of Christ, 
Xptoroi/, 1 nrifi-ipotplvo 2 tuo fixf/i-oiv sent some of his disciples, and 
ccvtov, said to him : 

3 : EJvsu avrep' 2i) £T o ipxopvjo;, Art thou he that was to come, 
vj hioov 7rpoaoox.uy.su; or shall we expect some other ? 

1. In many copies we find the word Jesus. 

2. In many copies we have Sid instead of 8vo. Aid 
is the better reading, because the number of the disciples 
is quite unimportant. 

The twenty-first verse in the seventh chapter of Luke 
is clearly an interpolation, intended to explain the words, 
“ the blind see,” etc. But these words are of themselves 
entirely intelligible. 

In the wilderness John had preached the kingdom of 
God, and had declared that another, greater than he, 
would come after him, who would renew men in the 
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spirit. When, therefore, John heard of the works 
of Jesus, he sent to know whether he was this one, 
or whether another was to come. In other words, 
he wished to know whether Jesus had fulfilled his 
prophecy by proclaiming the establishment of the king¬ 


dom of God, and by renewin 

Matt. xi. 4 : K xi xTroKptOelg 6 
’ Inaovg, elnsv xvrotg " TlopevOtvTtg 
xTrxyyefaxTS loixuuvj, x xkovsts 
kxi pheTrers. 

5 : TvtpTioi dvoi/iAsKowi, kxi 
yfiiKol 7rspr7rotTOuat, hs7rpol Kxdxpi- 
£ OVTX!, KXI KCO<poi XKOVOVffl, vsxpoi 
iyupovTXi, kxi TZ'roiyfii ivxyyihi- 
%0’JTXI. 1 

6 : Ked pcxKxpiog sari!/ og soiu yvj 
cx.xv\x~hi<j6r l ht sptot . £ 


g men in the spirit. 

And Jesus answered them and 
said : Go and tell John what you 
hear and see. 


Those who were in the dark 
see, the lame walk, the deaf hear, 
the unclean are become clean, 
the dead awake, and the poor 
have true happiness preached to 
them: 

And happy is the man who 
shall not cut himself off from me. 


John asked: “Hast thou proclaimed the kingdom which 
the prophet Isaiah (xxxv. 5, lxi. 1) foretold, and of which 
I said that it was nigh at hand, and that purification in 
the spirit alone was necessary to enter it ? ” And Jesus 
answered and said: “ Go and tell him what you see, even 
that men are now 7 blessed in the spirit; for the prophecy 
is fulfilled, and all men are blessed in spirit^ The 
poor have been made to know bliss.” 

1. nroa^ol eva<y<ye\££ovTcu. In Luke and Matthew 
the verse ends with these words. They are always 
translated, and the poor have the gospel preached to 
them. This translation gives very nearly the exact 



THE KINGDOM OF GOD 


175 


meaning, though in itself the translation is not quite 
correct. 

In Luke xvi. 1 G we read: 17 ftaaCkeia tov deov 
€vayye\L%eTcu. This is not to be translated, the kingdom 
is preached ; but, the kingdom is revered. I 11 this, as well 
as in the passage before us, we should read, the poor are 
revered, that is, the poor receive tidings of happiness; 
and we must translate the words, the poor are made to 
know their true happiness. 

These words express in another way the same idea as 
those words of Jesus: “ Blessed are the poor.” Both in 
Matthew and Luke they stand last, to show us that in 
them is the whole meaning of Christ’s discourse. Nor 
should we forget that the remainder of the discourse is 
but a development and explanation of the fundamental 
idea of the real happiness of the poor, in opposition to 
the rich Pharisees and lawyers. 

2 . XKavbaXi^eiv eV tlvl signifies, to be offended in a 
person, and, to cut one's self off from a person (Matt. xiii. 
57, xvii. 27, xxvi. 31). In reply to 'John’s question, 
“ Art thou he who should come and open the kingdom 
of heaven to men ? ” he answers : “ Go tell him what 
you see, how all are blessed that do not cut themselves 
off from me.” 


Matt. xi. 7 : To vruv be rroptvo- 
yAvcoy, ijp^eiTO 6 'Iyivovs htysiv to 1: 
6'xToigftspl ’\accvvov' T t i^qhdsTe si; 

T'i'J Sp-/l t UOU diOiGUodoll-, X.OtkoipC.0V VT70 

d’AptOV GXteVOpCSVOV ; 

8: ’AX A at ti ilivihOiTi ibuv ; scj/- 


And when they had gone 
away, Jesus began to speak to the 
people concerning John: What 
went you out into the wilderness 
to see 1 How a reed is shaken in 
the wind ? 

Or again, what went you out 
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Opavrov tv ptaAaxolg iftetrioi; ijpt- 
<f)ltGfttvov; ibov, oi to, pixAccxa, 
(popovvTtg, tv to?s oi'xoig rav (3aatAtav 
tljtv. 

9: ’A 'KKa. Tt et'faQtTS ibtiv; 

‘7rpo$viTYIv; veil, Atya vpiiv^ xa\ 

TtpiGGOTlpOV TTjOOfp^TOt/. 1 

10 : Ovrog yetp tan mpi ov 
ysypouxToti’ TBov, tyu dirooTtXAa 
rov xyytAov ptov Tpo GrpoauTzov gov } 
o'; XCtTOUJX.iVa.GU TV\V 6b6v GOV tptGrpOG- 
6iV GOV. 

11 : ’ Aptvjv Atyu vpth, ovx sy- 
qytpTcti tv ytWYirolg yvvaixuv ptti'^av 
’ luxvvov TOV 'Bal'XTIGTOV‘ 6 bt ptixpo- 
rspog tv TYI flotoiAsict ruv ovpavuv , 
fttlfev U.VT0V iGTJV. 2 


to see ? Did you go to look at a 
man in ricli garments ? Behold, 
they are before you: for they 
who wear rich robes and live in 
ease, live in palaces. 

And so, what went you out to 
see? A prophet? Verily, I 
speak to you of that which is 
greater than a prophet. 

For this is he of whom it is 
written: Behold I send a mes¬ 
senger before thy face ; he shall 
prepare the way before thee (Mai. 
iii. 1). 

Verily I say unto you: No 
man has been born of woman 
greater than John the Baptist. 
He who is the very lowest here 
is the highest there, in the king¬ 
dom of God. 


1. Aeyco v/jllv* Kal Treptaaorepov n rpo^rjjov, I speak 
to you of that which is of higher import than a 
prophet. 

2. The words, o Se pufeporepos iv rfj fiaaCkela to)v 
ovpavoiv p€i^(ov avrov eerriv, are generally translated, he 
that is least in the kingdom of God is greater than he. 
But this translation is incorrect, since the least in the 
kingdom of God is put in opposition to the greatest in 
any other kingdom. They should rather be translated: 
The least in the kingdom of heaven is greater than any in 
another kingdom. But the chief reason for rejecting the 
ordinary translation is that it contradicts what goes 
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before and what immediately follows. We have just 
been told that John is the greatest of all men, and then 
suddenly we learn that he is less than the least in the 
kingdom of God. But Jesus only preaches the kingdom 
of heaven for all men. If we remember that in this 
place uvtov is an adverb, and signifies there, the whole 
passage becomes coherent and consistent. 

In the opinion of the world, John is the lowest 
of men, poor and a beggar. But it is said that the 
lowest here is the highest in the kingdom of heaven; 
and this is repeated many times in the Gospels, as, for 
example, when we are told that the poor, and not the 
rich, are blessed. Moreover, the words fiuepo ? and 
fieyas, as used in the Gospels, must not be translated 
little and great, for they signify, nothing worth, low, and 
of consequence, high. 


Luke xvi. 16: 'O vopoog y.xl ot 
'TrpotpqTxt sag ’laotvvov' xtco tots ij 
(SxaiKsix tov 6 eov svxyys'hl^STX/, 
Kdl tx; sig CtVTVjv (SlOL^STUI. 1 


The law and the prophets were 
until John. But from his time 
is announced the bliss of the 
kingdom of God, and every man 
enters it by his own will. 


1. It is said in Matt. xi. 12: “From the days of 
John the Baptist till now the kingdom of heaven is 
besieged, and the violent take it.” In Luke we read: 
/cal 7ra? a? avrgv fiia^erai ; that is, “ by force, as in a 
crowd, they thrust themselves in.” I have chosen 
Luke’s version as being the most detailed, and translate 
the word fiid&Tcu, enter by their own will. 


Matt. xi. 13 : HuvTsg yxp oi 
'TrpotpvjTou x.xl 6 vopoog sag lo>xvvov 
7rp0i!j)'/lTSV(JXl /- 1 


For all the prophets and the 
law until John declared the will 
of God. 
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14 : K«i £<’ OthiTi 'hk%xa6xi, ui/Tog | If you will, receive him for 
hiTiy ’ H kixg, 6 piKkov spxsffticii. | Elias, wlio was to come. 

1. IIpo(pr)T€VGLV signifies, to have the gift of prophecy, to 
declare the will of God. 

It is said that the law and all the prophets up to the 
time of John declared the will of God. All this came to 
an end with the appearance of John. From his time 
the kingdom of God is taken by the power of the soul, 
and therefore all that had been said of the coming of 
Elias must be abandoned. “ If you believe that Elias 
should come before the advent of God’s kingdom, you 
may think that John has come in place of Elias.” 

Matt. xi. 15: 'O £%6)v £tx\ He that wishes to understand, 
x*.ov£iv, xkov£tu. \ will understand. 

This sentence occurs in Matthew three times, and 
each time when the words preceding can have a double 
meaning. It is therefore designed to be a warning that 
we do not take the words in their rude literal sense, but 
that we are to understand them figuratively. 


Luke vii. 29 : K x'l Toig 6 kxog 
xx.ovaxg y.x\ oi rskZvxt, k^iKXi'axrxv 
Toy hoy, (ix'7rTi(j6£VT£g to /3 xirTiGpox 
luxvvov. 


And all the common people 
heard him, and the tax-collectors 
justified God by purifying them¬ 
selves with the purification of 
John. 


30 : 0/ Bs Q?xpiaxloi x,xi oi vo~ 

fUKOl T Vj’J fiovkviv TOV 6iOV «J0gT»J- 
oxv tig kxvrovg, peri lix7TTiahvT£g 
CrF xvtov. 


But the Pharisees and lawyers 
rejected the counsel of God, and 
were not washed by John. 
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31 : Errs 3s 6 Kvptog. T in ovv 
oxotuoa rovg oiv6pu'77w; rqg yivt.xg 
-KVTYig ; 1 xxi ti'vi ‘ioiv opcoioi; 

32 : "Ofioioi dot Kxtbtotg roig sv 
xyopx xxQyipdvotg, xxi npaotyavovoty 
oih'hviKoig, xxl ’Kiyovotv’ H v’hvjox- 
fxtv VfXtU, xxi OVX Up^aXoSi' 
ldpYiV’/)<JXlA‘V VfilV, xxl QUX SX'hXV- 
OXTi. 

33 : ’E 'KY.'XvOi yxp ’laxvvYtg 0 

Hx—TlOTYjg pt'/lTS XpTOV bjdlU'J, fXV)Ti 
ot'jov 7 rtvuV xxi ’XiyiTt' Axiptovtov 

h‘-‘- 

34 : ’EX’/ihvflsy 6 t nog rr»v xv- 
Opu-zov hjOiwy xxi ttIvuv' xxi hsyeTS" 
T3oi), xudpotnog (Pxyog xxi oii/o- 
oroTYig, t ihowav (pi’hog xxi xpixpra- 
\Z)y. 

35 : Kxi ihtxxtadrt ij ootflix dvo 

TG1V TiXVUU XVTVtg TTXVTUV? 


And Jesus said: To whom 
shall we liken people of this 
nature ? 

They are like little children. 
The children sit in the streets 
and chatter one with another. 
They say : We play, hut you do 
not dance ; we Avail before you, 
hut you do not weep. 

John came, neither eating nor 
drinking, and they said : He is 
possessed. 


The son of man came eating 
and drinking, and they said : He 
is a glutton and a drunkard, the 
friend of tax-collectors and the 
dissolute. 

And Wisdom has been justified 
by her works. 


1. The words, people, of this nature, clearly refer to 
the Pharisees. 


2 . In many copies we have epywv. The meaning- 
will be the same, but clearer, and this is why I adopt 
this reading. The somewhat obscure reference to the 
children also becomes plainer if we apply it to the 
lawyers and Pharisees; that is, to the rich and powerful, 
in opposition to the common people and the despised 
tax-collectors. The idea is that, in order to know God, 
the Pharisees took their doctrines one from the other. 

John v. 43 : “I am come in the name of my Father, 
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and you receive me not; but if another shall come in 
his own name, him you will receive.” 

44 : “ How can you believe when you receive honour 
of one another, but do not seek the honour which is from 
God only ? ” 

They are like children chattering in the street, and, 
forsooth, are surprised that they are not listened to, and 
are astonished that they do not understand. But how 
can they understand when they listen only to their own 
teaching ? They wish to make merry; but John 
demands of them repentance and the renunciation of 
wealth. They wish to fast, to observe sabbaths, to have 
no intercourse with sinners; but Jesus does not ordain 
that men should fast, or observe sabbaths, or reject 
sinners. 


II. CONVICTION 

Matt. xi. 20: Tors 
ovstdi^siv ratg xoAf/?, sv ctig sysvovTO 
fit/ Tr'ktifrtati Ivvxptstg otvrov , on ov 
ftSTevovivuv . 

21 : Ovoii <roi, ’Xopcityv, oi/oti ooi, 
HYldirotiliav' on si sv Tvpux.otl 2 ihuvi 
sysvovro cti livuoipttig 1 ett yevoptsuoii 
tv vpliv, Tuothcu u.v sv aaxKcp xcti 
avohu piSTSi/OYirrxv. 

22 : ’hiyoi vpiiu’ 'Yvpa zctl 

'S.thuut oivSKTOTspau tvTctt sv tjpcspa 
zpitisoig q vpilv. 


OF THE CITIES 

After tlii.s, lie began to upbraid 
the cities in which his powers 
had been most manifested, 
because they had not repented. 

Woe unto thee, Chorazin ! 
Woe unto thee, Bethsaida ! For 
if the powers manifested in you 
had been manifested in Tyre and 
Sidon, they had long ago repented 
in sackcloth and ashes. 

But I say unto you : In the 
day of judgment, it shall be more 
joyous for Tyre and Sidon than 
\ for you. 
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23 : Kai (tv, spvmovfc, i sag And thou, Capernaum, which 
tov ovpa.vov ir^adsiou,, sag oilov art exalted unto heaven, slialt ho 
x.oiTctl5ii&ix.od'/)(jy)' (iTi si sv ^ohop&otg cast down to liell \ for if the 
sysvovro »i hwctfisig cut ysvopcsvMi sv powers manifested in you had 
col, sfistvotv ^ oiv pts'fcpi Tijg ayptipov. been manifested in Sodom, it had 
remained till this day. 

24: riAjji/ ~hsya vy.lv, on yfi But I say unto you: In the 
Holoyav oivsKTOTspov sotmi sv TjuspM day of judgment, it shall be more 
Kpiosag, : /j <Tol. joyous for Sodom than for you. 

These words are ordinarily translated in such a way 
that they are not only uninstructive, but actually have 
no meaning at all. Why does Christ reproach the 
cities ? If they did not believe in his miracles, it 
follows that they had been performed to no purpose, or 
that he had performed them too sparingly or too badly. 
But if it is for their disbelief in his miracles that he 
upbraids them, what are we to understand when told 
that, if the wonders done in Chorazin and Bethsaida had 
been done in Tyre and Sidon, they would have repented 
in sackcloth and ashes; and that, if the miracles 
performed in Capernaum had been performed in Sodom, 
it would have remained standing till this day ? 

Moreover, the ordinary translation does not harmonise 
with what goes before or with what follows. Suddenly, 
whilst explaining the import of John’s mission and 
speaking of the kingdom of God, Christ begins upbraid¬ 
ing these cities. Such is the meaning, or rather absence 
of all meaning, generally given to these verses. The 
translation is purely arbitrary, and leaves the passage 
quite meaningless. 

1 . Jwdyaet? is often translated mighty ivories, a 
signification the word never had. 
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14 : Kxl d di'Ksrs tiZxaOxi, ui/rog | If you will, receive him for 
bjTtv ’Hx/etf, o' f/AXhav epxsaOctt. | Elias, wlio was to come. 

1. npo(f>r)Teveiv signifies, to have the gif t of prophecy, to 
declare the will of God. 

It is said that the law and all the prophets up to the 
time of John declared the will of God. All this came to 
an end with the appearance of John. From his time 
the kingdom of God is taken by the power of the soul, 
and therefore all that had been said of the coming of 
Elias must be abandoned. “ If you believe that Elias 
should come before the advent of God’s kingdom, you 
may think that John has come in place of Elias.” 

Matt. xi. 15: 'O sxpv Itx I He that wishes to understand, 
xKovstv, dxovsTa. \ will understand. 

This sentence occurs in Matthew three times, and 
each time when the words preceding can have a double 
meaning. It is therefore designed to be a warning that 
we do not take the words in their rude literal sense, but 
that we are to understand them figuratively. 


Luke vii. 29 : K xi Trxg 6 "Kxog 
XKOvaxg x.xl oi Tihuvxi, thiKXtMxv 
rov 6dv, fixTTT 10 diUTSg TO fixTTTtdfAX 
Iojxvvov. 


And all the common people 
heard him, and the tax-collectors 
justified God by purifying them¬ 
selves with the purification of 
John. 


30 : Oi <$£ <t>Xjoiaxiot Kxi oi vo- 

fiiaot T'/I’J fiovhviv TOU 6i0V TiStTVl- 

axu sig kxvrovg, u'/j fixizTioQ'iVTig 
irrr xvtov. 


But the Pharisees and lawyers 
rejected the counsel of God, and 
were not washed by John. 
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31 : EjVe 3:' 6 Kiijoiog. T tvi ovv 
ouoiuaa rovg dv^puTzov; ttj; ysvf.dc 
txutyi; ; 1 x.tx.\ rivi slabs opcotot; 

32 : "Opioiol slat Tzxtdiotg t olg \v 
dyopd xxd-/ipt.svotg, xxl azpoaCpavovnv 
oiAAijAo/j, xxl A lyovaiv' HvTiqaci- 
pt.sv vpt.lv, Kctl oiix. ap-fcViQciaOi' 
stip/IVTiaOl'USV vpt.lv, Kxl OVK SKkXV- 
OCtTS. 

33 : ’EAjjAy^s yxp ’laxvvYig 6 

Hx-TiaT'/j: pc.v]TS oipTOV saOi'av, pc'/jTS 
olvov azivuv’ xxl Xiysrt' Ax^uoviov 

h*<- 

34 : ’EAjjAydgj/ o' via; roy dv- 
Qoit'.zov sadiuv •/.xi azivuv’ xxl Tisyers’ 

loot), dvOpwT.og (fiotyog xxl oivo- 

■TTGTYi;, Ti'hOtVUV <p/AO? xxl XfXXpTG)- 
~KG)V. 

35 : Kod shxxtddvi {] aalpi'x dazi 
tuv tsxvov avTVtg azxv tg>v. 2 


And Jesus said: To whom 
shall we liken people of this 
nature ? 

They are like little children. 
The children sit in the streets 
and chatter one with another. 
They say : We play, hut you do 
not dance; we Avail before you, 
but you do not weep. 

John came, neither eating nor 
drinking, and they said : He is 
possessed. 


The son of man came eating 
and drinking, and they said : He 
is a glutton and a drunkard, the 
friend of tax-collectors and the 
dissolute. 

And Wisdom has been justified 
by her Avorks. 


1 . The words, people of this nature, clearly refer to 
the Pharisees. 


2 . In many copies we have epywv. The meaning- 
will be the same, but clearer, and this is why I adopt 
this reading. The somewhat obscure reference to the 
children also becomes plainer if we apply it to the 
lawyers and Pharisees; that is, to the rich and powerful, 
in opposition to the common people and the despised 
tax-collectors. The idea is that, in order to know God, 
the Pharisees took their doctrines one from the other. 

John v. 43 : “I am come in the name of my Father, 
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and you receive me not; but if another shall come in 
his own name, him you will receive.” 

44 : “ How can you believe when you receive honour 
of one another, but do not seek the honour which is from 
God only ? ” 

They are like children chattering in the street, and, 
forsooth, are surprised that they are not listened to, and 
are astonished that they do not understand. But how 
can they understand when they listen only to their own 
teaching ? They wish to make merry; but John 
demands of them repentance and the renunciation of 
wealth. They wish to fast, to observe sabbaths, to have 
no intercourse with sinners; but Jesus does not ordain 
that men should fast, or observe sabbaths, or reject 
sinners. 


II. CONVICTION 
Matt. xi. 20: Tots tjp^ctro 

oise/dl£s/v too; TroKsig^ iv atg sysvovTO 
ai TrXtiOToct ^vvapcsi; avrov , or; ov 
piSTSVOWaV. 

21 : Oval oot, 'X.opaQv, oval ooi, 
Bf\doaihav' on si sv Tvpux.ai 'Sihuvi 
sysvovTO ai hvvapistg 1 ai ysvoposvat 
tv vpt.lv, irahai av sv oaxxu xa\ 
o-Todw ptSTtvomav. 

22 : TThyv 'hsyi, ) vpt.lv' Tvpu x.a\ 
'S.tduvt avSKTorspov sorat sv qptepa 
xplvsag jj vpt.lv. 


OF THE CITIES 

After this, lie began to upbraid 
the cities in which his powers 
had been most manifested, 
because they had not repented. 

Woe unto thee, Chorazin! 
Woe unto thee, Bethsaida ! For 
if the powers manifested in you 
had been manifested in Tyre and 
Sidon, they had long ago repented 
in sackcloth and ashes. 

But I say unto you : In the 
day of judgment, it shall be more 
joyous for Tyre and Sidon than 
[ for you. 
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23 : Kai gv, Kfl£X£jOj/sfot)^, ij so>g .Aiicl thou, Capernaum, which 
tov ovpocuov v^pudstGoi) tug atSo v art exalted, unto heaven, slialt l)o 
x,ctToc{5ij5otod'/]oi) m on si sv 2oBo ( i4o/f cast down to liell \ for if the 
sysvov-Q oil 'hvvu.pt.iig eti ysvopisvxt su powers manifested in you had 
ff0 j , £ pa i j xv ^ otv pcs^pi Tijg GTipispov. heen manifested in Sodom, it had 
remained till this day. 

24: nAv;i/ Tviyo) vpth, oti yfi But I say unto you: In the 
^rjocuoiu eii/sKTOTspov scroti sv qiiipx day of judgment, it shall be more 
Hpiasag, sj g'jI. joyous for Sodom than for you. 

These words are ordinarily translated in such a way 
that they are not only uninstructive, but actually have 
no meaning at all. Why does Christ reproach the 
cities ? If they did not believe in his miracles, it 
follows that they had been performed to no purpose, or 
that he had performed them too sparingly or too badly. 
But if it is for their disbelief in his miracles that he 
upbraids them, what are we to understand when told 
that, if the wonders done in Chorazin and Bethsaida had 
been done in Tyre and Sidon, they would have repented 
in sackcloth and ashes; and that, if the miracles 
performed in Capernaum had been performed in Sodom, 
it would have remained standing till this day ? 

Moreover, the ordinary translation does not harmonise 
with what goes before or with what follows. Suddenly, 
whilst explaining the import of John’s mission and 
speaking of the kingdom of God, Christ begins upbraid¬ 
ing these cities. Such is the meaning, or rather absence 
of all meaning, generally given to these verses. The 
translation is purely arbitrary, and leaves the passage 
quite meaningless. 

1. AwdfieLS is often translated mighty ivories , a 
signification the word never had. 
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2. ''E/ieivav is made to relate to Sodom, though it is 
in the plural and in close connection with hvvaiieis. 
Similarly, in the twentieth verse, /leTevorjaav relates to 
some indefinite subject, whilst it stands in connection 
with Swa/ieis. I ha,ve tried to give a different transla¬ 
tion of the whole passage, but confess that it does not 
get rid of all the difficulties. The passage, which is 
obscure and cannot be brought into accord with what 
precedes or follows, still remains unintelligible. 


III. COMING OF TIIE KINGDOM OF GOD 


Luke xvii. 20: ’ RnsponnOtig <5s 

V 770 TUV <frctpUTXt6)V, 7T6TS ep%ST0tl 7] 

(ixai’hsix Toiu 6iov , xirsKpidn xvro'ig’ 

Ol>K Sp%STX( 7] (iXGl’ks'lX TOV 6i0V 
pesTx '7rupxTYip7i(TSO);’ 

21 : Ot'Bg spovoiv' ’IBoj) ads, ij, 
idov exsi' (dov yxp tj (ixafcslot tov 
6s0V SVTOg VpCUV SOT(V. 

23 : K xl spov<uv vpitv' ’iBov ads, 
7], idov £X.sl' pt'/j XKSh&nTS, pends 
d(u^n7S. 

24 : "CLo7rsp yxp 7] xtnp»7C7i, 7] 
xoTpx'TTTOvax sk TTjg v'tt ovpxvov, tig 
tti’j vir ovpxvov ’hxpnrsr ovTag sotx( 
KXi 0 vidg TOV XvdpUTTOV SV T71 TJplSpX 
XVTOV. 


And the Pharisees asked Jesus : 
How and when will the kingdom 
of God come 1 And he answered 
them: The kingdom of God 
comes not in such a way that it 
can he seen ; 

Nor can we say of it: Behold, 
it is here, or, behold, it is there ; 
for, behold, the kingdom of God 
is within you. 

And if men say unto you : Be¬ 
hold, it is here, or, behold, it is 
there ; do not follow or run after 
them. 

For, like the lightning, it shall 
shine forth from the heaven in a 
moment, and such shall be the 
son of man in his time. 
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IV. DISCOURSE WITH NICODEMUS 

John iii. 1 : oLuOpuKog iy, There was a man of the Pliari- 

ru'j (pccpwoti'ay, 'NtKol/iftog 6'yopcct sees, named Nicodemus, a ruler 
xvtu, a.px u ' J ’I ovhxiuv. of the Jews. 

2 : O vrog faQs Trpog tou 'iwovv He came to Jesus by night, and 
vvkto;, Koil iiTri'j ccvtu’ ' P«/3 pi, said to him : We know, Sir, that 
oidupny o-t 0,7:0 diov VhvfKv&xg thou art come from God to teach 
otooGKoO.o;' 0 vlug yxp txvtx roi us ; for no one could give such 
vnptsix 1 ovvx-xi TzoiiW 1 0. ov 7 rotug, \ proofs, if God were not with him. 

ixy ,4459 ft 0 Qiog UiT XVTOV. 

1. Xrjfxelov, a sign, or proof-mark, by which a thing 
or person is known. 

2. Floieiv, besides its signification, to do, or to make, 
constantly takes the meaning of the substantive in 
action, with which it is connected. Thus, for example, 
7 TpoOeaiv rroielv (Eph. iii. 11), to purpose ; 6 7 Toirjcras to 
e\eo? (Luke x. 37), he that showed mercy. We must 
therefore translate agpeia 7 roieiv, to give proofs. 

John iii. 3: ’A irsx.ph)vi 0 ' l/inovg And Jesus answered and said 
y,x\ iWi'j uvtu>‘ ’A ( 445ji > « ( 445jj/ ’kkyo) to him : Truly, I tell thee, he 
noi, toy ,4459 Tig '/syyyiQri 1 diuoikv,- ov who is not conceived of God from 
ovvxtxi iosiu ty,u (ixoi'huxv tov dtov. heaven, he only cannot under¬ 
stand what the kingdom of God 
is. 

1. TevvacrOai, to be conceived, to be born of a father. 
The words yevvgdg avcoOev, therefore, signify, be conceived 
of God the Father. 


2. ''AvaiOev, from on high, from heaven, from him 
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•who is in heaven, from God. Inasmuch as this expres¬ 
sion is subsequently replaced by the words from God, 
I have, to avoid all obscurity, translated it, from heaven ; 
that is, from the infinite. 

In reply to the words of Nicodemus, “We know that 
thou art from God,” Jesus answers by speaking of the 
kingdom of God. The want of connection between the 
answer made by Jesus and the words spoken by Nico- 
demus is patent to all. But it seems to me, that if we 
understand the whole discourse with Nicodemus, as it is 
generally understood, there is not only no connection 
between the words of Nicodemus and those of Jesus, but 
the words of Nicodemus tell us nothing, have literally no 
meaning, and evoke no answer. Interpreted in this way, 
they are altogether superfluous, and might better have 
been altogether omitted. 

The words of Nicodemus obtain a meaning only when 
we complete his words by supposing him to have said: 
“ How is it that thou sayest that services and sacrifices 
to God are unnecessary, and that we have no need of a 
temple, and yet thou speakest of a kingdom of God ? ” 

Nicodemus recognised the truthfulness and high import 
of Christ’s teaching; but he knew, from what Jesus had 
before said, that he rejected services and sacrifices to God, 
and he was unable to understand how there could be a 
kingdom of God without the God of the Jews, whgm they 
worshipped in the temple. This he could not understand, 
and, therefore, came by night alone secretly to Jesus, and 
asked him: “ How is it thou teachest us of a kingdom 
of God, and yet destroyest all communion with God ? ” 
This doubt is the natural outcome of what goes before, 
the destruction of the temple, and of what follows, the 
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answer of Jesus, who proceeds to explain what his God 
is, and what he understands by the kingdom of God. 

It is evident that these words, serving to connect the 
speech of Nicodemus with that of Jesus, once formed a 
part of the text. They were probably omitted or altered 
by the copyists, who were believers in the God of the 
Jews. But even without these words it is not difficult 
to find the connection of the whole narrative, if we 
understand the true meaning of what goes before. 

The teaching of Christ is comprised in the proclama¬ 
tion of the kingdom of God, and, at the same time, in the 
rejection of the observance of the law and of all service 
rendered to an external God. 

This is the idea expressed by Nicodemus: “ Thou 
preachest the kingdom of God, but rejectest the God of 
the Jews. What, then, is thy kingdom, and what, then, 
is tliy God ? ” And at once, in his very first words, 
Jesus told Nicodemus how the kingdom of God always 
exists, how it is within us, how it is impossible not to 
recognise the kingdom of God, and that, if a man does 
not recognise it, it is only because he has not been con¬ 
ceived of God. The conditional form of the third and 
fifth verses does not imply, as the Church understands, 
and thereby destroys their sense, that w’e ought to be 
conceived of God, or that man should strive to be con¬ 
ceived from on high and of the spirit; but the words 
mean that every man, inasmuch as he is man, is necessarily 
conceived from on high and of the spirit. 


John iii. 4 : A kyu 7?pog uvrov 6 
N ixooYip&o;' Hag 'bvvettou ol'jdpanrog 
ysi/ir/lfljjvoi/, 1 yipav av ; ^59 TivvotTtzi 
sig r'/jy x.oi’kiotv rqg pc/\Tpog uvtov 
oivrepov siue>Js7y, veil ysyyyOqyu .1 ; 


And Nicodemus said : How can 
a man be conceived, when he is 
already old ? He cannot enter 
a second time into the womb of 
his mother, and be conceived. 
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1. Our translation of 7 evvacQai is confirmed by these 
words of Nicodemus. Mcodemus says: “ A man has 
already been conceived, before he is born in the flesh 
of his father: how, then, can he be conceived a second 
time ? ” 


We must be destroyed, and conceived again of God 
from the womb of the mother. 

Nicodemus in his ignorance repeats word for word 
exactly what the Church teaches concerning the concep¬ 
tion of Jesus in the womb of Mary by the Holy Spirit, 
as if it had been by a father in the flesh. 

John iii. 5 : ’AvsKpMn 0 ’hjtroi/g- 1 And Jesus answered him: 
' A,uq v d'U'/iv Ksyoi aoi, sxu pcv> Tig ! Truly, I say unto you: Only he, 
ysvy^vi vIxtos 1 xxl II ysvpcxrog, ! who is not conceived of the flesh 
ov qvvxtxi dathQiiu sig Tvju (SxiKsixv 1 and also of the spirit, cannot 
tov dsov. \ enter into the kingdom of God. 


1. The word vBcop signifies, not only water, but also, 
the watery fluid of the human body. So, in John xix. 34, 
we read : “ There came out blood and water ” {sanies). 


John iii. 6 : To ysysuvYipLsvov sx 
ttjs <jxpxog, oxpi, son’ xxl to ysysv- 

V/I/XSVO’J SX. TOV Hy:V/XXTOg, Tl/SV/XX 

son. 


For that which is conceived of 
the body is body, and that which 
is conceived of the spirit is spirit. 


8: To Tysvpxx otov 1 dsKsi irusl, 
xxl t'/Jj/ (pav'/jv xvtov oix-ovsig, xhT 
ovx oThxg -7 rodsv epxsrxi, xxl tov 
virxysC ovTOig sotI Txg o ysysvy/i- 
fxsvog lx tov nusvftXTog.' 2 


The spirit blows, where and 
when it will, and the sound of it 
is understood ; but none knows 
whence it comes, and whither it 
goes. So is it with everyone 
who is conceived of the spirit. 


1. r/ O ttov signifies indifferently, where or when. 
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2 . I have placed the eighth verse before the seventh, 
because it is more consonant with our ordinary mode of 
thought and speech to express first our idea, and then 
to add, “ do not marvel,” than, as in the text before us, 
first to say, “ marvel not that I tell you,” and then 
proceed to expound our idea. 


John iii. 7 : Ms) Qxvy.x'ryz on 

iiKov a'U' Au vyxg ysuvr^vivxi 
xwdi-j. 


And, therefore, marvel not that 
I have said unto you : We must 
he conceived of God. 


This verse has a deep and serious significance. Indeed, 
every word in this verse is of the profoundest and gravest 
import. Nor is its meaning in anyway sacramental and 
mystical, but it is perfectly clear, however profound. 

It has already been said, in the third verse, that a man 
must be conceived from on high, that is, of God. But 
when Nicodemus understood him to speak of a fleshly 
conception, Jesus told him that, besides the fleshly con¬ 
ception, there is another, not of the flesh. And to express 
this idea, that it is not of the flesh, he employed the 
word spirit. 

And now he explains what this flesh of the flesh and 
spirit of the spirit in man is, and in the eighth verse the 
source of the life of the spirit is defined, and Jesus says: 
“ The spirit,” that is, what is not flesh, “ blows,” that is, 
moves and lives, “ where it wills,” that is freely, in¬ 
dependently of everything, of itself and in itself, “ and 
the sound of it is understood,” that is, it speaks intelli¬ 
gently, “ but none knows whence it comes and whither 
it goes,” that is, it is above the control of the law of 
cause and effect. 

We must, then, understand this to mean: “The 
spiritual source of life is free, intelligent, and beyond 



188 


THE KINGDOM OF GOD 


the control of the law of cause and effect.” Let us 
only say this in such a way that all may understand it, 
and it will be impossible for us to say it otherwise than 
it is here said. 

John iii. 9 : ’A nsxpiGvi N/xoBjj- And Nicodemus answered and 
ptog xui slnsv olvtu' Hag Ivvurui said : How is it possible that it 
tuvtu ysvso6ui; should be SO ? 

10: ’Ansxpldyi 6 ’ Iwovg xui And in reply Jesus said to 
slnsv otvTa' 2v si 6 (itouoxuAog tov him: Thou art a teacher, and 
’ lfjpot'/fk, xui tuvtu ov yivuuxstg ; 1 therefore dost not understand 
this. 

1 . There is no occasion for a note of interrogation in 
this place. Jesus says: “ Thou, as a teacher in Israel, 
it is to be understood, canst not understand this.” 

John iii. 11 : ’ Aptv\v upcijv Asya Truly, I say unto you : We 

trot, or/ o di6u.pt.tv AuAovpcev, xui o speak of that which we know, 

iupu.Kot.pt.sv pcupTvpovpc.su’ xui Tiijv and we show that which we have 

ptucTvptav qpcav ov Auptfiuvsrs. seen ; but you accept not the 

proofs of our testimony. 

12 : E/’ tu snlystu slnov Cpth, I have spoken to you of that 
xui ov irioTtvsTs' nag, suv sin a vpdiv which is on the earth, and you 

tu snovpuviu, 1 nioTsvtrsrs; believe not; how shall you be¬ 

lieve, if I begin to speak of that 
which is in heaven % 

1 . Ta iiriryeLa and to . eTrovpavia are often falsely trans¬ 
lated earthly and heavenly ; but they properly signify, 
that which is on the earth , and that which is in heaven. 

John iii. 13: Kul ovSd? 1 oivu- No one has ascended to heaven, 

(isfivixsv sig tov ovpuvov, si pcjj 6 kx save the son of man who came 

tov ovpuvov xurufioig, 6 inog tov down from heaven, and who is in 
uvQpanov 2 6 av sv tu ovpuvu * 3 heaven. 
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1. In some copies we have ovBeU By. 

2 . Here for the first time in the Gospels we meet 
with the expression son of man. In the passage re¬ 
ferring to the sabbath, the same expression is used in 
the simple sense of man. And in the verse, “ angels 
shall ascend and descend,” it may also be understood to 
mean man in the peculiar sense which Jesus gives to 
that word. But here the meaning of the word in this 
peculiar sense is precisely defined. 

It has already been said that there is in man this 
spirit conceived from heaven of God, and now we are 
told that no one has been in heaven with God, that 
110 one has ascended to God, and therefore we can say 
nothing definitely of God; but that the son of the spirit 
was conceived of God and descended from heaven,— 
the spirit of man, the same that remains always in 
heaven with God. And therefore the son of man 
signifies spirit, the son of the spirit in man. 

For those who know the Gospels it will be superfluous 
to cite the passages in which we find the expression 
son of man and son of God applied to men. In all these 
places it has one and the same meaning. Thus: “ The 
son of man on whom God the Father has set his seal ” 
(John vi. 27). “That thou mayst be the son of the 
Father” (Matt. v. 45). “And you shall be the sons of 
the Highest” (Luke vi. 35). 

3. f O mv iv tm ovpavcp, literally signifies, lie ivho is 
in heaven. To he in heaven signifies to he God. The 
words heavenly and divine are equivalent terms. And 
therefore he, who is in heaven signifies he who is 
God. 
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John iii. 14: Kai x,u.6ag Marrijc I And as Moses set np tlie ser- 
v\po)(Ti 1 tqv o(piv iv tJj ipipw, ovrug I pent in the wilderness, so must 
v\]/aQiivoii 3 s? rou viov tov &v6pu7rov. ' the son of man he set up. 


1. 'T\[roeiv signifies, to exalt, to set up, to raise in rank, 
to be puffed up with pride (Luke i. 52; Acts xiii. 17 ; 
2 Cor. xi. 7). As is clear from the context, in this passage, 
relating to the serpent, before which Moses bade the people 
prostrate themselves, and by doing which they were saved, 
we must understand by the word vyjrwae, the deification of 
the serpent in the wilderness. To understand fully the 
meaning of the words, “ as Moses lifted up the serpent in 
the wilderness,” we must remember what is said of this 
incident in the Book of Numbers (xxi. 5—9)— 

“ And the people spake against the Lord and against 
Moses. ‘ Wherefore have you brought us up out of Egypt 
to destroy us in this wilderness, where there is neither 
bread nor water, and where we are sick of this poor 
food ? ’ Then the Everlasting sent poisonous serpents 
among them, and they bit the people, so that a large 
number of the people of Israel died. Then the people 
came to Moses and said: ‘We have done wrongly in that 
we spake against thee and against the Lord; pray the 
Lord that he drive these serpents away from among us.’ 
And Moses interceded for the people, and the Everlasting 
said to him: ‘ Make a serpent, and set it upon a pole, and 
everyone that is bitten, let him look upon it, and he 
shall be saved.’ And Moses made a brazen serpent, and 
set it upon a pole; and they wdio had been bitten by a 
serpent, when they looked upon the serpent of brass, 
behold, they lived.” 

Such is the narrative as given in Numbers. To set 
up the son of mau as Moses set up the serpent, signifies, 



THE KINGDOM OF GOD 


191 

to regard the son of man even as the Jews regarded the 
serpent in the wilderness ; that is to say, men must depend 
on him, and seek in him their salvation. 

In the Wisdom of Solomon (xvi. 5-7) we also read— 

“ And when they perished from the bite of serpents, 
thy anger lasted not long, and they suffered but for a 
while, that they might learn ; and to them was given the 
pattern of salvation, that they might not forget thy 
commandments. And he who turned to the image was 
saved, not because he looked upon it, but because thou 
savest all men.” 

And, therefore, to set up the son of God in man, as 
Moses set up the serpent, signifies, to give the mode, or 
means, of salvation. 

.Tolm iii. 15 : "Ivoc orAg 6 tiot- i So that everyone that believes 
ivuv sig ocvtov, py oc^ohraou} oLTll in him may not perish, but have 
lyj/j ^uy,v uiaviov . 2 I life without end. 


1 . ’AiroWvvai signifies, to hill, to destroy, to perish. 
As it is here used in opposition to everlasting life, 
it evidently means, to perish, to he destroyed, to die. 


2. Alwviov signifies, not subject to the conditions of 
time. 


John iii. 16 : Ovra yoco 1 viyoc- 
'Tr/iavj 0 @sog tov x.6o[/,ov, coots tov 
viov ocvtov tov pcovoysvij edax.sv‘ hoc 
or Ag 0 77 toTtvoyj sig ocvtov , pevi 
OCTOh-ffTOCl, clhh sy'/j ociuvtov. 


For God so loved mankind, 
and even gave his own son, that 
every man who commits himself 
to him should not perish, but 
have life without end. 


1 . Ovtq) does not ]fefer to wcrre, firstly, because such 
a correlation of these two particles is not found in all 
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the Gospels, and is contrary to the style and language of 
the evangelists; and, secondly, because such a correlation 
gives an entirely false and unnatural meaning to the 
whole passage. 

“ God so loved the world, that he gave his only son,” 
as the Church interprets this place, conveys an idea that 
cannot be applied to God. We may say of a man, he 
loved him so much that he gave him his last shilling; 
but in reference to the infinite source of life, in reference 
to God, we cannot speak of a sacrifice made by God. 

Outco yap serves to connect what has gone before with 
what follows. It has been said that, as Moses set up the 
serpent, so must the son of man be set up, that men 
may not die, but have life. 

And now it is said that, as Moses, loving the people, 
made a serpent, that they might be saved, so God gave 
his son to the world, that men might be saved. This 
verse and the following one answer the thought that 
must have occurred to Nicodemus, and that occurs to us 
all, when we think of the meaning of life. “ Why should 
anyone have created me, merely that I should die ? ” It 
is to this question that Jesus gives an answer. He had 
already told us that man need not perish, need not be 
destroyed; and now he confirms this, and says: “ God 
cannot have given his son ”—that is life—“ to men, in 
order that they should die; but he loved mankind, and 
for their true happiness gave them life, not that this life 
should perish, but that it should be everlasting.” We 
must also remember that in this place we cannot under¬ 
stand by the word God, either our God or the God of the 
Jews, or any determined being. 

We have been told before that no one has known or 
can know God, that no one has ascended to heaven, and 



THE KINGDOM OF GOD 


193 


that only he who came from heaven is in heaven, and 
that man is born from the spirit; and therefore here, 
under the word God, is to be understood the source, the 
beginning of spiritual life in man. 

Of this source it is said only that it “ loved the world ” ; 
that is, all we know of it is that subjectively it is “ love,” 
and objectively it is “ true happiness.” 


John iii. 17: Ov yetp dviaTii’Kiv 1 
6 deog top vi ou xvtov rig top x.o<j pop 2 
'ipcc xplpy 3 top xoopop, aAX ’ < 'pa, ouOri 
6 xoapog oi xvtov. 


For God sent his son into the 
world, not to punish the world 
with death, but that the world 
should have life in him. 


1 . To come into the world is a Hebrew expression, 
and signifies to be born ; and sent into the world ought 
therefore to be understood to mean, was born into the 
world. 


2. Koapios signifies the world , and in a general sense 

mankind. 


3. Kplveiv signifies to separate , to weed , to pick out , 
to distinguish , to judge ; but in the Gospels, Epistles, 
and Acts of the Apostles, and particularly in John, it 
generally has the cognate meaning of, to punish with 
death. Thus : “ Judge not according to the appearance, 
but judge righteous judgment” (John vii. 24). “More¬ 
over, I seek not mine own glory; there is one who 
seeks and judges” (John viii. 50). “Pilate said to 
them: ‘ Take him, and judge him according to your 
law.’ The Jews said to him: ‘ It is not lawful for us to 
put any man to death’” (John xviii. 31). “Then Paul 
said to him: ‘ God shall smite thee, thou whited wall; 
thou sittest to judge according to the law, and thou 

13 
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commandest me to be whipped, which is contrary to the 
law ’ ” (Acts xxiii. 3). “ Who has even dared to profane 

the temple; we have therefore taken him, and would 
have him judged according to our law ” (Acts xxiv. 6 ). 
Many other passages might be quoted. In these histor¬ 
ical passages, KplveLv plainly has this meaning. But 
in didactic passages, wherever the words Kp'iveiv and 
Kp(cn<; occur, they invariably correspond in sense with our 
words, punishment by death , and to punish with death. 
In the following four passages, for example, they are 
used in direct opposition to life , and therefore must 
express a state of death: “ Verily, verily, I say unto 
you: He who hears my word and believes on him who 
sent me has everlasting life, and shall not come into 
condemnation, but has passed from death to life ” (John 
v. 24). “ And if anyone shall hear my words and not 

believe, I do not condemn him; for I came not to con¬ 
demn the world, but to save the world ” (John xii. 47). 
“ Now is the condemnation of this world; now shall the 
prince of this world be cast out” (John xii. 31). “ For 

God has sent his own son into the world, not to condemn 
the world, but that the world might be saved through 
him ” (John iii. 17). 

God sent, gave a son to the world, begat a son for the 
world. No one has ascended to heaven, save the son of 
man who came from heaven. Every man is born from 
God. And it therefore follows that this spirit which is 
in man, and which is born from God, this son of man 
who came from heaven, this son of God who was given 
to the world, and this light which shone into the world, 
are all one and the same. 

The light is that which in the introduction was called 
intelligence, X 070 ?. And all that follows will be found 
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to support the view that the light signifies the same as 
the son of God and the son of man. 

From all this we see that these different terms—- 
(1) God; (2) spirit; (3) son of God; (4) son of man; 
(5) light; and (6) intelligence, have one and the same 
meaning ; the one or other of these terms being always 
used which best and most closely corresponds with the 
subject of discourse. 

Thus when it is said to be the beginning and origin 
of all things, it is called “ God ”; when it is spoken of as 
the opposite to the flesh, it is called “ spirit ”; when it is 
spoken of in reference to its origin, it is called the “ son of 
God ”; when its manifestations are spoken of, it is called 
the “ son of man ”; and when it is spoken of in its rela¬ 
tion to the reason, it is called “ light ” and “ intelligence.” 


John iii. 18: 'O or igtsvuv sig 
XVTOV , oil KptVSTXC 6 Be /XVI vrusTtvuv, 

ql/l KSKptTXi, or 1 p'-'h vrsvrtaTSVxeu elg 
to ovopcx tov piovoysvovg 1 viov tov 

OiOV. 


He who believes in the son, is 
not punished with death; he who 
believes not, is already punished, 
in that he does not believe in that 
which is the son, one and the 
same by nature as God. 


1. Movo<yevr)<s signifies, of the same race , one and the 
same in nature (see p. 24). 


John iii. 19; Avryj Be sgtiv q 1 
xpiaig, oti to <pug i’k'/ih.vtosv elg tov 
kog/xov, xxl qya.'KviGXV oi ciuSpurrot 
/xxKKov to tJKOTog V) to ig’ tjv yot,p 
'Tovvipoi xvtuv t a. spyx. 

20 : Tlxg yxp o (pxvhx 1 Trpxwav, 
pciGSi to <pag’ x,xi ovx ’ipypcxi or pog to 
(pug, hx 2 (ttij sAEy^jj 3 tx spyx 
xirrov . 4 


And this is the punishment 
by death, that light has come 
into the world but men have 
preferred darkness to light, be¬ 
cause their deeds were ill. 

For everyone that does ill 
avoids the light, so that his deeds 
may not be made manifest. 
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1 . signifies bad, worthless, empty. 

2 . "Iva has in the Gospels, and particularly in John, 
the same meaning as (bare, so that, and this is its mean¬ 
ing here. Compare John ix. 2, 39, xii. 38, 40, xviii. 
9, 32, xix. 24; Apocalypse xiii. 13. 

3. In many copies we have (pavepcoOfj. 

4. These concluding words are wanting in most 
manuscripts. 


John iii. 21: 'O Be iroiuv rvjv 
a.'hqduccv, ‘ipxiTett Trpos to (pug, hot 
<p»vepu0Yi otvrov rot ‘ipyot, ore ku 6tu 
ionv dpyoKjpthct. 


But he who lives in the truth 
comes to the light, so that his 
deeds are made manifest. 


This discourse with Nicodemus is a full exposition of 
all the fundamental principles of Christ’s teaching con¬ 
cerning the kingdom of God in the world. It is the 
explanation of what man is, of what God is, of what 
life is, and what the kingdom of God is. On the one 
hand, it is a development of the principal ideas expressed 
during the temptation in the wilderness; and, on the 
other hand, it is an exposition, on the authority of Jesus 
Christ himself, of those same principles that are laid 
down, on the authority of the evangelist, in the intro¬ 
ductory verses of his Gospel. 

In subsequent chapters of the Gospel of John, with 
the exception of the farewell discourse, in which truths 
not touched upon here are set forth, we find these funda¬ 
mental principles further explained from various fresh 
points of view. 
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The fifth chapter, in which we have the story of the 
healing of the woman on the sabbath day, and the sixth, 
where the bread from heaven is spoken of, and where we 
have the discourse in the temple, and the words that 
were called forth from Christ by the cure of the man 
who had been blind from his birth, explain, throw light 
upon, and confirm much that goes before ; but, spoken 
as they were fragmentarily, as occasion inspired them, 
these discourses repeat what has been said before, some¬ 
times not fully, sometimes not clearly, as it seems, till 
we recall the teaching conveyed in the conversation 
with Nicodemus, which is the interpretation of the ideas 
expressed during the temptation, and the repetition of 
the ideas enunciated in the introduction to the Gospel. 

In order to have a full understanding of all these later 
discourses, it is absolutely necessary that we first have a 
clear conception of these ideas. 


V. MEANING OF THE DISCOURSE WITH NICODEMUS 

1. In vers. 1 to 5 we are told that, besides the source 
of life recognised by men in the conception of a child 
in the womb of its mother from a father in the flesh, 
there is another source of the life of man which is not 
of the flesh. 

This source of a life that is not of the flesh Jesus 
names the “ Father,” or “spirit.” He had already taught 
this in the temple, whilst yet a child, when he called 
God his “ Father.” And the same idea is expressed in the 
words of the tempter in the wilderness: “If thou be the 
son of God ” ; as well as in the answer made by Christ: 
“ Man lives not by bread, but by all that proceeds from 
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the mouth of God, by spirit.” And once more it occurs 
in the introduction to this Gospel: “ The beginning of all 
things was made the intelligence of life; and all was 
begotten through it; and without it was nothing 
begotten.” 

2 . The sixth, seventh, and eighth verses declare that 
this source of life that is not of the flesh is intelligent 
and free; that every man knows he has it within him, 
and understands its voice; but he does not know its 
source. So in the fourth and fifth verses of the intro¬ 
duction we read: “ In it was the power of life ; and the 
light became the life of men. And the light shines in 
the darkness; and the darkness does not extinguish it.” 

3. In the eleventh, twelfth, and thirteenth verses it is 
said that we cannot reach or comprehend that which is 
in heaven, this infinite source of life that is not of the 
flesh; but that we know this source, because in us, in 
every man, is found the spirit, which proceeds from the 
infinite and itself is infinite; that this spirit is in man, 
and is that which we must hold to be the source of all 
sources. The same thing is said in the introduction: 
“No one has conceived God, and no one ever will 
conceive him; the son, who is of the same nature, 
and is in the bosom of the Father, has shown the way ” 
(John i. 18). “The beginning of all things w^as made 
the intelligence of life; and it became the beginning of 
all things in place of God ” (John i. 1, 2). 

4. In the fourteenth verse it is said that this spirit 
in man, which proceeds from the infinite, and is related 
to it as son to the father of this infinite source in man, 
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is that which we should make our God, and thus replace 
a fancied god by the true and only God. The same was 
said by John the Baptist of the kingdom of God: “ When 
the spirit shall purify men ”; and it was also said to 
Nathanael: “Heaven shall be opened, and the powers of 
God shall descend on the son of man ”; and lastly, it 
was said to the woman of Samaria: “ God is a spirit, 
and we must worship him in spirit and in works of 
love.” 

5. In the fifteenth verse it is asserted that faith in 
this one true God rescues from destruction and gives 
life without end. The same thing is asserted in the 
introduction to this Gospel: “It appeared in the world, 
and the world was begotten through it, hut the world 
did not acknowledge it” (John i. 10). “It appeared in 
separate individuals, and they did not receive it into 
themselves” (John i. 11). “But all they who com¬ 
prehended it, to them all it gave the possibility of 
becoming sons of God, through belief in his being ” 
(John i. 12). “This has been written, that you may 
believe Jesus to be the Christ, the son of God, and, 
believing, may have life in his name” (John xx. 31). 
In the fifteenth verse of the discourse with Nicodemus, 
it is said that faith in the son of man gives imperishable 
life. In the introduction we are told this faith makes 
men sons of God. To believe in the son and to have 
life without end, is one and the same thing. This is 
also what we read in the story of the Temptation, where 
it is said that, after the last temptation, Jesus was 
conscious of the power of the spirit. 

6 . In the sixteenth and seventeenth verses Jesus 
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declares that if we possess life, the highest happiness 
possible to us, it follows that the giver of this highest 
happiness desires that we should be happy, and must love 
us, and, therefore, though we cannot know the infinite 
source in itself, we none the less know that it is bene¬ 
ficent and loves us, and its relationship to us is love, 
and our life is happiness. 

If God, loving us, gave us life as our true happiness, 
he will not punish us with death, and will not destroy 
us; but he will give us life without end, free from all 
that is evil, even as it is said in the Epistle of John: 
“ God is light, and in him is no darkness at all.” And 
this life we have; and we commit our life to this spirit, 
to the light, to God who is the source of our life. In 
the Parable of the Vineyard and in the farewell dis¬ 
course this idea, that love is the source of our life, is 
minutely and clearly set forth. 

7. In the eighteenth verse it is said that life without 
end in the spirit has been given us, and that only when 
we forsake the source of life do we for a time destroy it; 
but so long as we do not stray from it, we have life 
without end. The same idea is expressed in that part 
of the story of the Temptation where we read that, after 
Jesus had resolved to work alone for God, “ the power of 
God came upon him and served him.” 

8 . From the nineteenth, twentieth, and twenty-first 
verses we learn that what we count to be “ punishment 
by death,” “ destruction,” “ death,” is not caused by any 
will external to ourselves, by God, as we generally imagine, 
but this destruction is the consequence of our own will. 

In order to understand this, we must take care to 



THE KINGDOM OF GOD 


201 


remember that Jesus never once spoke of a life beyond 
the grave, but emphatically denied any such life, as 
when he said: “ Let the dead bury the dead: God is 
God of the living, not of the dead.” All that he has 
told us is, that life has one source in time, the flesh, and 
one source out of time, the spirit, the son of God. 

If we put all our trust in our temporary life, and 

believe in it, we are destroyed and die; but if we put 

all our trust in the spirit, in the source of life, and 

believe in it, in the son of God, we have life without 
end, life indestructible. 

The manifestation of a life of intelligence in the world 
resembles the appearance of light in the midst of dark¬ 
ness. And the relation of man to life is also the same 
as his relation to light. As it is in the power of each 
man to go to the light, or to keep away from it, so is it 
in the power of each man to go to intelligence and to life, 
or to keep from it. The ruin and destruction of men is 
nothing more than the wilful departure from intelligence 
and life ; just as darkness is but the consequence of the 
voluntary departure of men from light. 

Punishment by death consists in this, that they 
who do ill thereby separate themselves from intelli¬ 
gence and from life. And this comparison is made 
still closer by the fact that, as men who do ill do not 
like the light, and do not seek it, since they are unwill¬ 
ing it should be seen that their deeds are evil, so men 
who do ill do not like intelligence, and do not court 
it, lest it should be made patent that their deeds are 
evil. 

To be in the light signifies, to live in intelligence, not 
for time; to be in darkness signifies, to live without 
intelligence, to perish. This is also taught us in the fifth 
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and tenth verses of the introduction: “ In it was the 
power of life ; and the light became the life of men. 
And the light shines in darkness; and the darkness 
does not extinguish it. It was the true light that lights 
every man who comes into the world. It was in the 
world, but the world did not acknowledge it.” The 
same thing is said in the story of the Temptation, when 
Jesus declared that he works only for God, and thus 
obtained his complete victory over the tempter. 

9. All that goes before is designed to define for us 
what Jesus understands by the phrase, “the kingdom of 
God ”: the kingdom which John preached, and which he 
himself preaches. 

The discourse began with Jesus saying that every 
man through his conception from God is already in the 
kingdom of God, and the whole discourse is an exposition 
of what we are to understand by “the kingdom of 
God,” and how we may enter it. 

To set up the son of God in man, to depend on him, 
to live in the truth; this is to be in the kingdom of 
God: to do the opposite to this, is to be destroyed, or, 
not to be in the kingdom of God. The discourse with 
Nicodemus concludes with these words: “ God has sent 
into the world his son, who is such as he himself is,— 
the life of intelligence,—and thereby he has enabled 
every man to escape destruction, to live without end, 
and to be a son of the kingdom of God.” 

The purpose and aim of God is, not the death of men, 
but life. Not for death, but for life, has he given men 
life—the light of intelligence. He who believes in the 
spirit, in the son, lives in the light of intelligence, and 
shall not die, but has his place in the kingdom of God; 
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but he who does not believe in the light of the spirit, 
the son, has no life, but shall die and perish. Only in 
this does death really consist, namely, that the light of 
life was given to men, but they *do ill, and thereby 
deprive themselves of light. Everyone who does ill 
strays from the light of intelligence and perishes; but 
he who lives in the truth, and remains in the light of 
intelligence, has life in the kingdom of God. 

The idea conveyed in these verses may also be applied 
to explain the Parable of the Sower. The light of 
intelligence is given to men even as the seed is given to 
the earth by the sower. Some of the seeds fall on the 
stony ground, some among thorns, and some on good 
soil. It is in this sense all understand the parable, and 
so I understand it. 

The difference between my interpretation and that 
adopted by the Church consists in this: I understand 
the word God as Jesus defined it in his reply to the 
tempter, and as he employed it in his discourse with 
Nicodemus and in his conversation with the woman of 
Samaria. I do not identify him with the God-Creator 
of the Jews, whom Jesus denied, but whom the Church 
acknowledges. 

If God be the omnipotent Creator, all-merciful and all¬ 
knowing, as the Church teaches, the question naturally 
suggests itself, “ Why did this all-merciful and omnipotent 
being create man in such a way that he could become 
evil and perish ? Why is there such a thing as 
death ? ” 

The all-powerful, all-knowing God need not have 
created evil, and could extinguish evil; but he has 
allowed it to continue and to multiply. Why does he 
let people perish, when he could save them from sin and 
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death ? Why did he create the devil, and then allow 
him to fall ? 

They who acknowledge and confess this God, the 
creator of all things, are obliged, in order to explain 
away this glaring contradiction, to invent the devil, the 
story of the fall of Adam, the doctrine of a ransom, and 
the necessity of a sacrifice. 

This misapprehension of Christ’s teaching, his denial 
of the Jewish God-Creator, and the replacement of this 
God by the one true God-Spirit, the Father of the son of 
man, the spirit of intelligence, has unavoidably led to the 
invention of a number of senseless, immoral, seductive 
dogmas, such as the creation of evil spirits by God, the 
necessity of a ransom, or eternal punishments. It only 
requires that we should well understand what has been 
said in the earlier chapters, and what indeed is said in 
all the Gospels, of the son of man, who is of the same 
nature as the Father, and whom Jesus confessed, and we 
at once become disembarrassed of all these contradic¬ 
tions. The Parable of the Sower, and other parables, 
propose, as it were, this very question, “What is that 
which men call evil ? ” and give the true answer to it. 

Jesus preached that no one knows, or ever has known, 
any God-Creator, lawgiver, and judge; and that there 
only is in man the spirit that descends from the infinite 
source, the son of the spirit, the light of intelligence, and 
that in this spirit is life. 

It is said in the discourse with Nicodemus that the 
source of life, God, loved the world, and gave life to the 
world. But it is not said that God loved each individual 
man; and not only is this nowhere said, but we are dis¬ 
tinctly told that God loved the world, that is, mankind 
as a whole, and wished to give man life. He therefore 
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gave his son to the world, and thereby gave to the world, 
that is, mankind, life, and the power to enter into the 
kingdom of God. And with this declaration is inti¬ 
mately connected the Parable of the Sower. 


VI. PARABLE OF TIIE SOWER AND THE SEED 

In the first of the parables, that of the Sower, we find 
the fullest representation of what that God is who gave 
life to the world, and why and how he gave the world 
life. But a complete and full representation of God, the 
beginning of all things, can be given only in the way of 
a parable. 

Now, this is the comparison made in the parable. 
The sower, who is fond of his wheat, and anxious about 
its growth, represents God, who loves the world and 
cares for its welfare; but as the sower does not occupy 
himself with each separate seed, so God does not 
anxiously occupy himself with each separate individual. 
Like the sower, he busies himself with the harvest, and 
knowing that, though many of the seeds will be lost, 
there will still be a harvest, sows liberally. So God 
plants his seed in all men, knowing that, though many 
will perish, there will still be a harvest. 

And further than this God does not interfere in the 
affairs of the world, as we are pointedly told in the Par¬ 
able of the Leaven (Matt. xiii. 33), p. 210. 

If we comprehend God as Jesus defines him, the 
accusation against God, that he has created evil and 
death, and therefore loves evil and death, falls to the 
ground. In general, this difficulty, which is a personal 
question, is wrongly raised in reference to a universal 
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phenomenon. When an individual petulantly charges 
God with having permitted death, it is the same as if 
any single seed were to accuse the sower of desiring its 
death, because it has fallen into a stream and perished, 
whilst the other seeds take root, grow up, and flourish. 
He who created these millions of seeds did not create 
them that they should perish; but, on the contrary, that 
they should not perish. The aim of his creation is life, 
and not death. 

From a general point of view, from God’s point of 
view, this is reasonable. 

But if a man asks why he has death in him, the 
answer will be a subjective answer, and the same as is 
given in the parable and in all the didactic portions of 
the Gospels. It is because he wills it. Every seed has 
the possibility to grow and bear fruit, and every man 
has the possibility to become a son of God, and not to 
know death. 

Jesus, when he says, as we read in Luke, “ Take heed 
how you understand,” warningly directs attention to the 
danger of an incomplete and faulty comprehension of 
the comparison made in the parable. The parable 
answers the question from two points of view, sub¬ 
jectively and objectively, and brings out the difference 
between an objective comprehension of the kingdom of 
God—the purpose and ways of God—and a subjective 
comprehension of the kingdom of God—the possibility 
of every man to enter it. 


Matt. xiii. 1 : ’Ev Be tjj ijpiipxl 
exei'vy) o ’I yoovg diro 

oixi'ocg, skoiOyito vccpd rvjv dxhotoaxv. 

2 : K xi avv^dnaoiv irpog xvrov j 


Jesus went out of the house, 
and sat down by the seashore. 

And the multitude of people 
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o'x,hot irohhoi, aoTt uitrov tig to 
TT hOlOV tftfiuVTU XuDqodut' Xui OTCtg 
6 o%hog tiri tov uiyiuhov tiaTVjxtt. 


3 : Koti ihuhr,atv uvToig arohhu 
\v 7rupu(iohuig, htyaV ’iBoii e%ijh- 
6tv o amtpuv tov amiptiv. 

Mark iv. 4 : K ui iytvtTo tv tu 
amipttv, o pciv tar tat arupu ryv o0ov f 
xui ijhdt TU TTtTttVU TOV Ot/pUVOV, 
xui XUTityUytV UVTO. 

5 : A.hho Be tirtatv hri to atrtrpa - 
Be?, oVov ovx Uftt yyv arohhyv’ xui 
tvOtag t^uviTitht, B;« to /toy e^e/K 
(huOog yijg' 

6 : ’Hhiov Be uvuTtihuv to? txuv- 
piUTiadn, xui B/« to ^'/j ex eiV P , ^ etv i 
tZnpuvOn. 

7 : K ui uhho taitatv tigTug uxuv- 
6ug' xui uvtfinauv ui uxuvdui, xui 
avvtTvt^uv uvto , xui xupirov ovx 
thuxt. 

8 : K ui uhho t artatv tig Tvjv yjjv 
tviv xuhvjv' xui eB/Boy xupirov oivu- 
fiuivovTU xui uv^uvovrW xui t(ptptv 
'iv Tptuxovru, xui 'iv t^xovru, xui iv 
tXUTOV. 

9 : K ui ihtytv uvToig' 'O typv 

UTU UXOVtIV, UXOVtTO). 


that came together around him 
was so great, that he put off a 
little way in a boa^. And the 
people stood on the shore. 

And he said: Behold, a sower 
began to sow. 


And some of the seeds fell on 
the roadways, and the birds came 
and pecked them up. 


Others fell on stones, and soon 
began to spring up and to sprout. 


But as soon as the sun rose 
high, they were scorched, because 
they had no root, and withered 
away. 

Others fell among thorns, and 
the thorns grew up and choked 
them, and they yielded no fruit. 


And some fell on good ground, 
and put forth ears, and bore 
fruit; some thirty - fold, some 
sixty, and some a hundred. 


. And he said to them : He who 
has understanding, let him under¬ 
stand. 
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Intelligence was sent from on high by some Being, and 
appeared in this boundless, confused world of men. It 
was sown*in the hearts of all men, just as a countless 
number of seeds are sown by the sower over the whole 
space of his field, some of which fall on a roadway, some 
on stones, and some among thorns. 

The sower knows that there are stones, roadways, and 
thorns in his field, and that many of the seeds will 
perish; but he also knows that it is profitable to sow 
the whole of his field, since, even if many perish, the 
larger number of the seeds will strike root and grow up, 
and there will be a harvest. It is exactly in this fashion 
that intelligence is sown in man. Those countless seeds 
will not all equally contribute to the harvest; a small 
quantity will be lost, and these are not wanted by him; 
but the rest will give, some a hundredfold, some sixty, 
and some thirty. And so the life of intelligence is 
sown in all men; some lose this life, but others render 
it back a hundredfold. 

The sower sowed seed, and he has need only of seed, 
and will gather in only seed. The unknown sower sows 
the life of intelligence, and he will gather in only the 
life of intelligence. The sower has need only of those 
who have the life of intelligence; but he has no need of 
those who have wasted and lost it. The seeds were all 
alike seeds, but some perished in the seed, others in the 
growth, and others in the blade. And so is it with 
men; some quickly waste and soon lose the life of 
intelligence; others more slowly and gradually. Only 
those who guard and preserve within them intelligence, 
so that it does not cease .to be life, to be that from 
which they sprang, they only live, but the rest perish. 

Such is the objective meaning of the parable. Some 
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men, like the seed, have fallen on a bad soil, and these 
are, as it were, predestined to perish; whilst others are, 
as it were, predestined to a plentiful life. But when 
Jesus first spake this parable, he did not fail to add 
this warning: “ He who has ears to hear, let him hear ”; 
using those same words which he always employs when 
there is a possibility of falsely understanding his words, 
and when their meaning may be taken in a double sense. 

In the second Parable of the Sower we are also taught 
how to understand the purpose and ways of God in the 
share he takes in the affairs of mankind. 


Mark iv. 26 : K«< shsytu’ OvTog 
iffriv q fixot'Xeix row 6iov, ag exv 
oivdpci) 7 T 0 g (SxhVj TOV (TTOpOV IttI T Vjg 
yyg' 

27 : K xi xxdsvfy, xxl tyeipriTXi 
vvxtx xxl v^xtpxv' xxl o' avopog 
(iKxtTTXVT), xxl fXYiXVVYlTXl ug ovx 
ollsv xvTog. 

28: AvTopcxrri yxp i] yyj xxpTO- 
(popei, WpaTOU "fcOpTOV, UTX (JTX%VV, 
UTX TThypn (TITOV tV Tip (TTXyjui. 

29 : "Otxv (Sfc TTXpxtiu 6 XXpTTOg, 

ivdiag XTTOOTtXKtl TO § pi-XXVOV , OTt 
TXpiUTYiXiV 6 dtpiOfXOg. 


And he said : The kingdom of 
God is as if a man should cast 
seed into the ground ; 


He himself sleeps in the night 
and rises in the day, and all the 
while the seed grows up, he 
knows not how. 

The earth of its own nature 
shoots forth the seed, first the 
blade, then the ear, and then 
fills up the ear with corn. 

And when the seed is fully ripe, 
he immediately sends reapers, see¬ 
ing that the season of harvest is 
come. 


Intelligence gives man life, but God, the source of 
intelligence, God whom no one has conceived, does not 
control and rule men like the peasant who sowed the 
i4 
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seed and troubled himself no further about it. He 
knows only his own, and adopts it—this intelligence. 
For, in the same way as the sower gathers in from his 
field the seed he has sown, is intelligence in man united 
with the source of intelligence. 

This same idea is set forth in the Parable of the 
Leaven. 


VII. PARABLE OF THE LEAVEN 


Matt. xiii. 33 : ” AXKyiv orupu- 
floXqv 'tkuhnatv uvrolg' 'Optotot eorlu 
(ictoiKtiu ruv ovpuvuv W 

b.u(3ovou yvvq tutupv^tv tig uhtvpov 
out u rpiu, tug ov t^vpcudn o'hov. 


The kingdom of heaven is like 
unto leaven, which a woman 
took and put into a measure of 
meal, till all the leaven in the 
kneading-trough had well risen. 


The woman put in the leaven and left it in the 
kneading-trough to become sour, till the paste was 
ready. It was not necessary for her to do anything. 
This was enough to obtain the result she desired. As 
the ground of its own nature shoots forth the seed, and 
as the leaven rises of itself, so the life of intelligence 
has its own inherent force, lives, and is not extinguished. 

And once more this idea is expressed in the Parable 
of the Wheat and Tares, but with a new and profound 
meaning, giving a direct answer to the question so often 
put by men: “ What is evil, and how are we to under¬ 
stand evil, and what should be our relation to it ? ” 


VIII. PARABLE OF THE WHEAT AND TARES 


Matt. xiii. 24: "AAAjjp vrupu- And Jesus said: Behold, to 
(hob-yv 7rupedn>iev ui/roig, biym’ what the kingdom of heaven may 



THE KINGDOM OF GOD 


21 


' Cly.oiuQi\ q (ixoi’Ksix tuv ovpxvuv be likened. A householder sowed 
xv&pu'xu oTTsipovTi xxhov aTtppox \ v his field with good seed. 

TU oiypu XVTOV. 


25 : ’Ev Bh tu xx^svhsiv Tovg 
xvQpunovg, vfhfcv xvtov 6 ixdpog, 
XXl ’ioTTilpS fy^xvtx 1 xvx pctaov TOV 
OtTOV • xx\ XTCV^hdiV. 


In the night an enemy came, 
sowed darnel among the wheat, 
and went his way. 


1. Zt^aviov, a plant exactly resembling wheat till 
it ears. 


Matt. xiii. 26 : "Ots Bs s/3A«<7- 
tyitsv 6 xoprog, xxl xxpvrov stows 

TOTS S<pXVYi XXI TX %I%XVIX. 

27 : UpoffshdovTsg Bs oi BoDXo/ tov 

OIXO^SOTOTOV sJtOV XVTU' Kt^7S, OV%i 
X.X'KOV <77 TSpptX SCTSlpXg tv TU <7 u 
xypu; 7 t66sv ovv t-^si tx £t£xvtx; 

28 : 'O Bs etpYi xvTolg’ ’E ycfipog 
X’jdpUTOg TOVTO STOWSV. 0/ Bf 
BovXo/ sitov xvtu ‘ ©sAs/f ovv xo rsA- 
OovTsg ovKKs^ufxsv xvtx ; 

29 : 'O Be s(p>j* Oi’ poqiroTS ovA- 
~hkyovTtg tx ^i^xvtx, sxpi^utr/irs oipcx 
xvTolg tov o'itov. 

30 : "A(p£T£ OWXv£,XVS<j6xi xpctyo- 

Ttpx poixpt TOV GtpUJfXOV' XXI SV TU 

xxipu tov faptapcov spu Tolg OepioTxlg' 
2vAAs|aTS 7fpurOV TX ^I^XVtX, XXI 


And, behold, when the wheat 
began to ear, and bear fruit, 
there appeared also the darnel. 

The labourers came to the 
householder, and said : Didst 
thou sow bad seed in thy field ? 
For a quantity of darnel has 
grown up there. 

And the householder said : It 
is not I, but some stranger, who 
has done this. The labourers 
said : Wilt thou that we go and 
weed out the darnel 1 

And he said : It is not well to 
weed it out. For if you begin 
now to pluck up the darnel, you 
will spoil the wheat. 

Let the wheat and the darnel 
grow together till the harvest, 
and then I will bid the reapers 
to gather the darnel together and 
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B 55 <7 are uvrd tig 'htaptug, 7rpog to burn it, and then to gather the 
KUTctx,ctvaoit uvTa.' tov Be (Titov wheat into my barn. 

<svva.yu.yen tig roj v oLwoOvikyiv ptov. 


What is here said as to the householder burning all 
that is useless to him, and gathering into his barn the 
corn which he requires, is a repetition of John the 
Baptist’s words: “ His shovel is in his hand, and he 
will purify his threshing-floor. The wheat he will 
gather in, and the chaff he will burn.” But here we 
are told that he who will destroy all that is worthless 
and gather in all that is required, is the same as he 
who shall purify with the spirit: the son of man. 


Matt. xiii. 36 : Tore olQtlg rovg 
0%'hovg, vfhdtv eig Tvjv oixictv 6 ’ iriaovg’ 
KU.I rtpotsvikdov OtVTCp ol ptX0YlTOll 
ctvTov, hiyovTtg' <&potaov vtfliv Tvjv 
“Troipetfiohvjv tuv ^t^aviav tov dypov. 

37 : 'O (is daroKptdtlg tlartv ctvTolg' 

' O OTTUpaV TO kolKov OTippca, iOTIV 0 
viog tov dvOpuirov. 

38 : 'O Be' dypog, ear tv 0 x.oap<.og\ 
to Be kcaKov aartppoa., ovtoi tiatv 0i 
viol Ttjg flotat'h.eixg’ to. Be ^t^dvtct, 
tialv oi viol tov arovvipov' 

39 : 'O Be ixQpog 0 aartipag aind, 
tar tv 6 }ud,( 5 o'hog' 0 Be Otptapio g, 
(svintT^ttce. tov ociZvog tartV oi Be 
OepioTotl, olyythoi tiatv. 

40: '’VLaaftp ovv avKKtytxxt toL 
£t£dvix, x.u.1 arvpl x,XTXx,x(tTXt' 
ovTag sarxt kv Ttj avvTthtix tov 
xiuvog tovtov. 


And the disciples began to ask 
Jesus : Interpret to us this para¬ 
ble of the darnel in the field. 


And Jesus said to them : The 
householder who sows the good 
seeds is the son of man. 

The field is the world of man¬ 
kind : the good seeds are the sons 
of the kingdom of God : and evil 
men are the darnel. 

The stranger is temptation: 
the harvest is the end of man’s 
earthly life : and the reapers are 
the powers of God. 

As the darnel is gathered to¬ 
gether and burned, so shall it be 
at the end of man’s earthly life. 
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41 : ' Kiroanhu 0 viog row xv- 
Qpdirov zovg xyykhovg xutov, xxl 
ovhhk^ovaiv tx. rijg (ixmhtixg xvtov 
itxvtx too oxxvhxhx, xxl Tovg 
irotovvTxg 1 rvju dvopixu. 


The Son of man will send his 
labourers, and they shall weed 
out from among the children of 
his kingdom every lie, and all 
who do evil. 


1. The present tense, it will be observed, is here 
employed. It is not said, he will weed “ all who have 
done ill,” as would have been the case if the words 
referred to the end of the world, as the Church inter¬ 
prets the passage, but it is said, “ all who do ill ”; that is 
to say, men in doing ill thereby exclude themselves 
from the kingdom of God, as we have already been told 
in the discourse with Nicodemus. 


Matt. xiii. 42 : K xl (Sxhovotv 
oivtov g tig TVju xxpivov row irvpog' 
Ixti 1 soTot/ 0 xhu.vtop.og xxi 6 
(ipvypog tuu ohomui/. 


And they shall cast them on 
to the pile of fire, and then will 
be wailing and gnashing of teeth. 


1. 'Etcei signifies there , and also then. Here it is used 
in the latter sense, as also in Luke xiii. 28, where we 
have the same phrase repeated. The meaning of the 
passage is, that when it will be too late, there will be 
many who will weep and gnash their teeth with vexation 
at the thought of their folly in not having lived a life 
of intelligence. 


Matt. xiii. 43 : Tore oi h'xxioi 
txhxpipovatv dg o vfhiog, \v rij 
/ Ixaihtioi tov irxTpog xvruv' 'O e^&v 

0)TX XXOVUV, XKOViTO). 


And then shall the righteous 
shine like a sun in the kingdom 
of their Father. He who has 
understanding, let him under¬ 
stand. 


The spirit of God—the son of man, in whom is 
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revealed all that we know of God—gives the life of 
intelligence to men, even as the householder gives good 
seed to the ground in his field, and it grows. But in 
the midst of this life of intelligence appears something 
closely resembling life, but ending in death. And so it 
is said in Luke xix. 26: “And that which he seemed 
to have shall be taken away.” Now what is this that 
resembles life so closely ? Whence does it come ? 

The question does not concern God the Spirit, but 
men. God the Spirit is the source of life, and sows life, 
and gathers in life. Only the foolish labourer can 
advise the destruction and trampling out of life. For 
life is the one thing needful, the one thing that will 
remain, the one thing laid up for God. 

The temporary life, like all that is temporary, comes 
to an end, perishes, and passes. But the life of intelli¬ 
gence never ends, and cannot perish, since it is the 
one thing that is spirit, the one thing that comes from 
God. 

In this parable we have two leading ideas, two 
answers to the questions : “ What is evil in relation to 
God ? ” and, “ What is evil in relation to man ? ” 

The answer to the first question is, that in relation 
to God there can be no evil; he is God of life and 
happiness, and knows not evil. Inasmuch as he is 
God of life and good, he cannot desire to destroy life, 
and there can be' no evil for him. The desire to 
destroy life is evil, and this can only exist in man, but 
not in God. 

This conclusion, to which the second idea naturally 
leads us, is here only partially set forth, but will be 
more fully developed in Christ’s exposition of his law: 
“ Besist not evil.” 
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The son of man gives life and recognises life only in 
intelligence, and therefore the man who commits his life 
to the son, to the spirit, cannot know evil, and conse¬ 
quently cannot resist it. 

The answer here given to the second question, “ What 
is that which men call evil ? ” is based on the idea that 
what we call evil is the voluntary departure from the 
light, and consequent destruction; of which we read in 
the discourse with Nicodemus,—how the light came into 
the world, but men strayed far away from it. 

The idea that in relation to God there is no evil, 
and that in relation to man it is the departure from 
intelligence, is set forth in the Parable of the Fishing- 
Net. 


IX. PARABLE OF THE FISHING-NET 


Matt. xiii. 47: TLx'h.tv opoix 
sariv it fixaiktix rau o vpxvZu 
cxyyivf] (i'KYiQiiaT) el g tyiv Qxhxaoxv, 
xxl sx xxvTog ytvovg ovvxyxyovoY)' 

48 : "H:/, ots IrtT'.YipaDYl, xvxfii- 
(ixaxvTtg st'i r ou xiyixhov , xxi 
xxdiaxv reg, avvt'Ke^xu tx xx'hx tig 
xyyiix , tx Si <jx7rpx i'^u sfixhou. 


Again, the kingdom of God is 
like unto a fisliing-net, which was 
let down into the water, and 
brought up every kind of fish. 

And when the net was full 
they dragged it up on to the shore, 
sat down, and sorted the fish. 
And the good fish they collected 
in a vessel, and the useless fish 
they threw away. 


God acts like these fisherman who throw away the 
fish that are useless to them, and keep only those they 
require. The fish of which they are in need are picked 
out and preserved; the rest are thrown back into the 
sea, because they are not wanted. There is no question 
about whether they are better or worse. The fish thrown 
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away into the sea are not the fish the fishermen want; 
just as those men are not required by God who are not 
his sons, and whose life is not in the light of intelligence. 
For God there is nothing evil, but for men there is evil. 
The evil for men is life apart from intelligence. 

We must therefore distinguish between our concep¬ 
tion of evil in general—objective evil—and of evil for 
each man—subjective evil. There is no objective evil. 
Subjective evil is departure from intelligence, and this is 
death. 

This distinction between the two points of view is laid 
down in the interpretation of the Parable of the Sower 
and the Seed which fell on different soils. 


Matt. xiii. 10 : Ka't npooshdovrs; 
oi [au6yitu\, tWou av Tf Atari tu 
rrapafio'Kais Kafaig avrotg; 

Luke viii. 9 : Tig sin h napa- 
/3oA»j avrn ; 


And his disciples came to him 
and asked : 


To what purpose dost thou 
speak parables ? 


Mark iv. 10: ’ "Rparnaav avrov 
rvjv 7rapxfioh*iv. 


In Mark and Luke the disciples are represented as 
asking: “ What does this parable mean ? ” In Matthew 
they ask : “ Wherefore dost thou speak in parables ? ” 

I think that in Mark and Luke it is intended that we 
should understand the disciples to ask: “ What does the 
parable mean, and to what purpose has it been spoken ? ” 
Matthew’s version also signifies: “ To what purpose dost 
thou speak parables, and what do they mean ? ” And 
Jesus in his answer replies to both these questions. 
He interprets the parable, and from his explanation of 
its meaning is drawn the conclusion that it is impossible 
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to speak to those who do not know the mysteries of the 
kingdom of God otherwise than by examples, as in 
parables. The truth must be imparted to them objec¬ 
tively, and the subjective truth they cannot see. 

In Matthew it is said: Start ev 7 rapa/3o\at<; \a\ei? 
auTols. The word avrot<t is wanting in many copies, 
and there is no substantive in the sentence to which it 
can refer. It has evidently been interpolated, because 
the interrogative Start is applied to both parable itself 
and to the speaking in parables. Atari in this place 
corresponds with the German warum, and signifies 
wherefore. 

The disciples ask wherefore he speaks these parables. 
This is the sense given in Mark and Luke, and for this 
reason avrois is superfluous, and for the same reason 
the verses 11 to 23 do not form an occasional discourse, 
but are an interpretation of the parable. I have there¬ 
fore harmonised the ideas conveyed by the question and 
answer as given in the three Gospels, and have trans¬ 
lated the passage: “ To what purpose dost thou speak 
parables ? ” In this way the question refers both to 
the meaning of the parable and to the reason why he 
speaks to the people in parables. 


Matt. xiii. 11 : 'O Be' ctKOKpiOdg, 
sWev uvrotg' "Oti vpclu BeBoT au 
yvuvu.1 rd pivarypuz. rijg ftoioi^uotg 
Tuv ovpx'suy, ix.iii/oig Be ov BeBoT«/. 


He answered them and said : 
For this reason, because to you it 
has been given to know the inner 
meaning of the kingdom of God. 


Mark iv. 11 : ’E xslvoig Be' to?? But to these who are without 
e'!<a, iy ■^xpxfto’hx'ig rat volutci it is presented in parables. 
ytvsTui. 


To you it has been given to know the inner meaning 
of the kingdom of heaven; you are the good soil which 
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bears fruit a hundredfold, sixtyfold, thirtyfold. But to 
these it has not been given; they are the roadways, the 
stones, and the thorns. 

And this is the meaning of the parable. To some the 
inner truth is revealed, and to others not. Thus he 
says: “ The reason why I speak to them in parables is, 
that since they do not understand the inner meaning, 
they cannot understand otherwise than parabolically.” 
In Luke it is said: “ To you it has been given to know 
the inner meaning of the kingdom of God, but to the 
rest in parables.” 

Matt. xiii. 13 : A/a tovto \v I For this reason I speak with 
nctpctliohous etinoig AaAw. 1 | them in parables. 

1. AaXeiv, to speak, to communicate. Here it would 
be more correct to translate it, to speak with, to com¬ 
municate with, as this place corresponds with that in 
Mark and Luke, where it is said: “ But to them all 
these things are represented in parables.” The idea is 
not, “ therefore I speak to them in parables,” but, “ there¬ 
fore they cannot understand otherwise than in parables.” 
Aua tovto shows that what is said is an answer to the 
question Blutl. After the word a full stop or 

semicolon should be placed. This will then give a 
different sense to the one formerly adopted, that Jesus 
spake to them in parables because they did not under¬ 
stand, that is, spake to them indirectly by illustrations 
and comparisons expressly that they should not under¬ 
stand ; but an exactly opposite meaning will be given to 
the passage, namely, that, being ignorant of the inner 
meaning of the kingdom of God, they could not under¬ 
stand it save in an outward form in parables. 
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I have therefore taken the first half of the verse 
from Matthew (xiii. 11), and the second half from Mark 
(iv. 11). 


Matt. xiii. 9 : 'O ty/uv ^tx 

HV, XXOViTU. 

14 : Kxi xvxTc’h.ypovTXi en xvToig 
y TTpotyiriTiioi ’H ox'tov, y "htyovax' 
’ Axo/j oixovasTS, xxi ov (Ay ovvyre’ 
xxi (2>Ki7rovTis (ShiipSTS, xxi ov (Ay 
i'dyre’ 

lo : ’Evx%V!/0y yoip y xxpoix tov 
~ hX0V TO VTOV, Xxi TOig UOl (3xpS0)g 
yxovoxv, xxi Tovg cty&x’hpcovg xvtuu 
sxx/x/xvaxv, [AyxoTi tbmt Toig otpQx'h- 
fAo'ig , xxl t 01 g uoiv ocxovaaai, xxi ry 
xxp^ix OVI/IUOI, xxi STTiOTpetpOXTi, xxi 
ixou/AXi xvrovg. 

16 : 'X/AUV (Sg fAXXXplOl oi 0<p- 
&X~h[Aoi, OTl fihl'KOVa’ xxi TX UTX 
vpcuv, In xxovu . 

17 : ’ A/xyv yxp ’htya vpciv, <yri 
KoKhoi vpotpyrxi xxi 'bixxioi sors- 
dOfAyoxv thuu x fiXtTSTt, xxi ovx 
sThoV xxi oixovaxt x xxovi ts, xxi 
ovx yxovoxv. 


He that lias understanding, let 
him understand. 

And in them is fulfilled the 
prophecy of the prophet Isaiah : 
With hearing you shall hear, and 
not understand; and with your 
eyes you shall see, hut shall not 
perceive (Isa. vi. 9) : 

For the heart of this people 
has grown fat, and they have 
closed their eyes, so that they 
should not see, neither do they 
hear with their ears, or conceive 
in their hearts that they should 
be converted, and that I should 
heal them (Isa. vi. 10). 

Blessed are your eyes, that they 
see; and your ears, that they 
hear. 

Verily, I say unto you, that 
prophets and holy men have de¬ 
sired to know that which you see, 
and could not know it, and to 
hear that which you have heard. 


X. EXPLANATION OF THE PARABLE OF THE SOWER 

Matt. xiii. 18 : 'Tfxug ovv 1 ocxov- j Hear now the interpretation of 
oxTi ryu 7rxpx(io'hyv tov oorei pot/Tog. j the parable of the sower. 
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Luke viii. 11: 0 orropog early 
6 Koyog rov 6eov. 

Matt. xiii. 19 : Tlxvrog xxovovrog 
rov Koyov rvjg fixoiKeixg, xxl pov\ 
ovvitvrog, epy,erxt 6 vrovYipog, xxl xp- 
vrx^ei to eovrxpfxevov ev ryi xxphia. 
xvrov’ ovrog eonv 6 7rxpx r^v 
oBoV C7TXpitg. 

20 : 'O Be evrl rx vrerpuhvi ovrx- 
peig, ovrog eonv o rov Koyov xxovuv, 
xxl si/dug fxtrx xxpxg Kxpofixvuv 
xvrov’ 

21 : Ovx ix,a Be' pt£xv ev exvru, 
xKKx vrpooxxipog eon' yevoptevvig Be 
0Ki'\peug ij h/uypoov hx rov Koyov, 
evdvg oxxvhxKi^erxi. 


22 : 'O Be' eig rxg ccxxvOxg o%x- 
pelg, ovrog eonv 6 rov "Koyov xxovuv’ 
xxl ii /xepi/xvx rov xiuvog rovrov, 
xxl vi X7rxrvi 2 rov 7tKovtov ovfxvrivyei 
rov Koyov, xxl xxxprrog yiverxi. 

23 : 'O Be' evrl rviv yt)v xxKvjv 
ovrxpelg, ovrog eonv 6 rov Koyov 
xxovuv, xxl ovviuv' og Bjj xxpvrotpopel, 
xxl vrotel, 6 p&iv exxrov, 6 Be’ e|ij- 
xovrx, 6 Be' rpixxovrx. 

Luke viii. 18: B7ie7rere ovv vug, 
xxovere’ og yxp xv e%v}, s dotfqoerx/ 


The seed is the intelligence of 
God. 

When a man hears the doctrine 
of the kingdom of God, and does 
not receive it into his heart, the 
enemy comes and takes away that 
which was born in his heart. 
This is the seed that was sown 
on the roadway. 

The seed sown on stones is he 
who hears the doctrine of the 
kingdom of God, understands the 
doctrine, and with gladness re¬ 
ceives it into his heart; 

But it takes no root within 
him, except for a while. And 
when oppression and offences 
come, because of the doctrine, 
he at once gives himself up to a 
lie. 

And that which was sown 
among thorns, is he who receives 
the doctrine ; but earthly cares 
and the love of riches choke the 
doctrine, and it brings forth no 
fruit. 

But that which fell on good 
soil, is he who understands the 
doctrine, and receives it into his 
heart; and it brings forth fruit, 
some a hundredfold, some sixty, 
and some thirty. 

Take heed, therefore, how you 
understand. He who keeps the 
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doctrine, to him shall be given ; 
but he who keeps it not, even 
that which seems to be in him 
shall be taken away. 

1. Ovv signifies now, and is here used in that sense. 

2. In many copies we have ayairr), which makes the 
meaning clearer, simpler, and more correct. 

3. ''Eyeiv signifies to keep. This expression corre¬ 
sponds with the Kussian saying: You may safely fill a 
well-sewn sack, but all to the last seed will run out of a 
bad sack. 

4. This verse is given in Matthew xiii. 12 in the 
same form. 

The disciples ask to what purpose he speaks these 
parables, and what he wishes to teach by them ? And 
Jesus answers: “ To you alone it has been given to 
understand the kingdom of God, even as it was given to 
those seeds alone to grow that fell on good soil. To the 
rest, as with the seeds that perished, this has not been 
given. And to you, as to the seeds on the good soil, it 
has been given to live and to increase ; but from them 
shall be taken away even the life that seemed to be 
within them, in the same w T ay as the seeds perished that 
fell on the roadway, on stones, or among thorns. And 
this I tell in parables, because they do not see or under¬ 
stand true happiness. They are like the people of whom 
Isaiah says that God has punished them in that they 
shall see but not perceive, and shall hear but not under¬ 
stand. For the heart of these people has grown fat, 


olvtu" xml o; old fiv) txyi, xul o B oxtl 

Otpt)'/]GiTOil OIK U.VTOV . 4 
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and therefore they do not understand what is put before 
them. But you are happy in that you understand.” 

Such is the outward or objective meaning of the 
parable; but it has a different and inner meaning. And 
this second inner meaning Jesus explained to them. 

The outward meaning of the parable is, that for God 
some men are predestined to death, others to life. But, 
according to its inner meaning, there is no such thing as 
predestination, and each man may keep the spirit of 
intelligence within him, and obtain life in plentifulness. 

The seeds falling on the roadway are they who are 
callous and indifferent to a life of intelligence, and 
therefore Jesus warns us against indifference and cal¬ 
lousness, and teaches us to strive earnestly that we may 
receive intelligence into our hearts. 

The seeds falling on stones are they who are weak, 
and for this reason Jesus warns us against weakness, 
and points out that we must strive with strength not to 
be unsettled by offences and persecutions, but to hold 
fast the doctrine. 

The seeds falling among thorns are they who are taken 
up with the cares of the world; and Jesus warns us and 
teaches us that we must labour to estrange ourselves 
from all such cares, and cast them from us. 

The seeds falling on good soil are they who under¬ 
stand and live up to the law and teaching of Christ, in 
spite of all offences and worldly cares. 

And Jesus shows how he who thus labours and 
strives, shall receive a plenteous life. 
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XI. PARABLE OF THE TREASURE 


Matt. xiii. 44: Hdhtv opcoix 
tariv tj (ixathtix t uv ovpxvuv dya- 
ccvpq) xtxpvpiutvo) tv tm dypoi, ov 
tVpUV XV0pO)7TOg tKpVypt, XXI U.'KO 
rijj yapd-g V'Kuyti, xxl arxvrx oax 
ty,u, orahst, xxl dyopx^tt rov dypov 

fXtivOV. 

45 : Tlx^tv opiola tariv % fixat- 
T^tix ruv ovpxvuv dvSpuara t/xaropa, 
fyrOVVTt xx’Kovg fxxpyxpirxg’ 

46 : "Os tvpdv tvx aro'hvrtfxov, ptxp- 
yxpirviv, drcthduv Trlxpxxt %xvrx 
oax tTys, xxl ijyopxatv xvrov. 


Tlie kingdom of God is like 
unto a treasure hidden in a field. 
And, behold, a man found this 
treasure, and hid it again. And 
for joy that he had found it, he 
went, and sold all that he had, 
and purchased the field. 

Again, the kingdom of heaven 
is like unto a merchant, who 
buys up precious stones, 

And, having found one precious 
stone, goes, and sells all the 
precious stones he has, and pur¬ 
chases it. 


The kingdom of God is like unto a man who desires 
to have a pearl, or some treasure, which he knows to be 
buried in a certain field. And, having known this, he 
sells all that he has, in order that he may buy the field, 
and with it, the pearl. 


XII. PARABLE OF THE MUSTARD SEED 


Matt. xiii. 31 : O/xoix tar tv 
(ixat’htix ruv ovpxvuv xoxxa) atvx- 
artug, ov 'Kxfldv xvdpa7rog taarttpxv 
tv ru dypu xvrov. 

32 : "O puxportpov /xtv tart arxv- 
ruv ruv aTTtppoxruv' orxv Be xv%,r)6ri, 
fxfi^ov ruv T^xyxvuv lari' kxi yivtrxt 


The kingdom of heaven is like 
unto a seed of mustard, which a 
man took, and sowed in his field. 

And, though the smallest of all 
seeds, when it is grown, it is the 
largest of all herbs, and becomes 
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Bei/Bj oov, aoTS ihduv ret TrtTtiva. tow 
oi/pxuov, xetl xxrottrxnvovv eu ro/f 
X? \.xhois XVTOV. 


a tree, and the winged birds of 
the air build their nests in its 
branches. 


XIII. RECAPITULATION 

Jesus declares that the kingdom of God has come, but 
without noise or any outward demonstration. He declares 
to his disciples that from henceforth the kingdom of 
heaven is opened, and that there is now between heaven 
and men a free and constant communication. He 
declares that we are wrong to shun intercourse with 
fallen men and women; for these are not to be blamed, 
but only those who think themselves to be good, because 
they fulfil the law of God. He declares that all outward 
purification is unnecessary, since only what comes out of 
the heart of a man defiles him, and the spirit alone 
purifies. He declares that it is not needful to observe 
sabbaths; that their observance is foolish and deceitful, 
and that the sabbath is of man’s institution. He 
declares that not only fasts and days of abstinence, but 
all the external forms and rites of the old religion, are 
destructive to his teaching. And lastly, he declares that 
we are not called upon to serve God with sacrifices. 
Oxen, sheep, doves, money, the temple itself,—none of 
these things is any longer required. God is a spirit, and 
he does not desire sacrifice, but love; and thus, he is to 
be served and worshipped in spirit and works of love by 
all, at all times, and in all places. 

When the Pharisees saw and heard these things, they 
come to Jesus and begin to ask him, how it is he who 
denies God still preaches a kingdom of God ? And he 
answered them: " The kingdom of God I preach is not 
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that which the earlier prophets preached. They announced 
that the kingdom of God would come with different signs 
and manifestations; but I tell you of a kingdom of God 
whose advent is visible to none. And if men say unto 
you, ‘ Behold it has come,’ or, ‘ Behold it is here, or there/ 
believe them not. The kingdom of God is not a thing 
of time or of any particular place, but it shines like the 
lightning, here, there, and everywhere; for it knows 
neither time nor place, but is within you.” 

And after this, one of the Pharisees, an elder in Israel, 
Nicodemus by name, came secretly to Jesus, and said to 
him : “ Thou teachest that the kingdom of God is come, 
and that it is within us, and thou commandest us not to 
fast, not to offer up sacrifices, and to destroy the temple 
what, then, is this thy kingdom of God, and where is 
it ? ” And Jesus answered him and said : “ Know this, 
if a man has been conceived of God the Father, he shall 
verily see the kingdom of God.” But Nicodemus did 
not understand what Jesus meant when he said that 
“ every man has already been conceived of God ”; and he 
could only reply by asking, how a man who had already 
been conceived from a father in the flesh, and had grown 
old, could once more enter into the womb of his mother, 
and be again conceived in the flesh by God ? And Jesus 
answered: “ Understand what I say. I say that every 
man is conceived, not only in the flesh, but also in the 
spirit; and, therefore, every man is of the flesh and of 
the spirit, and thus every man can enter the kingdom of 
God. That which is of the flesh is flesh. The spirit 
cannot be born of flesh, for the spirit can be born only 
of spirit. The spirit is that which lives in you, and lives 
freely and intelligently, and is without beginning or end. 
And this each man feels to be within him. Why, then, 
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marvel if I tell you that we must be conceived from 
heaven, of God, of the spirit ? ” To these words 
Nicodemus rejoined: “ Nevertheless, I do not believe this 
can be.” Then Jesus said to him: “ What kind of 
teacher art thou, if thou canst not understand this ? 
Know that I am telling you nothing marvellous, but only 
what we all know, and what, I affirm to you, we all see. 
But how will you believe in things of heaven if you do 
not believe in a thing of the earth, a thing that has 
taken place in yourself. No one has ever been in heaven, 
and it is only on earth that the son of God, the same 
spirit that is God, is in man.” 

We must, then, honour this same son of God in man, 
as men before honoured God; and as Moses in the 
wilderness set up, not the serpent in flesh, but its image, 
and this image was made the salvation of men; so must 
the son, God in man, be set up, not the flesh of man, 
but the son of God in man, that men, trusting in him, 
may not fenow death, but have life without end in the 
kingdom of God. It is evident that God gave his son, 
who is even such as he himself, not for the destruction, 
but for the happiness, of the world. He gave his son, 
that everyone who commits himself to him may not 
perish, but have life without end. It is not to destroy 
the world that God has begotten his son—that is, life 
—into the world of mankind, but that all men may have 
life by him, and themselves become sons of the kingdom 
of God. For he who trusts in the son is in the kingdom 
of God—in the power of God; and he who does not 
trust, destroys himself by not trusting in that which is 
life. Man’s destruction consists in this, that life is 
come into the world, but men have wilfully strayed from 
life. Life is the light of men. The light came into the 
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world, but men have preferred darkness to light, and 
have not gone to the light. The light is intelligence, 
and he who does ill, thereby shuns and avoids light and 
intelligence, lest his deeds should be seen, and he also 
remains in the power of God. 

In his replies to the Pharisees, and in his discourse 
with Nicodemus, Jesus explains what he understands by 
the kingdom of God, and by God. 

Both God and God’s kingdom reign within men. Life 
is given to men by God, and its source is not of the 
flesh. This source, which is not of the flesh, he calls 
the son of God in man, or the son of man. The son of 
man is intelligence. We must exalt it, deify it, and 
live by it. He who lives in intelligence, lives without 
end; and he who does not live in it has no life, but 
perishes. 

What, then, is this God the Father, who is not, as the 
Jews formerly conceived him to be, the Creator of all 
things, a Being existing apart from and above the world ? 
How are we to understand the Father, whose son is in 
man; and how should we understand his relation to 
men ? 

To this question Jesus answers in parables. 

We must not suppose the kingdom of God means a 
kingdom will come for all men at a certain time and 
in a certain place, but we must understand that in 
the world there always are those who trust in the son of 
God, and thus make themselves sons of the kingdom, and 
others who do not trust in him, and are lost. God the 
Spirit, Father of the spirit that is in man, is the God and 
Father only of those who confess themselves to be his 
sons. And, therefore, only those exist for God who have 
kept that within them which he gave them. 
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And Jesus began to speak of the kingdom of God, and 
it was by examples drawn from men and their lives that 
he spoke of it. Thus, he said that God the Father sows 
the life of intelligence in the world, exactly as a house¬ 
holder sows seed in his field. He sows the whole field, 
not choosing any particular place on which to let the 
seed fall. And some of the seeds fall on the roadway, 
and birds fly down and peck it up. Other seeds fall on 
stones, and though the seeds spring up, they quickly 
perish, because there is no place for their roots to strike 
deep. And others fall among thorns and darnel, that 
choke the corn, and the ears sprout, but cannot fill up. 
But some of the seeds fall on good soil, and these grow 
up and compensate for the seeds that are lost, and give 
forth rich and well-filled ears, producing some a hundred¬ 
fold, some sixty, and some thirty. 

It is thus God sows intelligence in men. In some it 
perishes, in others it increases a hundredfold, and these 
form the kingdom of God. 

The kingdom of Gpd is not, then, as Nicodemus 
thought, the rule of God over men. God only sows 
intelligence, and the kingdom of God will be in those 
who receive it. But God does not rule or direct men. 

The householder sows his seeds, and lets them grow, 
and the seeds of themselves will swell, sprout up, become 
clothed with green, and laden with ears filled with grain. 
And only when they are well ripened does the house¬ 
holder send reapers to cut down the corn in the field. 

And so God gave his son, intelligence, to the world; 
and intelligence of itself grows in the world, and the sons 
of intelligence form the kingdom of God. 

Like a woman who puts leaven into a tub, and mixes 
it with the flour, but waits till it has of itself turned 
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sour and risen, so, whilst a man is living, God does not 
meddle with his life. God gave intelligence to the 
world, and intelligence lives of itself in men and forms 
the kingdom of God. God the Spirit is God of life and 
good, and there is for God neither death nor evil. 
Death and evil are for men, but not for God. 

Such is the kingdom of God. The householder 
sowed good seed in his field. The householder is the 
spirit of God; the field is the world; the seeds are the 
sons of the kingdom of God. When the householder had 
finished his work, he lay down to sleep, and, during his 
slumber an enemy came and sowed tares and darnel. 
The enemy is temptation; the darnel is the sons of 
temptation. Then his labourers came to the householder 
and said: “ Didst thou sow bad seed, that so much 
darnel has sprung up in thy field ? Let us go and weed 
it out.” But he answered and said: “ Not so; for if 
you begin now to weed out the darnel, you will injure 
the wheat. Let them both grow together, and when the 
harvest-time comes I will order the reapers to collect 
the darnel and to burn it, but to gather the wheat into 
my barn.” The harvest is the end of man’s life; the 
reapers are the powers of God. And as they burn the 
darnel, but gather in and sift the wheat, so at the end of 
man’s life all the deceits of time pass away, and nothing 
but true life remains in the soul. There is for God no 
evil. God will preserve that which he requires, that 
which is his; but all that is not from him is not 
for him. 

The kingdom of God is like a fishing-net. The net is 
let down into the sea, and in it are caught all kinds of 
fish. But when it is drawn up, the fishermen pick out 
the worthless fishes and throw them back into the sea. 
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So will it be at the end of man’s earthly life. The 
powers of God will pick out what is good and cast away 
what is evil. 

And when Jesus had finished speaking, his disciples 
come and ask him the meaning of these parables. And 
he said to them: “ These parables must be understood in 
a twofold sense. And I have spoken all these parables, 
because there are some, like you, who are my disciples, 
who understand wherein the kingdom of God consists, 
that it is within each man, and understand how it is to 
be entered; but the rest do not understand this. For 
though they see, they do not perceive; and though they 
hear, they do not understand: for their hearts have 
grown fat. And therefore I speak these parables in a 
twofold sense: in one sense to them, and in another 
sense to you. I tell them what is God’s kingdom, and 
that some enter it, but others do not; and this they can 
understand. But you I tell how men may enter the 
kingdom of God. And take good heed that you will 
understand the Parable of the Sower. This is its mean¬ 
ing for you. Everyone who hears the doctrine of the 
kingdom of God, but does not receive it into his heart, 
he shall be beset by lies, and the doctrine shall be rooted 
out of him: this is the seed that fell on the roadway. 
That which fell on stones, is he who hears the word and 
gladly receives it. But it does not strike root within 
him, he receives it only for a time, and he is offended 
the instant he has to suffer from oppression or persecu¬ 
tion for sake of the doctrine. The seed sown among 
thorns, is he who hears the doctrine; but worldly cares 
and desire for wealth choke the doctrine, and it yields 
no fruit. The seed sown on good soil, is he who hears 
the doctrine, understands it, and brings forth fruit to a 
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hundredfold, to sixty, or to thirty. He, therefore, who 
keeps the doctrine, to him much shall be given; but he 
who does not keep the doctrine, all to the very last shall 
be taken from him. And therefore take heed how you 
understand the parable. Understand it so that you do 
not yield to lies, offences, or cares, but that, bringing 
forth fruit a hundredfold, you may enter the kingdom of 
God. The kingdom of God grows up from nothing, but 
yields and produces everything. It is like a seed of 
mustard, the smallest of all seeds, but which, when 
grown up, is the greatest among herbs, and the birds of 
the air build their nests in its branches.” 

After this, the disciples of John come to Jesus, and 
ask him, whether the kingdom of God be already come, 
whether he be the one of whom John had preached, and 
whether men be now renewed in spirit ? 

And Jesus answered them and said: “ See and hear 
whether the kingdom of God be come, and whether men 
be renewed in spirit, and then go and tell John how I 
preach the kingdom of God. In the prophets it is said 
that, when the kingdom of God is come, all men shall be 
blessed. And now, tell him that my kingdom of God is 
such that the poor are blessed, and all who hear me are 
made blessed.” 

And when he had sent away the disciples of John, he 
began to speak to the people of the kingdom of God, 
which John had preached. 

And he said: “ When you went to John in the 
wilderness to be washed, what did you go to see ? If 
you went to see a man clad in rich robes, such you have 
among you, and can see in their palaces. But what went 
you out to see ? Do you think you went because John 
was a prophet ? Not so; John was no prophet, but he 
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of whom the prophets wrote. He it was who announced 
the coming of the kingdom of God. Verily, I say unto 
you: There has been no man born greater than John. 
He was in the kingdom of God, and therefore he was 
greater than all others. The law and the prophets were 
requisite till John came, but now and from henceforth 
the kingdom of God is proclaimed in the world, and he 
who strives may enter into it. The lawyers and 
Pharisees have not understood what John preached. 
And they counted him as a man that is nothing worth. 
For these men, the lawyers and Pharisees, accept as true 
only what they themselves teach. They repeat by heart 
their law, and follow one another. But that which John 
proclaimed, and that which I teach, they refuse to hear, 
and do not understand. All that they have understood 
of John’s preaching is that he fasted in the wilderness 
and therefore they say he is possessed. And all they 
understand of my teaching is that I came not fasting; 
and therefore they say he eats and drinks with tax- 
collectors, and is the friend of fallen men and women. 
They are like chattering children in the street, and are 
astonished that no one hearkens to them. By their 
deeds they show their wisdom. Behold, all that I teach 
you is easy and simple; for, in proclaiming the kingdom 
of God, I announce true happiness to men.” 



CHAPTER IV 

The Law: The Sermon on the Mount 

I. RICH AND POOR 

Matt. ix. 35 : K«< zsptiiyev 6 And Jesus went through all the 
’ lr,<rovg rxg 'xoh.ug Txnxg xxl roig towns and villages, and taught in 
xu/xxg, (udstriKiuv iv roiig owctyayotig the synagogues, proclaiming and 
xvtZv, xxl x.npv<j<juv to ivotyyt^iou preaching the presence of God 
Tijg (iotat'Asixg, xxl hpumvav t oiaxv among men. 
vovov 1 xxl txoxv [xxT^xxixv ev rw 
hxu. 

1. I omit in my translation the words, “ healing all 
kinds of diseases,” as being unnecessary, relating as they 
do to certain miracles that are supposed to be a testi¬ 
mony to the truth of Christ’s teaching. 

Matt. ix. 36 : ’ihav (>g rovg And Jesus, looking on the 
oyfiovg, br7chxy)(,vi(j6y] Tipi xvtuv, people, took pity on them, be- 
oti y)tixv txKihvfxkvot xx\ ippifxfxivot cause they were like ill-condi- 
aasl TrpofixTx pxvi ’iyfiVTx Totfxkux. tioned sheep that have no 
shepherd. 

37 : Tore "hiyii roig fix6f,Tx'ig 
xvtov’ 'O f/A’j Qtptafxog TO’hvg, 
oi "he tpyxrxi ohtyoi’ 

38 : Aesj^rg ovv tov xvplov tov 
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Qipiopoov, 07rag ix.fia.'hy tpyxTXg tig 
tov dtpiopoov XVTOV. 


Matt. v. 1 : ’IBwj/ <b' Tovg o%Xovg, 
xvtfin tig to opog" xxl xxdioxmog 
xvtov, ‘Trpoaij'hQou xvtu oi pcxOiqTXi 
XVTOV. 

Luke vi. 20 : K xi xvTog i'Trxpxg 
Tovg 6<p6x7^ptovg xvtov tig roiig pcx- 
6v\Txg x xvtov, 'thtyt ’ Mxxxpioi oi 
■7rrax,0‘' 2 on vfxrctpx toriv i) (ixoi- 
~ktix tov dtov . 3 

21 : ~Mxxxpioi oi TruvuvTtg vvv" 
oti yoprxadqatadt. j 


And when Jesus saw the 
people, he went up on to a 
mountain, and sat down there ; 
and his disciples came to him. 

And, having lifted up his eyes 
on his disciples, he said : Blessed 
are the poor and vagrant; for 
yours is the kingdom of God. 


Blessed are those who hunger 
now ; for you shall be filled. 


1. It must not be forgotten that, when in Matthew it 
is said that before Jesus began to speak his disciples 
came to him, and in Luke it is said that, having lifted 
up his eyes on his disciples, he began to speak, we are 
to understand that Jesus speaks to the people, but his 
discourse is addressed to the disciples. And so in Luke 
he says: “ Blessed are the poor; for yours is the king¬ 
dom of God,” including them and himself among the 
number of the poor and vagrant. 


2. In Matthew we have “ the poor in spirit ”; whilst 
in Luke we have simply “ the poor.” Has this word 
7rv6VfxcLTi been left out in Luke, or is it an interpolation 
in Matthew ? To decide this, we must first understand 
the meaning of nTvevfxaTi in this place. 


This is what the Church teaches in explanation of the 
word “ spirit.” I quote from the Commentary on the 
Gospels by the Archimandrite Michael:— 
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“ ‘ Blessed .’ The explanations that follow of each par¬ 
ticular beatitude show what kind of blessing is here 
intended, namely, the blessing of the kingdom of the 
Messiah. 

“ ‘ Poor in spirit .’ That is, humble in spirit. To be 
poor in spirit is to have a humble appreciation of one’s 
spiritual qualities, to humble one’s self, to count one’s 
self a sinner; the quality of humility being opposed to 
that of pride, vanity, or self-love. In the same way as 
Adam fell through pride, counting himself to be like 
God, Christ exalts us by the practice of the virtue of 
humility. The word spirit is added in order that we 
may understand Christ to mean humility and not 
poverty. But why, then, did He not say humble instead 
of poor ? Because the second expression is less emphatic 
and complete than the former. 

“ ‘ Theirs is the kingdom of heaven This means, they 
are able and worthy to live in the kingdom of heaven: 
for the humble man, by acknowledging his sinfulness 
and unworthiness, commits himself to the guidance of 
divine mercy, in no wise trusting to his own spiritual 
strength; and divine mercy brings him to the kingdom. 
Humility is the gate to the heavenly kingdom.” 

And this is what Reuss says on the passage under 
consideration:— 

“ In general these beatitudes exalt the state of those 
who prefer life in God and peace with heaven to the 
pleasures of this world. Experience proves that to 
choose these states is painful and difficult, inasmuch as 
our natural human weakness is like to founder on one of 
two rocks, both equally dangerous and equally formidable. 
On the one hand, we are exposed to the antipathy of the 
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world that has only contempt and hate for all that is 
different to itself. On the other hand, there is the 
natural pride of the human mind and the evil pro¬ 
clivities of the human heart, which are for ever tempting 
us, and leading us astray from the path of salvation. 
This is why Jesus calls those blessed who know how to 
avoid these rocks, to conquer their vicious affections, to 
recognise the inherent imperfection of their nature, to 
brave the seductions and threats of a perverse and hostile 
world, and to endure in patience all the trials and tribu¬ 
lations to which such a resolution, courageously taken 
and carried out, must expose us.” 

All this may be very profound, but these are the ideas 
of various Theophilactuses, Jeromes, Eeusses, but not the 
ideas of Christ. For if Christ had wished to speak in 
this place of humility, he would have spoken out plainly 
and clearly, as he has done in many and numerous 
passages. It is evident that on this occasion Jesus did 
not wish to speak of humility. Firstly, the conjunction 
of these two terms, poverty and spirit, in one and the 
same sentence effectually deprives it of all meaning. 
ITtw^o? signifies poor, homeless , vagrant (but not in the 
contemptuous sense we now generally give to the word); 
and we cannot talk about vagrant in spirit. Secondly, 
throughout the Gospels it is taught that we must exalt 
I the spirit, and live in the spirit. How, then, could 
| Jesus say that they who are poor in spirit are blessed ? 
Thirdly, it is said in Matthew that the poor in spirit are 
blessed, and then follows an enumeration of other bless¬ 
ings that will result from being poor in spirit; but one 
of them, “ hungering after righteousness,” cannot be 
brought into harmony with humility. If the idea of 
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hungering after righteousness be not in direct antagonism 
to that of humility, at least it cannot be said to be a 
resulting consequence of it. Fourthly, all the following 
beatitudes, since it is only to the first that are added the 
words “ for theirs is the kingdom of God,” ought to be 
illustrations and explanations of the first. But the ideas, 
hungering after righteousness, almsgiving, purity of heart, 
cannot be said to have their origin in the idea of humility. 
And, lastly, the rewards for the practice of the virtues 
here enumerated are altogether opposed to the idea of 
humility: “ seeing God, inheriting the earth, being called 
the children of God.” 

From all this it seems plain that the translation of 
tttcd^ol by the word humble is incorrect, and that by 
adding in the spirit to the word 7 ttq)^o/, we deprive the 
sentence of all meaning. 

We must now inquire into the meaning of 7 ttco^ol, 
without the addition of the word 7 Tvev/xan. 

According to Luke, Jesus said: “ Blessed are you 
vagrants ; because yours is the kingdom of heaven ” 

It may be that the meaning of these words is very 
different to that attributed to them by Jerome and the 
rich youth in the Gospel, as well as by the rich of all 
ages, past and present, who call themselves Christians, 
and plume themselves on being adherents of the Christian 
faith; but the meaning is, at anyrate, philologically 
precise. Jesus says that, according to his teaching, 
vagrants are blessed; and it was this he commissioned 
the disciples of John, who came to ask about his 
doctrine, to tell their master. This doctrine is in full 
harmony with the remainder of the discourse, in which 
are enumerated the sorrows experienced by vagrants, 
namely, woe, hunger, deportation. It is equally in full 



238 THE LAW: THE SERMON ON THE MOUNT 

accord with the general tenor of the whole Sermon on 
the Mount, and his teaching after the delivery of that 
sermon. 

John was a beggar, a vagrant. Jesus also was all 
his life a vagrant. And he taught that the rich cannot 
enter into the kingdom of God, that we must put away 
all our possessions ; and from the beginning to the end of 
the Sermon on the Mount he scarcely speaks of any¬ 
thing else. It begins with the declaration, “ blessed are 
the poor and vagrant,” and it ends with the inculcation 
of the lesson that we must not hoard up for the future, 
but that we should live like the birds of the air or the 
fowls of the field. 

We may therefore conclude that the word t rvevpaTL 
has not been omitted in Luke, but added in Matthew. 
But why and how was this word added to the text ? 

It may be that paicapioL 01 7 rreo^ol tqj irvevpaTL was 
the text-reading in some version of the Gospel, meaning 
that the poor and vagrant, in spite of their condition, 
are blessed in spirit. And this interpretation will 
explain the presence of the unexpected word TrvevpaTL. 
When the Gospels were recopied and revised, it is easy 
to understand how, under the influence of the same 
feeling that actuated the rich youth when he learned 
that the kingdom of heaven belonged to the homeless, 
this TrvevpaTL was referred to tttld^ol, and how many, 
like Jerome, explained that Jesus had expressly added 
“ in spirit,” in order that we might understand him to 
be speaking of the humble, and not of the poor. The 
result of this confused comprehension of these first words 
in Matthew has been that there have crept into some of 
the following verses (5 to 10) expressions that are not 
at all in accord with the first beatitude. Thus we read : 
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“ Blessed are the meek ; for they shall inherit the earth ” 
(ver. 5). “ Blessed are they who hunger and thirst after 

righteousness; for they shall be filled ” (ver. 6). “ Blessed 
are the merciful; for they shall be pardoned ” (ver. 7). 
“ Blessed are the pure in heart; for they shall see God ” 
(ver. 8). “ Blessed are the peacemakers; for they shall be 
named the sons of God ” (ver. 9). 

The ideas set forth in these verses—not to speak of 
the obscurity of some of them, or of the fact that they 
are mere repetitions of promises made to the Israelites in 
the Old Testament—only express what is said more 
emphatically and more appropriately in other portions 
of the Gospels than is the case here, where they have 
been introduced by chance, and are quite out of place. 

We can understand that they were inserted to explain 
the meaning of the third verse, already obscured by the 
interpolation of the word 7 Tvevfiari ; but in the clearer 
and simpler version of Luke they are plainly not wanted, 
and if introduced only spoil the sense. This is why I 
omit the word 'rrvevfjba-n as well as these verses. And 
to make it clear that this omission in no way changes 
the idea conveyed in Christ’s discourse, or introduces 
any new idea, I transcribe here the Church’s commentary 
on the passage, as well as that of Beuss. Both in the 
one and the other we see how the commentators discover 
in it a meaning which does not admit of being expressed 
in other than dark and obscure terms. 

This is what the Archimandrite writes— 

“ * Meek .’ Meekness is particularly shown in the patient 
endurance of wrongs done to us by others. It is not weak¬ 
ness of character, or indifference to one’s lawful rights, 
or cowardice, but it is the opposite quality to anger, 
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malevolence, and revenge. The meek man endures wrong, 
because he is persuaded that God in His justice will Him¬ 
self avenge him, should it be necessary. Meekness gives 
birth to peace, quells anger, and checks quarrels. 

“ £ Shall inherit the earth' A figurative expression, prob¬ 
ably borrowed from the inheritance of the promised land 
by the Jews. The promise that they should inherit the 
land of Canaan was regarded as a sign of heavenly favour 
and bliss. This expression is therefore used in the 
passage under consideration to signify, not earthly goods 
and possessions, but heavenly blessings, and particularly 
heavenly bliss in the life to come. But at the same 
time the sensible pleasures of this life are also included. 
As the meek may fear through their meekness to lose 
what is theirs, Christ promises that, on the contrary, he 
who is not insolent or puffed up shall possess his own in 
safety; whilst they who are such shall be deprived of 
their hereditary possessions and lose their soul. The 
promise here made by Christ signifies, therefore, that the 
meek shall enjoy perfect bliss in His kingdom, and this 
bliss they shall share in, both here below, on this earth, 
and in His kingdom above, in heaven. 

“ ‘ Hungering and thirsting after righteousness .’ Hunger 
and thirst serve to signify a strong desire to receive 
some spiritual blessing. To be righteous is to be upright 
before God, to be justified by His righteous judgment 
through faith in the ransom made by the Lord Jesus. 
To hunger and thirst after righteousness signifies, then, 
to have a strong desire to be justified in the sight of 
God through faith in the Lord Christ, the Redeemer of 
the world. 

“ ‘ Shall he filled ’; that is, with righteousness : they 
shall be counted righteous in the kingdom of the 
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Messiah, into which they shall be brought and admitted. 
If we are to understand righteousness in its stricter and 
narrower sense as opposed to cupidity, the promise, ‘ they 
shall be filled,’ may apply even to reward in the flesh, 
since he who loves justice possesses his own in security. 
Such are filled even here, because they are contented 
with little, and shall receive still more abundantly in 
the life to come. 

“ ‘ The merciful ’: those who are touched by the mis¬ 
fortunes and sufferings of their fellow-creatures, and 
help them to the best of their power by their aid and 
counsel; those who regard their weaknesses with in¬ 
dulgence, or who give them that of which they most 
stand in need. For this they shall have mercy shown 
unto them. The Lord Himself will be merciful unto 
them, even as they have been merciful unto others. He 
will receive them into His kingdom, the highest and 
greatest sign of God’s mercy to men. Moreover, they 
shall obtain mercy even from men in this world. To 
him who yesterday showed mercy and to-day is in 
poverty and misfortune, all will in their turn gladly 
show mercy. 

“ ‘ Pure in heart ’: they whose acts, thoughts, intentions, 
and moral rule of conduct are clean, unselfish, and just: 
in general, they who, by observing spiritual purity, have 
obtained complete purity, and have freed themselves 
from all double-dealing, and lead lives of purity; for, 
that we may see God, we have need only of this virtue, 
purity. 

“ ‘ Shall see God ’: not only spiritually, but with their 
bodily eyes in His manifestations; and not only in the 
world to come, where, in company with all the saints, 
they shall joy in seeing God face to face, but also in this 
16 
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present life, when through purity of heart they shall be 
better able than others to see God in His glory, and to 
communicate with Him. As a glass can only reflect a 
figure when it is clean, so can the soul behold God and 
comprehend His word only when it is pure. This 
promise is not in contradiction with those places in the 
Scriptures where it is said no man can see God; for in 
such places the full vision and knowledge of God in His 
essence is spoken of, and this is impossible; but here, 
as often in the Scriptures, the vision of God by man is 
spoken of only as far as it can be acquired by man. 
For God reveals Himself to man in forms accessible to 
man’s sight and intelligence, though He Himself is spirit. 

“ ‘ Peacemakers ’: they who, living with others in this 
world, employ all their means and influence to establish 
and promote peace among men, and to prevent disputes 
and quarrels, and to reconcile those at variance. God is 
the God of peace, and they who promote peace among 
men in this more than in anything else are like God, 
and, therefore, worthy to be called sons of God. For 
they are followers and imitators of the God-man, who 
came upon earth expressly to make peace between God 
and man; and they are in this respect the true children 
of God. 

“ ‘ Shall he named ’: that is, shall really he such ” 

The following is taken from Keuss:— 

“We think that all these qualities of the true dis¬ 
ciple of Christ, as enumerated in the text, may easily 
be brought under this fundamental and simple idea. 
Poverty in spirit, then, is neither material misery piously 
supported, nor want of intellectual capacity. It is the 
exact contrary of that false wealth, which is essentially 
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the wealth of the man who imagines himself to be 
morally perfect, and to fulfil all his moral obligations 
towards God; and inasmuch as it is conscious of its 
deficiencies in this respect, it is eager to go to the true 
source of the good and the true. This term is frequently 
employed in the Psalms in an analogous sense. The 
other qualifications have no need of explanation, and we 
have only to justify the employment of the word resigned 
in place of land and gentle, the terms employed by earlier 
commentators. This latter version is admissible as being 
in harmony with the terms mercy and peacefid spirit. 
But, as in the earlier portions of the sermon religious 
rather than social relationships are spoken of, and all is 
summed up and concentred in the idea that we must act 
so as to be well with God, gentleness of disposition will 
express itself in submission to the supreme will, love of 
peace will manifest itself in self-denial, in patience, and 
in the renunciation of an aggressive or remunerative 
struggle with the world. And mercy itself—the word 
in Hebrew is identical with charity—comes within the 
same sphere of ideas. Purity of heart is naturally 
opposed to legal purity, to the pedantic practice of civil 
or formal duties. Lastly, justice , which in the Jewish 
sense of the word is the precise fulfilment of positive 
laws, will in the evangelical sense of the word be 
spiritual perfection, such as we find set forth in the 
subsequent portion of the sermon in a series of illus¬ 
trative examples.” 

3 . ''Oti v/jberepa iarlv rj ( 3 aai\ei'a rov 6 eov : that is, 
“ To you it is accessible; you are already in the kingdom 
of God, because you are poor and vagrant. The kingdom 
of God is open to vagrants, but shut to the rich.” 
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Luke vi. 21 : M axotpiot oi x'Kai- 
ovreg vvv' on ythaatrt. 

22 : M oe.Ka.piol ears, orav pciovi- 
ouaiv vpcecg oi otvOpa-xot, x.oi} orav 
oiQopitjuotv vpcag, xxl ovethiaaoi, xxl 
txfixhucn to ovopcx vpcuv ug rrovyipov, 
svexx rov viov rov xvdpa)'7rov' 


23.: Xaiptre kv exeivy t yi ypospct 
xxl oxipryaxrt' /Boy yap 6 ptiodog 
vpcuv eroXvg tv ru ovpxvep' xxroi 
ravra yelp toroiovv roig 7rpo(pviTXtg oi 
erartptg xvrav. 

24 : IlAiji/ 1 oysti vpciv 2 roig w'hov- 
tiioig’ or/ xirt^tn ryv rrapaxT^natv 
vpcuv. 3 

25 : O val vpciv oi ipc%trr'Ky\opttvoL' 
on 7rtivxotrt. Oval vpciv oi yt- 
Xuvrtg vvv’ on rrsv^TjasTt xal 
x'havotrt. 

26 : Oval vpciv orotv xothZig ipcxg 

UTTOHJl TVOCVrtC o! OtvOpUTTOl’ XOtTOC 
ravra yap tnroiovv roig i]/tv$07rpo- 
(Pyratg oi vartpeg xvruv. 


Blessed are they who weep 
now ; for you shall laugh. 

Blessed are you when men 
shall not honour you in any¬ 
thing, and when they shall shun 
you and reproach you, and con¬ 
demn your conduct, and call you 
evil names, for the son of man’s 
sake. 

Rejoice in that day, and leap 
for joy ; for your service is great 
before God. So did their fathers 
unto the prophets. 


You are to be pitied, who are 
rich. You are to be pitied ; 
because you deprive yourselves 
of the true consolation. 

You are to be pitied, who are 
full; for you shall be poor. You 
are to be pitied, who laugh now 
for you shall weep and lament. 

You are to be pitied, when all 
men praise you ; for even so did 
their fathers praise the false 
prophets. 


1. II\rjv, which points out something opposed to what 
goes before, shows that oval, with a dative case, is in 
opposition to fMKapioi. 

2. Oval vfxlv cannot be translated otherwise than, you 
are to be pitied. 
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3. The words, on aire^eTe ttjv r TrapaKkr\<nv v/jlwv, are 
generally translated incorrectly, have received your con¬ 
solation. ’ Arre^av signifies, to jmt away from ones self ; 
that is, “ not to come into the kingdom of God.” This 
expression corresponds with the words, “ for yours is the 
kingdom of God.” As all ulterior blessings are the 
result and consequence of poverty, so all ulterior calami¬ 
ties are here made to be the result of estranging our¬ 
selves from the consolation of the kingdom of God. 

From all his teaching and from the parables which 
Jesus spake we draw this conclusion, that, to enter and 
attain the kingdom of God we must abandon all care 
for the life of the flesh. 

John, who first preached the kingdom of God, lived 
in the wilderness. And Jesus also withdrew into the 
wilderness, and afterwards lived poor and homeless. 
And the principal lesson taught by his temptation is the 
renunciation of earthly goods. 

The conversation with Simon and the sinning woman, 
the Parable of the Pharisee and Publican, the discourse 
concerning what it is that really defiles a man, and the 
discourse with Nicodemus, one and all teach us that 
nothing of the earth and of the flesh can bring us true 
happiness. The Parable of the Growth of the Seeds, in 
which we are told that the two great hindrances to the 
attainment of God’s kingdom are the fear of persecution 
and the desire of wealth, also teaches that we must cast 
off and free ourselves from all earthly cares. The man 
who does this is poor. 

In all this Jesus speaks of the outward state and 
condition to be accepted by all who would enter the 
kingdom of God. He expressly declares: “ Blessed are 
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the poor; for theirs is the kingdom of God.” And he 
says the same to the disciples of John, when he tells 
them that the poor and vagrant are blessed. 

At first, Jesus taught by implication that men must 
not care for the things of this earth; but now, laying 
down the essential principle of his faith, he addresses 
himself to the people, and, expounding his doctrine in a 
way that shall be intelligible to all, plainly affirms that 
only the poor and vagrant can enter the kingdom of 
God, that the rich and well-filled and those who are 
well-spoken of cannot enter it, because riches, excessive 
possessions, and earthly glory estrange men from the 
kingdom of God; and all the rest of the Sermon on the 
Mount is but a proof and development of this thesis. 


ir. THE SALT OF THE EARTH.; THE LIGHT OF THE WORLD 


Matt. v. 13 : ’Tf&iig ears to ot’hotg 
rij? yfig' 1 edv Bs to ct'Kxg piapctvQii , 2 
ev tivi oiKioOvioiToii; elg oiihev ioy,vtt 

ETI, El {AVI fihYlOijvOll S%0>, KCtl KOLTOL- 
tolte'it&u,! vto tuv oiv()pu7rav. 


1. H), the inhabited earl 
fore, translated it, the whole 


You are the salt of the whole 
world ; but if the salt has lost its 
saltness, wherewith shall it be 
salted ? It is henceforth good for 
nothing, but to be cast out, and 
trodden under foot by men. 

i, the world. I have there- 
world. 


2. McopavOrj literally signifies, has become foolish ; but 
cannot be so translated here, and must be rendered, has 
become insipid, has lost its saltness. In Palestine there is 
a kind of salt which on exposure to the air quickly loses 
its strength and flavour. The passage, therefore, means: 
“ You serve as salt to the world, you make it good. But 
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if the salt ceases to be that salt with which the world 
must be salted, wherewith can men be salted, that they 
may be made good ? ” 

Matt. V. 14 : 'Y piug sots to (pug 
tov xoo t uov. Ov 'hvvtx.Tcx.i 'nro'Kig xpv- 
(iqvou sttoovu opovg xsi/xsvyi. 

15 : Oo<y xotiovot T^vy^vov, xal 

TlQioMUV CLVTOV VI TO TOV (XohtOV, CtXh 
ivi TYjy Kvyvtotv, xoti 'hcty.nsi KoLat 
TOig sv t/i oixi'ec. 

16 : Ovru hUpetpOtTU TO (pug 

VfXUV S[X77pOO&SV T UV dLvdpU7TUV, OTUg 
i'duo/v vpouv t» xctKa. spyot, xstl 
do^xouot 1 tov irotTspx vpouv tov sv 
T olg ovpuvolg. 

1. Ao%d£eiv, to think , to understand, to suppose. It 
also signifies, in a figurative sense, to glorify ; but this 
meaning is not suitable in this place. 

The following is the Church’s interpretation of the 
passage before us, as given by the Archimandrite 
Michael in his Commentary :— 

“ ‘ You ’ refers both to the immediate disciples and 
hearers of the Lord and to the disciples of Christ in 
general, to all true Christians. 

“ ‘ Salt of the earth ’: a figurative expression. Salt pre¬ 
serves eatables from being tainted, and serves to make 
food wholesome and tasteful. In the same way Chris¬ 
tians ought, by their activity, by their conduct and 
example of life, to preserve the world from moral 
corruption and decay, and to contribute to its moral 


A city that is built on a hill 
cannot be hid. 


And he who lights a candle 
does not put it under a bushel, 
but puts it in a candlestick, that 
it may light all who are in the 
room. 

So let your light shine before 
men, that they may see your 
good works, and may understand 
God your Father. 
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health. By their prayers they draw down God’s bless¬ 
ing on the world, by their purity of life they exercise 
a moral influence on those by whom they are surrounded, 
and they must avert the complete falling away of the 
world into crime and vice by developing and strengthen¬ 
ing among men healthy conceptions and ideas, that may 
serve as a sure foundation for moral activity. 

“ ‘ If the salt lose its strength ’: becomes saltless. This, 
of course, is impossible; but the Lord only presupposes 
such a thing: ‘If it so happened that the salt lost its 
saltness/ At the same time, travellers tell us that in 
these countries there is a kind of salt which can alto¬ 
gether lose its strength and become good for nothing 
save to be thrown away and trodden under foot by men. 
‘ I broke off a piece of this kind of salt/ writes Mondrel 
in his Naeh Palestina (p. 162), ‘and exposed it to the 
rain, the sun, and the air, and though a few salt particles 
were still to be distinguished, it completely lost its 
strength. Internally, as I proved by experiments, its 
strength was preserved/ This figurative expression 
signifies, then: ‘ If you, my disciples and the teachers of 
men, lose your inner moral strength and influence over 
the world, what can replace that strength and influence ? 
Nothing. If you show yourselves powerless to renew 
the world, to preserve it from utter corruption, and to 
strengthen it, what must become of it, and what can 
give you the power and ability to renovate the world ? 
Nothing; and you yourselves will perish, like salt that 
has lost its strength, and is cast out, and trodden under 
foot. And if a teacher will not instruct, persuade, and 
correct, but is idle in his work; such a teacher must 
be deprived of his authority, and exposed to contempt.’ 

“ ‘ Yon are the light of the world ’: another figurative 
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expression. The sun is called the light, or more correctly 
the luminary, of the world. The sun renders objects 
visible, and shows us their form and beauty, or ugliness, 
and quickens them. The word ‘ light ’ is here used of 
intellectual and moral enlightenment. In this sense 
the term is specially applied to the Lord Jesus, since He 
is the light that lightens the world, and is the source of 
all light. The apostles, the disciples of Christ, and all 
true Christian believers, are rays of the sun of truth, 
and are the enlighteners of the world, so far as they in 
their lives and teaching instruct men in what God Him¬ 
self has instructed them. They must give light to the 
intellectually blind, and give new life to the morally 
dead. 

“ * The world? as in ver. 13, here signifies, not any one 
people, but the whole universe. 

“ ‘ A city on a hill cannot be hid? Many of the towns 
in Judrea, as in other countries, were built on the summits 
of high rocks and hills, so that they were visible from a 
great distance. Mondrel tells us that near the spot 
where Jesus is supposed to have delivered His sermon 
stands on a mountain the town of Safat, which can be 
seen from afar, and it may be that the Saviour, when He 
pronounced these words, pointed towards the town which 
suggested the comparison between His disciples and a 
city built on a hill. They, too, must be seen from afar; 
nor must their works be hidden, and the eyes of the 
whole world should and will be turned towards them. 
To hide themselves, through weakness of spirit, would 
be as unnatural as for a city standing on a high hill to 
be invisible or hidden. 

“ c Do not 'place it under a bushel ’: which would hide the 
light, and then there would be no reason for lighting the 
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candle. And so in relation to the Christian faith and all 
Christian people. They must be the light of the faith, 
and, by leading lives in conformity with that faith, 
enlighten mankind, and spread its blessing abroad 
throughout the world. Christians must not hide the 
light, but confess and preach the faith to all men, 
or else Christ’s high purpose and aim can never be 
attained. 

“ ‘ And so it gives light' Let your faith, your righteous 
life, and the pure confession of the faith within you, be 
seen of all men and be known everywhere, in every class 
of society, in every act performed at home or out of 
doors, in every season of happiness or of sorrow, in your 
days of wealth or poverty. 

“ * That men may glorify your Father .’ The motive 
actuating Christians to live thus in the world, is not 
merely that they may be seen by men, for this were 
pride and boasting, but the glory of their heavenly 
Father. He does not say: ‘ Show your good works,’ for 
this would be wrong, but He says: ‘ Let them shine 
forth, so that your very enemies may wonder at them 
and glorify, not you, but your heavenly Father.’ The 
Pharisees flaunted their good works before the world, 
that they might be seen of all men; Christians should 
not trouble themselves about this, but should rather be 
anxious that men glorify God, when they see the purity 
of their lives and faith. It is not praise of self they 
seek, for all such vainglory is sharply forbidden by the 
Saviour; but they seek that men should praise God: 
and this forms the end of Christian conduct in relation 
to others.” 

From this explanation of the passage under considera- 
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tion, we can only conclude that Christ’s words have no 
particular signification, no connection with what goes 
before or what follows, and were spoken to give the 
Church an opportunity of interpreting them after its own 
fashion. And if we read Eeuss, we must arrive at the 
same conclusion. He pointedly declares that these words 
are out of place, though a meaning can be found for 
them. And this is his explanation of them— 

“ This second passage not only has no relation to what 
goes before or what comes after, so that it would be use¬ 
less to try and find any close connection between its 
different parts, but the parallel passages in the other 
Gospels, that we have been obliged to select from four 
absolutely different contexts, suggest a reasonable doubt 
as to the propriety of the place assigned to these verses. 
Nevertheless, it will be possible to find a meaning for 
them that is in full accord with the tone of the whole 
discourse, the same meaning that the compiler who 
introduced them into the Sermon on the Mount must 
have had in view. 

“ The subject of this passage is, as before, the disciples 
of Jesus, but not in any way exclusively those whom he 
called to be his first apostles. He had just said that 
they must expect to be in conflict and at variance with 
the world, and that in many respects it would be their 
duty to accept such a position. But now, on the con¬ 
trary, he speaks to them of duties which will bring 
them into close contact with the world, and establish 
direct and continuous relations between it and them. 
And this he teaches them in a figurative or allegorical 
way. 

“ ‘ You are, the salt of the earth! Salt serves to season 
our food, and chiefly to preserve it from corruption or 
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decomposition. Jesus, on another occasion, employed 
this same figure of speech, with special application to 
the making of bread, and in such a way as to make his 
meaning quite clear (Matt. xiii. 33). By the earth we 
are to understand the great mass of mankind, amongst 
whom his disciples are, and ought to be, an element of 
health, designed to penetrate it and communicate to it 
a virtue or quality indispensable* to its well-being, just 
as leaven is for dough-paste a condition of taste and 
wholesomeness. It is, then, of the highest importance 
that this healthy principle, this active power of regenera¬ 
tion, be from the first really in them; for if they lack it, 
there is no means of replacing it. 

Salt which has lost its natural force and taste cannot 
recover them, cannot, to speak literally, be resalted, and 
there is no possibility of restoring to it what it once 
possessed, but has lost. This must be understood to 
apply to a time when Jesus will no longer be with them, 
and consequently cannot stir up others to take the place 
of those who have failed in their vocation. He speaks 
here of the mass, and does not refer to the distinction 
that will eventually be made between those who remain 
faithful and those who fall away. 

“ * You are the light of the world.’ This figure of speech 
is so generally employed, that it will be sufficient to remark 
that its use here must not be confined to the progress of 
intelligence. The New Testament does not separate the 
spiritual from the moral nature in man. In the house, 
when a candle is lighted, it is to light the room; and it 
would be absurd to put under some piece of furniture 
the candle which is designed to give light. In the same 
way, those who have received the light which Jesus came 
to bring into the world, must in their turn make it of 
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use to others. It is not enough that they possess it 
themselves, nor is it fit that they should regard it as a 
thing of individual profit; their chief duty being activity 
in the world, work for the good of all, the work which 
later the Apostle Paul, though employing a different 
figure of speech, called edification. These are the good 
works of which the text speaks. If it referred to works 
of beneficence, Jesus would not have spoken of the 
necessity of letting them be seen. To glorify God , in 
biblical language, signifies, to put one’s self on his side, 
to be converted to him. 

“ The succeeding portion of this passage, where Christ 
speaks of a city built on a hill, and which is to be seen 
from afar, somewhat spoils the simplicity of the com¬ 
parison, and has without doubt been inappropriately 
introduced into the text by some unknown compiler. It 
cannot relate to the duty of which Christ is here treat¬ 
ing, but simply states a fact. Applied to his disciples, 
this fact is that they will find themselves in the midst 
of the world, and that the eyes of men will be turned 
upon them ; and from this will arise individual duties, 
easy to foresee, but which are not determined in the 
text; and it would be a strange and cold interpretation 
of the passage to represent the Saviour as saying: ‘ Even 
as a city built on the height of a hill must be visible 
from afar, so you ought to make yourselves seen of 
men.’ ” 

It is plain that, not having understood the meaning of 
the words, “ Blessed are the poor and vagrant,” and 
having deliberately given these words another and 
unintelligible interpretation, the commentators can only 
give us an equally misplaced and unsatisfactory ex- 
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position of the passage following. But if we only bear 
well in mind the words and thoughts of Jesus, his 
discourse concerning the salt and the light ceases to 
be obscure, and, indeed, without it we should fail to 
understand what precedes and follows. 

The words, “ Blessed are you, poor and vagrant; for 
yours is the kingdom of God,” are no flowery rhetorical 
sentiment, which the substituted phrase, “ Blessed are 
the poor in spirit,” undoubtedly is; but they convey a 
truth that is terrible and awful for those who regard 
the position they have made for themselves in society 
to be their highest good, but is full of joy and gladness 
for all who are poor and wretched. 

And these words, understood in their full significance, 
require to be explained, and the verses that follow give 
us such an explanation. “ You who are poor ”—this is 
what they teach us—“are the salt of the earth, and you 
are blessed, because the kingdom of God is yours; but it 
is yours only so long as you are salt that has its natural 
strength and taste, so long as you know that blessedness 
consists in poverty, and so long as you wish to be poor. 
Then you are the salt of the earth, the adornment and 
the life of the world. But if you are vagrants acci¬ 
dentally, and wish you were not such, then, like salt that 
has lost its flavour, you are nothing worth, the refuse of 
the human race. Vagrants and poor, not content with 
their condition, are good for nothing, and are, in reality, 
trodden under foot by men. In so far as you under¬ 
stand that you are blessed by and because of your 
poverty, you are the light of the world; and as light is 
not intended to be hidden, but to be exposed, so must 
you not be apostates from your poverty, or try to conceal 
it, but you should let it be openly exposed to all. And 
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thus your light shall be a light to others, and they, 
beholding your voluntarily accepted poverty and the 
blessedness of your life, shall understand and live the 
life of the spirit of your Father.” 


IIL THE EVERLASTING LAW 


Matt. v. 17: Mij vopctoriTt on 

Y)7\6oV 1 KXTX'KVO Xt TOV vo/xov 2 ij 
xovg Tpo<pt]TU.g‘ 3 ovk v^K^ov holtx- 
Taioxt, x'K'hx TThripaoxi. 

18: ’ A^vjz/ yoip Xs ya ifTiv, tag 
xv Txpi'Kdy) 6 ovpxvog xxl tj yij, 
/axx tv ij poix xtpxix ov /xvj 'KxpthQy 
XTTO TOV vopiov, tag Oil/ TTXVTX 
ytv^TXi . 4 

19: "O? ioiv ovv "Kvtjyj 3 ptictv Tav 
ivTohav G tovtuv 7 tXxxtoTuv, xxl 
ovt a t ovg oivOpairovg, tKx- 
XUJTOg x.’knd'/iotTXi tv t jj /3xo CKtix 
tuv ovpxvav' og B’ xv voiyay xxi 
didx^ij, ovrog pctyxg Khrid^otTi tv 
t r\ (ixot'htix rav ovpxvav. 

20 : Atyu yxp vySiv, on ixv /xvj 

TtpaJGiVO'fl tj hlX.XI0OVVi1 VfJOUV ttT^uov 

tuv TpxpipcxTtojv xxl <£>xpioxi'av, ov 
/xvj tKri7^6y,Tt tig rqv (Sxofaeixv tuv 
ovpxvav. 


Do not think that I teach the 
law should be annulled. I teach, 
not to annul the law, but to fulfil 
it. 

Truly I say unto you, That so 
long as heaven and earth remain, 
every tittle of the law shall con¬ 
tinue in force among you till it 
be fulfilled. 

So that if any one shall think 
even one of these few rules to be 
unnecessary, and shall teach men 
so, he shall be the least in the 
kingdom of God ; but whosoever 
shall both observe and teach them, 
he shall be greatest in the king¬ 
dom of God. 

I tell you beforehand, that if 
your obedience to the law be like 
the obedience shown by the 
scribes and Pharisees, you shall 
in no wise enter into the king¬ 
dom of God. 


1 . *'EpyecrOai in all the passages where it has a verb 
or verbal substantive as complement signifies, to have 
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come, to make known , to explain , to show , to teach ; or 
simply, to show , to teach. 

2. KaraXvcrao tov vo/jlov signifies to annul ; and 
vofios with the article is used in the Gospels to denote 
the law of God, in opposition to the law of Moses. 
In this latter sense the same word (vo/ios) is employed, 
but without the article. The following are examples of 
the use of this word with article as applied to the law 
in general: A iBdatcaXe, rrola ivToXrj p,eydXrj iv tg3 
vo/jlw ; (Matt. xxii. 36). Oval v/jllv , ypap,p,aTei<; teal 
$apLcraLOi, virotcpiTal, otl d7roBe/carovTe to rj8voap.ov teal 
to avgOov teal to tcvpuvov, teal dfyrjtcaTe t a j3apvTepa tov 
vop,ov (Matt, xxiii. 23). And the following are examples 
of the use of this word without the article as applied 
to the law of Moses : IlapaaTrjaaL to) Kvpiw, tcadax; 
yeypaiTTai iv v6p,(p Kvpiov (Luke ii. 22, 23). Kal tov 
Bovvau Ova lav, tcaTa to eipr)p,evov ev vop,(p Kvpiov 
(Luke ii. 24). Numerous examples of both these 
forms are to be found in the Epistles. 

3. In many copies the words, rj tov<j 7rpot/jrfra?, are 
wanting. The law and the prophets was an ordinary 
expression, and it is very natural that the word 
Trpo^Tas should have been added to tov vopov, 
though the addition is prejudicial to the sense of 
the whole passage; for the subject here spoken of is 
not the law and the prophets, but the law in general. 
Jesus says: “ From all you have heard from me and 
seen of me,—the abrogation of ceremonies and the 
temple, and the doctrine I now preach, that the poor 
and vagrant are blessed, and the counsel I give that all 
should make themselves vagrants,—from all this you 
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may conclude that I give full licence to men, and teach 
them to do what they like, since there is nothing good 
nor bad, and that all law for men is abolished. Do not 
think that I teach this. It is not lawlessness I teach. 
On the contrary, I teach men to fulfil the law in its 
minutest points; and he who acts thus, that is, as I 
have just taught, shall be a child of the kingdom of 
God.” Nor is this all. In many of the quotations of 
this passage made by the Fathers of the Church, the 
whole sentence reads thus: TL Bo/celre; on rj\6ov 
TrXrjpwcrcu rov vo/mov r] t ovs TTpo^Ta^ ; ovk rj\6ov 
TrXrjpcjaaL, dWa KaraXvaai. “ What do you suppose ? 
That I am come to fulfil the law or the prophets ? 
I am come, not to fulfil, but to annul.” Only in this 
version is the introduction of “ the prophets ” at all 
intelligible. It is evident that the whole of this version 
was not accepted into the Canon, but the words, “ the 
prophets,” were borrowed from it and introduced into 
our text, where they have no meaning. 

4. The eighteenth verse has always been a stumbling- 
block to our orthodox critics. This is what Reuss 
writes on the subject— 

“ On a first reading we are inclined to suppose that 
the Saviour’s intention was to declare, in the most 
positive and emphatic language, his maintenance of 
the absolute authority of the law even in its minutest 
details. The law and the prophets is the consecrated 
formula employed in the synagogues as a general title 
for the holy books read in the public congregations, 
as I have shown in my History of the Canon. But on 
reflection we are prevented from adopting such a con¬ 
clusion by the fact that the Christian Church has 

17 
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annulled a considerable portion of the law, and exactly 
that portion to which the contemporaries of Jesus 
attached the highest importance; and we further 
remember how the Apostle Paul proclaimed loudly 
the abolishment of the law and its replacement by a 
regulating principle of an entirely different kind. And 
lastly, we cannot forget the many occasions on which 
Jesus either put himself above the law (Mark ii. 2 7 ; 
Matt. xii. 6), or declared that it had come to an end 
(Mark xiv. 58; John ii. 19), or reduced it to one of 
its elements in such a way as to reject the others, or, 
at least, to throw them into the background (Matt, 
xxiii. 23, xii. 7, xxii. 40, ix. 13), or lastly, directly 
condemned it as being imperfect (Matt. xix. 8, xv. 9). 
Unless we suppose a change to have come over his ideas, 
or admit a flagrant contradiction in the traditions that 
have come down to us of his teaching, we cannot but 
find these verses (18, 19) excessively perplexing and 
puzzling; and not a few commentators, to get out of 
the difficulty, have accused the Judaic Christians of 
having given a false colouring to the words of the 
Master, even if they have not gratuitously made him 
speak in a way favourable to their opinions and ideas. 
Others, ignoring all the rest, stop short at these declara¬ 
tions, and draw the conclusion that Jesus, for his part, 
never rose above the level of the narrow ideas adopted 
by his Galilaean disciples. We do not speak of a third 
supposition, which it is impossible to admit, that Jesus, 
when he spake these words had only in view the Moral 
Law. These suppositions are invalidated by two facts. 
First, Luke, who has always been called the Pauline and 
universalian evangelist, reproduces in his Gospel these 
same assertions. And secondly, our very text contains 
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elements extremely characteristic in an evangelical sense, 
but entirely opposed to the law. There is therefore no 
doubt that the declarations made in the eighteenth and 
nineteenth verses cannot be rejected under the pretext 
that they are purely and absolutely unauthorised; nor, 
on the other hand, can they be accepted in a sense that 
would be simply incompatible with this point of 
view.” 

All this is perfectly just, except this final conclusion, 
accepted in pure lightmindedness and without any 
justification, that for some unknown reason the sup¬ 
position that Jesus had in view only the Moral Law is 
inadmissible. This simple denial is truly astounding; 
but perhaps still more astounding is the reference made 
to the text in Luke with the intention of showing that 
text to be in contradiction to all the suggested inter¬ 
pretations. Such an unsupported rejection of the 
perfectly clear and simple idea expressed in this 
verse would be inexplicable, were it not evident that 
the idea conveyed from beginning to end throughout 
the whole discourse has been missed and ill understood. 
And this misunderstanding and this attempt to give an 
artificial meaning to the text, arise from the same cause 
that originated the misunderstanding of the fourteenth, 
fifteenth, and sixteenth verses. A false interpretation 
has been given to the first verse of the Beatitudes; 
what wonder, then, if we are presented with a cloudy 
and self-contradictory explanation of all that follows ? 

In the opinion of Reuss, as indeed of the Church also, 
the verses about the salt and the light are simply an inter¬ 
polation that has no connection with what goes before, 
and the whole passage in Matt. v. 17-48 has been 
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arbitrarily introduced from another source, and is en¬ 
tirely out of place. 

“ This passage,” writes Eeuss, “ which is out of 
harmony with all that precedes it, and fragments only 
of which are to be found in Luke, forms a discourse 
complete in itself, and should be studied apart in its 
entirety, although the evangelist has here and there 
introduced into it certain traits which, while they 
present some points analogous with the main text, were 
primitively foreign to it. This circumstance explains 
why this, one of the finest and most important pages 
in all the Gospels, still offers many difficulties, and has 
given rise to different misconceptions. It is easy to 
perceive that Jesus is here speaking of his relation to 
the law. The question is to know exactly what he said 
on this point.” 

The following is an extract made from the Archi¬ 
mandrite Michael’s Commentary — 

“ ‘ Verily ’: a confirmation of the positive truth of what 
is said. 

“ ‘ Till heaven and earth pass ’: so long as the world 
stands ; that is, till the end of time. Or it may mean : 
‘ Heaven and earth shall sooner pass, and the world shall 
sooner come to an end, than the law remain unfulfilled 
in its spirit and in its essence.’ 

“ ‘ Iota ’: a sign or little bent line by which one of the 
letters of the Hebrew alphabet is distinguished from 
another of the same form and shape. These words, 
therefore, mean that the smallest tittle and seemingly 
least important part of the law shall not be allowed to 
pass or remain unfulfilled, inasmuch as it is the positive 
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word of God, which cannot be spoken in vain or remain 
unaccomplished. 

“ ‘ Till all be fulfilled ’: that is, in the spirit and in the 
essence, not in the letter. The whole law was a shadow 
of better things to come; but when the very image of 
these things appeared the shadow lost its significance, 
and that which the shadow forecast became a reality. 
Whoever fulfils the law of the New Testament, at the 
same time fulfils the law of the Old Testament, not in 
the dead letter, but in a more perfect way, in the spirit. 
Thus, for example, he who is not angry with his brother 
fulfils in the mtfst perfect manner the law of the old 
covenant, ‘ Thou shalt not kill ’; for the man who refrains 
from anger will not commit murder.” 

Like all the explanations given by the Church, this 
in reality explains nothing. It does not tell us what 
we are to understand by the word of God, in what 
relation the teaching of Christ stands to the law of 
Moses, or what precise meaning we are to attach to the 
term, “ The Law.” 

If we only take care not to dislocate Christ’s teaching 
in this passage, but read it in close connection with 
what goes before and what follows, all will be quite 
plain, the necessary outcome of what precedes. Jesus 
says: “To enter the kingdom of God, a man must be 
poor and a vagrant ”; that is, he must renounce all the 
shows of life. A vagrant always has been, and still is, 
a despised creature, who is, as it were, allowed to do 
whatever he likes, and who lives without any law. In 
the fifteenth and sixteenth verses Jesus says: “ A man 
must be poor and a vagrant, not because he is forced to 
be such, but of his own will.” And in these two verses 
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he once more speaks of the necessity of men being poor 
and vagrants; but not as those for whom there is no 
law and to whom everything is permitted. On the 
contrary, they must be vagrants who fulfil the law and 
live by certain rules. 

The term 6 vo/jlo$ —that is, with the article — denotes 
the Moral Law. 

The parallel passage in Luke, which Reuss so quietly 
brings forward in support of his interpretation, proves 
most clearly from the place in which it occurs wdiat we 
are to understand by the word vo/jlos, and by the entire 
sentence, “ not one tittle of the law shall fail.” “ The 
law and the prophets till John” (Luke xvi. 16); but 
from that time the kingdom of God is proclaimed, and 
every man enters it by force. It is said, “ the law and 
the prophets ”; that is, the written Jewish law was 
necessary till John, but now the kingdom of God is 
announced. And immediately after this follow the 
words: “ Heaven and earth shall pass, sooner than one 
tittle of the law shall fail.” Either Luke purposely 
brought together two texts which contradict one the 
other, or he understands by “ the law and prophets ” 
something that was annulled and abrogated from the 
time of John, and by the word “ law ” without the 
addition of “ and prophets,” something else that can 
never be annulled and abrogated as long as men exist. 

The application of the word i/oyao?, without an article, 
to the Moral Law is of frequent occurrence in the Epistle 
of Paul to the Romans : “ Where, then, is thy boasting ? 
It is destroyed. By what law ? (Sta iroiov vo/xov ;) 
The law of works ? Ho, but by the law of faith.” (Sia 
vo/jlov 7ricrTeG)5.) “ Therefore we conclude that a man is 
justified by faith independently of the works of the law.” 
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epyaw vo/iov.) “ Do we, then, destroy the law 
(vofiov) by faith ? In no way ; but we establish the 
law.” ( vo/jLov LcrTwfMev.) (Bom. iii. 27, 28, 31.) 

In other passages the apostle speaks of the law and 
prophets, of the written law: “If I do that which I 
wish not, I consent unto the law (tm vo/nw) that it is 
good.” “ And so I find the law (top vofiov), that when I 
wish to do good evil is within me.” “ But I see another 
law in my members warring against the law of my mind 
(t&> vofiro rov voo< ? /jlov), and making me a captive to the law 
of sin ( tqj vofxa t?)? a/xapr[as).” (Bom. vii. 16, 21, 23.) 

In the first cited verses the apostle speaks of the 
Moral Law. And that Christ here refers to the Moral 
Law is made still plainer by the fact that towards the 
end of his sermon, after having specified all that we 
ought to do, he says: “ In this,” that is, in these rules, 
“ is all the law and prophets ” ; meaning that these few 
rules replace all the written law. “ I do not annul the 
law,” he continues, “ on the contrary, I fulfil it ”; be¬ 
cause the law remains for man more unchangeable than 
heaven and earth, “ till all be accomplished.” 

In Luke we must understand, “ till all be done ac¬ 
cording to the law.” The idea here expressed is that 
the law, which shows and indicates what ought to be 
done, remains in force, and will remain as long as the 
world exists, till all be fulfilled. For the law can be 
annulled only in two cases: first, if the world should 
come to an end; secondly, if men always fulfil the law, 
so that the law becomes an indicator only of that which 
is not fulfilled, an indicator of departures from it. 

5. Avetp must be translated, to count unnecessary. 
“ And they sought all the more to kill him, because he 
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not only counted the sabbath to be unnecessary ( eXve 
to <rd^/3arov), but claimed God to be his Father, making 
himself equal with God” (John v. 18). “If a man on 
the sabbath day receives circumcision, that the law of 
Moses should not be counted unnecessary (iva fir) 
Xvdf)) ; are you angry with me for healing a man on 
the sabbath ?” (John vii. 23). 

6. ’ EvroXrj , an injunction. I do not translate it 
commandment, because we are accustomed to apply this 
word exclusively to the commandments given by Moses. 

7. Tov tow refers to the commands, injunctions, rules. 
If we did not remember how the meaning of the Sermon 
on the Mount from its very opening words has been 
misinterpreted and distorted, we might find it difficult 
to understand how, overlooking, as it were, this word 
tovtcov, it can have been supposed that Christ is here 
referring to the commandments of the Mosaic Law. If 
it were so, why should Christ speak of “ these com¬ 
mandments ” ? Which commandments ? All ? Then 
there is no need to talk of “ these ” or “ those,” which 
he mentions as about to be annulled. How can it then 
be said that not one letter of the law shall fall through ? 
And yet both the Church and Eeuss understand these 
verses (18, 19) to refer to the commandments of Moses. 

“We might with reason once more ask,” writes Eeuss, 
“ to be allowed to regard these verses as having been 
arbitrarily introduced here and taken away from their 
proper context, and to take the twentieth verse in close 
connection with the seventeenth; but we do not insist 
upon this simplification of the text.” 
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And this is liow the Archimandrite Michael in his 
Commentary explains these verses— 

“ ‘ Shall break shall transgress or do anything contrary 
to these commandments; or by a false interpretation 
deprive them of their obligatory force, as, for example, 
by teaching that the violation of one of the less im¬ 
portant commandments is no sin, and should expose the 
offender either to no punishment at all or to a very 
slight one. 

“ ‘ One of these least commandments' The Pharisees 
divided the law into the greater and lesser law; and 
with reference to the latter, they taught that to violate 
it was no sin, though in this category were included 
commandments relating to the essence of the law, such 
as the law of love, almsgiving, and justice. It is of 
these the Saviour speaks, declaring that they can be 
called least only according to the false teaching of the 
Pharisees. But Chrysostom and Theophylact interpret 
this passage differently, affirming that the Saviour does 
not call any of the commandments of the old covenant 
least, but that the term applies to the laws he himself 
gave, and that it is from modesty he thus names them. 
As in all things he humbled himself, and as in many 
places he speaks modestly of himself, so now he speaks 
in the same way of his law.” 

But no explanation is given as to how we are to 
understand this passage. Jesus says: “ You shall be 
vagrants; but there is, and should be, a law for every 
man ; and now I will give you a few short precepts, 
and if you only observe them you shall be of the 
kingdom of heaven.” And then, by way of exhortation, 
he adds: “ If you would enter into the kingdom of God, 



266 THE LAW: THE SERMON ON THE MOUNT 

you must be better than the Pharisees; for to enter into 
it your righteousness in relation to the law must be 
greater than that of the Pharisees, who do not fulfil the 
law.” 


IV. THE FIRST COMMANDMENT: BE NOT ANGRY. 


Matt. v. 21 : ’H xououts on sppt&n 
TOtg apya'totg' Ov (povsvostg' og 
av (povsvoy, svoyog sot at rij xplost . 1 


22 : ’E ya Os ’hsye>) vfTiv, on nag 6 
opyt^oposvog rep a<hx<pa> xvtov stxv) 2 
svoyog sot at rjj xptost' og S’ at) siny 
tu abs’kQcp avTOv, 'Pxxa, s svoyfig 
sot at raj ovvsbpto)' 4 og V av story, 
Maps, svoyfig sot at sig Tyv yssvvav 
tov orvpog. 5 


You have heard how it was 
said to them of old time : Thou 
slialt not kill : and whosoever 
shall kill, shall he liable to judg¬ 
ment. 

But I say unto you: Whoso¬ 
ever is angry with his brother, 
shall be liable to judgment. And 
if anyone say to his brother, 
Rascal, he shall be answerable to 
the criminal court. And if any¬ 
one say to his brother, Madman, 
he shall be liable to the fire. 


1. Compare Num. xxxv. 10-34. 


2. In many copies the word eUi) is omitted; nor is it 
to be found in Luther’s Bible, in the Vulgate, or in 
TischendorfFs version, and it is acknowledged to be an 
interpolation. It is scarcely necessary to insist upon 
this point. Every reader must perceive how this word is 
in flagrant contradiction to the whole teaching of the 
sermon. If it be only sinful to be angry without a 
cause, then a man may be angry with a cause. But who 
will be the judge as to whether there be a just cause or not ? 


I quote the Archimandrite Michael’s criticism on the 
interpolated eUrj — 
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“ £ But I say unto you.’ Christ, in His quality of 
supreme lawgiver, speaks here, as on many other occa¬ 
sions, as one having authority, and not as the scribes and 
Pharisees. Is not His full power to be seen here ? 
Does not His mode of speaking declare the lawgiver? 
Which of the prophets, just men, or patriarchs ever 
spoke thus ? Not one. ‘ Thus saith the Lord,’ they say, 
but not so the Son. They gave laws to slaves like 
themselves, but He—to his Slaves. 

Whosoever is angry without a cause.' There is an anger 
which is, so to speak, lawful and just, when it is directed 
against a sin, against lawlessness, or against a crime, and 
arises from a jealousy for God’s glory and the salvation 
of our neighbour. God Himself is angry against sinners. 
Christ looked with anger on the Pharisees, who were 
hypocrites (Mark iii. 5). It is not of this kind of anger 
that He speaks here, but of anger without cause, that 
arises from self-love, and is not founded on any love for 
truth and virtue. If anyone is justly angry from 
spiritual jealousy for Christ’s doctrine, he shall not be 
judged.” 


This interpolation is noteworthy as an example of 
those intentional perversions of the text to which the 
Gospels have been exposed. Many such examples might 
be given, where some little word is introduced, and the 
true meaning of a passage thereby entirely destroyed. 

3. 'Pared: a Chahkean word signifying contempt. It 
may be translated reprobate, rascal. 

4. Xvvehpcov : a special court of justice, having the 
power to pronounce sentences of death. 
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5. Teevva tov i rvpos : a valley consecrated to the wor¬ 
ship of Moloch, human victims being sacrificed in his hon¬ 
our. To be given over to Gehenna, signifies to be burned. 

The whole discourse, beginning with the example 
taken from the law of Moses as to how a man accused 
of murder was judged, proceeds on one and the same line 
of comparison. By the law of Moses a murderer was 
punished by the severest sentence of the law. But Jesus 
says: “ As murder was forbidden by the law, do I with 
the same strictness forbid you to be angry in your heart 
against your neighbour. And still more strictly do I 
forbid the manifestation of this anger in words of con¬ 
tempt and insult; but even yet more strictly do I forbid 
any greater show of anger than contempt, which is the 
act of a madman, whom it is impossible to treat or regard 
as a reasonable creature.” 

The degree of strictness in prohibiting the different 
kinds of anger is expressed by a corresponding severity 
of punishment. But it is plain that Jesus did not pre¬ 
scribe the punishment either of the Sanhedrim or of 
Gehenna. If we suppose that he did, then we ought 
at once to introduce Sanhedrims into our judicial adminis¬ 
tration. Or if we understand him to refer to punishment 
in another world, it is impossible for us to say what kind 
of Sanhedrims will be there. It is therefore manifest 
that neither Sanhedrim nor Gehenna must be understood 
literally. They are but terms to express the degree of 
punishment, which must correspond with the nature 
of the crime for which it is inflicted. 

Matt. v. 23 : ’Exv ovu vpoaQepys I So that if thou bringest thy 
to 6 uogu gov h ri to' 6vijixrvipiov, \ gift to the altar, and there re- 
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Kxy,il {*,vyio6yis 0ti 6 eifah(poz trot/ ’iy,u 
rl Kurd gov. 

24 : "A (psg tKU to hupou gov 
e l u7rpoG0sv tov SvaiuoTinpiov, x.a.1 
VGrxys, GrpuTOv §/«AAay»j0< tu 
at)sA(£6J gov, x.u .1 tots VhQuv 7 toogQsos 
TO (iapov GOV 1 


memberest that thou hast a 
brother who has something 
against thee ; 

Leave there thy gift before the 
altar, and go and first be recon¬ 
ciled to tliy brother, and then 
come and offer thy gift. 


1. “Then come and offer thy gift.” It has already 
been said that gifts and sacrifices are not required by 
God. All the things necessary for offering up gifts to 
God were thrust out from the temple, and it was for¬ 
bidden to bring any into it. It cannot be that Jesus 
contradicts himself, and here orders us to bring gifts to 
God. The latter words in this verse would be clearer if 
read thus : “ And when thou hast gone and been reconciled 
to thy brother, thou offerest in that reconciliation thy gift 
to God.” That we should understand these words in 
this sense, we gather from the Lord’s Prayer, where our 
relation to God as transgressors is made to depend on 
our pardoning those who have trespassed against us. 

This is the explanation of these verses as given by the 
Church:— 

“ To have an upright heart is more necessary and of 
greater import than to observe outward rites. The latter 
unaccompanied by the former have no worth in the eyes 
of God, and possess value in His sight only when joined 
with love and charity to our neighbour. Of course, where 
there is no possibility of being personally reconciled 
with our neighbour, we must at least make peace with 
him in our heart.” 
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Iteuss, having once got out of the true path by 
persuading himself that Christ is here speaking of the 
commandments of Moses, gives us the following charac¬ 
teristic commentary on this passage:— 

“ To this first example the compiler appends two 
others, which appeared to him to belong to the same 
order of ideas. 

“ The spirit of conciliation ought to be cultivated in 
opposition to the spirit of anger. The re-establishment 
of a good feeling between men at variance one with the 
other is a noble idea worthy of being the prime motive 
in all religious duties, and God will accept no offerings 
so gladly as those presented to him with this guarantee 
of sincerity. But the verse is not in its place, if we 
examine the context; it has nothing to do with the 
evangelical interpretation of the sixth commandment. 
The analogy is just sufficient to make us understand why 
the compiler introduced the verse into this place. 

“ But even this slight analogy no longer exists, and the 
connection becomes entirely incomprehensible, if we pass 
on to the second of these verses, which Luke has pre¬ 
served for us in a quite different context. In fact, the 
adversary here spoken of can be no other than a creditor 
who brings his debtor before a judge, in order that he 
may be cast into prison. Naturally, the debtor should 
lose no time in arranging matters before the warrant for 
his arrest is issued. We are told that by this example of 
prudent forethought, Jesus would teach us the importance 
of being reconciled with our adversaries. It is possible 
that the evangelist thus understood it, but, putting aside 
the fact that its application is left to the sagacity of the 
reader, the whole parable leads us far away from the 
main theme of the Sermon on the Mount.” 
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Matt. V. 25 : "I a(h svvoav tu 
dtUTihiKU aov tag orov si sv tjj 

o'Sw y.iT oiiiTOV' fit]7roT£ as aroipethu 
6 ctVTidixog ru »/onfi, x.ctl 6 Kpnv)g as 
vctpctdu ru vnr/ipsTt], koiI sig (pvhatysw 
/3V/j0'/j<75j. 

26 : ’A [aw "Asya 001 , 2 ov pivi 
s^sAdyg SKSidsv, so)g k'j dnohug rov 
SaftOlTO'J Kohpa'JT/IV. 

1. Ta^y is wanting in n 
necessary, since the words € 
idea, the necessity of being i 
quickly. 


Be well with thine adversary, 
whilst he is still with thee on the 
way, or else he will bring thee 
before the judge ; and the judge 
will give thee over to the jailer, 
and thou slialt he cast into prison. 

Then, thou knowest thyself, 
thou shalt not come out thence, 
till thou hast paid the last farth¬ 
ing. 

lany copies; nor is it at all 
v tjj o$a> express the same 
■econciled and making peace 


2. 'Afirjv, as well as the form a/irjv Xeyco aoi, are con¬ 
stantly used in those places where Jesus affirms something 
that is well known to all, and therefore these words may 
be translated, thou knowest thyself. 


According to Reuss, this parable is not in its place, 
whereas in our opinion it is the direct development of the 
idea already enunciated. 

It is said that the inner, or spiritual, meaning of the 
precept ordering us to refrain from anger is that, so long 
as we have in our heart ill-feeling against our neighbour, 
we cannot think of God. And then the outward, or 
material, meaning of the precept is spoken of. Anger is 
our enemy, the adversary of truth and justice, avrihiKo ^; 
and therefore we should arrange and agree with him as 
quickly as possible, since we all know that it is more 
profitable to come to an agreement with an adversary 
before the dispute is brought to a judge. 
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This parable is also employed in Luke in exactly the 
same sense, as will be pointed out in its proper place. 

In the exposition of nearly all his rules or command¬ 
ments Jesus brings forward a twofold argument why we 
should accept them and fulfil his law : one of a subjective 
character, why it is good to do so, and the other of an 
objective character, why it is profitable to do so. And 
so here, in teaching us to become reconciled with our 
adversary before he brings us to court, he points out that, 
besides its being good to refrain from anger, it is also 
directly to our profit and advantage. 

In the case of the second of Christ’s rules of life, as 
we shall see immediately, the same mode of argument is 
employed. 


V. THE SECOND COMMANDMENT: COMMIT NOT 
FORNICATION 

Matt. v. 27 : ’HxotWrs on eppetiy I You have heard how it was 
roig ocpx,oi(ois' Ov f,cot^svaug . 1 | said : Commit not fornication. 

1. In Leviticus (xx. 10) it is said: “Whosoever 
shall commit adultery with a married woman, with the 
wife of one of his countrymen, they shall both, the man 
and the woman, be put to death.” The words in the 
text evidently refer to this commandment and the 
punishment for its violation. 


Matt. v. 31 : ’E pptdy Be on og Scv 
a.'KoKvori ryv yvvctix.cc ctvrov, Borw 
oivtyi occtootoktioV 


It was also said: Whosoever 
shall put away his wife, let him 
give her a writing of divorce¬ 
ment (Deut. xxiv. 1). 


32 : ’Eya Be Aeya vpch, on og ccv 


But I say unto you : Whosoever 
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xoto'Kvoyi rvi'j yvvxixx xvtov, orxpsx- 
Tog A oyov oropveixg, orottl xvTVjv 
ptoiXxtrtixi' xxl og txv xxo‘htKvfxkvt\v 
yX/XVIOY), [XOIXXTXl' 1 

28 : ’Eyaj Bg Ag yu vfxlv, or 1 orxg 
6 fiAsoroiv yvvxixx orpog to soridv- 

/XVJOXI XVTtjg, VjhYl S/XOl'xtVOSV XVTV\V 
iV TY! XXphlpC XVTOV 2 


shall put away his wife is not 
only guilty of wantonness, hut 
leads her to commit adultery. 
And he who marries a divorced 
woman commits adultery. 

And to look on a woman with 
desire is the same thing as to 
commit adultery with her. 


1. To make the meaning of this passage clearer, the 
thirty-first verse should immediately follow the twenty- 
seventh. The twenty-eighth and twenty-ninth should 
come directly after the thirty-first and thirty-second. 


2. In many copies the words ev rrj /capSia avrov are 
wanting, and it is better to omit them, since they only 
obscure the meaning of the passage. 


Matt. v. 29 : E/ og 0 oQdx’kpog 

oov 0 fa%iog 1 oxxvdxhtfa 2 of, 'i^tKt 

XVTOV, XXI $XKf X%0 OOV" OVfttytpU 

yxp oot, hx xnoh-tiTXi tv tuv 

jXihtoV OOV, XXI (XYi OhOV TO OOipOX 

oov /3A yi9yi g ig ytsvvxv? 

30 : K x\ si q 6t£,ix oov xslp 

OXXV^X'hl^tl (if., SXXOlpOV XVTijv, XXI 

/3aAg X7T0 oov' ovfxtytpu yxp 001, 
rvx XToKfiTXt £V tuv pxthuv oov, xxi 
[XYi 'oKov to ouptx oov phYiQy tig 
ytsvvxv. 


And if thine eye ensnare thee, 
tear it out and cast it from thee ; 
for it is more profitable for thee 
to lose one eye than that thy 
whole body should burn. 


If thy right hand ensnare thee, 
cut it off and cast it from thee ; 
for it is more profitable for thee 
to lose one of thy hands than 
that thy whole body should burn. 


1. The word Se£to? has here no meaning, and, instead 
of adding to the clearness of the remarks concerning 
adultery, serves to clog the sentence. It is evident that 
18 
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the word has been transferred from the proverb about 
the right hand tempting a man. In both Matthew and 
Mark the proverb is repeated in another place, but 
without the addition of Sefto? to the substantive 
6<j)da\[ji6s. 

2. 2tcav$a\%6iv is derived from aicdvSaXov, a snare. 
Here, as everywhere else in the Gospels, the word is 
used in its literal sense. As a bird caught in a net 
would willingly sacrifice its eyes which betrayed it rather 
than perish altogether, and as a fox entrapped in a snare 
would sooner sacrifice one of its paws than lose its life; 
so should men learn that “ the mouth of strange women 
is a deep pit, and he who falls therein shall be swallowed 
up ” (Prov. xxii. 14). It is better to cast off all that 
seduces or ensnares us than to perish altogether. 

3. It seems to me that the words nTape/crbs Xoyov 
Tropveias (ver. 32) are wrongly translated, “saving for 
the cause of fornication.” Any details as to the con¬ 
ditions under which a man may put away his wife are 
out of harmony and in contradiction with the whole tone 
of Christ’s teaching. Either these words should be 
omitted, or the comma should be left out, and the 
proposition immediately following should be made to 
depend, not on the word “ put away,” but on the word 
“ commit adultery.” Then the meaning of the sentence 
will be: “A husband who puts away his wife, besides 
committing an act that is in itself wanton, is also guilty 
of leading the woman, by divorcing himself from her, 
into adultery, as well as the man who goes with her.” 

When explaining why we must not be angry in our 
heart against our neighbour, Jesus gave an inner, or 
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spiritual, reason: “ So long as we have anger in our heart 
we cannot think of God,” as well as an outward, or 
material, reason : “ It is less profitable for ourselves.” So 
in the present case Jesus explains the inner, or spiritual, 
reason to be that a man who yields to carnal passions 
destroys his own soul, and that for him it were better to 
cut off all (for example, a right hand) that leads his 
soul to destruction. And, at the same time, he points 
out the second, or material reason: that lust and 
fornication, like anger, grows fast and spreads quickly of 
itself. He therefore says : “ No married man must take 
to himself other women and put away his own wife, 
because, if he abandon her, she will be led to commit 
wantonness, as well as the man who goes with her; and 
in this way there is no limit to the spread of vice.” 

Once more Eeuss finds these verses to be out of place, 
and writes as follows:— 

“ Here once more the compiler interpolates two verses 
intimately connected one with the other, and which are 
to be found elsewhere in an entirely different context. 
The first may, perhaps, be considered to be in its proper 
place, coming as it does after what has been said 
concerning the sin committed by a man who looks on a 
woman with desire. The connection may be understood 
in the sense that it were better to be blind than to allow 
ourselves to be led away by thoughts which eventually 
become culpable acts and bring us to everlasting 
perdition. Nevertheless, we have serious doubts as to 
these verses, which do not appear to us to be at all in 
their proper place. First, we do not see how the second 
proposition, in which the right hand is spoken of, can 
contribute to throw any light on the leading idea. 
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Secondly, the express mention of the right eye completely 
destroys the one possible association of ideas, since a 
man blind of one eye is not worse off under the supposed 
circumstances than a man enjoying the sight of both 
eyes; besides which, it is a well-known fact that the loss 
of one of his members will not change the vicious 
habits of an individual. It must also be objected that 
the comparison drawn in this figurative language seriously 
compromises the moral idea. We are sooner to lose a 
member than the whole body, sooner to deny ourselves 
something less important and less necessary, than to lose 
all. If we admit this comparison, the sin is, to tell the 
truth, represented as being relatively worse, whereas it is 
in reality absolutely bad. As we shall see later, all these 
difficulties disappear when we find the verses occurring 
in another and more suitable context.” 

And this is what Theophylact has to say on this 
passage:— 

“The Lord does not destroy the law of Moses, but 
corrects it, and forbids a husband to hate his wife 
without a cause. If he puts her away for some potent 
reason, as for adultery, he will not be condemned; but if 
it be not for adultery, he will be judged ; since he thereby 
leads her to commit sin. And he who takes her to 
himself becomes an adulterer; because, w r ere no one to 
receive her, she might very likely return to her first 
husband and submit to him.” 

Thus, according to the interpretation given by Keuss, 
Jesus here gives us an example how to fulfil the law of 
Moses; according to the Church, as represented by 
Theophylact, he corrects the law, that is, defines for us 
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what adultery is. But, in fact, Jesus does not define 
anything. As in his first commandment against anger, 
he explains why sons of the kingdom of God cannot 
harbour anger, so now he tells us why it is impossible 
for them to be fornicators. 

He says: “If a man desires to have a woman, he 
destroys his own soul, and, by yielding to his desire and 
putting away his wife, he spreads wanton ness among 
both women and men.” He exposes the innate evil of 
wanton desires, but does not define what is, or what is 
not, adultery. He only lays down the second of his 
short rules of life. 

The first of these rules was that “ we should never 
be angry.” And having given the commandment, he 
proceeds to show that it was necessary and reasonable. 
And now he gives his second commandment: that “ we 
should not look on the feeling of love to a woman as a 
good thing ”; after the manner of our Christian society, 
by whom it is held up as a fine thing, and its praises are 
sung in millions of books. And, as he generally does, 
Jesus proceeds to point out the necessity and reasonable¬ 
ness of his second rule or commandment. 


VI. THE THIRD COMMANDMENT: DO NOT SWEAR 

Matt. v. 33 : IlaA/y kovgocts oti | Vou have also heard how it 
ippidyi toT; dpxotioig’ 1 Ovx, sKiopxyi- j was said to them of old time: 
<rug, a.'Tz^mug os tu Kvoi'a rovg | Observe thy oath, and fulfil that 
oox-o vg gov. I which thou hast sworn before 

i God. 


1. “And thou shalt not swear falsely by My name, 
neither shalt thou dishonour the name of thy God: I am 
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the Lord, thy God” (Lev. xix. 12). “Thou shalt not 
take the name of the Lord thy God in vain; for the 
Lord will not leave him unpunished who takes His name 
in vain” (Ex. xx. 7). These are the two texts to 
which the Church refers as an authority for her teaching 
concerning oaths, and there are no others. Both texts 
speak of oaths quite differently to the way in which they 
are spoken of by Christ. • The meaning of the Old 
Testament texts is, that men must keep and observe 
their oaths. 


Matt. V. 34 : 'Ey a Ss "hiya vpc.1v, 
Mij oitorju-i oXag' 1 fitqT£ \v ra ovpotvu 
oti Opovog earl toZ 6soZ‘ 

35 : Mjjts sv r>} yjj, on Cvoirofoou 

tU7l TUV 7Tolo)U UVToZ' ftV) TS Slg 

' lepoaohvpict, 2 on izoKig \g n rov 
y.iyahov fictaCKkag' 

36 : Msjts \v rfi xeipcthYi aov 
opiQGYig, on ov 'hvvaaat pciuv jpixct 
’Kivx.viv q (tsT^oitvciv Trotjiacti. 

37 : "Kora 5s 6 Tioyog vpcuv' N«/, 
vu.1’ Oii ov' to Sg 7rspia<rov roxnuv , 3 
SK 4 TOZ TOVYipoZ iOTIV' 


But I say unto you: Swear 
not at all; do not swear by 
heaven, for God is there. 

Nor by the earth, for it is 
God’s ; nor by the Church, for it 
is also God’s. 


And do not swear by thy head, 
for thou canst not make one hair 
on thy head to be white or black. 

And, therefore, let thy word 
be : Yea, yea; Nay, nay ; for all 
that is in excess of these words is 
born of deceit. 


1. In most copies we have the reading firj o/iocrai 
o\o> 5 ; and this is correct, since the whole force of the 
sentence resides in the word o\co?. 


2. I have changed the word Jerusalem into the word 
church , so that, without changing the idea, the form of 
expression might be made more intelligible. 
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3. I have translated to Be TTepicrcrbv tovtoov, all that 
is in excess of these words , to make clearer the meaning of 
irepicraov. 

4. I have adopted this translation, is born of ’ because 
such is the meaning of eV. 

This is what Eeuss says of this passage, which is 
short, but very important, by reason of the prophetic 
significance it has for us— 

“ The second precept relates to oaths. The Decalogue 
in the third commandment and the law in general 
(Lev. xix. 12) content themselves with forbidding 
perjury, whether in the strict sense of the word, 
signifying a lie that has been uttered in the name of 
God, he having been invoked as a witness, and which is 
consequently an act of high treason against the Divinity, 
or in the sense of the violation of a promise given under 
the sanction of an oath. No special mention is made in 
the text of what we generally call vows. Jesus goes 
much further: he completes the law (as he had done in 
giving his second commandment) by contradicting it to 
some extent, or at least by representing it as imperfect, 
below the level on which sons of the kingdom of heaven 
are bound to place themselves (Matt. xix. 8). He 
peremptorily forbids all swearing. The wide usage of 
this solemn form of affirmation is due to the lack of 
truthfulness among men, who have sought by this means 
to protect themselves against those frauds of which they 
might otherwise be made the victims. This fact alone 
compels us to regard oath-taking as unworthy of a 
society like that of the children of the kingdom of 
heaven, who should content themselves with yea , or nay, 
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as the case may be. Those words alone ought to be 
sufficient guarantee. All that men can add to them, by 
way of removing any kind of mistrust, must rather 
prove that that mistrust is necessary, and that, con¬ 
sequently, the Deceiver, or Devil, the instigator of all 
evil, must in some way or other be concerned in it, 
since the man who swears justifies by that very act the 
suspicions of him who demands the oath.” 

It is plain that Reuss does not understand this 
passage. The Church understands it, but purposely 
hides its true meaning, wilfully distorting the doctrine of 
Christ for its own sordid and self-seeking purposes. 
The following is the commentary of the Archimandrite 
Michael:— 

“ ‘ Thou shall not forswear thyself ’ This is not a 
literal quotation of the commandment in the law of 
Moses as given in Lev. xix. 12 and Deut. xxiii. 
21-23. Do not forswear thyself. If thou makest 
a vow to the Lord, do not delay to pay it. The words 
of Christ evidently mean the same: ‘Do not swear 
falsely, swear in confirmation of the truth; and, if thou 
takest an oath, do not violate it.’ 

“‘Thou shalt perform thine oath’: that is, ‘under oath 
thou must speak the truth, and perform what thou hast 
promised with an oath/ An oath is a solemn affirmation 
in the name of God of the truth of what is said; and it 
is naturally assumed that God will call to account the 
man who dares to lie under oath, for such an act is 
equivalent to blaspheming the name of God. In the 
course of ages the Jews, in order to avoid the invocation 
of God’s name, had adopted the custom of swearing by a 
number of different things, such as the heavens, the 
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earth, Jerusalem, the temple; and these oaths they did 
not regard as being solemnly binding. In this way, 
they thought, they could swear falsely without violating 
the outward letter of the law. 

“‘Sivectr not at all’: by any of these methods just 
spoken of, and which at that time were so constantly in 
use. For all has been created by God, and created 
holy; and, consequently, to swear by any of God’s works 
is equivalent to swearing by the Creator; and to take a 
false oath in His name is to violate the sanctity of the 
oath itself. 

“ ‘Neither by heaven’ Heaven is the special habitation 
of God, and is therefore called the throne of God. To 
swear by heaven, is to swear by Him who sits on the 
throne, to swear by the Lord. 

“‘ Nor by the earth’ The earth is named God’s footstool, 
and to swear by it is the same as to swear by God Himself. 

“ ‘ Nor by Jerusalem ’ Jerusalem is called the city of the 
great King, that is, God, who is the true King of the 
whole earth, and especially of the Jewish kingdom, the 
capital city of which was Jerusalem, where was the 
temple, the only one in the world where the worship of 
the God-King could be celebrated. 

“ ‘ Nor by thy head.’ In ordinary life this was a very 
common oath, one of those vulgar asseverations in which 
the people of every country are fond of indulging. It 
meant the same as to swear by one’s life; that is to say, 
‘ I pledge my life’: or, ‘Let my life be forfeited and let me 
be struck dead, if I do not speak the truth.’ God is the 
creator of life, and it is in His hands to cut short or to 
prolong life. Consequently, he who swears by it, swears 
by what does not belong to him, but to God, and thus he 
swears by God. 
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“ ‘ Not one hair / So little is our power to effect any 
change in our life that we cannot alter the colour of any 
one of our hair; and, therefore, we must not swear by 
anything that is not ours. 

“ ‘ Yea, yea; Nay, nay / This does not mean that a 
Christian must always employ, instead of an oath, these 
exact words; but it means only that he must affirm a 
truth, or contradict a lie, simply and straightforwardly. 
And he must speak the truth and not lie. Any assertion 
beyond this, strengthened by any kind of oath, proceeds 
from the deceiver, from evil, or—as the devil is the 
cause of all evil—from the devil. 

“We evidently must not apply this prohibition to 
swear at all to any lawful oath, to any of those oaths in 
the name of God which are indispensable in public and 
private life. God himself confirms the oath taken before 
a judge, when, in answer to the words of the priest, £ I 
swear by the living God/ the witness answers, ‘ Thou hast 
said/ In the same way, among the Jews, the judge 
generally repeated the form of oath, and the witness 
made it his own by responding: ‘ Verily, even so be it; 
thou hast said/ The Apostle Paul frequently calls God 
as a witness to the truth of his words (Ptom. i. 9, 
ix. 1; 2 Cor. i. 23, ii. 17; Gal. i. 20; Phil. i. 8; 
1 Thess. ii. 5). The forms of oath prescribed by the law 
of Moses were not changed by Christ (Ex. xxii. 11 ; 
Lev. v. 1; Num. v. 19; Deut. xxix. 12—14). Among 
the hypocritical Pharisees these forms were often 
replaced by meaningless empty oaths.” 

This, then, is the third of the rules which Jesus has 
given us that we may, by observing them, enter into the 
kingdom of God. The position taken up by the Church 
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is the same in relation to them all. The Church flatly 
and directly denies them. 

In the first it is said: “ Be not angry.” The Church 
introduces into it the little word ei/cg, and teaches that 
we may be angry, and in this way the words of Jesus 
are stultified. “ If thou wishest to pray, first go and be 
reconciled with thy brother.” The Church says this 
may be inconvenient, and, therefore, a man may pray 
without first going to be reconciled, even though people 
suffer through him, are in want or in prison through 
him, if only he repeats to himself the formula, ts I am 
reconciled in my heart.” And once more the words of 
Jesus are made naught. 

It is said : “ Commit no fornication ” ; and, by way of 
example, we are told that whoever puts away his wife is 
thereby himself an adulterer and makes his wife an 
adulteress, as well as involving in the same sin the man 
who marries the divorced woman. The Church under¬ 
stands this as though Jesus had given us rules by which 
we can decide when divorce is lawful and when it is 
not. And what is the result ? The Church sanctifies 
divorce. 

It is the same with the third rule; only the 
divergence between Christ’s teaching and that of the 
Church is still more striking. The third rule is set 
down so pithily, so clearly, that—with the exception, 
perhaps, of those superfluous verses in which we are told 
what oaths are not to be employed—any misunder¬ 
standing of it would seem impossible. This is the whole 
of the third rule : “ Those of olden time said : ‘ Observe 
thy oath ’; but I say unto you : ‘Swear not at all, neither 
by God, nor by thy head, because all is in the power of 
God, and in his hands is thy head, or life; and, 
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therefore, say: Yea, yea; Nay, nay; and all that is in 
excess of these words is evil.’ ” It is impossible to 
misunderstand the meaning of these words. And if the 
Church falsely interprets them, it knows why it lies; it 
knows that the order of society and its own existence 
depend on oaths. If it would preserve itself, it must 
lie. Jesus condemns this very oath which the Church is 
willing to justify. 

The true meaning of these verses is what they really 
say. They say : “ Sivcar not.” And this is in closest 
harmony with Christ’s whole doctrine. When a stipula¬ 
tion is confirmed by an invocation to God, and a man 
declares, “ May the good God strike me dead if I do not 
perform what I have promised,” by these words God is 
called to be a security, and this constitutes an oath. In 
explaining to us why we should not swear, Jesus says 
that a man cannot justly make any such stipulation, 
because he has nothing to give in the way of security. 
If he swears by heaven, he makes God his security. 
But God in no wise answers for him. And therefore all 
these oaths are meaningless. 

If, again, a man swears by his head, only he who is 
not of the kingdom of God can take such an oath. For 
every member of the kingdom of God knows that he is 
entirely in the power of God, and can do nothing of 
himself, cannot even change the colour of a single hair 
on his head. Every oath is a promise of what this or 
that man will do in any circumstance; but how can a 
man, who acknowledges the kingdom of God, that is, 
God’s power over him, make an absolute promise in any 
affair of this world ? One and the same affair of this 
world may be good and bad, agreeable to and contrary to 
the will of God. I promise under oath to go somewhere 
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on Saturday, and on that same day, a friend, my father, 
my mother, is dying, and prays me to remain. Or I 
swear I will give five shillings to someone at a certain 
time, and meanwhile a starving man begs me to give 
him these five shillings; how can I refuse him ? Or I 
swear loyalty and obedience to some Ivan Ivanovitch, 
and he orders me to march with an army and to kill a 
number of people in battle. But God has commanded: 
“Thou shalt not kill.” Such things might be done when 
the will of God was not known, in the time of the law 
and the prophets, but not now, when the kingdom of 
God has already come. Man is in the power of God, 
and must obey God alone. His one business is to do 
God’s will. Therefore, why should he swear, by whom, 
and under what pledge? We must for this reason not 
swear at all; but let us say “yea,” if it be yes, and “nay,” 
if it be no; and let us learn that every kind of promise 
accompanied by an oath is sinful, and proceeds from 
some evil design and purpose. 


VII. THE FOURTH COMMANDMRNT : RESIST NOT EVIL 


Matt. v. 38: ’Hzovgxts oti 
iOpidrr ’ OQtix'AjXOU OCVTi G(p 0 OC\U 6 V, 
xxl oOovtx xvti g’Bg’i/tgc. 1 

39 : ’Ey 6 ) os Asyo) vpuv, /x'/j 

XVTlGTTj'JXl TU TTOVYipu' U.XK OOTtg 
as pxarlasi sari Tvjv 'hs^ia.v aov 
aixyovx, orpt-^/ov xvtu xxl rvtv 

xKK'fiV. 

41 : K x\ Gong as xyyxpsvasi 
(xiKiov sv, Zarxys (ast xvtov Byo. 


You have heard that it was 
said : An eye for an eye, and a 
tooth for a tooth. 

But I say unto you: Resist 
not evil; he who strikes you 011 
the right cheek, turn to him the 
left. 

And whosoever shall by force 
make you go a mile for him, go 
two miles for him. 
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42 : Tw outovvti as B/Bov" zxl 
tov dihovTX inro aov }>ot,vstaccoQoti, 
(Z 1) Ot 7 TOOTpOl(prig. 


40 : K«i t<u Q'sKovTi aot zpiG^vxi, 
zxl tov y l trciva. aov Kotfislv , 2 ottysg 
uvrq to l/zutiov. 


Luke vi. 37 : K oil /zvj zpi'vsrs, 

ZOtl OV /LlYl KpldvjTS’ /ZV) ZXTOtfozX^STS, 
zxl ov pcvi zxTxhzxatiijTS’ in to'Kvsts, 
zxl inrohvQviasoQs. 3 


Matt. vii. 2 : ’Ei/ a yip zpipcxTi 
zpivsrs, zpiQqosoQs' zxl Iv q peer pa 
fASTpslTS, ivTlfASTpYldviGSTCtl VfZIV. 


3 : T/ 3s (i\snrug to zxptyog to sv 
tw 6(pdxh/zq tov «3sX(po v aov , tv,v 3 s 
sv tu aq otyOxT^fzq Oozov ov zxtx- 
voiig ; 4 

4 : ” H nag spslg Tq aBsA<p« aov’ 
” A(fisg szfixT^a ro zxp<pog inro tov 
otpOxhfzov oov‘ zxl / 3 ov yj dozog sv rq 
oty&tzhpzq aov; 


5 : 'Y arozpiTX, szfixhs nrparov 
T'Av hozov iz tov 6(p$ofa t uov aov, zxl 


And give to everyone who 
asks you. And run not away 
from him who wishes to borrow 
of you. And he who has taken 
something from you, ask it not 
of him back again. 

And, therefore, if a man wishes 
to go to law with you, that he 
may take away from thee thy 
shirt, give him also thy coat. 

And go not to law, that others 
go not to law with you ; and 
seek not the condemnation of 
another, and others shall not 
seek thine; pardon others, and 
they shall pardon thee. 

For if thou pursuest others at 
law, they shall also pursue thee ; 
and with the same measure as 
thou measurest shall others mea¬ 
sure unto thee. 

Why dost thou see the speck of 
dust in thy brother’s eye, but 
dost not perceive the straw that 
is in thine own eye ? 

How wilt thou say to thy 
brother: Brother, I will take 
out the speck of dust from thine 
eye, when thou dost not perceive 
the straw in thine own % 

Hypocrite ! First, remove the 
straw out of thine own eye, and 
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tots (iixfiAtystg sxfixAslv to xxpQog 
SX TOV otyOclhfAOV TOV xhsA(f)OV GOV. 

Luke vi. 39 : E hrs 6s' 7rxpx(ioAvtv 
xvTolg' Mij ti B vvxtxi TV<pkog tvQAov 
odyys/v; ovx't dpcCpoTspoi slg (iodvvov 
G7SG0VVTXI ; 5 

40 : Ol/X SGTl pCCt^YIT^g Z/TTs'j 0 TOV 
OtdXGXXAOV XVTOV' XXTTflpTtG/XSVOg Bs' 

izxg sgtxi ug 6 ht^XdxxAog xvtov. 

43 : Ov yxp son dtvopov xxAov, 

TOIOVV XXjOVOV GX'TpoV’ OvBs dhdpOV 
GXTpOV, TT010VV XXpiTOV XX'AOV. 

44 : Exxgtov yxp 'bsvdpov ix tov 

ioiOV XXpTOV ytVUGKSTXl. 

Matt. xii. 35 : r O dyxdog xvOpoi- 

7T0g SX TOV Xyx6oi> 0YlGOlVpOV T1)g 
xxpdixg sxfixAAsi tx dyxdx' xxl 6 
Tov/jpog xvdpuTog sx tov Grovr/pov 
dr,GXvpov lx(ixAAst Grovripx. 

Matt. vii. 6 : Msj Bwre to xyiov 
Toig xvai, /xrihs (hxArrrs Tovg pcxpyi- 
phxg vpcuv tpcirpoofov tuv %oipuv, 
[XYyKOTS XXTX'KXTriGWGlV XVTOVg sv rolg 
TOGtV XVTUV, XXI GTpxtytVTZg pq^aoiv 
v/xoig. 6 

15 : TIpOGS^STS Bs X7T0 TUV \f/SV^0- 
Trpotyrrruv, o'nivsg s px,ovTXt 7rpog 
vfxxg sv IvhvfxxGi GrpofixTuv, sguDsv 
os s/Gt Avxoi xpTTxysg ‘ 


then shalt tliou see Iioav to take 
out the speck of dust from thy 
brother’s eye. 

Do you really think the blind 
can lead the blind ? Behold, they 
will both fall into a pit. 


A disciple is not greater than 
his teacher. Only when he has 
thoroughly learned all, shall he 
be as his master. 

For it is impossible that a good 
tree should bring forth bad fruit. 
There is no good tree from whicli 
bad fruit can be grown. 

Every tree is therefore known 
by its fruit. 

And so the good man from the 
good treasure in his heart brings 
forth good; but the evil man 
from the evil treasure in his 
heart brings forth evil. 

Do not give that which is holy 
to dogs, and do not cast before 
swine that which is most precious 
to you, that they may trample it 
under foot, and then turn upon 
you, and rend you. 

Avoid false prophets, who come 
to you in sheep’s clothing, but 
within they are ravenous wolves. 
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Matt. xii. 34 : Ytuv^fxxTx k%i- Generation of vipers ! how can 
"bvav, Trag Zvvxatis xyxdx 'hxXiiu, you speak for the good, when you 
komi pot 6'mres; lx yxp tov Kspia- yourselves are evil ? 
osuptXTOg rijg xxpOtxg to trropix- 
AatAfi. 

36 : A lyu d£ i/poiv, oti kxu pijptx For I say unto you, that every 

xpyov, o exit ’hx'Aqaowiv oi xvdpuKoi, idle word, spoken by men, shall 
x.7Toluaovoi Kspl xinov Aoyov Iv qp&lpx be accounted for in the day of 
zplaea;. separation. 

37 : 'Ex. yxp tuv ~hoyc,)'j oov Seeing that by thy words thou 

hxxtuOqtrt], xxl lx. tZu ’Koyav vov shalt be justified, and by thy 
x.xTxhix.xa67iuyi. words thou shalt be condemned. 

1. “ An eye for an eye, and a tooth for a tooth,” is 
quoted from the following passage in Exodus (xxi. 1-36 
and xxii. 1-20) :— 

“Now, these are the laws which thou shalt set before 
them. If thou buyest a Hebrew slave, let him work for 
thee six years, but in the seventh year let him go free 
without paying any ransom. If he came single, let him 
go free single; but if he be married, let his wife go free 
with him also. If his master has given him a wife, and 
she has born to him sons or daughters, let the wife and 
her children remain with their master, and let him go 
free alone. But if the slave shall say: ‘ I love my master, 
my wife, and my children, I will not go free *: then let 
the master bring him before the judges, and place him 
near a door or a doorpost, and bore his ear with an awl, 
and he shall remain his slave for ever. If a man shall 
sell his own daughter into slavery, she cannot go out to 
service as the male slaves go. If she please not her 
master, and he does not betroth her to himself, he shall 
let her be redeemed, but he shall have no power to sell 
her to a stranger, since he himself has rejected her. If 
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he betroth her to his son, he shall grant her all the 
rights of a daughter. And if he take to himself another 
wife, she shall not be deprived of her food, her raiment, 
and her right of cohabitation as wife. And if he do not 
allow her these three things, let her go free without pay¬ 
ment of any ransom. He who smites a man, so that he 
die, shall surely be put to death. But if he have no evil 
intention, and God has let him fall into his hands, then 
I will appoint thee a place, whither the murderer shall 
flee. And if a man shall intentionally slay his neigh¬ 
bour with guile, and escape to my altar, thou shalt take 
him thence, and put him to death. He who smites his 
father or his mother shall be put to death. He who 
steals a man who is an Israelite, and sells him into 
slavery, or if he be found in his hand, shall surely be 
put to death. He who reviles his father or his mother 
shall surely be put to death. When two men quarrel, 
and one of them smites the other with a stone or with 
his fist, and he does not die, but is obliged to keep his 
bed, if he rise again and go out from his house with the 
help of a stick, he who smote him shall not be put to 
death, but he shall pay him for the time he has lost 
from work, and shall give him means to be healed. But 
if a man strike his slave or woman-servant with a stick, 
and they die under his hand, he shall surely be punished. 
If, however, they survive one day or two, he shall not 
be punished, for they are his money. When people 
strive and strike a woman who is big with child so that 
she bare not, but no other evil follows, the guilty one 
shall pay such penalty as the woman’s husband may 
impose, and he shall pay in the presence of arbitrators. 
And if any further evil follow, then shall he surely give 
life for life, eye for eye, tooth for tooth, hand for hand, 

19 
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foot for foot, burning for burning, wound for wound, hurt 
for hurt. And if a man smite his slave or woman- 
servant in the eye, so that it perish, let them go free for 
the sake of the eye. And if he knock out his slave’s 
tooth, or the tooth of his woman-servant, let them go 
free for the sake of the tooth. If an ox gore a man or 
woman to death, the ox shall surely be stoned, and its 
flesh shall not be eaten, but the owner of the ox shall 
not be held guilty. But if the ox was formerly wont to 
gore, and the owner has been warned thereof, but has 
taken no precautions, and the ox kill a man or woman, 
the ox shall be stoned, and its owner be put to death. If 
a ransom-fine be laid upon him, let him pay the ransom 
for his life that has been imposed upon him. Whether 
it be a son or daughter who has been gored, let him be 
treated according to this law. If the ox gore a slave or 
woman-servant, let him pay thirty silver shekels to their 
master, and let the ox be stoned. If any man shall open 
a pit, or if anyone shall dig a pit and not cover it, and 
an ox or ass fall into it, the owner of the pit shall pay 
for it, and give money to their owner, and the corpse of 
the animal shall be his. And if a man’s ox shall gore 
the ox of his neighbour, let them sell the living ox, and 
divide the money between them, and let the dead ox be 
also divided. Or if it be known that the ox has formerly 
been wont to gore, and his owner has not taken any pre¬ 
cautions, then shall he pay ox for ox , and the dead 
animal shall be his. If a man steal an ox or sheep, and 
kill it or sell it, he shall give five oxen for the ox, and 
four sheep for the sheep. If a thief be found breaking 
into a house, and he be smitten so that he die, no blood 
shall be shed for him; but if the sun rise upon him, 
blood shall be shed for him : the thief shall pay for the 
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theft, and if he has nothing, let him be sold for the pay¬ 
ment of what he has stolen. If the thing be found in 
his possession, whether it be ox, or ass, or sheep, he shall 
pay double their worth. If anyone, by letting his cattle 
graze on another man’s field, shall injure a field or vine¬ 
yard, let him pay an amend with his own field, and if 
the whole field has been grazed, let him make restitution 
of the best of his own field, and of the best of his own 
vineyard. If a fire break out, and catch the furze and 
set fire to the stacks of corn, or the standing corn, or 
the field, he that caused the fire shall pay an amend. If 
anyone entrust his neighbour with money or goods to 
keep, and they be stolen from his house, and the thief 
be found, let him pay double; but if the thief be not 
found, let the master of the house go before the judges, 
and swear that he has not put his hand unto his neigh¬ 
bour’s goods. For all things about which there is a dis¬ 
pute, for an ox, an ass, a sheep, dress, any kind of lost 
thing, which another claims to be his own, let all such 
matters be brought before the judges; and he whom the 
judges condemn shall pay his neighbour double. If any 
one entrust his neighbour with his ox, or ass, or sheep, 
or any animal, and it die, or be hurt, or be driven away, 
no man having seen it, then shall an oath be made be¬ 
tween them both that he who took the animal to keep 
has not put his hand unto his neighbour’s goods, and 
he shall pay nothing. And if it be stolen from him, 
he shall make the owner an amend for it. But if it be 
torn in pieces by a wild beast, let him bring the torn 
flesh in proof thereof, and he shall not be made to pay 
for that which was torn. If a man borrow cattle of his 
neighbour, and it be hurt, or die, the owner not being with 
it, he shall pay the owner for it. But if the owner has 
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been with it, then he shall not pay; and if it were taken 
on loan for money, let it go for that sum. If a man 
entice an unwedded maid and sleep with her, let him 
give her a dowry, and take her to wife; but if the father 
will not consent, and does not wish to give his daughter 
to him, let him pay as much as he thinks sufficient for 
a dowry to a maiden. No fortune-tellers shall be suffered 
to live. Whosoever shall lie with a beast shall be put 
to death. Whosoever shall sacrifice to any god, save 
unto the Lord only, shall be destroyed.” 

This is the entire passage to which Christ directed 
the attention of his Jewish hearers when he said: “ It 
was said of old, an eye for an eye, and a tooth for a 
tooth.” In quoting these words, which occur in the law 
relating to any injury done to a pregnant woman, it is 
plain that Jesus was not speaking of this one particular 
law, but of the offences and punishments in general 
which form the subject of these two chapters in Exodus. 
He speaks of the old methods of protecting men from 
evil, such as courts of law or punishment by death, and 
he then adds : “ But I say unto you, do not strive with 
evil ”—or still more correctly, do not protect yourselves 
from evil —“in this vjay ; but do exactly the opposite.” 
And he proceeds to show what that opposite way is. 

In consequence of this, the verses relating to human 
courts of law, as they stand in the seventh chapter of 
Matthew, and in Luke immediately after the passage 
bidding us ‘ be merciful and give to him that asks,’ I have 
transferred to this chapter, where they find their natural 
place in connection with the passage from the Old Testa¬ 
ment respecting criminal courts of justice. The trans¬ 
ference of these verses to the seventh chapter of Matthew, 
where they are entirely out of connection with what goes 
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before and follows, can easily be explained by the fact 
that this passage, which really refers to courts of law, 
has been understood to refer to individual judgments 
conveyed in words. It is also for these reasons that I 
have placed the fortieth verse of the fifth chapter of 
Matthew after the forty-first and forty-second verses, 
since the fortieth verse refers to courts of law, and then 
the verses from the seventh chapter of Matthew and the 
thirty-seventh from the sixth chapter of Luke follow in 
their natural and logical order. 

2. Kal tov %LTcovd coy Xafielv, and to take from 
thee thy shirt. 

It is in the Sermon on the' Mount that the word 
Kpiveiv is used for the first time, and its true signi¬ 
fication may be defined by this verse. If it were not 
for the false interpretation of the words Kpiveiv and 
Kpivecrdai , in the sense of evil-speaking, it never could 
have come into anyone’s head to give a gloss to the 
evident meaning of the words, to go to law with you and 
take thy shirt. To tell us that in this sermon, where 
Jesus is expounding to vagrants the essence of his 
doctrine, he teaches them that they should not be back¬ 
biters, would strike us as a senseless joke, were we 
not accustomed to scoffingly sacrilegious interpretations 
favoured by the Church. Fortunately, the text before us 
is so plain that it does not admit of misinterpretation; but 
the Church has done its best to deprive it of all meaning. 

“ ‘ If any man will sue thee at the law! That we 
should let the unjust man,” writes the Archimandrite 
Michael, “ who wishes to despoil us of something, take 
still more from us, is a rule of conduct which, like the 
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preceding one, must be understood in a general sense. 
The Saviour wishes us to exhibit a like gentleness, both 
when men strike us, and when they attempt to despoil 
us of our possessions. But none the less, the lawful 
defence of our property is not forbidden, any more than 
a just lawsuit before a judge is here condemned. The 
Apostle Paul, when he learned that the members of the 
Church at Corinth went to law one with another, did 
not positively condemn all lawsuits among Christians, but 
simply asked : ‘Why do you not rather take wrong ? * ” 

And this is what Reuss says— 

“We have again a precept enjoining patience and 
resignation in presence of an injustice; submission 
being preferable to any procedure that may indeed be 
lawful, but is foreign to the brotherly feeling by which 
we may hope to conciliate harsh, violent, and aggressive 
men. But in this latest precept it is no more a question 
of doing unto others as we would be done by, but of 
repelling an attack made upon our person or property. 
We must then consider this precept separately. As to 
the form in which it is cast, that is to say, the examples 
chosen to render it intelligible to the people, we have to 
make this remark. We cannot but notice the difference 
between the two versions in what is said concerning the 
cloak and coat. At first we are, perhaps, tempted to 
prefer Luke’s version, since the man who robs another 
of his dress will begin with the over-garment. But in 
spite of this, the other version appears to me to be 
preferable. The question is an unjust suit before a 
court, by means of which a man is maliciously despoiled 
of his property. But we must not forget that his cloak 
is considered by the poor man to be his most valuable 
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possession, inasmuch as it serves him for a bed. The 
meaning, then, is: ‘If any malicious enemy tries by legal 
chicanery to rob you of a part of your property, rather 
than adopt energetic measures of self-defence, let him 
take all.’ The Greek word, which is of Persian origin, 
and which I have translated corvte, strictly relates to 
State services which a man is called upon to perform. 
The advice given, therefore, is that we should rather do 
more than is required of us than refuse altogether. 

“ Here we are met with a difficulty, in presence of 
which the moral teaching of Jesus has often been 
reproached with being unpractical, since no social 
order can possibly exist, if we once give a free hand to 
rogues and cheats. To rebut this objection it is not 
enough to affirm that individual duties, and not social 
obligations, are here spoken of, or to refer to other 
passages in the Scriptures where the security and pro¬ 
tection of social order are recognised. It must be 
admitted that the precept given by Jesus, though 
couched in figurative language, is serious and practical. 
We all know that there are blows a Christian may be 
called on to endure and to pardon, which are less easy 
to bear and more irritating than any given by the hand, 
attacks directed against the fruit of our labours more 
malicious than any lawsuit, burdens more heavy to 
endure than any extortion we may have to support 
unresistingly. We speak of those cases where no 
positive law is violated, but where a superior delicacy 
of feeling compels us to submit to the selfish exactions 
of another; cases in which, if we availed ourselves of 
our strict rights, we should have no hesitation in saying 
‘No, 5 were it not for the spirit of Jesus, which makes us 
say ‘ Yes,’ in obedience to his example. 
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“ The forty-second verse is still more foreign to the 
context, since it has no connection whatever with the 
law of retaliation. In the main, we must say of this 
rule of conduct what we have just said of the preceding 
one. Taken literally and in its widest application, this 
rule, if acted upon, would do more harm than good. 
But there will always remain the principle which Luke 
has introduced into his text, but which our evangelist 
only mentions later: ‘ It is not my interest, but that of 
my neighbour, which ought to govern my acts.’ ” 

Any man who wishes to discover the meaning of Christ’s 
doctrine, and who does not believe the actually existing 
order of things to be the realisation of a Christianly 
organised society, must acknowledge that the words pug 
Kpivere /cal o v pc g KpiOgre, really mean, to go to law; to 
be brought before a court of law , and that what Jesus 
forbids is, “ to go to law with a person.” 

3. In Luke vi. 37 it is said: /cal pur) Kpivere, /cal ov 
pur) KpiOrjTe' / xt ) /carahi/ca£€T€, ical ov pur) KaraSiKaadgre. 
“And go not to law, that others go not to law with 
you; and seek not the condemnation of another, that 
others seek not your condemnation; but pardon others, 
and they shall pardon you.” In Matt. vii. 1 it reads 
thus: p,r) /cpLvere , iva peg /cpidgre. “Judge not, that 
you be not judged.” But in many copies the reading 
is exactly the same: as in Luke, pig /caraSc/cd^ere : do 
not judge before a court. 

4. These verses are connected in the same way in 
Luke. That they do not there occupy their proper 
place cannot be doubted, if we give their true meaning 
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to the words Kplveuv and Karahuca^eiv, instead of foist¬ 
ing on them a meaning of their own. Judges and 
magistrates,—these are they who see the speck of dust 
in the eyes of others, but do not perceive the straw that 
is in their own; they are the blind leaders of the blind, 
the teachers of anger and revenge, and who are unable 
to teach anything else. 

5. This verse in Luke follows the one about the 
straw in the eye, and evidently refers to judges. There 
cannot be good judges if they propagate the rancorous 
desire of punishment and revenge; and the sentences 
pronounced by those who judge and condemn must be 
tainted with evil. 

6. This verse is found only in Matthew, and follows 
the one about the straw in the eye. Both the Church 
and Beuss give a meaning to the verse that does not 
flow from the sermon itself. Thus the Archimandrite 
writes as follows:— 

“ ‘ Do not give that which is holy unto the dogs' The 
language of this verse is figurative and allegorical, and 
represents a man who throws something holy, something 
that has been consecrated, and is brought as an offering 
to God, to be defiled by dogs. Under the term holy 
things is included everything relating to the Christian 
faith: the truths of the gospel, the commandments, 
the rules of life, the doctrine of Christ, and all sacred 
things. 

“ ‘ Pearls’ These precious objects, used for adornment, 
serve to represent high spiritual things, as well as the 
deep truths of the Gospels and the Christian faith. St. 
Athanasius understands the term pearls to refer, in 
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particular, to the sacrament of the body and blood of 
Christ. 

‘“Dogs and swine.' These unclean animals signify the 
morally depraved, and those who are unable to receive 
the truths of the gospel, to whom all that is holy and 
spiritual is foreign and even hateful, since they cannot 
understand its worth. 

“ ‘ Trample underfoot.' Just as swine, which do not 
know the value of a pearl, will trample it underfoot; so 
depraved men, who do not recognise the high worth of 
evangelical truths, mix them up with unclean ideas, 
pervert them, and often turn them into ridicule. In 
many other places Christ attributes to their depraved 
lives the rejection by certain men of His perfect doctrine, 
and He orders the door to be shut upon them, since all 
spiritual teaching only makes them still more bold and 
insolent. 

“* Turn and tear you to pieces' Savage dogs, tortured 
with hunger, and voracious swine, to whom has been 
given something they cannot eat, instead of their natural 
food, will in rage turn upon the man who has angered 
them without satisfying their hunger, and tear him to 
pieces. In the same way, depraved men, unable to 
understand and accept the gospel truth, will angrily 
turn upon the very preachers of truth, heaping upon 
them every insult, and not seldom even putting them to 
death. The meaning, then, of Christ’s words, put into 
plain language, will be: ‘ Do not present evangelical 
truths or anything sacred to people who are depraved, 
dishonest, and evil, lest they, through ignorance of what 
is holy and precious, defile it, confounding it with the 
wisdom of men, or perverting it and covering it with 
ridicule, and that you yourselves may not be destroyed 
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by them.’ How often in their career as preachers had 
the apostles to experience the truth of these words, 
when called upon to endure every kind of suffering at 
the hands of the evil, senseless, and malicious. Our 
Lord here equally condemns the dishonour we do to 
God’s word by neglecting to observe His precepts. The 
ordinary consequence of such neglect is that they who 
are without the pale of the faith imagine that His 
precepts may be disregarded at the good pleasure of 
men, and it is for the same reason that they boldly rise 
up, and with their bitter reproaches and accusations, as 
it were, tear us and those who violate God’s word to 
pieces.” 

Eeuss writes on this passage in the same spirit. But 
it seems to me that the meaning of this verse flows out 
from what has just gone before, and is far simpler 
than the interpretation forced upon it by the Church. 
The main point is, that we must not go to law. If a 
man sues his neighbour before a court, and seeks justice 
from judges who are guided by the law of a tooth for 
a tooth, he thereby throws away to dogs, or to be 
trampled underfoot by swine, that which is dearest, and 
in man—the sentiment of justice. Dogs and swine 
trample underfoot this feeling, and tear him to pieces, 
that is to say, themselves condemn him, or secure his 
condemnation at the hands of others. 

Such is the fourth of these short rules of life, which 
are designed to teach us how to fulfil the law. Like 
the preceding ones, this rule plainly shows that, when 
Jesus spake of fulfilling the law, he did not refer to 
the law of Moses, but to the universal, everlasting, moral 
law. Jesus does not teach us how to fulfil the law of 
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the books of Moses concerning oaths, but how to fulfil 
the everlasting law, by which all oaths are forbidden. 

In the same way, with reference to justice, Jesus does 
not teach us to fulfil the law of Moses, but plainly says 
that human justice is evil, and teaches us to fulfil the 
everlasting law, by which we are forbidden to resist 
evil. The aim of the law is alone retained, and the 
retention of this aim is the justification of his rule of 
life. The aim of human law and the administration of 
human justice is the well-being of man. To obtain this, 
it is said in the law: “ Pluck out the eye of him who 
has plucked out thine; extract a tooth from him who 
has extracted one of thine; cut off the hand of him who 
has cut off thine; and let him be put to death who has 
killed another.” “ But I say unto you,” declares Christ, 
“ to encompass the welfare of men, defend nob yourselves 
from evil people. Do not in anyway defend yourselves. 
Have you been struck on one cheek ? Offer the other. 
Does a man wish you to work for him ? Do double the 
work he requires. Do you know that someone wishes 
to borrow of you ? Do not shirk him, but give two¬ 
fold ; and what thou givest, do not ask back again. Does 
a man sue you at law, that he may take your shirt from 
you ? Let him take also your coat.” 

Christ dwells on this point, and instances different 
cases in which the unjust man can offend the just man, 
and in all these cases he tells us directly and plainly 
what we are to do, and what we are not to do; that we 
must give way in all things, never have recourse to 
man’s justice, never to seek the protection of courts of 
law, and never to have anything to do with them. The 
aim of the law is that none encroach on the liberty, 
individuality, or life of another. There cannot be at 
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one and the same time a law: “ Thou shalt not kill,” and 
a law: “ Thou shalt kill in such and in such cases.” 

The fourth rule is the necessary outcome of the first: 
“ Be not angry, but be reconciled with thy brother.” 
It is based on the denial of the rights of human courts, 
inasmuch as they derive their authority from a false 
law. 

Jesus says : “ Do not go to law, and do not condemn ; 
but pardon, pardon everything. You must pardon, and 
then you shall be pardoned. But if you go to law and 
condemn, men will go to law with and condemn you: 
and the evil will have no end.” 

As when giving the former rules of life, so now Jesus 
explains the fourth rule from two points of view; sub¬ 
jectively, that is, for each individual; and objectively, 
that is, for all. To each individual he says : “ How can 
any man judge another ? For he who judges ought to 
see what is good and what is bad; but how can he 
do this, when he himself judges, that is, wishes to be 
revenged and to punish ? In the very fact that he 
judges, he commits evil; and if he judges, being himself 
blind, he is like a blind man seeking to lead the blind.” 
Such is the explanation of this law for the individual. 

The objective lesson, in reference to all men, is this. 
“ First, if a man sues at law, others will sue him; and 
secondly, whilst he imagines he is correcting and teach¬ 
ing men, he in reality is spoiling and perverting them. 
What does he teach ? To punish. A pupil can learn 
from his master only what the teacher knows. And if 
the teacher instructs us that we must avenge ourselves 
on others, it is this lesson of revenge which the pupil 
learns. But if people teach one another the duty of 
revenge, the evil can only spread deeper and deeper. 
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They say that all this is done for the good of mankind, 
and they put to death. But no one can kill with a 
good intention, any more than bad fruit can grow on a 
good tree; for in the same way as from a good tree 
we gather good fruit, vengeance and punishment cannot 
proceed from a good man. And, therefore, if men punish, 
do not believe them to be good.” Such is the general 
meaning of this law. 

And now, let us see how the Church interprets Christ’s 
law— 

“ ‘ Do not resist evil ’: an evil action done by some bad 
or evil man; and, as the source of evil is the devil, we 
may understand by this word evil , the devil, who acts 
through a man that commits an offence. Can it be, 
then, that we are not to resist the devil? We are to 
resist him, but in the way the Saviour has commanded; 
that is, with a spirit ready to endure evil. We may 
then be sure of overcoming the deceiver. 

He who strikes thee .’ The feeling of love and gentle¬ 
ness that replies to an offence by the readiness to endure 
a fresh offence, the desire to satisfy doubly an unjust 
demand, the willingness to give twofold to him who 
asks,—this is the best and highest proof we can give of 
the true Christian spirit. But it will be understood that 
all these commandments enjoining patience under wrong, 
repudiation of revenge, are primarily directed against 
the Jewish love of revenge, but do not forbid the adop¬ 
tion of common measures for the restriction of evil and 
the punishment of the evil-doer, or even precautionary 
measures on the part of individuals to secure the inviol¬ 
ability of their rights, the restraint of criminals, and the 
prevention of injuries done to others by evil-minded 
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persons. Otherwise, we are doing with the laws of 
the Saviour what the Jews did with the law of Moses, 
observing the dead letter, and thereby making them 
serve to the propagation of vice and the suppression of 
vice. Christian love must be like the divine love that 
restrains and punishes evil, and Christian love must 
endure evil only so far as it does no wrong to the glory 
of God and the salvation of our neighbour. In all other 
cases evil must be restrained and punished; and this is 
especially the duty of a government. The Lord himself, 
when struck on the face, said to the offender: * Why dost 
thou smite me?’ He himself taught his disciples to save 
themselves by flight from persecution and oppression. 
The Apostle Paul, when an injustice was done to him, 
instead of submitting without a murmur, openly pro¬ 
tested before the magistracy and authorities, who had 
ordered him to be whipped, and reproached them with 
violating the law. 

“ ‘ Judge not * A simple judgment, or well-intentioned 
appreciation of the conduct of others, such as are the 
inevitable accompaniments of private and still more of 
public life, is not forbidden by this law. But it con¬ 
demns all judgment of the conduct of their fellow- 
creatures by a self-constituted, and therefore illegal, 
court of judges, or the personal judgment of private 
individual character, what we may call society tittle- 
tattle, in all which cases the judgment passed is 
prompted by self-love, vanity, or pride. But judgment 
of the character of this or that act of our neighbour, and 
even the relation we are consequently induced to take 
up towards him, is permitted, if only it be founded on a 
true and perfect knowledge of all the facts connected 
with the act we condemn, and is further prompted by 
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pure zeal for the glory of God. Christ himself, and the 
apostles, and all their true followers, always judged and 
condemned acts that are contrary to the faith and to 
God’s honour, and took proper measures against all that 
in their judgment was evil. Jesus does not speak of 
this kind of judgment, but of judgments that are unjust, 
inspired by self-love and egotism, or gratuitous judgments 
suggested by personal interested motives, and particularly 
when they are passed by men who are more corrupt than 
those they condemn so glibly. Most probably the Lord 
had in view the Pharisees, who, proud of being righteous 
and pure in their outward conduct, severely judged the 
acts of others, without troubling themselves to inquire 
into the causes and motives of the conduct they censured, 
or caring to correct their own lives. The Lord, there¬ 
fore, spake thus, not that we should refrain in every 
case from judging or condemning others, but chiefly to 
expose the hypocrisy of the Pharisees and scribes, who 
judged others, but did nothing to correct or improve 
themselves.” 

“ These rules,” writes Eeuss, “ are closely attached to 
what has been said just before (Matt. v. 2-5, vi. 12, 14 
15). For it is impossible not to perceive that it is the 
judgment passed by God which is here compared with 
the judgment passed by men, and their reciprocal rela¬ 
tions are here set forth. At first sight we are inclined 
to regard this conception of God as anthropopathic, 
when, for example, it is said that God will judge men as 
they judge their fellow-creatures ; as though the passions, 
antipathies, and prejudices which so often prompt and 
taint our judgments could be attributed as motiving the 
Supreme Judge of all. But the point of comparison is 
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centred, not in accidental defects, but in the presence or 
absence of that brotherly love which should ever govern 
and direct strict justice. We must not forget that God, 
pre-eminently the holy and the just, has the right to 
judge and condemn us for every fault and transgression, 
and to punish us accordingly; whilst we, who are our¬ 
selves sinners, do wrong to be stern and severe towards 
others. We have urgent need of the mercy of God, and, 
therefore, must above all things be animated by a like 
feeling of mercy one towards another.” 

Passing over the use of the word KpiOrire in Luke vi. 
37, where it is generally translated be judged , tcplveLv, 
standing alone, might perhaps be made to signify to 
judge , to condemn. Its original signification is to weed , 
to separate the good from the bad\ and it means to 
adjudge , to give one his share ; but it does not mean to 
judge by words . Here it is joined with the word 
KaTahifcd^eiv, as if expressly to prevent the possibility 
of its being misunderstood, and it is simply impossible to 
translate the word tcpiveiv, to judge. The word tcara- 
Si/cd^eiv, according to its derivation from Bucd^eiv, can 
only signify, as our lexicons tell us, to pronounce a judg¬ 
ment against a person. 

But this is not all. These words immediately follow 
the injunction to turn our left cheek to the striker, to 
give our coat to him who takes our shirt, whilst in Luke 
they directly follow the statement that by the law of 
Moses justice was obtained by means of judges and 
punishments. “ I now tell you,” says Christ, “ do not 
defend yourselves from evil, and then you will obtain 
justice.” It would seem that the natural deduction to 
draw from this must be that we ought not to go before 
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judges, or sentence others to punishment. And even if 
it were not said directly afterwards, “ Judge not, and do 
not sentence to punishment,” it still would be clear that 
this is to be understood, since Jesus Christ instructs us 
to pardon all men. But how can there be any question 
of punishment, when Christ teaches us all “ not to resist 
evil, and not to revenge ” ? In the commentary he 
makes on the first rule: “ Do not kill,” it is also said: 
“ Do not even be angry with thy brother.” Moreover, 
does not all his doctrine of pardon, all the parables of 
the fallen woman being forgiven, the debtor being 
excused payment, the Lord’s Prayer, which bids us 
forgive those who trespass against us,—does not all this 
teach one and the same thing ? But here in two 
emphatic words, to which it is impossible to give any 
other meaning, it is said: “ Do not sue another before a 
judge, and do not condemn another to punishment,” 
And yet, what do we see? All the Churches, all the 
commentators, tell us that this simply means that we 
are to avoid calumniating others, and nothing more. 
Not to scandal our neighbours, and not to speak ill of 
others—this, of course, is an excellent and rare virtue; 
but the real meaning of what is said in these verses is 
something more that this, namely, “not to sue others 
before courts of law, not to punish others, not to take 
revenge, not to seek the amendment of others by law.” 

And thus the fourth rule, as given by Jesus, exactly 
as the three preceding rules, is set at naught, so that, if 
the whole passage were expunged from our Bibles, it 
would make no change in the teaching of the Church, 
but, on the contrary, would rather make that teaching 
more consistent and more intelligible. 

And it is the same with the fifth and last rule of life. 
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VIII. THE FIFTH COMMANDMENT: DO NOT WAR 


Matt. v. 43: ’H.xo vaxTe oti 
tppt&Yl ' 1 ' h.yx'jrr.aug tov ar’K^aiov aov, 
xxl puoyaeig tov ex,6pov aov. 2 

44 : ’Ey& hi "heyu vfriv' ’A yxarxTe 
Tovg i^povg vptuv, evT^oye'ne rovg 
xxTxpupcevovg v/xxg, 3 xxhug aroie'ne 
rovg puaovvTxg vpcxg, xxl arpoatvy,^^ 
varip tuv iarnpex^ovTOtv vpcxg, xxl 
hlUXOV tuv vpcxg" 

45: "Oarug yivYiadi viol 4 tov 

TTXTpOg VpCUV TOV SV OVpXVOig" OTI TOV 

'ifriov xvtov xvxTiKhn earl arovripovg 
xxl xyxdovg, xxl fipeyti earl htxxiovg 
xxl xhixovg. 

Luke vi. 33 : K xl exv xyxQoaroi- 
ijrs Tovg xyxdoaroiovvrxg vpcxg, aroix 
vpciv %ocpig eari; xxl yxp oi xpcxp- 
tu’KqI 5 to xvto aroiovat. 

32 : K xl el xyxarxTe Tovg xyx- 
aruvTxg vpcxg, arotx vpciv ^ocpig eari; 
xxl yxp oi xpcxpTtShol 6 Tovg xyx- 
arZsvTxg xvTOvg xyxaruai. 

Matt. v. 48 : ’"Eaeode ovv vpceig 
TtKeioi, aaarep 6 arxTYip vpchv 6 ev 
Toig ovpxvoig r e’huog eariL 


You have heard that it was 
said : Seek the happiness of your 
neighbour, and take no thought 
of your enemy. 

But I say unto you : Seek the 
happiness of your enemy ; seek 
the happiness of those who take 
no thought of you; seek the 
happiness of those who threaten 
you, and pray for those who do 
you wrong: 

That you may become equal 
sons of your Father in heaven. 
He orders the sun to rise upon 
the good and the bad, and he 
sends his rain on the just and 
the unjust. 

And if you seek the happiness 
of those who seek yours, what 
merit have you? People of all 
nations do the same. 

And if you seek the happiness 
only of your brethren, in what 
are you better than those of other 
nations? People of all nations 
do the same. 

Be, therefore, good to all men, 
as your Father in heaven is good 
to all. 


1. Lev, xix, 17 : “Be not at enmity with thy neigh- 
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hour; rebuke him not, and do not impute sin to him.” 
Besides this passage, Christ refers also to those places 
which treat of love to our neighbour, and the great law: 
“ Love God and love one another.” The following texts 
are concerned with hate of our enemies:— 

Ex. xxxiv. 12, 13 : “Take heed that thou makest no 
covenant with the inhabitants of the land whither thou 
goest, lest it be a snare in the midst of thee. Destroy 
their altars, break their statues, cut down their sacred 
groves, and burn with fire the images of their gods.” 

Deut. xx. 1—19: “When thou goest out to battle 
against thy enemy, and seest that he has more horses 
and chariots than thou hast, be not afraid of them, for 
the Lord thy God is with thee, who brought thee out of 
the land of Egypt. And when thou approachest to the 
battle, let the priest come forth, and speak unto the 
people. And he shall say to them: ‘ Hear, oh Israel, 
this day you approach to battle against your enemies; 
fear not, be not dismayed, and be not afraid of them. 
For the Lord your God goes with you, to fight for you 
against your enemies, and to save you.’ And the com¬ 
manders shall speak unto the people, and shall say unto 
them: ‘ He who has built a new house, and has not yet 
used it for the first time, let him go and return to his 
house, lest he die in the battle, and another man enjoy 
its use. And he who has planted a vineyard, and has 
not yet had profit of its fruit, let him go and return to 
his house, lest he die in the battle, and another man 
reaps the profit of it. And he who has betrothed a wife, 
and has not taken her, let him go and return to his 
house, lest he die in the battle, and another man take 
her.’ And the commanders shall further speak to the 
people, and say: ‘ He who is fearful and faint-hearted 
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let him go and return to his house, lest he make the 
hearts of his brethren as faint as his own.’ • And when 
they have spoken all these words to the people, then 
shall they appoint war-captains to lead the people. 
When thou goest against a city to take it, propose 
peace unto it. And if it consent to make peace with 
thee, and open its gates unto thee, then shall all the 
people that are within it pay a tribute unto thee and 
serve thee. But if it agree not to conclude peace with 
thee, and make war against thee, then shalt thou besiege 
it. And when the Lord thy God shall deliver it into 
thy hands, then smite all its male inhabitants with the 
sword. But the women, and children, and cattle, and 
all that is within the city, take unto thyself, and enjoy 
the spoil of thine enemies, whom the Lord thy God has 
delivered into thy hands. Thus shalt thou do with all 
the cities which are very far from thee, and which are 
not of the number of these cities. But in the cities of 
those people whom the Lord thy God shall give into 
thy possession, thou shalt not leave one single soul alive. 
But thou shalt give them over to utter destruction: the 
Hittites,.the Amorites, the Canaanites, the Perizites, the 
Hivites, and the Jebusites, even as the Lord thy God 
has commanded thee, lest they teach you to practise 
all the abominations wherewith they serve their gods, 
and that thou mayst not sin before the Lord thy 
God. When thou shalt besiege a city for a long time, 
to fall upon it and take it, thou shalt not fell its 
fruit-trees to use them in the siege, for they are man’s 
sustenance.” 

1. ’E^dpo? signifies adversary, enemy. The word is 
here used in the sense of the corresponding Hebrew 
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word in the books of Moses, a person belonging to another 
people , a philistine. Everyone not a Jew was iydpog. 
In this place it evidently has this meaning, since 
it is used in opposition to 7 r\77a-/o?, which in gospel 
language signifies fellow-countryman. It was once 
asked: “ And who is my neighbour ? ” The true 
answer is: “ Those of another tribe, and even the 
Samaritan” (Luke x. 29—37). 

The following are the remarks made by Eeuss on this 
passage:— 

“ The last antithesis between the law’s point of view 
and that of evangelical morality is, to some extent, the 
summing-up of what has gone before, and, in any case, 
is its development and completion. The law says : ‘ Thou 
shalt love thy neighbour.’ Nowhere does it say in so many 
words : ‘ Thou shalt hate thine enemy/ But the neighbour 
was the Israelite ; according to the Pharisees, the friend 
was even the only neighbour. The hatred of foreigners, 
and their identification with an enemy, was the natural 
and inevitable result of the narrow view adopted by the 
old religious state. Jesus is therefore not unjust towards 
the law in formulating his statement as he has done. 
His contemporaries, at least, had no reason to contradict 
him in this respect. His fulfilment of the law in bring¬ 
ing it back into accord with the original intention of the 
Creator, who is the common Father of us all, established 
that universal feeling of fraternity to which the world 
had hitherto been a stranger. Happily, his formula of 
our duty in this respect has no need of commentary, 
incomplete as the realisation of the ideal has always 
been. We shall therefore confine ourselves to one or 
two brief observations. The text in Matthew (v. 44) 
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has in the early copies and in the ordinary editions been 
filled up from the narrative in Luke, which is more 
detailed, though it adds nothing to the leading idea. 
The result of a love that is not confined within the 
limits traced by the imperfections of our neighbour, but 
which, in its intensity, aspires to a resemblance with 
the perfection of God, is that the Christian becomes his 
child, a son worthy of his Father. For it is manifest 
that the perfection of God, here proposed as the ideal 
we are to follow, can only be understood of what we call 
his moral qualities. The fact that it must ever be im¬ 
possible for us to reach this ideal—a fact too evident 
to our reason and conscience—must not be allowed to 
dull our wish to attain it. This is affirmed in the text 
by the use of the future tense instead of the imperative 
mood, and we are thus encouraged to march forward in 
this direction. What is said of the sun that shines on 
all indifferently, and of the rain that fertilises every field, 
cannot serve as a material and direct proof of God’s 
universal love; for there are also natural plagues which 
strike equally without distinction men of every moral 
condition. But it is an illustration of the heavenly 
grace offered freely to all men, of the long-suffering 
patience which bears with us all, and consequently of 
the feeling that ought to animate us in our relations one 
to another. So long as love, charity, beneficence, and 
the other social sentiments and duties are regulated by 
a principle of reciprocity, they possess no value, for 
interestedness is not a moral element. This we can 
find among the vilest and most wicked of men, among 
those who are complete strangers to a recognition of the 
true God. The love of a Christian must be thoroughly 
free from all interested motives.” 
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It is strange that whilst he perceived that Jesus is 
here speaking of our relations towards foreigners, Eeuss 
should have invented a mystic interpretation of these 
words, and failed to see their plain manifest meaning, 
inculcating as they do the end and aim which worldly 
communities even now pursue with so little success. It 
would seem as if he feared to give the words of Jesus 
their simple and intelligible, but, at the same time, deep 
and profound meaning. 

This is what the Church has to say on the matter— 

“ * Love, your enemies' An enemy is a man who does 
us evil in some way or other. There are two kinds of 
love to men. The first is a kindly feeling towards a 
man whose life and conduct we approve of, and who 
therefore pleases us. The second is a kindly feeling 
towards, and a desire to do good to, those whose lives and 
actions we disapprove of, and whose ill-deeds in relation 
to ourselves or others we oppose. The latter feeling is 
the love we ought to show to our enemies. It is 
impossible to like the conduct of a man who offends and 
injures us, or who outrages the laws of God and man; 
but whilst loathing his acts, we may wish good to him¬ 
self, we need not repay evil for evil, we may help him in 
his necessity and in his difficulties, we may render him 
services, and pray for his everlasting happiness. This 
kind of love to an enemy is the best evidence of the 
high degree of perfection to which they have attained 
who practise this virtue. They have reached the highest 
stage of virtue; for what can be higher than this ? 

“ * Bless them xoho curse you! A frequently occurring 
enlargement of the common precept enjoining love to 
our enemies, by which we are shown wherein this love 
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to those who in various ways manifest their enmity may 
be proved. To bless an enemy properly signifies, ‘ not 
only to speak no ill, but. to speak well of him; not to 
keep silent concerning his better qualities, but to praise 
them, to bring them to light, and to wish and to pray 
for his happiness and well-being.’ To offend literally 
means ‘ to sue a person unjustly before a court, to accuse 
wrongfully, to defame in words or in deed.’ It is plain 
that a love for our enemies which should manifest any 
sympathy with their conduct and acts, would not be in 
accordance with this command of Christ. On the con¬ 
trary, true love sometimes requires that we should accuse 
and reproach a man when, owing to his acts, the glory 
of God is insulted and men are turned aside from the 
path of salvation. It is for this reason that our Lord 
Himself and His apostles not seldom addressed their 
enemies in words of threatening reproach. Let us now 
trace the nine degrees by which Christ would bring us 
to the top of perfection. 1. Do not give the first 
offence. 2. When the offence has been given, do not 
retaliate anger on the offender. 3. Not only refrain 
from doing to the offender what you have suffered from 
him, but remain patient and passive. 4. Submit humbly 
to suffering. 5. Give more than thine enemy even 
desires to take from thee. 6. Do not hate him. 7. Even 
love him. 8. Bless him. 9. Pray to God for him. 
Such are the stages towards perfect love.” 

The Church has altogether failed to understand this 
rule of life, exactly as it has misconceived the preceding 
rules ; and, by speaking of things that have nothing to 
do with it, has only succeeded in obscuring and per¬ 
verting the doctrine it teaches. Christ says: “ Bless 
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your enemies.” The Church says: “ Do so, but forget 
not there are times when you may curse them.” Jesus 
in his sermon says most distinctly that we must not 
defend ourselves from our enemies, and that in no case 
may we make war. For hundreds of years the Church 
has been preaching exactly the contrary, and has given 
its sanction and blessing to war-makers. 

And yet the fifth and last rule of life is couched, even 
in the form in which it has come down to us, in language 
so clear that it would seem impossible to have any doubt 
as to its meaning. 

But we are constantly taught: “ Love your Russian 
brother, and hate the Jew, the German ” ; whereas Christ 
says: “ Love those of another nation, even though they be 
enemies, and do good unto them. For there is but one 
God, and he loves all men, whether Russians, Jews, or 
Germans; and you shall be his equal sons, if only like 
him you do good to all.” 

What can be more coherent, simpler, or plainer than 
this ? But if we only consider why and by whom this 
sermon was delivered, it will become still more evident 
that it can have no other meaning. 

Why did Jesus preach his Sermon on the Mount ? 

If Jesus came to preach true happiness to men, how 
is it possible that he should pass over in silence what 
was, and is, the greatest and most terrible of all social 
evils, war and enmity between nations ? Can we be so 
foolish as to think that, whilst he spoke of such things 
as communicating in bread and wine, he would say 
nothing of war, that evil plague which destroys millions 
of men ? Have we, then, forgotten that this is the same 
Jesus who announced that he had come to preach true 
happiness, not to Jews alone, but to all men, and who, 
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acknowledging neither mother, nor brother, nor family, 
nor the old faith, preached to those who were vagrants 
like himself ? Is it possible that he recognised and 
preached a kingdom, and never once spoke of the rela¬ 
tion in which one people should stand to another ? Can 
it be that he regarded these unnatural relations as good, 
or that he looked upon war, that has caused millions to 
suffer and other millions to be guilty of those sufferings, 
as something that had nothing to do with his teaching ? 

In the very beginning of the sermon Jesus says that 
we must not only not kill, but that we must not even 
cherish anger in our hearts against any man. How, 
then, can it be that he does not speak of that eternal 
evil, war, which sanctions hatred against men, and even 
declares it to be our duty to kill our fellow-creatures ? 
De we suppose that we in our wisdom perceive the ills 
of war, and that Jesus did not still more plainly perceive 
them ? Nothing can be stranger or more striking than 
the origin and attempted justification of this general 
misconception of a rule so plainly and so distinctly laid 
down for our direction. 

The misconception arises from men’s fashion of regard¬ 
ing the teaching of Jesus, not as a rule by which their 
lives should be ordered and guided, but rather as a rule 
that is concerned with the improvement and embellish¬ 
ment of their actual lives. .And in those many cases in 
which Christ’s teaching seems to us to be unpractical, 
we consider ourselves justified in manipulating it so as 
to bring it more into harmony with the actual tenor of 
our lives. Jesus forbids all feelings of hatred towards 
men of other nations than ourselves, forbids us to resist 
evil, and enjoins submission to our every enemy; but we 
have empires, kingdoms, laws, and such like human 
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institutions. The doctrine of Christ does not recognise 
these things, and therefore we doctor and alter it to suit 
our purposes. And kingdoms continue to exist, and 
wars continue to be waged. And if we ask, how can 
there be wars between Christian peoples, we are told that 
Jesus was not speaking of kingdoms or of wars. And 
we are expected to believe that Jesus, though he forbids 
us to revile our neighbour in words, or to allow even 
one man to be offended or remain unreconciled with us, 
nevertheless permits violence and murder, if only they 
be committed on a large scale. This he must have for¬ 
gotten to forbid, or it has nothing to do with his doctrine 
of true happiness. 

But if we read what is written, we shall arrive at a 
quite different conclusion. The first rule of life is con¬ 
cerned with the individual man, the state and condition 
of the heart of each one of us. In his command, “ Do 
not kill,” which has for its end the prohibition of all 
injury done to others, Jesus does not only say, “ Do not 
kill,” but, “ Be not angry with thy brother; and if thy 
brother feel anger against thee, hasten to be reconciled 
with him.” 

The second rule of life is concerned with the relation 
of one man towards another in family life; and in the 
command, “ Do not commit fornication,” which has for 
its end the prohibition of all carnal connection with a 
woman that does injury to another, Jesus says: “ Do not 
look indulgently on sins of the flesh.” 

The third rule of life is concerned with man in his 
private worldly relations towards others; and in the com¬ 
mand, “ Do not swear,” which has for its end the pro¬ 
hibition of deceit or distrust, Jesus says that the source 
of the evil is to be found in the bonds which men take 
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upon themselves under the sanction of oaths. We must 
not pledge ourselves to anything by a promise or an 
oath. 

The fourth rule of life is concerned with the relations 
of a man towards the government of his country, and 
the laws made by that government; and Christ, quoting 
one of the laws of his country, teaches us that we must 
not think to correct man by punishment, but must give 
up all that evil men take from us, and must never seek 
revenge by pursuing them before courts of law. 

The fifth and last rule of life, beginning with the life 
of an individual man, embraces the larger and larger 
number of people, till finally it extends to the whole 
race of man, and is concerned with those whom we call 
enemies, simply because the nation, to which we chance 
to belong by birth happens to be at war with them. It 
teaches that for us Christians there can be no enemies. 
If others make war upon us, we must submit, return the 
evil they do with good, and not war against them. We 
must do even as God does. He makes no difference 
between the good and the evil. Be therefore good to 
all, of whatever nation they may be, and make no differ¬ 
ence between them. 

3. The words, evXoyelre tou? KaTapco/xevov^ v/xas, are 
wanting in many copies, and do not occur in the Vul¬ 
gate, in Luther’s Bible, or in Tischendorff’s version. 
They are evidently a later interpolation, and destroy the 
order of ideas, since Christ is not speaking here of 
private, but of public enemies. 

4. In many copies we find the words o^oto? vloq, and 
they harmonise with the general tone of a discourse 
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which has to do, not with private, but with public 
enemies. 

5. In many copies we find the word eOvucos, that is, 
not Jews ; and once more we have to remark that this 
word also proves the subject of the discourse to be 
public enemies. 

6. The whole context of the passage, as it stands in 
Luke, evidently relates to an individual personal enemy, 
and may therefore be referred to the fourth rule, “ Resist 
not evil.” Its introduction into the text of Matthew 
violates the fundamental idea of the whole passage, 
which defines our relation to the people of another 
country. 

7. TeXeto? signifies perfect. In our language it requires 
a word as its complement, to express in what the per¬ 
fection consists. Here it evidently signifies unlimited 
goodness to certain known persons, and I have therefore 
translated it good. 


IX. ALMSGIVING, FASTING, AND PKAYING 


Matt. vii. 12 : IhUvrx ovv oa« 
otv Gb^YiTt hct 7roia(riv vpfiv o/ olvdpa- 
7f0i, ovto) Kotl vptfig Troifni oiVToig' 
ovrog yoip 'ianv 6 vopcog xeti oi 
KpoCpiiTect. 1 


Therefore, all that you would 
that men should do unto you, 
even so do unto them. For in 
this is the whole law and pro¬ 
phets. 


1. This verse, which in Matthew follows that part of 
the sermon relating to lawsuits, I have transferred and 
placed immediately after the fifth rule of life. 
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And thus, having warned his hearers that he does not 
remit the law, but completes and perfects it by giving 
five short rules of life, obedience to which shall secure to 
men an entrance into the kingdom of God, he proceeds 
to lay down his five rules, which are: “ Be not angry ; 
Commit not fornication; Swear not; Judge not; War 
not.” And these five commandments are all summed up 
in one general law: “ All that you would that men should 
do unto you, even so do unto them.” In this one pre¬ 
cept is contained all the teaching of the law and the 
prophets. 


Matt. vi. 1 : Upoasysrs T ^ u ~ 
yoavvnv 1 vyuv yv\ aroitiv iyarpoa- 
6sv 2 ruv xv6pu7ruv, arpog to Hsxdijvxi 
xinolg’ si Bs yviys, yiadov ovx types 
Trapse Top TTUTpl vyuv tu tv rdig 
ovpxvolg. 

2 : "Otxv ovv aroivig kyeyiyoavvYiv, 
y/i oxharlayg tyarpoaOtv aov, ciaarsp 
oi varoxpnxi aroiovaiv tv ruig avvx- 
yuyaig xxt sv rxlg pvyxig, oarug 
^o^xaduaiv varo ruv xv&puaruv. 
’ Ayyv 3 htyu vy.1v, xarsyovai rov 
yiadov xvtuv. 

3 : "2ov Be aroiovvrog i'htriyoavvnv, 
yy; yvlna vj xpiarspx aov t( aroisl ij 
ds^ix aov’ 4 


4 : "O Trug ri aov ij ihtYiyoovvn sv 
Tu> KpvarTu' 5 xxl 6 otxtvip aov, 6 


Take heed that you do not your 
righteousness for the sake of men, 
and that they may see your right¬ 
eousness. For if you do so, there 
is no merit in your righteousness 
before your Father who is in 
heaven. 

But when thou hast pity to¬ 
wards men, do not sound a trum¬ 
pet before thee, as players do in 
assemblies and in the streets, that 
people may praise them. You 
see yourselves, that they have 
their reward. 

But, when thou hast pity to¬ 
wards men, show thy compassion 
so that thou dost not know 
whether it be with thy right or 
left hand : 

So that thy pity towards men 
may be in the secret depth of thy 
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/3AS7T<yi/ iV TU X,pV7TTU, CtVT Off U.7T0- 
B uou cot iv TU (potvspu. 6 

16: "Otxv Be vYiorevYrrs, 7 fiij 
yiveofo uoirep ol vTOKpiTotl, ax.v6pu- 
7roi‘ ct<pavt£ovai yctp rat 'rpoauirot 
civtuv, o^rug (pcLVUGi TOig otvOpuGroig 
VYi<mvovT£g. ’KfAYiv "Ktyu vftiv, or/ 
uTr^ovai rov puabov oivtuv. 

17 : 2v Be vyigtsvuv, oLheitpoil gov 

TY\V X,£(pOlKvjV, KCtl TO TTpOGUTTOV GOV 

vt\poti m 

18 : “O^rug pty <f>»vvig to Ig ecvfyu- 

TOtg VYlGTiVUV, oiXK» TU GTOlTpi GOV 

tu iv rep x.pwKT<p' k» 1 6 Grxrvip gov 6 

/3 ’KlltUV iV TU KpVTTTUy dTFohuGU OOl 
iV TU (pCtVipU . 8 


heart, and thy Father, who seest 
into the depth of thy heart, shall 
reward thee. 

And when thou deniest thyself 
anything, do not, like players, 
put on a sour face, for they pur¬ 
posely sadden their countenances, 
that people may know they are 
fasting. You see yourselves, that 
they have their reward. 

But when thou deniest thyself 
anything, anoint thy head and 
wash thy face: 

That people may not know thou 
art fasting, but that thy Father 
may see into the depth of thy 
heart. And thy Father, who seest 
into thy soul, shall reward thee. 


1. Instead of iXerj/jLoa-vvrjv, the word huccuoavvqv is 
found in many copies. And huccuocrvvTjv is plainly the 
better reading, since this verse has for its subject the 
fulfilment of the rules of life given by Jesus. The copy¬ 
ists were led into error by the fact that, in enumerating 
the qualities of the virtuous man, Jesus, in the second 
verse, dwells upon iXeTj/jLoavvrj, compassionateness, as one 
of the chief signs of virtue. But this word must not be 
understood of the acts of charity, but of the spirit of 
charity towards our fellow-creatures. AuccnocrvvT) signi¬ 
fies, the fulfilment of right , uprightness . But the word 
has acquired a meaning so far removed from the idea of 
right, that it is better to replace it by, to do righteousness. 
IIoLeiv iXeTj/jLocrvvrjv, to be pitiful, to be compassionate. 
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2. *' EfiirpoaOev has here a definite meaning given to it 
by the words directly following it, and signifies, for, only 
for the sake of. 

3. The word dfigv is once more used to signify that, 
as must be evident to everyone, if we receive that for 
which we give alms, namely, the praise of men, we can 
neither expect nor desire any further reward. 

4. That is, do it with thy whole heart and soul, so that 
thou canst not tell whether it be with thy left or with thy 
right hand thou hast performed thy deed of love and charity. 

5. Kpv7TTo<; signifies hidden. 'Ev ra> fcpv7rra>, in 
gospel language, signifies much more than in secret, and 
means, in thy heart of hearts, in the inmost recesses of thy 
heart. It is so employed in Eom. ii. 16: “ In the day 
when God shall judge the secrets of men (to. Kpvirra 
7(ov avdpcoTTcov), according to my gospel.” 

6. 'Ev to) <f>av€pq>. These words are wanting in many 
copies, though retained by Tischendorff. They have been 
added to the text from ignorance of the real meaning of 
ev TCO KpVTTTO). 

7. Nrjareveiv signifies, to deprive one's self of something, 
to refrain from. 

8. I have placed this passage (vers. 16, 17, and 18) 
before the discourse on prayer, as being of less importance. 

Matt. vi. 5 : K etl oreeu npoasv xy, I And when thou prayest, be not 
ovk hvi uansp oi v7rox.ptToc!' on | like the hypocrites, who always 
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tyihovaiv 1 ev roils wvuyuyuig xui pray in the synagogues, and stop 
iu yuuloug rt'kciTuuv torauTig 'rrpootv- at the corners of the streets to 
xeatixi, 0 7rag uv (puvuat Tolg oiv6pu- pray, that they may be noticed 
nots. A vfriv, ort dve- by men. You see yourselves, that 
xovfft to v potodov uvtuv. they have their reward. 

1. $l\ov<tlv is used here in the sense of, they always 
do , and may best be translated by the word always. 

Matt. vi. 6 : 2v di o tuv Tpoaeuxfr But thou, when thou prayest, 
iiaihdi tig to Tupuelov eroi/, kui Kheio- go into thy closet, and, having 
us tvju Oupuv <jou, T-pooev^ui tu tut pi shut the door, pray to thy Father. 
oov tu ev tu xpvvTcp, kuI 6 TUTVjp And thy Father shall see into 
ffov, 6 phiTw ev tu TpvTTu, uto- thy soul, and shall reward thee. 
duvet ffot tv tu (puvepu. 1 

1. In this place also the words ev tw favepp are 
wanting in many copies. 

Matt. vi. 7 : Tlpooevxopievoi 1 Sg In praying, do not babble with 
pi fiuTTo'hoyyortTt, uwtp oi edvtxot ’ 2 thy tongue, like players. They 
doKovat yoip oti ev tyi To’hv'hoytei think their babbling will be 
uvtuv eitroDcovadiiaovTUi. heard. 

1. Here it is not said, orav irpoa-eoxg, as before, but, 
irpoaev^opevoL Se pit) ^arroXoyjjcrrjTe: in praying, do not 
babble with your tongue. That is to say, prayer does not 
consist in babbling with the tongue, in the utterance of 
words. 

2. The word viTOKpiral, instead of eQvucol ’ is found in 
many copies. 

Matt. vi. 8 : Mjj ovv opotu^Tt Be not as they, for your Father 
uvrolg’ oThe yoip 6 TUTvtp vpiuv uv knows what you have need of, 
xpduv ex^re, Tpo row vpug uhijvui even before you open your mouth. 
uvtqv} 
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1. In many copies we read, avolgai to o-rofia, to open 
the mouth. 


Matt. vi. 9 : Ovtu; ovv npo- And, therefore, pray thus: 
aivyjiaQi vyslg’ HotTvip qyuv 0 sv 1 Father ! 
to'i g ovpxvolg, ocyiotoOqTU to ovoyot' 

GOV. 1 

10 : ’E a 61 tu q (iamAiia <rov May thy kingdom he. Let thy 
yevqdqTu to QiAqyu, gov, ug kv ovpxvu, will which is in thee he also in 
Kctl £7 ri tvis yqg . 2 I me. 

1. In many copies the words, “hallowed be thy 
name,” are wanting, and are replaced by the words 
referring to God’s kingdom. These words, in spite of 
all attempts to explain them, continue to be nothing 
better than an example of that very 7ro\i;\oyia which 
Jesus condemns. It is for the same reason I omit the 
words, “ which art in heaven ”; words that are not to 
be found in Luke. 

2. “On earth as it is in heaven ” : another instance of 
wordy redundancy, and from which Luke’s version is 
free. 


Matt. vi. 11 : Tov oiprov qyuv I Give us our necessary daily 
tov sttiovgiov 1 oog qy.lv oqytpov. \ bread. 

1. The word Imovaiov is often incorrectly translated 
daily. It properly signifies necessary for the day. 


Matt. vi. 12 : Kent oLtyig qy.lv ra 
6<puAqyotT(X. qyuv, ug x.a.1 qyfig 
oityisytv Tolg otyithiTXig qyuv. , 


And forgive us our faults, in 
that we forgive all who are guilty 
towards us. 
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13 : K xi pvt tiatviyxyg vtfxoig tig 
irtipxapcbv, «XAa c pvoxi ij/xxg xtvo 
TOV TTOVYipOU' 1 077 (TOV iOTIV 7J fix- 

aiT^tlx, xxl ij ^vvxpoig, xxl »j 'botgx, 
dg roog xioivxg. ’A/xvjv. 


1. In Matthew the passage reads thus: “Lead us not 
into temptation, but deliver us from the deceiver.” These 
last words, “ but deliver us from the deceiver,” do 
not occur in Luke, and evidently have been added on to 
his text. Both phrases are without sense or meaning, 
and, moreover, have no connection with what goes before 
and follows. The preceding verse in Matthew tells us 
that there is no occasion for long prayers, since our 
Father knows what we require, even before we open our 
mouths. He then speaks of the one thing we may desire, 
and for which we may ask God. This one thing is our 
acknowledgment of God as our Father, the longing for 
his kingdom, and for the complete fulfilment of his will, 
and, lastly, our pardon of all who have done any wrong 
to us. And he immediately afterwards adds: “ For if 
you forgive not your fellow-creatures, neither will your 
Father forgive you.” 


Mark xi. 25 : Kxl orxv ortixYirt 
‘Trpootvxopiti/oi, xCpitrt tin ty,tTt xxrx 
Tivog’ lux xxl 6 7rxrvjp v/xuv 6 tv 
Tolg ovpxvolg x<pvi vpclv rx ‘xxpxTT- 
TUfXXTX VfAUV. 


And when you begin to pray, 
forgive, if you have aught against 
anyone; that your Father, who 
is in heaven, may forgive your 
offences. 


26 : E/ Sg vpctlg ovx xCpltrt, ovbe 6 
xutTOjjO vfxuv 6 tv roig ovpxvolg 

xtptjatl TX 7TXpX7rT6)pCXTX VfXUV. 


If you forgive not, neither will 
your Father, who is in heaven, 
forgive you your offences. 


It is, then, the spirit of forgiveness which should take 
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the place of prayer. These words can have no other 
meaning; but, as constantly happens when the teaching 
of Christ is in question, in the present case also the very 
words Christ employed to condemn every kind of out¬ 
ward prayer have been so misunderstood and so tampered 
with, that they are supposed to have been intended as a 
model of Christian prayer and supplication. It was im¬ 
possible for Christ to declare more plainly and more 
directly than he did, that all prayer is superfluous and 
unnecessary. The temple of sacrifices he abolished; he 
taught that, not sacrifice, but love one to another, is 
required of us; he further declared that God is a spirit, 
and must be worshipped in spirit and in deeds of love. 
Nor is this all. As though he foresaw the superstitious 
obstinacy with which men would cling to the practice of 
praying, he gives us the plain simple command: “ Do 
not pray in words.” All prayer should consist in the 
desire for the advent of God’s kingdom, and for the com¬ 
plete fulfilment of God’s will, and the whole law is 
included in .this, that we count no man guilty, love all 
men, and pardon those who have done us any wrong. 
And how has Christ’s teaching been received ? Why, 
the very words in which he condemns praying have been 
twisted into the model of a Christian’s prayer. This, at 
least, is in the interpretation put upon them by the 
Church :— 

“‘ After this manner , therefore, pray ye’ The Lord puts 
before us only the model of a Christian prayer, and does 
not mean that a Christian must pray only and always in 
these very words, and never use any other form. In it 
is the essence of all Christian prayer, but, it is evident, 
later and newer necessities and wants may form the 
theme of numerous other prayers, such as those as have 



326 THE LAW: THE SERMON ON THE MOUNT 


been drawn up and sanctioned for use in Christ’s Church, 
and which, in one form or another, are employed by 
every Christian people, and by all true believers.” 

Eeuss comes much nearer the truth; but he, too, is 
unwilling to admit the plain and manifest meaning of 
Christ’s words, and gives, therefore, an erroneous interpre¬ 
tation of the whole Sermon on the Mount, and regards 
these words as the model of a prayer— 

“ Prayer must not consist of empty phrases or numer¬ 
ous repetitions that serve to distract the attention of 
those who employ them, rather than to concentrate their 
mind and thoughts on all that elevates and raises the 
soul to God. He does not require from us long prayers, 
because, in truth, he has no need of prayer at all, since 
he knows what is good for us, what we may rightly 
desire, and what he is willing to accord us. It is for our 
own good that we pray, so as to draw nearer to God, be 
filled and guided by his spirit, and that our will may be 
brought into trusting confidence in his own divine will. 
Prayer has achieved its real end when it inspires us to 
repeat with all our heart the simple supplication Jesus 
himself offered up in Gethsemane in the hour of his 
agony. A prayer that is short in form and simple in 
language, but rich in its meaning and intensity, is fully 
sufficient, if only it comes from the soul, and is not the 
mere repetition of words we have chanced to learn by heart. 

“It would appear that Jesus once took the opportunity, 
it may have been at their request, to furnish his disciples 
with the model of such a prayer. This he most certainly 
did, not with the intention that they should at all times 
and on all occasions pray in these exact words, but he 
wished to give them a precise idea of what might with 
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propriety form the subject of their prayers. The Church 
has acted wisely in including this prayer in her daily 
service, and the experience of centuries has well proved 
it to be an inexhaustible source of pious communion with 
God. But if we consult the version given in the Gospel 
of Luke, we shall see that the earliest Christians had not 
yet made it their official and invariable form of prayer, 
as must have been later the case, when copyists believed 
themselves obliged to bring the less complete text into 
conformity with the one that, owing to its more finished, 
extended shape, has passed into general use. 

“ A very few words will be sufficient to guide us in our 
study of this short prayer, which has ever been a fruit¬ 
ful subject of meditation for Christians of all ages. We 
shall only lay ourselves open to an erroneous understand¬ 
ing of the Lord’s Prayer if we try to find in it ideas 
altogether foreign to the needs and aspirations of a 
simple unaffected piety, and which are more suitable to 
the scholastic speculations of a later day. Thus, nothing 
can be more out of place than the controversy as to the 
number of special petitions comprised in this prayer, the 
pretended discovery of a close connection between the 
opening and concluding sections, or its confirmation of 
the doctrine of the Trinity, a dogma certain commenta¬ 
tors have been all the more eager to find in this prayer, 
because the text itself affords no justification for such an 
assumption. To suppose that the Saviour drew up this 
form of prayer with the secret design to teach us any 
special dogma, is strangely to misconceive both the spirit 
of Christ and the end he had in view when he gave it 
as a model for future use. 

“ In the invocation to God, with which the prayer com¬ 
mences, we are at once struck with the name of Father , 
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so rarely employed in the Old Testament, but so charac¬ 
teristic of the gospel religion. The full meaning of this 
term is not exhausted so long as we meditate only on 
the goodness of the Creator; it pointedly recalls to us 
that the mission of Jesus was to make men the children 
of God; and this idea, at once practical and mystic, this 
reminder of duty and this feeling of spiritual union, 
serve to inspire us with the true spirit and disposition of 
prayer. A man thus inspired will say our Father, even 
though he has a right to say my Father, because he is 
glad to remind himself of the brotherly tie that binds 
and unites himself to his fellow-creatures. 

“ And he will continue, even in this nineteenth century, 
to speak of the heavens as the habitation of the Most 
High, without being disturbed by modern cosmological 
teaching, because the term is a symbol of the grandeur, 
the power, and the providential rule of God, and is conse¬ 
quently in his eyes both a confession of dependence on 
God and a guarantee of confident and assured faith in him. 

“The introductory petition at first strikes us as being 
nothing more than a form of adoration, an act of humility 
on the part of the creature in presence of the Creator. 
The exclamation, hallowed be thy name , may also be 
thought to be included in this act of homage and rever¬ 
ence. But, even in this case, it will be more suitable 
and more in accordance with the usage of biblical lan¬ 
guage to substitute the person for the name. But we 
should be wrong to suppose that the first petition meant 
only this. We cannot hallow the name of God, in the 
sense here indicated, unless we are ourselves first sancti¬ 
fied by him—that is to say, unless we have made 
ourselves worthy to approach the Holy One. This first 
petition, which can only be a prayer on this condition, 
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is therefore at once a moral encouragement and a 
supplication for help that we may be enabled to fulfil it. 

“The second petition prays for the coming, that is, the 
realisation, of the kingdom ( royaume ) of God. This is, at 
any rate, the French term we have till now adopted in 
translating the Greek word fiacnXeLa. In the passage 
before us we prefer to follow the general usage and to 
employ the word rdgne. Although the substitution of 
one word for another will make no difference in the 
general sense, it must be acknowledged that by using the 
latter we free it from the Jewish conception of a king¬ 
dom, and give it a meaning more in harmony with the 
evangelical idea and teaching. In truth, it is not the 
accomplishment of any special, concrete, visible fact, or 
any successful revolutionary movement, destined to 
change suddenly and noisily the whole face of the earth, 
such as the Jews anticipated and hoped for, that is here 
prayed for; but we have an expression of the desire to 
see established an order of things in which the holy will 
of God alone shall prevail in all human relations, and be 
the governing principle in all earthly affairs; the inaugu¬ 
ration of a period in the progressive development of 
humanity, when the ideal of theocracy, such as the 
prophets foresaw and predicted, shall become a reality. 
As it is plain that it is not God who will place obstacles 
in the way of this change, the second petition, like the 
first, implies a promise on the part of the supplicant to 
lend his active help to the accomplishment of a work so 
desirable. We can thus understand how Luke was able 
to omit the third petition, which is but a development or 
subjective reading of the second, without doing injury to 
any essential portion of the prayer. On the other hand, 
to show that the fuller and complete text does not 
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indulge in tautologies, we may remark that the second 
petition, by mentioning the kingdom of God, brings out 
more clearly the idea of solidarity among men, the 
common work and common aim which should unite 
them, whilst the third petition dwells more explicitly on 
the active part to be played by man, which had only 
been implied in the two preceding petitions. For the will 
here spoken of is certainly not the will that rules nature, 
but that which appertains to a free being. But all 
these three petitions alike concern facts that claim man’s 
co-operation; and this is one more proof that prayer is 
necessary for man and not for God. 

“ As to the fourth petition, we shall not stop to con¬ 
fute those who interpret it allegorically, and see in the 
daily bread something else than food and the general 
satisfaction of our physical nature in our actual earthly 
state and condition. We have no objection to offer to 
those who would regard meditation on the word of God 
as the Christian’s daily bread; we only assert that it 
was not of this Jesus wished to speak here. Allegory 
and symbolical terms are things foreign to the Lord’s 
Prayer; and so far from believing that the Saviour 
detracted from the dignity of this prayer as a whole by 
bringing it down to our material earth and its needs, we 
are rather inclined to admire his supreme wisdom in 
connecting the physical necessities of our life with higher 
and loftier ideas, and showing us how we ought and how 
we are able to sanctify them. Of all consolations there 
can be none greater than a belief that God does not 
abandon man to himself even in the commonest affairs of 
life, and this assurance of heavenly aid vivifies and 
ennobles his work. With respect to the ordinary render¬ 
ing of this passage, which we have adopted, it is certain 
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that it is by no means a satisfactory one, though it 
implies nothing that is in anyway inconsistent with 
the context. Philologically speaking, the Greek word 
(k'Kiovoiov) employed by the two evangelists, but which 
is not to be found in any other author, can only be 
traced to two etymological sources. The word may be 
traced to a verb which signifies to go, and then it will 
signify the coming day, the morrow. This would mean 
the same as the expression which Jerome declares he 
found in the Gospel of the Hebrews, the bread of to¬ 
morrow. Or it may come from a substantive, which 
signifies the essence of a thing, and then the adjective in 
the text refers to that which is essential or sufficient, in 
opposition to that which is unessential or superfluous. 
We prefer the latter interpretation, since it brings out 
the idea of restraint and moderation in the use and 
enjoyment of earthly goods, which is in thorough harmony 
with the whole idea of the prayer. 

“ On employing the terms offense and offensd, in the 
fifth petition, we have once more conformed to general 
usage. But we must not fail to remark that these terms 
do not express the full meaning of the original. Remit 
to us our debts, as we have remitted their debts to our 
debtors, is a literal translation of the Greek text. This 
version is simply, and correctly explained in the Parable 
of the Two Servants. Any failure of duty, either towards 
God or towards our neighbour, is compared to a debt 
from which the creditor, should he deem it well to do so, 
can discharge us without payment on our part. The 
rabbinical language affords us an example of a like sym¬ 
bolism, and the German language has preserved its use 
in all its purity and simplicity. With reference to the 
essential idea, we may observe that the humble avowal 
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of the debt, or culpability of the sin, ought to render the 
sinner better disposed to act towards others with the 
same forbearance that he asks to be shown to him¬ 
self; or rather, according to what is said in Matt. v. 23, 
he ought not to present himself to God to ask that his 
great debt be cancelled till he has previously remitted 
his brother’s little debt to himself. This is the lesson 
taught in our text as restored by the critics; and the 
lesson, though not exactly the same, is also taught us in 
Luke’s version. The ordinary text is marked by a certain 
laxity of moral sentiment, for it expresses a promise 
rather than the accomplished act of forgiveness; and, 
moreover, it has the great inconvenience of introducing 
the idea of a proportional measure (as we forgive them) 
which would be at once to our disadvantage and contrary 
to the reality. 

“ In the sixth petition also arbitrary changes have, 
through common usage, forced their way into the text. 
Thus we often hear in our pulpits this alteration intro¬ 
duced : * Let us not be led into temptation’; an alteration 
due to the idea that it is derogatory to God’s nature to 
suppose that he himself can ever tempt men. But the 
difficulty is more apparent than real. Inasmuch as one 
and the same word in Greek serves to designate the 
trials to which God submits us for the purpose of instruc¬ 
tion and correction, and the solicitations that arise from 
our evil instincts and our weak surrender to which lead 
us to commit sin, both the assertion made by James, and 
confirmed by a healthy conception of the nature of God, 
and the prayer offered up by Jesus in his agony, and 
based on a profound knowledge of human nature, are 
equally true. The Christian, mistrustful of himself, may 
with propriety pray that God will graciously shield him 
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from temptation, even as Jesus himself, in the garden of 
Gethsemane prayed that this favour might be accorded 
him; but, as for him also, the prayer should be a means 
of fortifying the will, a source of strength and courage, 
and at the same time a guarantee of victory, as Paul has 
well put it in his First Epistle to the Corinthians (x. 13). 
The last sentence, which is sometimes wrongly regarded 
as a seventh petition, and which Luke omits without 
injury to the prayer as a whole, is in reality nothing 
more than the development and completion of what pre¬ 
cedes. In truth, if, as we have done, we translate the 
word 7rov7)po<i, the deceiver , it serves to bring before us the 
fact that the proof to which God exposes us may become 
a real temptation, an occasion of stumbling by reason of 
our weakness on which the spirit of evil works. But if 
we prefer to translate it by the word evil , the meaning 
will remain the same; only the power of evil will no 
longer be personified. In any case there can be no 
question that we are to pray, deliver us from evil. 

“ We have omitted the doxology which the Greek 
Church in its liturgy has added to the Lord’s Prayer, and 
which, for this reason, has finally crept into the texts of 
the Gospel. The Latin Church does not recognise it, and 
it is also wanting in the Vulgate and in all Catholic 
versions of the Bible. It would appear to date from the 
fourth century. There is but little profit to be gained 
by trying to define accurately the meaning of such 
formulas. They are intended to glorify God, and are 
generally couched in biblical language. In the present 
case we can recognise a kind of confirmation of the 
whole prayer. God is both willing and able to grant our 
prayer, and we thank him by way of anticipation. We 
may note in passing that the presence or absence of this 
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doxology affords easy evidence as to whether a transla¬ 
tion of the New Testament be of Catholic or Protestant 
origin. 

“Verses 14 and 15 of Matthew vi. do not, as it is 
easy to see, form an integral portion of the Lord’s Prayer. 
They probably are the fragment of some explanatory 
discourse Jesus gave his disciples, for they relate directly 
to the fifth petition. But we may with greater surety 
affirm that they convey an idea which we frequently 
meet with in the teaching of Christ. Eagerness to be 
reconciled with our neighbour is the first condition of 
pardon being granted us by God, and without it all trust 
or hope in his divine mercy must be illusory.” 


X. OF TAKING THOUGHT FOR THE FUTURE 


Matt. vi. 19 : Mij Onuavpi'^ere 
vfitu dnuavpovg 1 hurt rij g yqg, durov 
uvtg xetl (ipurns ec<penvt^ei, teat durov 
Khiunou dtopvuuovut Kent xhlurrovut. 

20 : Qriactvpt^iTt vpdv Onuxvpovg 
lv ovpavu, ourov otrre uvjg ovre fipd>utg 
dipavt^et, Kod ourov xhkurrat ov 

B lOpVUUOVUlV, Olthi XhluTTOVUlV. 

21 : "Gurov yap lor tv 6 6t]uavpog 
VfAUV, lx.il fUTCtt Kxl V) KXphlBt VfXtoV. 

22 : r O 'hvy J vog 2 ‘ r ov uupeurog lurtu 
6 otpOaKpcog’ 3 lav ovv 6 otydot^ftog uov 
aur’Kovg fi, oAov to utopia. uov (paretvov 
euroct. 

23 : ’E«v Be o dtydu.’kfxdg uov 


| Store not up for thyself chattels 
| on earth ; for here moth and rust 
corrupt, and thieves break in and 
steal. 

But store up for thyself chattels 
in heaven ; there neither moth 
nor rust corrupt, and thieves do 
not break in and steal. 

Por where thy chattels will be, 
there also will thy heart be. 

The eyes are the light of the 
body. If, then, thine eyes be 
not dimmed, thy whole body 
shall be full of light. 

But if thine eyes be dimmed, 
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orovripog yi, o\ov to oufxx oov oxo- 
TSIVOV SOTXi* si OVV TO $0)$, TO SV ffOl, 
oxorog sort, to <rxoTog orooov; 

24 : O ii^sig Ivvxrxt Bt/o? xvplotg 
'hov'hsvsiv'* ij yxo tov svx {xtov)ost, s 
xxl Toy srspov xyxorviast' ij hog 
XV0S%STXt, 6 xxi tov hspov XXTX- 
< ppovvjost ‘ 7 ov 'hvvxatos 6sZ Bo v~Ksvstv 
xoti /xxpcfxavx. 

Luke xii. 15 s : 'O peers xxi (pv\- 
xoosads 0C7T0 Ttjg or’hsovs^ixg'* ort 
ovx h tu orsptoosvstv t tvi ij 

XVTOV SOTIV SXTUV VTTXpyfiVTUV XVTOV. 

Matt. xvi. 26 10 : T< yxp uQs’Ktrtou 
xvdpuorog, sxv tov xoofxov o’hov xsp- 
Bij(75j, Tyv Bs' xpv^v xvtov ^Yi/xtadfi; ij 
Tt Boiog/ xvdpaorog xvt xKKxypoet, Tqg 
•^/v^g xvtov; 

Matt. vi. 25 : Atx tovto ‘Ksya 
vfxiv ‘ M$j /xspt/xvxTS tyi "ipv^y v/tcav, 
tI (fidyrprs xxi Tt tints' /xyjhs tZ 
OUUXTt VflUV, Tt evhv<TriO0S’ Ot %l 7J 
\pvx,vt n or'Ke'tov sot i TTjg rpotpijg, XXI 
to oZfxx tov svbvfxxTog; 

26: ’F^ufiTxs-^pXTS sig tx tstsivx 
TOV ovpxvov, 0 Tt OV OTTStpOVOIV, OvBg 
dspli^ovotv, oyBg ovvxyovotv sig x7ro6^- 
xxg' xxi 6 orxTVip vpouv ovpxvtog 

TpsCpSt XVTX’ OVX, VfXtlg [AXKhOV 
hxQspsTS xvtuv ; 

27 : Ttg Be vpouv /xsptpivZv 


thy whole body shall be full of 
darkness. If, then, thy light be 
darkness, how great is the dark¬ 
ness ! 

No man can work for two 
masters: for either he will despise 
the one and esteem the other, or 
he will do the pleasure of the one 
and neglect the other. You can¬ 
not serve God and mammon. 

See that you take heed of all 
covetousness, for the life of man 
is not in the abundance of the 
things he has. 

For what profit has a man, if 
he gain the whole world, but 
loses his soul ? Thou shalt not 
redeem thy soul with riches. 


And, therefore, I say unto you : 
Be not anxious as to what thou 
shalt eat and drink, nor be 
anxious as to thy body, what 
thou shalt wear. Is not your 
life more than food, and your 
body more than raiment ? 

Kegard the birds of the air, 
which neither sow nor reap, nor 
gather into the barn, but your 
Father feeds them. Is not, then, 
a man of more worth than a 
bird? 

However thou mayest try, thou 
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b vvxtxi 7r poode'tvxt eirl Tqv q'Aixi'xv 12 
xvtov 7rij%vv evx; 

28 : Kxl Kept evbvfxxrog ri fie- 
ptpcvxTe; xxTxpcxPeTe tx xp'tvx tov 
xypov, 13 Kug xv%o tvet" ov xokix, 
ovbe vtjPet. 

29 : A eyu "be vfxiv, on ovbe 2o- 
’hofxuu ev Kxav) r*i bo^tj xvtov Kept- 
efixheTO ug ev tovtuv. 

30 : E/ Sg tov ftoprov tov xypov, 
aq/xepov otnx, xxl xtiptov eig x’hi- 
(ixvov /3at Wopxevov, 6 6ebg ovrag 
x/x<pievvv<rtv ov Ko’KhCf 5 fxxXhov vpoxg, 
oKtyoKimoi; 

31 : Mjj ovv ftept/xv*ioYiTe, "Keyov- 
reg‘ Tt (f>xy&i/xev, q r/ Kiupoev, $ 
n Kepifixhu/xeOx ; 

32 : Uxvtx yxp txvtx tx eOvvi 14 
SKt^Yirel. 15 oTbe yxp 6 KXTqp v/xuv 6 
ovpxviog on xpYi^ere tovtuv xkxvtuv. 


34 16 : Mij ovv fxeptfxvvtoeTe eig Tyjv 
xvpiov’ i) yxp xvptov /xepi/xvyjoet tx 
exvTYig' ’ApxeTov tyi q/xepx ij xxxix 
xvrijg. 

33 : Zj 7 T£?T£ 17 Bg KpOTOV Ti }v 
(hxoi'hetxv tov deov, xxl Ttjv bixxto- 
(TVVYIV XVTOV, xxl KXVTX TXVTX 

KpooreOtjoerxi vpi7v' 18 


canst not add the least bit unto 
the length of thy life. 

And why be anxious about thy 
dress ? Regard the flowers of the 
field, how they bloom. They 
neither labour, nor spin ; 

But Solomon in all his glory 
was not more richly clothed than 
any one of these flowers of the 
field. 

If God thus clothes the grass 
of the field, which to-day is and 
early on the morrow is burned, 
shall he not also clothe you? 
You are of little faith. 

Therefore, be not anxious or 
thoughtful as to what you shall 
eat and drink, or wherewithal 
you shall be clothed : 

For of these things have the 
people of all nations need, and 
your Father, who is in heaven, 
knows that you too have need of 
all these things. 

Therefore, be not anxious and 
take no thought about the morrow. 
Sufficient is the care for the pre¬ 
sent day. 

Before all these things, seek to 
be in the will of God, and to 
trust in God’s will; ask for that 
which is above all things, and 
that which is of no importance 
shall come of itself. 
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Ask, and it shall be given you: 


Matt. vii. 7 : A heirs, 19 x.ot\ So0ij- 
GiTcti vyiv’ £Vrsm, koli svpijasTS' 
KpoviTi, Kcti dvoryqaeToii vyiv. 

8 : TLoig ysip 6 othuu 'kotyfiotvsi, 
X.cti 6 t^YlTCOV SVptGKSt, KOtl TU KpOV~ 

outi otvoiy^as-roti. 

9 : ”H rtg soTtv s|j vyZv olu0pa7rog, 
ou sotv othvjavj 6 viog oturou oiprov, 
yy \tOov £7Tihci)ffei otvra; 

10 : K at sxi> )yfivv othyovi, yv) 
6(piu hrtlaaet oti/rcp ; 

11 : E/ ovv vyslg, / 7rovYipol oursg, 
oiZxts 'hoyotTX eiyotdoi S/Bovc*/ 20 t oig 
rsKVOtg vyuv, Troau yoLKhov 6 TrotTVip 
vyuu osvrotg ovpxvolg'haaei otyxdot 21 
rolg othovatv otvrov ; 22 


seek, and you shall find : knock, 
and it shall be opened to you. 

For everyone who asks, he 
receives; and he who seeks, he 
finds ; and to him who knocks, it 
shall be opened. 

For is there a man among you, 
who, if his son ask for bread, will 
give him a stone ? 

Or is there a man, who, if his 
son ask for a fish, will give him a 
serpent ? 

If, then, you who are evil know 
what is good and give it to your 
children, how shall not your 
Father, who is in heaven, not 
give the spirit of good to him 
who asks ? 


1 . @r)aavp6<; should be translated store ; but this word 
has acquired a different meaning. The word treasure 
suggests too pointedly something that is particularly 
precious; whereas possession does not sufficiently convey 
the idea of preciousness, which is implied in the term 07)<t- 
avpos. The word chattels seems to give its full meaning. 


2. Avyyos must be here translated light. 

3. I have translated 6(f)6a\y6<;, eyes, in the plural, 
because the organ of sight is here in question. 


4. As BovXeveiv signifies to be a slave , in order to pre- 


22 
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serve the sense of the word it is well to translate it 
here, to work for. 

5. Micrelv must everywhere be translated, to neglect, to 
despise ; but perhaps it is more literally and best trans¬ 
lated by a paraphrase, to count for nothing. 

6. 'AvOe^ercu, will please, will humour, will satisfy. 

7. Karafypovrjcrei, will pay no attention to, will forget. 

8. The fifteenth verse of the twelfth chapter of 
Luke is inserted here, because it expresses the idea 
contained in Matt. vi. 24 from another point of view. 

9. In many copies, and in the Sinai tic, we have irdarj ? 
r ir\eovel;La<i. 

10. Matt. xvi. 26. This verse once more expresses the 
idea contained in Matt. vi. 24 from a different point of 
view, and therefore here finds its natural and proper place. 

11. Wv^fi, as in most places where it occurs in the 
Synoptics, should be here translated life. 

12. *HXuda never signifies stature, and this translation 
of the word in the Vulgate and in Luther’s Bible is one 
of those gross mistakes we so often find in these versions. 
'HXiKLa signifies age, that is, length of life. 

13. I have translated tcplva simply, flowers. 

14. Ta e0v7) is nearly always incorrectly translated 
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pagans , heathens. But in those places where pagans 
are spoken of the word eOvucol is used. ''EOvp here 
signifies the peoples of all nations. In support of this 
translation it may be remarked that in many copies, as 
in Luke’s version (xii. 30), we have the fuller expression, 
ra eQvr) t ov Koapov. This passage is constantly, as by 
Beuss, translated in the sense that “only pagans are 
anxious and trouble themselves about the body and about 
dress; but that you, who are mine, must not do so.” It 
is erroneous, so far as the meaning of em^yrelv and eOvrj 
is concerned, also by reason of Luke’s reading, toD 
Koapov, but chiefly because it represents Jesus as saying 
that the pagans are castaways, an assertion he never 
made, and also because it makes him contradict himself, 
since he had just before asked : “ Why are you anxious ? ” 
and cannot, therefore, be supposed to have said, only 
pagans are anxious about their bodily necessities and 
comforts. 

15. ’Eiri^relv signifies to have need of. If, as it is 
generally translated, em&relv means to seek, then the 
word fyrelv in Matt. vi. 33 ought to signify something else. 

16. I place the thirty-fourth verse before the thirty- 
third, because the latter concludes the train of thought. 

17. Zyrelv signifies to seek, to acquire. 

18. In many copies we read: alrelre t a peydXa, 
koX ra pucpa vplv irpoareOrjaeraL, kol alrelre ra eirov- 
pdvia, /cal ra iirtyeia wpocrreOgaerai vplv. 

19. Alrelv, without the addition of a word as its 
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object, signifies, not to ask, but to seek; to aim after 
something. 

20. Ao/iara, donations, something given. OiSare 
Sbfiara dyada ScSovai: you know what are good and 
useful gifts to give. 

21. In the parallel passage in Luke (xi. 13) we have 
various readings: ayaOov Sofia, Sbfiara dyada, irvevfia 
ayiov, x^P LV TTveo/iari/afv. All these various readings 
and the accepted version in Luke, rrvevfia ayiov, are 
noteworthy, inasmuch as they show us how these words 
have been generally understood, not to refer to earthly 
blessings, but to that spirit which we must possess if we 
would enter the kingdom of God. 

22. This whole passage in the accepted version of 
Matthew’s Gospel (vii. 7-11) follows directly after the 
verses relating to lawsuits, with which it has no possible 
connection; but we shall preserve unity of thought and 
even of expression—as is evident from the. word ^yreiv 
in ver. 33 of chap. vi.—if we place it immediately after 
the thirty-third verse of the sixth chapter. 

' “Be not angry, however much men offend thee; indulge 
not in carnal pleasures; and if thou hast a wife, live with 
her alone; bind thyself by no oath or promise; do not 
in any way protect the fruits of thy labour, or what thou 
enjoyest; go not to law, but give to him who wishes to 
take from thee; do not consider thyself to belong to any 
particular people, or acknowledge differences of nation¬ 
ality ; do not war, whether offensively or defensively; 
be vagrants,”—this, and nothing less than this, is said in 
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Christ’s short rules of life. In them, and in the great 
rule, “ Do to others as thou wouldst they should do to 
thee,” is summed up all the law and all the prophets. 

People in those days were such as they are now, and 
their order of life was such then as it is now. And 
what men then said of this teaching, men still say and 
think in our own times. Then, as now, people said : “ If 
we are not to resist evil, and if we are to surrender 
what men wish to take from us, the whole meaning of 
life is destroyed. There will no longer exist kingdom, 
property, or family. I have laid up, gathered, and made 
provision for myself, my family, and my country, and 
any evil man may come, wrest it from me, and I am 
quietly to let him take all. Suppose some German, 
Frenchman, or Turk come and plunder me of all I have 
stored up, am I to submit ? ” And Jesus Christ gives a 
straightforward answer to this question. He does not 
speak of family, or of society, or of the State; he speaks 
only of the one thing that forms the subject of his 
whole teaching, of the one thing that is a light to men; 
he speaks of the divine essence of man, of his soul. But 
none the less he gives a direct answer to the question, 
“What will become of the fruits of my labour, the treasure 
I have laid up, the capital I have made and accumulated ? ” 
And this is his answer: “Man can gain two kinds of 
riches in life; one—the life of the spirit in God; the 
other—what we call riches. Your riches will perish, 
as you know full well, if not to-day or to-morrow, a 
hundred years hence or so, and leave not a trace behind 
them. 

“ But riches in God, the life of the spirit,—this is the 
only thing that cannot perish, that is, not subject to 
earthly changes. Store up, then, that which will not 
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perish. If all thon desirest, all thou aimest after, these 
riches thou storest up, be evil, what then will be thy 
life that is dedicated and devoted to evil alone? If 
thine eyes see clearly, they will guide thy body to where 
it will be well for it; but if thine eyes be dull or blind, 
they can only lead the body to evil. Thy wishes, thy 
longings, are the eyes that lead thee. What, then, will 
be thy fate, if thy yearnings are all directed to evil ? 

“ And, therefore, it is impossible for a man at one and 
the same time to work for mammon, that is, for perish¬ 
able riches, and for God, that is, for the imperishable 
spirit.” 

Love for riches is a delusion. We have only to think 
a moment, and we shall understand this. Why should 
we love riches ? We are accustomed to argue that we 
take thought as to what we shall eat. But what is it 
that wishes to eat ? The soul, or life. Whence is this 
soul, or life ? It is plain that it has not grown up from 
nourishment by bread, since it existed before we began 
to feed it with bread. Whence, then, is it ? From 
God. It follows, then, that God .created both life and 
bread. But which is dearer or more precious in the 
sight of God, life or bread ? Most assuredly, life. It 
is therefore of the life thou hast from God that thou 
must be busy and careful. But if God created life, he 
also created that which feeds and nourishes life. We 
see how God feeds the birds, which neither sow nor 
reap, and so will he feed us: and it will be the same 
with the dress and with all the necessities of each 
individual. Therefore, take no thought of your food, 
nor of anything else. Your Father, who is God, knows 
what you have need of; take no thought beforehand ; 
evil enough will come of care for the actual present day, 
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from which none can escape. Why surcharge yourself 
with another evil, “ care for the morrow ? ” Keep only to 
the present minute, ever striving to fulfil the will of God 
in that minute, and you shall have life. Seek only to 
be in the kingdom of God, to fulfil the will of the 
Father, and all the rest will come of itself. Wish for, 
and aim after this one thing, and the Father will give 
you life, not bodily, but spiritual life. He knows what 
is good for you, and will give it you. All this may 
seem difficult to you, because you do not see the path 
you should choose. You imagine that any path will 
bring you on your way. The one path is that which 
Christ has shown us, the path of these rules, and along 
which path we must walk, if we would enter the king¬ 
dom of God. We have no need to fear we shall reach 
the kingdom, because such is the will of God. 

This is how the Church and Keuss understand the 
matter— 

“ A keen longing for earthly riches and blessings,” 
writes the Archimandrite Michael, “ is incompatible with 
true service to God. At the same time, wealth given us 
by God’s blessing, and used properly, is no hindrance to 
our serving God. Of this we have examples in Abraham, 
Job, and other patriarchs. Do not speak to me of riches, 
says Chrysostom, but of those who are the slaves of 
wealth. Job was rich, but he did not serve mammon; 
he had wealth, but he was its master, did not allow it 
to rule him, and was never its servant. He made use 
of his riches, as the dispenser of something not his own, 
instead of enjoying them as though they were his own, 
to do what he liked with. Within certain limits, it is 
right and necessary that we should take thought of our 
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earthly necessities. Both the Saviour and his apostles 
teach us to labour for those necessities, and they con¬ 
stantly condemn all carelessness and negligence. It is 
not carelessness that our Lord inculcates, but it is super¬ 
fluous care and anxiety that He condemns.” 

“ It is very important,” says Beuss, “ that we do not 
misunderstand the real meaning of these words of Jesus. 
He did not wish to commend negligence and idleness, to 
inspire us with any kind of indifference for work, or to 
deprive work of the honour that belongs to it. But the 
Saviour, as we know, liked to enunciate his principles 
in an absolute and positive manner, to give his rules the 
form of paradoxes, to bring out clearly what men in 
general are indisposed to take into consideration; whilst, 
on the other hand, he liked to pass over in silence what 
is to be taken for granted, and what he believed to have 
no need to be insisted on with like emphasis. It is a 
plain matter of fact that the necessities of our material 
life force themselves on the fathers of families, and on 
the large majority of men, in a way that does not allow 
them to be disregarded or ignored. The danger is that 
men are tempted to let themselves be entirely absorbed 
by them, not only in the sense that they divert their 
attention from everything else, and particularly from 
their spiritual interests, but still more in the sense that 
they are led to forget that they are not left to themselves 
in providing for the daily wants of their lives, but that 
God watches over the due supply of these wants with 
as much vigilance as they themselves, or rather with a 
far more efficacious and providential care. The discourse 
is therefore addressed both to those who occupy them¬ 
selves exclusively with their material duties, and to 
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those who do so with a certain suspicion of and distrust 
in the providential government of the world, those who 
are of little faith. The thought here spoken of is some¬ 
thing quite different to the legitimate care a man has 
for his own, or for himself; but it is rather that excessive 
anxiety which shackles the liberty of mind, ruffles the 
tranquil possession of one’s soul, and is born of a want 
of faith, or a weakness of trust in God. 

“We have the same idea in Matthew’ vi. 34, but 
put in a slightly different form. It is essentially the 
same exhortation not to let ourselves be absorbed in 
material cares, but it is presented in a different and 
more emphatic manner. Occupy yourselves with to-day, 
with what concerns the present, with your pressing and 
immediate necessities. Trust the morrow to God. 
Every day brings with it its duties and its troubles. 
Do not therefore each day make too large a call upon 
your freedom and energy, that you are unable to fulfil 
the duties of the other sphere of your life; do not 
exhaust all your strength in unnecessarily enlarging the 
circle of your immediate natural activity; but practise 
economy, that you may have strength for your work 
from day to day. In this way you will always have 
strength left for things more essential and more im¬ 
portant.” 

It is only natural that men who have rejected or 
glossed each separate rule should do the same with the 
common lesson deduced from them ail. And it is 
worthy of note that this common lesson is rejected as 
being “ paradoxical,” not on the ground that the lesson 
deduced is in itself false, but on the ground that it is 
out of gear with the existing order of things; as if, for- 
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sooth, it were not equally out of gear with the social 
order then existing at the time when Christ preached. 
But more than this, the lesson is declared to be false, 
not because it is impossible to be fulfilled,—many Chris¬ 
tians live up to this general law,—but because the circle 
of people whom we call the Church finds it inconvenient 
to fit their lives to it. But are we not also told that 
the path is narrow, and that the flock that enters the 
kingdom of God is a little one ? The truth is, we want 
to deny and disregard Christ’s teaching, and all the while 
to belong to his little flock. 


XI. THE NARROW PATH 


Matt. vii. 13. E/VeX&re B/« rqg 

oTtvyg Ttvhng' on 7rKariict i) ttvKyi, 
xal evpvyppog {] ohog V darayovaa 
sig tjj v tx.7rc.iKiux.il, xai ttoKKo! itatv oi 
itaspX'Qfiivoi B/’ aiiTyg. 

14: ”On <muvj, tj 7CvKv\ xxl 
TtdKtppiVY! t] 6 (jog V) «7 rdyovaa sig 
Tvjv £a)vjv,x,x} oKt'yot itatv oi evpt'axovreg 

U,VTV)V. 

Luke xii. 32: M«j <po/3 ov, to 

ptKpOV TTo'ipVlOV' OTl iV^OXYlOiV 6 TTXTVjp 
VpUV ijovvotl Vp'lV TTjV (icCUlKilOCV. 

Matt. vii. 22: IIoAXoi ipovai pot 
ev ixeitiy rrt iipipa' Kvpte, Kvpn, ov 
TU at J OVOpXTt TTpOityrrTiVaetpiV, Xul 
tu au ov opart B atpovta t£,e(5aKopev, 
xal tu au ovopart hwotpug 1 7roKKdg 
tTOttiaapsv; 


Enter through the narrow 
door, for easy is the entrance and 
wide is the road that leads to 
destruction, and many are they 
who go in at it. 

But narrow is the entrance 
and strait is the road that leads 
to life, and not many are they 
who find it. 

Be not afraid, little flock, for 
your Father has been pleased to 
teach you his will. 

Many shall say on that day : 
Lord, Lord, have we not taught, 
have we not for thy sake driven 
away evil, and have we not for 
thy sake founded dominions ! 
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23 : K x\ rors Ofio’Koyyjau xvro'tg, 

OTl OVtitOTOTS SyVUV VpCXg' XOTO^UpsirS 
xar spcov oi spyx^oposvotrviv xvopetxv. 


And then I shall say unto 
them : I have never known you, 
depart from me, you workers of 
lawlessness. 


1. A vvafu^ signifies power, dominion. Unless we give 
an artificial, mystic meaning to this passage, and thereby 
destroy its sense, it can only mean that men, who have 
established civil and church institutions, will try to 
justify themselves by saying : “ We founded these govern¬ 
mental institutions for the good of men and to the glory 
of God.” And this is exactly what such men always say 
and declare. 


XII. PARABLE OF THE HOUSE BUILT ON A ROCK, AND 
ON SAND 


Matt. vii. 24: Uxg ovv carts 
xxovst peov rovg hoyovg rovrovg, xxi 
aren't xvroiig, opeotoiaa xvrov xvZpi 
(ppovipcu carts dxohopeYiae rqv otxi'xv 
xvrov sari rqv arsrpxv. 

25 : K x\ XXTtfin 71 fipoxn, xxi 
Tj'hQou oi arorxpioi xxi sarvsvaxv oi 
xvspcct, xxi arpoaiarsaov rv\ oixicp 
sxst’JTi, xxi ovx sarsas' rsdspcs’Kturo 
yxp sari rqv arsrpxv. 

26 : K«i arcIg 6 xxovcov peov rovg 
hoyovg rovrovg, xxi pet] arotuv xvrovg, 
6ptotu6v)asrxt xvOpi peapoi, oartg uxo- 
Ooptriai rr\v otxixv xvrov sari rqv 
oLpcpcov' 


And, therefore, every one that 
hears these words, and fulfils 
them, is like a man who built 
his house on a rock : 


And the rain came, and the 
streams overflowed, and the 
winds blew, and the storm heat 
against the house, but it did not 
fall, for it was built on a rock. 

And everyone who understands 
my words, but does not fulfil 
them, is like a foolish man, who 
built his house on sand : 


27 : K xi xxrsfi y> tj fipox,vj, 


XXI 


And the rain came, and the 
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tl^OV o\ 7TOTXflol, xxl STV£V(TXV 01 
xv£pcoi, xxl <7rpo<j£xo\pxv tyi OIXtX 
ixiivif xxl iirtoi, xxl qv ij mmig 

XVTVIS (A£yXkY\. 

28: K xl lykviTO ore ovviri’Ktatv 6 
'Iyioous Toi/g "hoyovg Tovrovg, Ittw- 
’K^dfJOVTO oi OfthOt £7tI TV) ^thxy,Yl 
XVTOV ■ 

29: ’Hi/ yxp ^i^xoxav xvTOvg ug 
k^ovaixv’iyjuv, xxl ovxugoi ypxpiptx- 
reig. 


streams overflowed, and the winds 
blew, and the storm beat against 
the house, and it fell, and great 
was its fall. 

And when Jesus had finished 
these sayings, the people were 
delighted with his teaching : 

For he taught them freely, and 
not like the scribes. 


XIII. ELECTION OF THE TWELVE APOSTLES 


Luke vi. 12: ’Eymro eie iv rxig 
vifxipxig r xvrxtg i&ih&w ttg to opog 
TTpOteV^Xadxr xxl tjv 'hixuvxTtptvasv 
£V TY\ TpOOiVy,^ TOV 6iOV. 

13: K«ei ore eyevero ilf&ipx, 
Tpoottpuvrioi roi/g (xxOrrrxg xvtov‘ 
xxi ix'ht^xfAivog x7r xvtuv luhtxx, 
ovg xxl xTooroT^ovg uvopcxot' 

14: 2 Ifxuvx, ov xxl avopcxtre 

Tlerpov, xxl ’ Avhpixv tov xfchQov 
xvtov, ’ Ixxa/iov xxl ’laxvvviv, <I>/7i- 
ittov xxl BxpQohopcxiov' 

15 : Mxt61ov xxl Qoipcxv, ’lxxafiov 

TOV TOV ' Nhtyxiov xxl ’2tfXUVX TOV 
xx'hovpc.ivov ZviKaTYlV’ 

16 : ’ lovhxv ’ lxxajbov, xxl ’ lovhxv 
’ \oxxptuTnv, og xxl kyeviro ttj oohorvig. 


At that time Jesus went up 
into a mountain to pray, and all 
night he prayed to God. 


And when it was dawn, he 
called his disciples, and chose 
from among them twelve, whom 
he named his apostles : 

Simon, the same whom he sur- 
named Rock, and Andrew, his 
brother, and James and John, 
Philip and Bartholomew : 

Matthew and Thomas, James, 
son of Alphaeus, and Simon, who 
was surnamed Zelotes : 

Judas, the brother of James, 
and Judas Iscariot, who became 
his betrayer. 
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17: K xi xxTxfixg /xsr xvtuv, 
sot vi siri rcVoy orshivov' xxl o%hog 
fixthriTau xvtov, xxl oroTiv 

to v ~Kxov xoro orxoYig Tijg 'lovhxixg 
KXl ' IspOVOX^Vj/X, KXt TVjg orxpx'hi'ov 
T vpov xxl 2 i^uvog, of i{h&ov ockovoxi 

XVTOV. 


And he came down with them, 
and stood in the plain, and his 
disciples and a great multitude 
of people, out of all Judaea, and 
from Jerusalem, and from the 
sea coast of Tyre and Sidon, all 
came to hear him. 


XIV. RECAPITULATION 

John announced the coming of God into the world. 
He said that men must be purified in their souls, that 
they may acknowledge the kingdom of God. 

Jesus, knowing no father by the flesh, and claiming 
God to be his Father, heard the preaching of John, and 
meditated within himself as to what is this God, how 
has he come into the world, and where is he ? And 
having retired into the wilderness, Jesus learned that 
the life of man is in the spirit, that man lives always in 
God, that God is always in man, that the kingdom of 
God has always existed even as it exists now, and that 
it is only needful that we should acknowledge it; having 
learned this, Jesus came out of the wilderness and began 
to preach to men that God always has been, and is now, 
in the world, and that we must be purified, or reborn, in 
the spirit, in order to know him. 

He taught us how God has no need of prayers, 
sacrifices, or temples, and how we must worship him in 
spirit and in doing good. We must not, therefore, 
imagine that the kingdom of God comes at any fixed 
time, or appears in any chosen place ; on the contrary, 
all the peoples of the world and men of all ages, by 
becoming purified in spirit, can enter and live in the 
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kingdom of God. He also taught us that the coming of 
the kingdom of God is not accomplished in any visible 
manner, but that it is manifested in the souls of men. 
To become members of the kingdom of God, we must be 
purified in soul; that is, as Moses exalted the serpent in 
the wilderness, we must set up the spirit in man, and 
serve it. He who sets up the spirit, enters into the 
kingdom of God, and receives everlasting life. Every 
man has the power to set up the spirit and to become a 
member of the kingdom of God; and from the moment 
John proclaimed the kingdom of God, the Jewish law 
ceased to be necessary. For everyone who understands 
what the kingdom of God is, by his own individual 
effort enters into the power of God through the exalta¬ 
tion of the spirit within him and through his work for 
God. 

But that we may work for God and live in his 
kingdom, that is, submit to him in everything and 
fulfil his will, we must know the law of his kingdom. 
And Jesus now explains to us wherein consists the 
exaltation of the spirit, what is our work for God, and 
what is the law of God’s kingdom. 

This law consists chiefly in man’s full and complete 
submission to the power and will of God; and, having 
looked around upon the people who had come to hear 
him, Jesus pointed to his disciples, and said— 

“ Blessed are you who are vagrants, for yours is the 
kingdom of God. You are blessed. You may hunger 
now; you may have to endure hunger for awhile; but 
you shall be satisfied. You are blessed. If now you 
sorrow and weep, you shall in the future have consola¬ 
tion. You are blessed. Men may now despise and 
count you to be nothing, and drive you forth from among 
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them ; but rejoice in this, for so have they ever persecuted 
those who proclaimed the will of God. But woe unto 
you who are rich, for you have already received all that 
you desired, and shall receive nothing more. Now you 
are full and have well eaten, but you shall hereafter be 
hungry. If now you are gay and mirthful, you shall be 
sad and lament. You are to be pitied, though all men 
praise you; for it is only the false and deceitful whom 
men praise. 

“ Blessed are you who are vagrants, for yours is the 
kingdom of God. But you are blessed only if you are 
vagrants in spirit and in soul, and not merely in outward 
show and appearance: just as salt is good only so long 
as it is not merely like salt, but is really in itself salt. 
Know, therefore, that you are blessed in that you are 
vagrants. But if you are vagrants only in outward 
show, you are like salt that has lost its savour, and is 
good for nothing. If you understand this, let your 
works show that you wish to be vagrants, and be not 
like other men. 

“ If you are a light to the world, do not hide it, but 
let your light be seen, so that men may behold your 
works, and see that you know the truth, and, beholding 
your works, may perceive that you are the sons of God 
the Father. 

“But do not suppose that to be vagrants means to be 
lawless. I do not teach you my doctrine that you may 
make yourself free from God’s law, but rather that you 
should fulfil the law. So long as men live on this earth, 
so long will there be a law for men, prescribing what 
they should do and what they must not do. Law will 
only cease to exist when men have learned of themselves 
to fulfil the whole law. And this is why I give you 
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rules of conduct, through obedience to which you may 
be able to fulfil the law. 

“ And whosoever shall fail to obey any one of these 
rules, and shall teach men that they need not obey it, 
he shall be farthest from God; but whosoever shall obey 
all these rules, and teach men to obey them, he shall be 
nearest to God. But if your obedience to these rules be 
not greater than the obedience of the Pharisees and scribes 
to their law, you can never be one with God. 

“ Now, these are the five rules of life:— 

“ First Rule. According to the scribes and Pharisees, 
justice demands that if a man kills another he shall be 
judged and shall be put to death. But my law is that 
to be angry with thy brother is as bad as to kill. I 
forbid anger against thy brother under fear of a punish¬ 
ment not less terrible than that inflicted on the murderer 
by the Pharisees. To blame thy brother is still worse; 
and, therefore, I forbid it under fear of a yet heavier 
punishment. To offend thy brother is even a worse 
crime, and therefore I still more strongly forbid it. And 
I forbid it, because you think God requires of you that 
you should go up to the temple and there offer sacri¬ 
fices ; and these sacrifices you count to be of great 
importance, whereas far more needful than sacrifice is 
peace, reconciliation, and love one to another ; nor can 
you pray to, or even think of God, if there be one living 
being with whom you are in discord. 

“ This, then, is the first rule : ‘ Be not angry, do not 
blame others, but, if you are at variance, be reconciled. 
And forgive all men wherein they are guilty towards 
you.’ 

“ Second Rule. The Pharisees and scribes say: ‘ If thou 
committest adultery, both thou and the woman shall be 
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put to death ; but if thou wishest to indulge thy carnal 
desires, give thy wife a writing of divorce.’ But I say: 
If thou abandonest thy wife, not only dost thou thyself 
act dissolutely, but thou causest thy wife and the man 
who takes her to him to commit acts of wantonness. If 
thou art married to a woman and thinkest carnally of 
another woman, thou hast already committed adultery 
with her, and meritest the punishment with which the 
law punishes the adulterer. And under fear of the same 
punishment as that with which Pharisees and scribes 
forbid fornication with a strange woman, do I forbid it, 
because every act of lewdness destroys the soul, and it is 
better thou shouldst deny thyself carnal pleasures than 
destroy thy life. 

“ This, then, is the second rule: ‘ Keep to thine own 
wife, and do not look on the feeling of love to woman as 
something that is good in itself.’ 

“ Third Rule. The Pharisees and scribes say : ‘ Thou 
shalt not take the name of the Lord thy God in vain, 
for the Lord will not hold him guiltless that takes his 
name in vain; that is, do not invoke the Lord as witness 
to a lie.’ And again they say: c Thou shalt not swear 
falsely by my name, neither shalt thou dishonour the 
name of thy God: I am the Lord thy God ’; that is, do 
not swear in my name to a lie, and thus blaspheme God’s 
sacred name. But I say, that every oath is a blasphemy 
against God, and therefore do not swear at all. Nor 
shalt thou bind thyself by any promise, since thou art 
entirely in the power of God. Thou canst not make 
black one grey hair on thy head; how then wilt thou 
pledge thyself beforehand under oath to do a thing ? 
Every oath thou makest is a profanation of God’s holy 
name; and if thou keepest thine oath, it follows that 
2 3 
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since an oath is contrary to God’s will, thou hast bound 
thyself to act in opposition to his will and law. More¬ 
over, an oath is not only sinful, but it is also stupid and 
senseless. 

“ This, then, is the third rule: ‘ Never take an oath to 
anyone or in any case, but let thy word be yea, if it is 
yes, and nay, if it is no; and understand that he who 
demands an oath from thee seeks thine ill.’ 

“ Fourth Buie. You have heard how it was said in the 
old times: ‘ An eye for an eye, and a tooth for a tooth.’ 
The Pharisees and scribes teach you to do all that is 
written in the ancient books, the different punishments 
to be inflicted for different crimes, and in them it is pre¬ 
scribed that whosoever kills another shall forfeit his own 
life, and whosoever shall do an injury to another shall 
pay an eye for an eye, a tooth for a tooth, a hand for a 
hand, an ox for an ox, a slave for a slave, etc. But I 
say unto you: Do not fight evil with evil, and not only 
do not exact an ox for an ox, a slave for a slave, life for 
life, but do not even resist evil. If anyone will sue 
thee before a judge for an ox, give him a second; if any¬ 
one takes from thee by force thy coat, give him thy shirt; 
if anyone strikes thee on the cheek, turn to him the 
other; if anyone compels thee to work for him, do 
double the work he demands. Does anyone take from 
thee thy possessions ? give him them. Does anyone 
fail to pay thee what he owes thee ? ask not for the 
money. And, therefore, neither judge nor go to law, 
and seek not the condemnation of another: and others 
will not go to law with thee, nor seek thy condemnation. 
Pardon all men, and all men will pardon thee; for if 
thou judgest none, none will judge thee. Moreover, 
how canst thou judge another, seeing we are all blind. 
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and are unable to see the truth ? How shall I, whilst 
a beam is in mine own eye, discern the mote that is in 
my brother’s eye ? I must first cleanse mine own eyes; 
but which of us has eyes that are really clean ? If we 
judge others, we thereby show that we are blind. If we 
go to law with our neighbour and secure his condemna¬ 
tion, we are like blind men leading the blind.” And 
Jesus further asks: “What is the lesson we thus teach 
others ? We punish with violence, with blows, with 
mutilations, with death; that is to say, we the punishers 
are guilty of the very crime which the commandment, 
Thou shalt not kill, forbids us to commit. What must 
be the outcome? We think to teach men, and all the 
while we are perverting and corrupting them. The lesson 
will be well learned, and the pupil will be found to 
better the instruction we give him. For what is it he 
will do, when he has thoroughly learned the lesson 
we teach him ? Why, the same as his teacher does: 
violence and murder. And do not imagine that you 
will find justice in those courts whose intervention 
you are so eager to seek. Man’s passion for seek¬ 
ing justice by going to law before a human court, is 
not one whit less foolish than to throw precious pearls 
before swine. They will only turn and tear thee to 
pieces. 

“ This, then, is the fourth rule: ‘ However men offend 
thee, do not requite evil for evil; judge not, and go not 
to law with thy neighbour; do not punish or complain 
against another.’ 

“ Fifth Rule. The Pharisees and scribes say : ‘ Be not 
at enmity in thy heart with thy brother; rebuke not thy 
neighbour, and impute not sin unto him. But when 
thou goest to war with thine enemies, slay all the men, 
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and despoil them of their wives and their cattle ; ’ that is, 
honour and do good to thy countrymen, but hate and 
take no account of foreigners. But I say unto you: 
Seek the happiness, not only of thy fellow-countrymen, 
but also of the foreigner and the stranger. Let strangers 
count thee for nothing; let them fall upon thee; but do 
thou still seek their happiness, honour them, and satisfy 
them. Only then wilt thou be a true son of the 
heavenly Father. In his sight all men are equal. But 
if thou art good only to thine own countrymen, and if 
all are good only to those of their own nation, there 
must be wars and feuds. Be, therefore, the same to men 
of all nations, if thou wouldst be a son of God. All 
men are his children, and all men must, therefore, be 
thy brothers. 

“ This, then, is the fifth rule: ‘ Be unto those of another 
nation even such as I have commanded thee to be one to 
another. There can be no hostile nations, no separate 
kingdoms, if all are brothers, if all are sons of one Father. 
Make no difference between different peoples and different 
nations.’ 

“ These, then, are my rules : ‘ Be not angry. Indulge 
not in carnal pleasures. Bind thyself by oath to no 
one and in nothing. Judge not, and go not to law. 
Make no difference between the peoples of various 
nations, and do not acknowledge separate rulers or 
governments.’ 

“ And yet one more command, in which are summed 
up all the five rules of life. ‘ Do unto others as thou 
wouldst they should do unto thee.’ When thou fulfillest 
this great law, it is plain that thou wilt change thy 
life. Thou wilt no longer have possessions, nor wilt 
thou have need of them. Accommodate not thy life 
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to this earth, but learn to live in God. Life on 
earth perishes; life in God can never perish. Take 
no thought, therefore, of thine earthly life; for if thy 
cares and thoughts be of it, thou canst have no care or 
thought of the life in God. Where thy thoughts are, 
there will be thy heart. 

“ And if thine eyes have no light, thy whole being will 
be in darkness. If thou seekest and lovest the darkness, 
depart into darkness. Thou canst not have one eye 
turned up to heaven, and the other eye fixed on the life 
of this earth. Thou canst not set thy heart on the 
things of this world, and at the same time think of God. 
Thou must work either for this life or for God. And, 
therefore, take heed of every kind of covetousness. Man 
has not given himself life ; it is from God. So that if a 
man were to gain the whole world, his success would 
bring no profit to his soul. And he acts foolishly who 
sacrifices his life that he may increase his earthly pos¬ 
sessions. Be not, therefore, anxious as to what you shall 
eat and drink, or wherewithal you shall be clothed. 
Life is of greater worth than food or garment, and God 
gave you life. Consider the grass of the field, or the 
birds of the air. They neither sow, nor reap, nor gather 
into barns; but God feeds them. And, certainly, in the 
sight of God man is not of less value than a bird. If 
God gives man life, he is also able to provide for it. 
And you yourselves know that you can do nothing for 
yourselves. You cannot lengthen your lives by a single 
hour. Our thoughts reach beyond the mountains, but 
death is ever close behind us. 

“ Nor is it well that you are so anxious about your 
clothing. The flowers of the field do not work or spin, 
but they are so clothed that Solomon himself was never 
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arrayed more richly. Shall not God, then, clothe you if 
he thus clothes the grass, which to-day is, and to-morrow 
is cut down. Be not, then, careful or anxious, or say 
that you must think of what you shall eat, or where¬ 
withal you shall be clothed. All these things are neces¬ 
sary to man, and God knows that you have need of 
them. Take, therefore, no thought of the future, or of 
what will be. Live in the actual, present day. Bather 
be anxious that you live in the will of God. Confine 
thy care and thoughts to the one thing needful, and the 
rest will come of itself. Strive to be in harmony with 
the will of God, and it shall be granted you. For he 
who knocks, to him it shall be opened; and he who 
asks, to him it shall be given. If you pray for that of 
which you have actual need, all that is necessary shall 
be given. For what father is there who will give his 
son a stone instead of bread, or a serpent instead of a 
fish ? How, then, can it be that your Father shall not 
give you all that is necessary, if only you ask him ? 
And your one only need is the life of the spirit, and it 
is this you should pray him to give you. 

“ To pray does not mean what the hypocrites love to 
do in their churches, or in public places, in the sight 
of the world. They pray that they may be seen of men, 
and the praise they reap is the praise of the world, and 
not the praise of God. But thou, if thou wilt obey the 
will of God, go where none can see thee, and pray to the 
Father in thy soul, and thy Father shall see what is thy 
heart, and shall give thee his true spirit. But do not 
babble prayers with an idle tongue, as the hypocrites do. 
For thy Father knows of what thou hast need, even 
before thou openest thy mouth. 

“ And this is how thou shalt pray : ‘ Our Father ! grant 
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that I may be in thy kingdom, and that thy will may be 
in me. Give me whatever food is necessary to me. And 
call me not to account for my faults, even as I call none 
to account for their faults against me/ 

“ If thou prayest the Father to fill thee with his spirit, 
thou must not exact any penalty from those who have 
sinned against thee, and then God will not require from 
thee the payment of thy debt to him. But if thou dost 
not pardon men, neither shall God pardon thee. 

“ Do nothing to seek the praise of men. For if thou 
workest for the praise of meu, it is from them thou shalt 
have thy reward. 

“ And when thou takest pity on a man, and helpest him, 
do not parade it before the world, as the hypocrites do, 
that they may get praise of men. They shall have what 
they seek. But when thou showest any kindness to a 
man, take care that no one sees thee: but thy Father 
shall see it, and he will reward thee according to thy 
necessities. 

“ And when thou deniest thyself in anything for God’s 
sake, do not weep or sadden thy face, as the hypocrites 
do, that they may get praise of men. They shall have 
what they seek. But thou shalt not do so. And if thou 
sufferest in anyway for God’s sake, be of cheerful coun¬ 
tenance, that none may know what thou sufferest; and 
thy Father shall see, and reward thee according to thy 
necessities. 

“ Such is the path that leads into the kingdom of God. 
There is but one path leading into his kingdom, and it 
is narrow and strait. There has never been more than 
this one entrance; and the plain stretching around it 
is broad and immense; but if thou keepest to the wide 
plain, thou shalt never reach the city of God. This 
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one narrow path alone leads to life, and few are they 
who walk in it. 

“ But be of good cheer, and fear not though you are but 
a little flock. You shall enter in, because your Father 
has been pleased to teach you his will.” 


END OF PART THE FIRST. 
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<J?xvep&)0ij, 196. 

( pxvepcp , 321, 322. 

(pxptoxiog, 118. 

Qxv'hog, 196. 

( pi'hovotv , 322. 
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17. 

Yt/jw, 338. 

"Hv, 33. 
i?, 24. 

i? e%ovfffxv ’£%6>v, 102. 




INDEX TO BIBLICAL REFERENCES 


The figures in “ Italics ” signify the page 
Old Testament 

Ex. xvii. 2-7, 57, 83 ; xx. 7, 278 ; xx. 10, 222 ; xxi. 1-36, xxii. 
1-20, 288-292 ; xxii. 11, 282 ; xxxi. 13, 117 ; xxxiv. 12, 13, 
505 ; xxxv. 2, 3, 222. 

Lev. v. 1, 282 ; xvi. 29, 227; xvii. 7-9, 116 ; xix. 12, 278-280 ; xix. 

17, 507; xx. 10, 272 ; xxiii. 27, 227. 

Num. v. 19, 282 ; xv. 32-36, 121 ; xix. 13-22, 116 , 227; xxi. 5-9, 
190 ; xxxv. 10-34, 200. 

Deut. vi. 13, 57, 05, 85 ; vi. 16, 50, 00 ; viii. 1-7, 70 ; viii. 2-5, 50 j 
viii. 3, 55, 02, 05, 75 ; xx. 1-19, 505; xxiii. 21—23, 250; xxiv. 
1, 272 ; xxix. 12-14, 252. 

Ps. xci. 11, 12, 50, 00. 

Prov. xxii. 14, 274- 

Isa. vi. 9, 10, 219 ; ix. 1, 2, 202 ; xxix. 13, 225 ; xxxv. 5, 174 ; lx. 

3-5, 46 ; xlii. 1-4, 202 ; lvi. 7, 134 5 lxi. 1, 274 ; lxi. 1, 2, 200. 
Jer. vii. 4-11, 255 ; xxxi. 31, 55. 

Hos. vi. 6, 225. 

Mai. ii. 10, 44 ; iii. 1, 45 , 270. 

Wiscl. of Sol. xvi. 5-7, 202. 

New Testament 

Matt. i. 1-17, 57 ; 18-21, 55 ; 22, 23, 50 ; 24, 25, 55. 

ii. 1-23, 50. 

iii. 1, 2, 40 ; 4, 45 ; 5-7, 45 ; 11, 50 ; 12-16, 52 ; 16, 17, 05. 

365 



366 


INDEX TO BIBLICAL REFERENCES 


Matt. iv. 2-4, 55 ; 11, 58 ; 12, 93 ,; 13, 102 ; 14-16, 161 ; 17, 94 ; 
19, 20, 93 . 

v. 1, 234 5 5-10, 238 ; 13, 246 ; 14-16, 241 ; 15, 16, 259 , 261 ; 16, 
2 ; 17-20, 255 , 264 ; 17-48, 259 ; 23, 332 ; 23, 24, 268 , 269 ; 25, 
271 , 304 ; 26, 271 ; 27, 272 ; 28-30, 273 ; 31, 32, 272 ; 32, 274 ; 
33, 277 ; 34-37, 278 ; 38-42, 285 , 286 ; 43-45, 307 ; 45, 2, 189 ; 
48, 3 , 307 . 

vi. 1, 2 ; 1-4, 319 ; 4 , 2 ; 5 , 321 ; 6 , 3 ; 6-8, 322 ; 8 , 3 ; 9-13, 323 ; 

12, 304 5 14, 3 ; 14, 15, 304 , 334 16-18, 320 ; 19-23, 334 ; 

24, 338 ; 24-27, 335 ; 28-34, 336 ; 33, 339 , 340 ; 34, 345 . 

vii. 1, 296 ; 2-5, 286 ; 6, 287 ; 7-11, 337 , 340 ; 12, 318 ; 13, 14, 
346 ; 15, 287 ; 22, 23, 346 , 347 ; 24-29, 347 , 348 . 

viii. 18, 160 . 

ix. 9, 10, 128 ; 11, 129 ; 13, 129 , 137 , 258 ; 14, 15, 159 ; 27-34, 
160 ; 35, 162 ; 35-38, 233. 

xi. 2, 3, 173 ; 4-6,174 ; 7, 8,175 ; 9-11,176 ; 12, 13,177 ; 14,15, 
178; 20-22,180 ; 23, 24,181. 

xii. 6, 119 , 137 , 258 ; 7, 120 , 137 , 258 ; 12, 155 ; 17-21, 161 ; 34, 
288 ; 35, 287 ; 36, 37, 288 . 

xiii. 1, 2, 206 ; 3, 207 ; 9, 219 ; 10, 216 ; 11, 217 , 219 ; 12, 221 ; 

13, 218 ; 14-18, 219 ; 19-23, 220 ; 24, 210 ; 25-30, 211 ; 31, 
32, 223 ; 33, 205 , 210 , 252 ; 36-40, 212 ; 41-43, 213 ; 44-46, 
223 ; 47, 48, 215 ; 55, 101 ; 57, 101 , 175 . 

xiv. 3-5, 93 . 

xv. 9, 258 . 

xvi. 26, 338 . 

xvii. 27, 175 . 
xix. 8, 258 , 279 . 

xxi. 13, 139 . 

xxii. 36, 256 ; 40, 258 . 
xxiii. 23, 256 , 258 ; 38, 139 . 
xxvi. 31, 175 . 

Mark i. 1, 1 ; 1, 2, 45 ; 3, 46 ; 4 , 44 ; 8 , 51 ; 10, 11, 95 ; 13, 55 ; 
14 , 93 ; 14,15,94; 17,18,95; 19,20 ,97 ; 21,22 , 102 ; 35-39 , 160 . 

ii. 17, 129 ; 27, 258 ; 27, 28, 120 . 

iii. 5, 267 ; 7, 8, 162 . 

iv. 4-9, 207 ; 10, 216 ; 11, 217 , 219 ; 26-29, 205 , 209 . 

v. 22-43, 160 . 

vi. 3, 101 ; 17-20, 93 . 



INDEX TO BIBLICAL REFERENCES 


3 67 


Mark vii. 1,129; 2-8, ISO ; 9-16, 131; 17-23, 132. 

xi. 16, 17, 134; 18, 138 ; 25, 26, 321,. 

xiv. 58, 258. 

Lnke i. 1, 4 ; 2-4, 5 ; 5-79, 57 ; 52, 190. 

ii. 1-39, 39 ; 22-24, 550 ; 40-46, 1,1 ; 47-52, 1,2. 

iii. 1, 5, 6, 46 ; 7,48; 7, 8, 49 ; 9-11, 49 ; 12-15, 50 ; 18, 50 ; 19, 
20, 93; 21, 22, 95 ; 23, 43 ; 23-38, 37 ; 38, 3. 

iv. 1, 2, 54 ; 2 ,55; 5-8, 57 ; 9-12, 50; 13, 14, 58; 14, 160 ; 15, 
160 ; 16-19, 100 ; 20-23, 101 ; 33-41, 160; 42, 160 ; 43, 161. 

v. 1-10, 93; 17-26, 160; 36, 159 ; 37-39, 160. 

vi. 1, 2, 118; 3, 4,119; 12-17, 5^5, 349 ; 20, 21, 554; 21-26, 244\ 
32, 33, 307; 35, 189; 36, 2; 37, 286, 296 , 505; 39, 40, 287; 43, 
44, 287. 

vii. 29, 30, 175 ; 31-35, 179 ; 37-42, 155 ; 43-49, 150 ; 50, 157. 

viii. 9, 216 ; 11, 220; 18, 220 ; 26-40, 100. 

x. 29-37, 510. 

xi. 13, 340; 37, 155; 38-41, 155. 

xii. 15, 555, 555 ; 30, 559; 32, 540. 

xiii. 10-14, 124; 15, 16, 155; 28, 213. 

xiv. 3, 4, 124, 125 ; 5, 6, 155; 12, 155. 

xvi. 16, 55, 175, 177, 505. 

xvii. 20-24, 182. 

xviii. 10-14, 155. 

xix. 26, 214 . 

John i. 1, 0, 9, 15, 195; 2, 15, 195; 3, 14, 16; 4, 17; 5, 15; 6-11, 
19; 12, 13, 50; 10-12, 199; 14, 54; 15, 16, 57; 17, 55; 18, 
55, 55, 195; 19-34, 95; 35, 36, 95; 37, 38, 90; 39-44, 97; 45- 
48, 95; 50, 51, 99. 

ii. 1-11, 95; 13-16, 155; 18, 19, 155; 19, 555; 20, 157; 21, 22, 
155, 141, 144; 23-25, 155. 

iii. 1-3, 155; 4, 155; 1-5, 197; 5, 6, 150; 7, 157; 8, 150; 9-13, 
155; 14, 190; 6-8, 11-14, 195; 15, 16, 199; 16, 17, 199, 500; 
16, 55; 17, 195, 194; 18-20, 195, 500; 18, 55, 500 ; 21, 196, 
200 ; 22-27, 155; 31-36, 155, 154. 

iv. 1, 2, 95; 3-8, I48; 9-14, 149; 15-23, 150 ; 24-31, 151; 39-42, 
151; 44-54, 95. 

v. 18, 264; 19, 20, 10; 24, 194; 43, 179; 44, 150. 

vi. 27, 159. 

vii. 23, 264 ; 24, 195. 



368 


INDEX TO BIBLICAL REFERENCES 


John viii. 50, 193. 

ix. 2, 196. 

xii. 31, 194-, 38, 40, 196; 47, 194. 
xviii, 9, 196; 31, 193; 32‘ 196. 

xix. 24, 196. 

xx. 31, 4 , 199. 

Acts xiii. 17, 183. 

xxiii. 3, xxiv. 6, .194- 
Epistle to the Romans i. 9, 282. 

ii. 16, 321. 

iii. 27, 28, 31, 263. 
vii. 16, 21, 23, 263. 

ix. 1, 282. 

1 Cor. i. 9, 16. 

x. 13, 333. 
xii. 8, 11, 16. 

2 Cor. i. 1, 23, 282 ; ii. 17, 282. 
ii. 17, 282. 

xi. 7, 190. 

■Gal. i. 20, 282. 

Eph. iii. 11, 183. 

Phil. i. 8, 282. 

■Col. i. 16, 16. 

1 Thess. ii. 5, 282. 

Epistle of James, i. 13, 68. 

1 John iv. 12, 9. 

Apoc. xiii. 13, 196. 


MORRISON AND GIBB, PRINTERS, EDINBURGH. 



